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Surah 40 


Ghafir’ 


Makkan? 


IN THE NAME OF ALLAH, THE KIND, 


THE COMPASSIONATE 


The Theme 


Asad summarizes the chapter quite 
succinctly, skillfully, and, boldly: 
“The main theme of the Surah is that 
false pride which often makes man 
think that he is the center of the uni- 
verse, and thus impels him to feel 
snugly satisfied with his own empiri- 
cally-acquired knowledge (verse 83), 
to worship all manner of imaginary 
forces and false values seemingly help- 
ful to human aggrandizement — like 
wealth, power, or even the conceit of 
‘progress’ — and to deny validity to 
any truth, however obvious, which 
runs counter to his sense of self-im- 
portance. The arrogant assumption 
that man is ‘self-sufficient’ — an illu- 
sion already touched upon in verse 
6-7 of one of the earliest Qur’anic 
revelations (Surah 96) — brings with 
it the conviction that he is above all 
need of divine guidance, implying a 
rejection of the belief in resurrection 
and God’s ultimate judgment on the 
‘Day of Reckoning’ (verse 27). The 
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opening chord of this theme appears 
in the statement that ‘none but those 
who are bent on denying the truth 
would call God’s messages in ques- 
tion’ (verse 4), and is developed in 
many variations throughout the 
Surah; thus ‘in their hearts is noth- 
ing but overweening self-conceit, 
which they will never be able to sat- 
isfy (verse 56), and ‘perverted are the 
minds of those who knowingly reject 
God’s messages’ (verse 63) — for “God 
sets a seal on every arrogant, self-ex- 
alting heart’ (verse 35), condemning 
it to spiritual blindness in this world 
and, as a consequence, to suffering in 
the life to come. 


“As so often in the Quran, these 
ideas are illustrated by reference to 
the stories of earlier prophets, and 
to what happened to deniers of truth 
in bygone times (verses 21-22 and 
82ff.) — ‘such being the way of God 
that has always obtained for His 
creatures’ (verses 85).” 
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[1] Ha Mim.’ 


[2] Sending down of the Book is by Allah, the 


All-mighty, the All-knowing. 


[3] Forgiver of sin,* Accepter of repentance, 
Severe of Retribution, Possessor of bounty. 
There is no deity save He. To Him is the jour- 


ney-end. 


1. It is also called Surah ALMumin 
(the Believer). 


2. Except for one or two verses, the 
Surah is Makkan. In fact, one opin- 
ion is that all those chapters that 
start with the consonants Ha Mim 


are Makkan (Zamakhshari). 


3. In all, there are 7 chapters, all in 
sequence, that start with these con- 
sonants. Collectively they are called 
“Hawamim.” Ibn ‘Abbas said that 
everything has its quintessence. The 
quintessence of the Qur’an are the 
Hawamim (Qurtubi, Ibn Kathir, 
Alusi). 


Notably, all these seven chapters 
mention at their beginning the fact 
of the Qur'an being a Revelation 
from Allah (Thanwi). 


During some of the campaigns the 
Prophet (saws) would declare “Ha. 
Mim. They will not be helped” (or 
“you will not be helped)” as the night 
password. The report is in Tirmidhi 
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and Abu Daud and is of Sahih sta- 


tus. 


Abu Darda’ was seen building a wall. 
When asked what he was doing he 
replied, “I am building a mosque 
for the people of Ha Mim.” It could 
be the mosque which is attributed 
to him, lying within the Syrian fort 
(Ibn Kathir). 


4. It is reported that a man came to 
‘Umar (ibn al-Khattab) and said, “I 
have a murder to my credit. Is there 
repentance for me?” He answered, 
“Yes. Keep attempting good deeds 
and do not despair.” Then he recited 
this verse to him (Ibn Jarir). 


The report is also in Ibn Abi Hatim 
(Ibn Kathir). 


It is also reported that a well-placed 
Syrian used to visit “Umar. Once 
he missed him and so asked, “What 
happened to so and so.” They said he 
had taken to drinking.” ‘Umar asked 


his secretary to write to him, “O so 
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[4] None disputes the revelations of Allah but 
the unbelievers. So, let not their going to and 


fro in the land delude you.” 


and so, my Salam to you. I write 
to you the praises of Allah besides 
whom there is no deity: ‘Forgiver of 
sins, Accepter of repentance, Severe 
of Retribution, Possessor of bounty. 
There is no deity save He. To Him 
is the return.” Then he told the 
people around him, “Pray for your 
brother that he turns to Allah and 
Allah turns to him in mercy.” When 
the letter reached the man, he kept 
saying, “He has warned me of His 
punishment and promises me for- 
giveness.” He kept repeating until he 
wept, turned penitent and gave up 
drinking. When the news of his re- 
pentance reached `Umar, he said to 
those around him, “This is how you 
should treat your deviant brothers. 
Pray for them and do not be Shay- 
tan’s aides against him.” 


Hafiz Abu Nu‘aym has preserved 
this report (Zamakhshari and Qur- 
tubi in short, Ibn Kathir in full). 


A related incident goes as follows. It 
has been preserved by Ibn Abi Ha- 
tim. Thabit b. Bunani says, “I was 
with Mus‘ab b. Zubayr in Kufa. 
I entered into an orchard in order 
to offer two cycles of Prayer. I be- 
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gan with Ha Mim until I reached 
‘to Him is the return.’ I felt a man 
passing on a mule with a Yemeni 
decorated shroud on him. He said, 
‘When you say, ”Forgiver of sins,“ 
follow up by saying, ”O Forgiver of 
sins, forgive me my sins.“ When you 
say, ” Accepter of penitence,” say, “O 
Accepter of penitence, accept my 
penitence.” When you say, “Severe 
of retribution,” say, “O Severe of ret- 
ribution do not be retributive with 
me.” I turned back but did not find 
anyone. I went out and asked people 
whether they had seen a man with 
Yemeni decorated shroud. They said 
no. They believed it must have been 
Ilyas” (Qurtubi in short; Ibn Kathir 
in full). 


5. “Those who adopt the attitude 
of disputation against the Revela- 
tion of Allah, can never escape the 
punishment. They shall inevitably 
meet their doom. Now, if one sees 
that these people, even after adopt- 
ing such attitudes, are strutting 
about, their business is flourishing, 
their governments functioning in a 
grand style, and they are enjoying 
the good things of life, one should 
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[5] Cried lies before them Nuh’s folk, and (sev- 
eral) confederates after them. Every nation at- 
tempted against its Messenger: to seize him. 
They disputed with falsehood in order to rebut 
the Truth thereby.® So I seized them, so (see) 


how (terrible) was My retribution.’ 
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[6] And that is how the Word of your Lord 
was realized adainst those who disbelieved, 


that they are the Companions of the Fire. 


not be misled into thinking that they 
have escaped Allah’s punishment, or 
that war against Allah’s revelations 
is an affair which can be treated as 
a pastime and its evil consequences 
warded off easily. This in fact is a re- 
spite they have been granted by Al- 
lah. Those who abuse this respite for 
doing more mischief are indeed pre- 
paring themselves for an ignomini- 
ous end” (Mawdudi). 


6. Mawdudi 


disputing constitutes: “To dispute 


elaborates on what 


means using crooked arguments in 
reasoning, raising irrelevant objec- 
tions, isolating a word or sentence 
from its context, subjecting it to hair 
splitting and making it the basis of 
doubts and accusations, misconstru- 
ing words from their true sense and 
intention so that neither should one 
understand the meaning oneself nor 
let others do it.” 


Yusuf Ali comments in the following 
words: “Whenever a great or vital 
Truth is proclaimed and renewed, 
there are always shallow minds that 
are ready to dispute about it! And 
what petty and vain arguments they 
advance! They think they can dis- 
credit or condemn the Truth in this 
way, or render ‘of none effect’ Allah’s 
Plan. But they are mistaken. If they 
seem to succeed for a time, that is 
merely their trial. They may try to 
plan and plot against Allah’s men. 
But their plots will fail in the long 
run. They will themselves be caught 
in their own snares. And then, how 
terrible will be their Punishment!” 


7. Sayyid leads us to another per- 
spective, “This is how the Qur’an 
portrays the true situation.. the fact 
of the clash between belief and dis- 
belief, between truth and falsehood, 
between the callers to One Allah and 
the transgressors who wax proud in 
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[7] Those who bear the ‘Arsh,’ and those 


around it, chant glory and praise to their 
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Lord.’ They believe in Him” and seek forgive- 


ness for those who have believed (saying)," 
‘Our Lord, You have encompassed everything 
with mercy and knowledge; forgive those who 
have turned penitent and follow Your path, 
and protect them from the chastisement of the 


blazing fire. 


the earth without right. This is how 
we learn that the clash is an ancient 
one that began with the first man 
stepping on this planet and that the 
sphere of struggle is wider than this 
earth. For, as is generally realized, 
every existent being has submitted 
itself to Allah; except for the unbe- 
lievers — and none other than them - 
who dispute with the signs of Allah. 
And we also know how the struggle 
will end between the two unequals 
.. between the shining, overarching, 
gigantic Truth and the tiny, dark, in- 
substantial, untruth, however exten- 
sive its to and fro movements in the 
earth, and whatever show it might 
make of its strength and power. 


“This fact .. the fact of the clash be- 
tween the two forces, and the time 
and place of the clash — is illustrated 
by the Qur'an in order that this fact 
may receive its place in the hearts, 
and in order that those who bear the 
burden of calling to the Truth, in ev- 
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ery age and place, know the truth of 
it all; so that, they may not overrate 
the apparent power of falsehood: 
during a slender period in time, and 
a narrow stretch in space. What they 
see as the apparent, is not the real. It 
is virtual. The real is what the Qur’an 
depicts here. (And [see] how [terri- 
ble] was My retribution)!” 


8. The bearers of the ‘Arsh are the 
most honored of angels. The Prophet 
said, 
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“I have been allowed to speak of 
an angel from among the angels 
of Allah — one of those who bear 
the “Arsh — that the distance be- 
tween his ear lobe and the shoul- 
der is seventy years” (Qurtubi). 
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[8] And, Our Lord, admit them into gardens of 
`“Adn that You have promised them, as well as 
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genitors, spouses and their offspring.” Surely, 
You alone are the All-powerful, the All-wise. 


Haythami remarks that the report - 
but for the last two words — is in Abu 
Daud, and in Tabarani’s Awsat, with 
reliable narrators. 


9. “...chant glory and praise to their 
Lord”: to chant glory is to declare Al- 
lah free of all imaginable defects, and 
to chant praises is to confirm all good 
Qualities for Him (Ibn Kathir). 


10. Mention of the angels bearing 
the ‘Arsh clearly leads to the implica- 
tion that Allah does not occupy it. If 
He did, He would have been in view 
of the angels in which case there was 
no point in mentioning that they 
believe in Him. The statement then 
leads to the belief that Allah is as 
much in the Unseen for the angels 
bearing the ‘Arsh as to His creations 


on the earth (Zamakhshari). 


Combating anthropomorphist ten- 
dencies, Imam Razi feels elated at 
the above remark and after quoting 
it from Zamakhshari states that had 
Zamakhshari written nothing else 
in his commentary but this point, it 
would have been an honor enough. 


11. Can one imagine to rise higher 
than this in esteem that he should be 
sinning on the earth, but because he 
is a believer, angels bearing the ‘Arsh 
should be supplicating for him? 
(Shabbir, slightly modified). 


12. As Allah (swt) said elsewhere (52: 
22); 
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“As for those who believed, and 
their offspring followed them in 
faith, We shall join them with them 
and We shall not diminish from 
their deeds a thing” (Shabbir). 


Sa‘id b. Jubayr has said that a be- 
liever will enter Paradise and ask, 
“Where is my father? Where is my 
mother? Where is my child? Where 
is my wife?” He will be told that 
their deeds were not of the class that 
would allow them here. He will say, 
“But I used to work for myself and 
for them.” They will be told, “Ad- 
mit them into (this higher) Paradise 
(from its lower levels)” - Ibn Jarir, 


Qurtubi, Ibn Kathir. 
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[9] And protect them from evils. And, whom- 
soever You protected from evils that Day, 
surely, You showed him mercy.” That indeed 
is the great triumph.” 
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refusing.” 
[11] They will say, ‘Our Lord, You dealt us 
death twice and quickened us twice. ® Now we 


have confessed our sins, is there now a way 
out? 17 
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13. “That is the final Judgment, and 


any who is saved from the evil conse- 


turned a blind eye to it, than their 
own hatred of themselves now, in the 


quences of their deeds in this life will 
truly have been saved by Allah’s Mercy, 
and for them it is the highest achieve- 
ment they could have, the attainment 
of all their wishes, the fulfillment of 
their destiny and the noblest purpose 
of their Life, the supreme Salvation 


and Felicity” (Yusuf Ali). 
14. To paraphrase Zamakhshari’s 


comment at this point: The sup- 
plication of the angels in favor of a 
species other than theirs, reflects the 
significant truth that sharing of be- 
lief entails sharing of concerns and 
qualities that proceed from it. 


15. That is, Allah’s hatred of them 
was greater that day when they 
were offered His message but they 


Hereafter, when they have seen the 
consequences of their denial (Muja- 
hid, Qatadah, Suddi: Ibn Jarir, Ibn 
Kathir). 


The caller could be angels, or even 
the Keepers of Hell seeing the unbe- 
lievers seething with anger engulfed 
by the flames of Hell (several com- 
mentators). 


16. The Salaf have pointed out that 
this verse holds the same meaning 
as that of Al-Baqarah which said (2: 
28), 
[A BAA] (VA) pte oll # EF 
“How can you disbelieve in Al- 


lah seeing you were (once) lifeless, 
then He gave you life; then, He 
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[12] ‘That is because when Allah alone was 
invoked you disbelieved, but when He was as- 
sociated with, you would believe. The judg- 
ment then rests with Allah, the Exalted, the 


Great.’ 


[13] It is He who shows you His signs” and 
sends down to you out of heaven provision.” 
Yet, none but the penitent draw admonition. 


shall cause you to die and quicken 
you (again), and then unto Him 
you will be returned” (Ibn Jarir, 
Ibn Kathir). 


‘The meaning given there holds good 
here. That is, “You were dust before 
you were created: that was the first 
death. Then He quickened you and 
gave you life: that was the first life. 
Then you will die and will be re- 
turned to dust: this will be the sec- 
ond death. Finally, you have been 
resurrected on this day of Judgment: 
this is the second life. Thus, in total, 
two deaths and two lives. 


But Imam Razi is of the opinion that 
the allusion is to the life and death 
of this world, and life and death of 


the grave. 


17. That is, seeing that You gave us 
multiple lives and deaths in the past, 
could you give us another death now, 
and a new life on the earth so that we 


could lead a life of obedience and de- 


votion? (Au.). 
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Or? 


This statement of the unbelievers on 
the Day of Judgment will not be out 
of repentance, regret and the resolve 
to reform themselves, but rather, out 
of shock and an effort to escape the 
consequences. Hence the negative 


reply (Zamakhshari). 


18. Allah (swt) gives the reason why 
their return will not profit them. 
Already, when Allah alone was in- 
voked, they hated to hear it: “That 
is because when Allah alone was in- 
voked you disbelieved, but when He 
was associated with, you would be- 
lieve.” As He said elsewhere (6: 28), 
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“If they are returned, they will 
return to what they were prohib- 
ited. They are indeed liars ” (Ibn 
Kathir). 


19. The heaven and the earth, the 
sun and the moon, the winds and 


the stars, the clouds and vapors, 
the rivers and springs, the trees and 
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[14] Therefore, call unto Allah making reli- 
gion pure for Him, even though the unbeliev- 


ers be averse.” 


[15] High of Status,” Master of the ‘Arsh.’ 
He sends down the Spirit** by His will upon 
whomsoever He will of His servants, that he 
might” warn of the Day of Encounter.” 


mountains, the days and the nights, 
the rains and drought, and, the ruins 
of the nations destroyed, are all signs 
of Allah that He has spread around 
for people to draw lessons of His ex- 
istence and Oneness. 


20. “It is He who shows you His 
signs and sends down to you out of 
heaven provision”: The manifesta- 
tion of the signs gives life to the soul, 
just as sending down of the provision 


gives life to the body (Razi). 


21. The Qur’anic words remind Ibn 
Kathir of the words the Prophet used 
to say after the termination of every 
Prayer. He would say, 
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“There is no deity save One Al- 
lah. He has no partners. His is the 
Kingdom and for Him the Praise; 
and He has power over all things. 
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There is no power nor strength 
save with Allah. There is no de- 
ity save Allah. We do not worship 
but Allah. His is the blessing, and 
His the bounty. And for Him the 
good praise. There is no deity 
save Allah: being sincere in reli- 
gion even though the unbelievers 
be averse.” 


The report is in Muslim (Au.). 


22. A meaning attributed to “dara- 
jať is “sifat, i.e., He who is of High 
Attributes (Qurtubi, Shawkani, 
Shafi* and others). 


The word “Rafi” also carries the 
connotation of “He who raises the 
status” — of the Prophets, martyrs, 
the righteous and others (Razi, Qur- 
tubi, Shawkani). 


23. ‘Arsh is a huge body that covers 
everything below it (Ibn Jarir). 

Dhu al-‘Arsh. That is, the Creator, 
Owner and Master of it; that is, of 
power and kingdom. It is said, “So 
and so lost His ‘Arsh? meaning, he 


3619 


Surah 40 


3620 


[16] The Day whereon they come forth,” noth- 
ing concerning them is hidden from Allah.” 
Whose is the Kingdom today? For Allah, the 


One, the Compeller.”° 


[17] Today, every soul shall be recompensed 
for what it earned. No injustice today. Verily, 


Allah is swift at the reckoning. 


lost the power and control of his 


kingdom (Razi and Qurtubi). 


24. The allusion at this point by the 
textual term “ruh” is to the Qur'an, 
as Allah said elsewhere (42: 52), 

[ov oal] GA fe By OU ssl is 
“That is how We have revealed to you 
a Spirit by our command” (Ibn Jarir). 
And the Revelation has been called 
“the Spirit” because it gives life to 
the soul (Qurtubi), just as the spirit 
(soul) gives life to the body (Razi). 


25. The pronoun in “/i-yundhira” 
can be understood in three ways: “so 
that he may warn” (i.e., the Prophet), 
or, “that He may warn” (i.e., Allah), 
or “that it (the Qur'an) may warn” 


(Zamakhshari, Qurtubi). 


26. “The day of Encounter:” The day 
when people will meet their Lord, 
the day when they will meet each 
other, when the oppressor will meet 
the oppressed, the day when the in- 
habitants of the earth will meet the 
inhabitants of the heavens, the day 
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when people will meet with their 


deeds (Qurtubi). 


27. The textual word is “barizuna” 
meaning, the people will be in clear 
view of each other. One would say, 
“baraza fulanun” to mean, ‘he came 
into view, such as when he appears 
at the horizon (Au.). 


28. Nothing is ever hidden from Al- 
lah. But this fact was not apparent to 
them in the world. In the words of 
the Quran itself (41: 22), 
[yy od] 
“But you guessed that Allah does 
not know much of what you do.” 


On that day the realization will strike 
them hard “that nothing concerning 


them is hidden from Allah” (Razi). 
29. Ibn Mas`ud has said that people 


will be resurrected on a plain, newly 
created earth, resembling a mold- 
ed sliver (plate), over which no sin 
would have been committed. As they 
will be gathered together, someone 
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[18] Warn them against the Approaching Day 
when the hearts are at the throats,*° choked.’ 
None there is for the transgressors of an inti- 
mate friend or an intercessor to be heeded.” 


will call out, “Whose is the Kingdom 
today?” Mankind — both believers as 
well as unbelievers - will reply, “For 
Allah, the One, the Compeller.” The 
believers will say this with pleasure, 
while the unbelievers in painful real- 
ization (Qurtubi, Alusi, Shawkani). 


Mawdudi quotes an anecdote in 
connection with this verse. When 
the Samanid ruler Nasr b. Ahmad 
(301-331 A.H.) entered Nisapur he 
held court and after accepting the 
throne desired that the proceedings 
be initiated with Quranic recitation. 
An elderly person came forward and 
recited this very passage. When he 
reached this verse, “Whose is the 
Kingdom today?” Nasr was struck 
with awe. He came down the throne, 
took off the crown and fell into pros- 
tration saying, “My Lord, Kingdom 
is yours not mine.” 

(Nowadays one hardly comes across 


a faqir who is moved with awe by 


thoughts of Allah’s Power: Au.). 
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30. The situation could both be 
figurative, expressing extreme fear, 
as well as real, in the sense that the 
hearts torn from their places and 
choking the unbelievers in their 
throats (Razi). Perhaps it would be 
a situation of perpetual heart-attack 


(Au.). 
31. Choked with fear, suppressing 


mounting anger and frustration, 
ready to burst out, but without the 
ability to express any of it in words 
or action (Au.). 


32. How can a faithless people faced 
up with a new situation on this Day 
look upon the faithful for interces- 
sion? Aren't these the very people who 
were the object of their scorn in the 
previous life? There is another factor 
too, the most important, which they 
completely neglected: their Lord. 
Even if they could find someone to 
intercede for them, the intercessors 
will not be heeded, for the affair in- 
volves the unbelievers and their Lord 
and none else. Other creations might 
as well keep their distance (Au.). 
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[19] He knows the treachery of the eyes” and 


what the breasts conceal. 


[20] Allah judges with Truth, while those they 
invoke besides Him, judge not by aught.” In- 
deed, Allah is the All-hearing, the All-observ- 


ing. 


33. The furtive glance of a man, for 
instance, at a woman when others 
around him are unaware (several 
commentators). 


It is reported that ‘Abdullah b. Sa‘d 
b. Abi Sarh was one of those who were 
ordered killed at the fall of Makkah. 
After the victory, he concealed him- 
self in ‘Uthman’s house. The latter 
brought him to the Prophet saying 
that the man had surrendered and 
was ready for allegiance. The Proph- 
et looked at him but said nothing. 
‘Uthman repeated the request. The 
Prophet raised his eyes, looked at 
him but said nothing. At the third 
time he accepted his allegiance. Later 
he told his Companions, “Was there 
not a rightly guided man among 
you to see that I was refusing to ac- 
cept his allegiance, and so kill him?” 
Someone answered, “Why did you 
not, Messenger of Allah, signal with 
your eye?” He answered, 
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“Tt is not becoming of a Prophet 
that he should have treacherous 
eyes” (Qurtubi, Shawkani). 


The report is in Abu Daud and is Sa- 
hih (S.Ibrahim). 


34. Majid points to the misconcep- 
tions of the Christians in this re- 
gard. He writes: “This repudiates 
the Christian doctrine of Jesus being 
the Judge and Arbiter. Cf. the NT:- 
‘For the Son of man shall come in 
the glory of his Father with his an- 
gels; and then he shall reward every 
man according to his works.’ (Matt. 
16: 27). [And], “When the Son of 
man comes in his glory, and all the 
angels with him, then he will sit on 
his glorious throne. Before him will 
be gathered all the nations, and he 
will separate them one from anoth- 
er as a shepherd separates the sheep 
from the goats, and he will place the 
sheep at his right hand, but the goats 
at the left. Then the King will say 
to those at his right hand, ‘Come, 
O blessed of my Father, inherit the 
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earth to see how was the end of those before 
its isis * JÍ ale OW 
them? They were stronger than them in might 7 ps 2 WE Gall Be 


and in traces (they left) in the land.” Then Al- rl 3 éi 55 Agi n 
lah seized them for their sins. And they had ¿> A OW ig aspi | pais 
not against Allah a protector. gy \ $ Gly op d f 


[22] That was because their Messengers were aira 

i cals” si, 
coming to them with clear evidences, but they ro re oe e 
disbelieved, so Allah seized them. He is indeed, er a) “a asi pe vii 
Full of Strength, Terrible of Retribution. gy Y% púl há 


[23] We had indeed sent Musa with Our ens obis eh op asf iis 
signs” and a clear Authority. éyrd 


Kingdom prepared for you from che [yj] wie asics caf th 

a D oe NE 2): “Aand they cultivated the land 
i and populated it more than they 

The “sheep” of the above context are themselves have populated it.” 

of course the Christians, who by far, 


36. Apart from the nine signs that 
have proved themselves the most fe- 


Musa (asws) had shown to Fir‘awn 


rocious of all nations when it comes and his folks, the very personality of 


to murder and mayhem: whether be- Musa was a sign to them and to oth- 


tween themselves or against nations as Teroa masho hada deal 


other than theirs. The atrocities let vanton kk hed ic bad died de 
loose by the Church during the In- 


quisition in the Middle-ages led to 
the killing of 55 million Christians. 
But this is only the tip of the ice-berg 
that historical works have recorded 


country from fear of being arrested, 
tried and put to death. The commu- 
nity to which he belonged was so 
hopelessly enslaved that their mas- 
ters could slaughter them, young and 
of the so-called sheep (Au.). old, at will. Had Musa on his second 
35. As Allah said elsewhere (46: 26), appearance been arrested and sum- 

[vr oe Mi] a 381K by ng as Sah marily put to death, no one would 

j , , been surprised in the least. But what 

Ead A rene ae s was truly surprising was that one of 


it” He also said (30: 9), the slaves of the enslaved communi- 
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[24] To Fir‘awn, Haman and Qarun. But they 


said, ‘A sorcerer, big liar.” 


[25] Now, when he brought them the Truth 
from Us, they said, ‘Kill off the sons of those 
who have believed with him and let their wom- 
en live.” But the plot of the unbeliever is not 


but in error. 


[26] And Firawn said, ‘Let me alone that I 
kill off Musa,” and let him call to His Lord. I 
fear he will change your religion” or that he 
may cause disorder to appear in the land." 


ty stood in the court and challenged 
the head of the state — known for no 
other quality better than tyranny. 
Musa all but abused him, right in 
front of his courtiers. He must have 
been mad with anger. Yet, there he 
was, helpless against him, unable to 
restrain him, far from killing him. 
Was not Musa himself a great sign 
for the high and the low? (With the 


main point from Mawdudi). 


37. The textual “kadhdhab”, instead 
of a simple “kadhib” led us to render 
it as “a big liar.” 

38. This killing was different from 
the killing organized when the pre- 
diction was made that an Israelite 


will destroy Fir‘awn‘s kingdom (Ibn 
Jarir, Zamakhshari, Ibn Kathir). 


39. This indicates that although free 


to kill Musa, Fir‘awn could not make 
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up his mind either because he did 
not have the courage, apprehensive 
that it might bring the punishment 
Musa (asws) was promising, or, even 
if inclined towards doing away with 
Musa, he was being advised against 
it by the senior courtiers who could 
have warned him that killing Musa 
on the one hand will demonstrate 
the weakness of the governmental 
position, and, on the other, make an 
immediate hero of Musa, leading to 


the spread of faith (Au.). 


Imām Razi suggests the possibility 
that his courtiers did not want Musa 
done away with, but rather, remain 
in Fir‘awn’s concern and worries, in 
order to keep him busy, so that, they 
in turn may rest in peace from his 
evils. Courtiers often do this to di- 
vert the attention of the ruler from 
themselves to other, foreign enemies. 
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[27] Musa said, ‘I take refuge with my Lord ous bh Lis l og dbs 
slob oy eV SA 1 
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and your Lord, against every arrogant one 
who believes not in the Day of Account.” 


To the brilliant point above one 
might add that this is much too of- 
ten practiced by Western nations. 
Whenever they fear internal distur- 
bance and dissatisfaction over their 
rule, they divert the attention of the 
masses to a foreign supposed enemy 


(Au.). 


40. Majid writes, “The popular re- 
ligion of Egypt, at the time of Mo- 
ses, was a gross form of polytheism. 
“The priests had invented, and main- 
tained the outward polytheism and 
idolatry, as the only religion suitable 
to the mass of the people; they incul- 
cated it, they administered its rites, 
they sanctioned its greatness, its li- 
centiousness, its lowering and debas- 
ing materialism (Rawlinson, Moses: 


His Life and Times p. 39).” 
41. A life based on devotion to Allah 


was, to them, a life of mischief, dis- 
order and corruption (Ibn Jarir from 


the Salaf). 


According to some other commenta- 
tors, Fir‘awn feared that if some peo- 
ple fell victim to Musa’s call, while 


the rest remained on the state reli- 
gion, then, national unity would be 
endangered and the rulers will have 
a hard time directing the masses to 
a single goal which they had set up 


for them. 


42. Our own Prophet sought Allah’s 
refuge when in fear. Abu Burdah re- 
ports that, 


Ble sol Se of Mi ae of Sf Uf ge 
AE 13] ó- apg ee all lee tpl Ot: 
hy b5 gay? g Ged 6 gli”: JG us 
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“When the Prophet feared a peo- 
ple he would supplicate in words, 
‘O Allah, we place You in front 
of their chests and seek Your ref- 


999 


uge from their evils. 


There is another hadith in slightly 
different words, as quoted by Ibn 
Kathir, but we gave preference to 
the version above, as in Abu Daud, 
since Haythami, Suyuti and ‘Iraqi 
(Fayd al-Qadir) declared it trustwor- 
thy (Au.). 
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[28] Said a believer, one of the Fir ‘awn’s folk® 
who was concealing his faith,“ ‘Will you kill 
a man because he says, “my Lord is Allah,”*® 
while he has brought you clear evidences from 
your Lord? If he should be a liar, then upon 
him will be his lie. But ifhe should be truthful, 
then some of what he warns you might strike 
you.*° Surely, Allah does not love him who is a 


transgressor and a big liar.” 


43. Ibn ‘Abbas has said that there 
were no more than three among the 
Copts who believed in Musa (asws): 
this person, who was concealing his 
faith, Fir‘awn’s wife Asiyyah and the 
man who had warned Musa (AL 
Qasas: 20) that the government was 
planning to slay him (Ibn Kathir). 


This opinion of Ibn ‘Abbas is in 
Ibn al-Mundhir and Ibn Abi Hatim 
(Shawkani). 


Mawdudi adds: The affair of the be- 
liever from among the ruling fam- 
ily speaking out in the court, is an 
important event that both the Old 
Testament as well as the Talmud 
failed to record, nor is this mention 
found in any Israeli annals. The Ori- 
entalists have used it to plant doubts 
over the authenticity of the Qur'an. 
Says the Encyclopedia of Islam (Lie- 
den print), “The Koranic story of a 
believer in the court Pharaoh who 
wants to save Musa is not quite clear 
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(xI,28). Ought we to compare Jethro 
in the Haggada who advises clem- 
ency at Pharaoh's court?” 


The insinuation is, the Prophet some- 


how heard this Haggada episode?! 


If we are to give any credence to the 
Orientalists, we must conclude that 
there has never been a scholar in his- 
tory, neither Jewish, nor Christin, the 
like of Muhammad, who had such 
mastery over the most ancient Jewish 
literatures, as to gather in himself a 
knowledge, which required life-time 
efforts of hundreds of modern-day 
Orientalists, equipped with rarest of 
manuscripts and archeological tab- 
lets, to merely trace out the sources 


of his knowledge (Au.). 


44, He was of course taking great 
risks. If exposed he could be sent to 
the gallows. 


The Prophet (saws) has said, as in a 
hadith of Abu Daud, 
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shay ale i Le 2.50 5 hendi `Uqbah b. Abi Mu`ayt go up to 


nn iis Ji ale ah E 2 i jG the Prophet while he was Pray- 


il gle ttl a5 ee I Js - {6 ing, throw his garment around 


atl a te Cub tes aas (bs his neck and begin to choke him. 


Abu Bakr came, pushed the man 
“The best Jihad is a word of truth away and said, “Will you kill a 
before a tyrannical ruler” (Ibn man because he says, ‘my Lord is 
Kathir). Allah, while he has brought you 


A apa g is found in A clear evidences from your Lord?” 
(Qurtubi, Ibn Kathir, Shawkani). 


h del i g Á 4 oa k las ear One might note Abu Bakr’s attach- 


daa glee obl Ae Be. Sale 46 is ment to the Quran that he remem- 
l 55 bered the verse in that frustrating 


situation (Au.). 
A man asked the Prophet while 


he had placed his foot in the stir- . ; 
rup, “What Jihad is the best?” He P oe preserved by Abu Nu`aym in 
answered, “A word of truth be- Fadail al-Sahabah: 
fore a tyrannical ruler” (Au.). Ab gfo de ees JG fede Gp ee Ge 
Wp SW amil oe Garett Go yf Sle 
reminded of an incident involving sa ue scales al i = ~ T neg! z 
our Prophet in Makkah. Bukhari is aol Ss APE E o! 
SY gh JU Soe eda VSG Gots) andl 
a ade al cle ail Syed Lee jy eg OLS UL ai] 
a ae FE dee Bh Spey eH OS cy LLB Liye ploy 
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Jy paa gl gi 5; 38 ds idh (atts K pf Y det aa bo L Alg 
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á ds dpb Of ty Syst} Jus — 4585 plang ade abl cleo al Jya cul, iy Le 
dl ee = (355 de SUE Sale Sis rgi dy ally liag old lie jiy wis, 
`Urwah ibn Zubayr said he asked ap ee A eee en Si 
‘Abdullah b. “Amr about the Jes I We ent gf Y et be be 
worst thing that the Quraysh did wo dà a Dery GAE Shy T 9a 2 = 
to the Prophet. He said: I saw SNF tle Ci day de by È Sail 


In this connection, we also have a 


45. In reference to this verse we are 


the source, 
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Muhammad b. `Aqil said that 
once “Ali (ibn abi Talib) asked us 
during a sermon, saying, “People! 
Tell us who is the most coura- 
geous of the people.” We said, 
“Yourself.” He said, “As for me, 
I never met someone in a duel 
but I did justice to it. But tell me 
who is the most courageous of 
the people.” They said, “Then 
we do not know who it is.” He 
said, “Abu Bakr. On the day of 
(the battle of) Badr, we built a 
shelter for the Prophet. But we 
began to ask ourselves as to who 
would remain with the Prophet 
to protect him from the pagans. 
By Allah, no one went near the 
Prophet but Abu Bakr with 
his sword swung out over the 
Prophet’s head. No one (of the 
pagans) ever moved towards the 
Prophet but Abu Bakr pounced 
upon him. He was the most cou- 
rageous of the people. And, I 
have seen the Prophet when he 
was seized by the Quraysh (in 
Makkah). This one was pulling 
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him, that one was pushing him, 
another was struggling with him. 
They were saying, ‘Are you the 
one who made one God of sev- 
eral gods?’ By Allah, none of us 
went near the Prophet except 
Abu Bakr. He was pulling this 
one, pushing that one and strug- 
gling against another saying, ‘Will 
you kill a man who says, ’’Allah is 
my Lord?“ Then he (Ali) raised 
the cloak over him and wept un- 
til his beard was wet.” Then he 
asked, “Swear to me by Allah, 
was the believer from Fir’awn’s 
folk better or Abu Bakr?” The 
people were quiet. He said, “Will 
you not answer?” Then he added, 
“By Allah, Abu Bakr was in time 
better than the believer from 
Fir‘awn’s folk. That was a man 
who was concealing his faith, 
while Abu Bakr had announced 
his faith” (Qurtubi, Shawkani). 


According to another version, the 


above incident was three days after 
Abu Talib’s death and that somebody 
had rushed up to Abu Bakr who 
came in running, with two pleats of 


hair (on his head) - Qurtubi. 


The version above is from Kanz al- 
‘Ummal, which is slightly lengthier 
than in Qurtubi or Shawkani. And 
Kanz’s author, ‘Alauddin Muttaqi 
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al-Hindi reports Haythami as ap- 
proving its chain of narrators. 


It is possible, as it was happening on 
many occasions, that the Shiya‘an 
‘Ali were around `Ali, deprecat- 
ing Abu Bakr, and so he thought it 
necessary to remove their miscon- 
ceptions. That they remained quiet 
when he asked them about Abu Bakr 


strengthens this surmise (Au.). 


At any rate, the verse allows that if 
one is in fear (such as of sure and 
immediate persecution) one might 
conceal his faith (Thanwi). 


46. That is, if Musa (asws) is lying, 
then what can be greater transgres- 
sion than to fasten a lie upon Allah? 
Will Allah allow him to propagate a 
lie in His name: Surely, Allah does 
not love him who is a transgressor 


and a big liar (Au.). 


At this point it might be useful to 
present a short passage from the 
commentary on “Aqidah al-Tahawi- 
yyah” by Ibn Abi al-‘Izz. Discussing 
the issue of the possibility of our 
own Prophet being a false Prophet, 
he writes, “As for our Prophet, his 
case is so obvious that denying his 
message is tantamount to denying 
Allah Most High Himself, and alleg- 
ing tyranny on His part, high above 
that Allah is. To explain: If someone 
thought that Muhammad, on whom 
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be peace, was not a Prophet, rather a 
tyrant ruler, then, what it implies is 
that he fastened a lie on God, brought 
before the people something not re- 
vealed by Him, then, continued to 
declare the lawful as unlawful and the 
unlawful as lawful, declared the old 
Scriptural Laws null and void, slew 
the people, and destroyed the true 
followers of earlier Prophets. Yet, he 
is led to victories after victories. He 
alleged that all that was by Allah's 
command sent down to him. And 
the Lord God watched him accom- 
plish all that in His Name, annihilat- 
ing the followers of truth and con- 
tinuing to lie for no less than twenty 
three years. Indeed, Allah seems to 
have helped him achieve all that, let 
him overcome everyone, prepared 
the grounds with a couple of super- 
natural circumstances to lead him to 
victories. More. He even answered 
his prayers, destroyed those opposed 
to him and raised his name over all 
others. Now, for Allah to let some- 
one do all that, in His Name, and, 
instead of uprooting him, help him 
in his plans, is only possible if Allah 
Himself is a tyrant, an oppressive 
Being, and a transgressor. Inevitably, 
that would lead the people to believe 
that this world has no Creator nor 
a Lord above all. Had there been 
one, He would have stopped this 
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[29] And O my people, for you is the sover- 
eignty today, dominant in the land. But who 
will help us against Allah’s ire should it be- 
fall us?’ Firawn said, ‘I do not show you but 
what I see (as correct) and I do not guide you, 


but to the right path.’* 


person from doing all that. Indeed, 
He would have punished him with 
an exemplary punishment for the 
satisfaction of the rest of the world. 
The ‘no action’ response does not 
befit even an ordinary king of this 
world. How then does it fit the King 
of kings and the Ruler of all rulers? 


“We do not deny that many liars 
have been successful in their own 
days, overcoming several opponents 
in their ventures. But, firstly, they 
did not succeed wholly, and second- 
ly, the new situation they created did 
not last long. In time, Allah’s Mes- 
sengers and their followers did away 
with all that they had established. 
This is the Sunnah of Allah that has 
been among the nations of the past. 
Indeed, even the unbelievers knew 
it. Allah said: “They say, ‘A poet for 
whom we await the Fate’s uncertain- 
ty. Say, “Wait. For I am with you one 
of those waiting.” (AŻ Tur, 30-31) 


(That is, even the pagans were pretty 
sure that if the Prophet was phony 
he would be destroyed and, there- 
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fore, the best recourse was to wait for 
the Divine intervention). 


47. “Compare a similar incident,” 
writes Majid, “recorded in connec- 
tion with the apostle Jesus in the NT: 
“When they heard that, they were cut 
to the heart, and took counsel to slay 
them. Then stood there up one in the 
council, a Pharisee, named Gamaliel, 
a doctor of the law .. And said unto 
them, Ye men of Israel, take heed to 
yourselves what you intend to do as 
touching these men .. And now I say 
unto you, Refrain from these men, 
and let them alone; for if this coun- 
sel or this work be of men, it will 
come to naught. But if it be of God, 
ye cannot overthrow it; lest haply ye 
found even to fight against God.’ 
(Ac. 5:33-39).” 


48. Fir‘ awn was of course lying. And 
our Prophet has said as recorded by 
the Sahihayn, 
385 Sy Colt to Kes ob ly Se G 
Ged) eres = A) aile hy 5 Y) ob ine 


“There is no ruler entrusted the 
rule over Muslims, who deceives 
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[30] Said he who had believed, ‘O my people, 
truly I fear for you the like of the day of the 


confederates.” 


[31] The like of the case of the people of Nuh, 
“Ad, Thamud and those after them. And Allah 


does not intend wrong to His slaves. 


[32] And O my people, verily I fear for you the 


Day of mutual calling.°° 


[33] The day you will turn about retreating; 
no defender will you have against Allah. And, 
he whom Allah leaves unguided, has none to 


guide. 


them, except that Allah has for- 
bidden Paradise for him” (Ibn 
Kathir). 


49. Ibn Jarir: the next verse identifies 
the ‘confederates’ (against the Mes- 
sengers: Majid). 


50. Qatadah and Ibn Zayd said that 
the allusion is to the calling between 
the inhabitants of Paradise and Hell- 
fire. As Allah said (7: 44) 
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“And the inhabitants of Paradise 
will call the inhabitants of the Fire 
(saying), “We have found true 
what our Lord had promised us. 
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So, have you also found what your 
Lord had promised you as true?’” 


Or (7: 50) 
bai of hy cast Or oÍ sks 
[os eS] Mi 25555 É $ tl 3 Ae 
“And the inhabitants of the Fire 
will call the inhabitants of Para- 
dise (saying), ‘Throw down some 
water upon us, or out of what Al- 


lah has provided you” (Ibn Jarir, 
Qurtubi, Ibn Kathir). 


But of course there will be other 
kinds of calling. E.g., the general 
calling to the Field of Reckoning; 
or the people called to fall out in 
groups; the call of the Companions 
of A ‘raf; 
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[34] Indeed, earlier Yusuf had brought you 
clear evidences. But you ceased not in doubt 
concerning what he had brought you until, 
when he perished, you said, “Allah will never 
raise a Messenger after him.”°' That is how 
Allah misguides him who is a transgressor, 
given to doubts. 
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[35] Those who dispute with Allah's signs 
without an authority having come to them, 
greatly hateful is (that) to Allah and to those 
who have believed. That is how Allah sets the 
seal upon the heart of every arrogant, tyranni- 
cal person.’ 


[36] Firawn said, ‘O Haman,” build for me a 
tall palace, that haply I may attain the means.. 
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However, once he was dead, and the 
blessings that he had brought on the 
land had departed, they began to say 
in despair that since they had disbe- 
lieved in him, Allah might not raise 


another in his place (Shabbir). 


ot the final call when a ram sym- 
bolizing death would have been 
slaughtered and someone will 
call out, “O Inhabitants of Para- 
dise, eternity and no death, and 
O inhabitants of the Fire, eter- 


nity and no death,” and so on. 52. Imam Razi refutes the allega- 
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51. It is possible that this was not 
said by Fir‘awn’s folks in grief and 
regret but rather in mockery. Some- 
time back they had a warner viz. Yu- 
suf, and one was enough, God will 
not send another (Thanwi). Sayyid 
Qutb has a similar note. 


But another interpretation has been 
offered by Shah ‘Abdul Qadir which 
purports to mean that Fir‘ awn’s folks 
never believed in Yusuf until he died. 


tion made by the Christians of his 
time that according to their history 
works, Haman appeared several cen- 
turies later. Why is it assumed that 
there could have been no more than 
one Haman in human history? 


The Haman of Quranic mention 
should not be confused with the Per- 
sian Haman of the Old Testament. 
It has been suggested that Haman 
was the title of the Chief Priest of 
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[37] The means to the heavens and look up for 
the God of Musa;” but I think he is a liar.’ 
Thus were decked out fair to Fir`awn the evil 
of his deeds. And he was blocked from the path. 
And Fir-awn’s plot was not but in ruin. 


[38] And said he who had believed, “O my peo- 
ple, follow me. I will lead you to the right path. 


[39] My people, the life of this world is noth- 
ing but a passing enjoyment and indeed, the 
Hereafter, that is the abode of (permanent) 
settlement. 


[40] Whosoever did an evil, then, he is not re- 
quited but with the like of it. But whosoever 
did a righteous deed, be it male or female, but 
is a believer, then, those will enter Paradise, 
provided therein without measure. 


[41] And, my people. How is it with me that 
I call you to deliverance, while you call me to 
the Fire? 


[42] You call me so that I should disbelieve in 
Allah, and to Associate with Him that about 
which I have no knowledge, while I call you to 
the All-mighty, the All-forgiving. 
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the kingdom. That Fir`awn should 
have addressed him is most reason- 
able, since his Haman was the one 
responsible for advocating, establish- 
ing and imposing the state religion 
of which he was the Chief Priest. If 
Musa (asws) was threatening the state 
religion, it was time the Chief Priest 
got involved. See A/-Qasas, note 9 of 
this work for further details (Au.). 


53. “This is how Fir`awn the tyrant 
confronts the truth: by evading it. It 
is a distant thought to imagine that 
he was honest in his bidding, that 
this was the level of his understand- 
ing, that he was truly wishing to find 
the truth about the God of Musa: in 
this simple, disingenuous manner. 
The Fara‘ina of Egypt had certainly 


attained higher cultural state to be so 
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[43] No doubt that what you call me to has no 
claim in this world nor in the Hereafter;** and 
that our return is to Allah; and that the trans- 
gressors, they are the companions of the Fire. 


[44] You will soon recall what I say to you. 
As for (me) I commit my affair to Allah,” 


surely Allah is Seeing of the salves.’ 


[45] So Allah saved him from the evils of what 
they plotted” and there enveloped Fir`awn’s 


folk an evil chastisement. 


crude of mind.. It was nothing but 
mockery from one angle, and an ar- 
tificial attempt at justice to the Call 
on the other; an effort to match the 
commonsense attitude of the believ- 
er with his own feigned logical ap- 
proach. All of this of course speak of 
his unshakable decision to disregard 


the truth” (Sayyid). 


54. That is, although you appeal 
to them, but they, were they to be 
alive, would make no claim to divin- 
ity. Another interpretation renders 
“Da‘ wah’ in the sense of “response,” 
i.e., if called, they cannot respond 


(Zamakhshari, Razi). 


Yet another possible rendition is, as 
Majid did: that which has no right 
to be invoked. 


The Quran said elsewhere (35 14), 
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“If you invoke them, they do not 
hear your invocation, and, even if 


they heard, they cannot respond to 
you” (Ibn Kathir). 


Therefore, is it anything but igno- 
rance of the highest order to keep 
calling those who cannot respond? 


Allah said (46: 5), 
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[o 
“And who can be in greater wrong 
than him who calls those - apart 
from Allah - who will not answer 
until the Day of Judgment, when 
in fact, they are unaware of their 
call?” 


Ghafir 


[46] The Fire to which they are exposed morn- 
ing and evening,” and on the day the Hour 
strikes, (it will be said), “Admit the folks of 
Fir`awn into a more severe chastisement.’ 


[47] When they will dispute with each other 
in the Fire so that the weak ones will say to 
those who waxed proud, ‘Surely, we were but 
your followers. So, will you not relieve us now 


against any part of the Fire?’ 


In this case the situation is all the 
more hopeless, for, not that these 
false gods do not answer their call, 
but, they in fact cannot (Shabbir). 


55. That is, it will not be too long be- 
fore punishment strikes you, if you 
stayed on the path of disbelief. Then 
it is that you will remember me and 
recall my words and regret not hav- 


ing heeded (Au.). 


56. This indicates that either he had 
already been threatened with death 
(Razi), or he felt sure he was risking 


his life by exposing himself (Au.). 


57. Perhaps Fir‘awn’s government 
plotted to get him assassinated, in 
the fashion of modern day govern- 
ments in the East and the West, who 
get their security men assassinate 
anyone they depict to their public as 
the enemy of the state, in most cases, 
the victims being Muslims; claiming 
that they were killed in an encoun- 
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ter, when, in fact, it is cold-blooded 
murder. Todays world is teeming 
with the Fara‘ina as heads of demo- 
cratic states preaching human rights, 
equality, freedom of the people, 
and all those slogans. In the face of 
mounting persecution of Muslims, 
one can only draw comfort from the 
words, “On the day the Hour strikes, 
(it will be said), ‘Admit the folks of 
Fir‘awn into a more severe torture” 


(Au.). 
58. Hudhayl b. Shurahbil and Suddi 


have said in reference to this verse 
that the souls of the folks of Fir‘awn 
are in the bodies of birds that are ex- 
posed to the Fire everyday, burning 
their feathers and blackening them 
thereby, to be whole once again by 
next morning for the cycle to repeat 


(Ibn Jarir, Qurtubi, Ibn Kathir). 


‘Thus, this is in contrast to the treat- 
ment of the believers in the world of 
Barzakh who are in the form of green 
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birds, feeding themselves from any 


part of Paradise they will (Shabbir). 


This Ayah is a Qur’anic evidence for 
punishment in the world of Barzakh, 
or simply, in the graves (Zamakh- 
shari), especially the use of the words 
“morning and evening,” since the al- 
lusion could not be to Hell where the 
criminals will not be exposed to the 
fire merely in the morning and eve- 
ning, but rather all the time (Razi). 


Ibn Kathir reconciles the contradic- 
tion between this Makkan verse and 
a couple of ahadith that say that early 
in Madinah the Prophet (saws) de- 
nied the possibility of punishment in 
Barzakh. How could he deny when 
this verse had already been revealed 
in Makkah? Of course, the simplest 
answer is that we cannot be definite 
about the revelation of this particular 
Ayah in Makkah, even if this chapter 
is Makkan. In fact, some of the earli- 
est commentators have though that 
verse 55 and 56 are Makkan. Can we 
rule out the possibility of this Ayah, 
(no. 46), being Madinan simply be- 
cause there are no reports? (Au.). 

At all events, Ibn Kathir reconciles 
in the following manner. First he re- 
ports a hadith in Ahmed which he 
declares Sahih. It says, 
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‘Aisha reports that a Jewish wom- 
an used to serve her. Now never 
did “Aisha do a good thing to her 
but the Jewess said, “May Allah 
protect you from the punishment 
in the grave.” “Aisha says when 
the Prophet entered upon her she 
asked her whether there was go- 
ing to be punishment in the grave 
before the Judgment Day. He an- 
swered, “No. And who says that?” 
She told him that she never did a 
good thing to the Jewess but she 
said, “May Allah protect you from 
the punishment in the grave.” He 
said, “The Jews lied, and they are 
pretty fast at fastening a lie on Al- 
lah.” Then he remained as long 
as Allah wished him to remain 
(on this opinion) until one day 
he came out at mid-day gathering 
his clothes around him, red-eyed, 


Ghafir 


pronouncing in a loud voice, “O 
people. Tribulations have over- 
shadowed you like a dark night. 
O people. If you knew what I 
know, surely, you would have 
cried much and laughed little. O 
people, seek Allah’s refuge from 
the punishment in the grave, for 
punishment in the grave is true.” 


There are other reports of this nature 
in other collections. And the recon- 
ciliation is simple. In fact, reconcili- 
ation is not required. One can see 
that the Qur’anic statement as here, 
is not speaking of Fir‘awn’s folks be- 
ing actually tormented. It says that 
they are brought to the Fire morning 
and evening, in Qur’an’s own words, 
“The Fire to which they are exposed 


morning and evening.” Thus, they 


are merely exposed to the Fire while 
they are in the Barzakh. Later the 
Sunnah confirmed that not merely 
exposed, but the evildoers in general 
are indeed punished in the graves. In 
addition, there is another possibil- 
ity. When the Prophet (saws) denied 
that the believers will be punished in 
the grave, it was because he did not 
know that Muslims too would be 
punished. In view of this Qur’anic 
Ayah he could have surmised that 
it is unbelievers alone who will be 
punished, not believers. Indeed, this 
is strengthened by another version 
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of the hadith in Musnad of Ahmed 
which reports that he reacted angri- 
ly, “But rather, it is Jews who will be 
punished.” However, later he was in- 
formed by Allah that even believers 
are likely to be punished, which he 
hurried to announce. The hadith of 
Ahmed is as follows, 
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“Urwah ibn al-Zubayr heard ‘Aisha 
say that a Jewess entered upon her 
and said that “I understand that 
you will be punished in the grave.” 
She said, “The Prophet heard it 
and felt frightened. Then he said, 
‘Indeed, Jews will be punished.” 
‘Aisha said, “A few nights passed 
over me when the Prophet said, 
‘Are you aware that it has been re- 
vealed to me that you will be pun- 
ished in the graves?” 


(Thanwi states that this is the right 
and simple explanation of the appar- 
ent contradiction). 


In any case, ahadith promising pun- 
ishment in the graves are several (Ibn 


Kathir). 
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We also have in the hadith literature, 
the story of how the folks of Fir‘awn 
are shunted up and down to be ex- 
posed to the Fire. Describing one 
of the incidents that the Prophet 
noticed during his Night Journey 
and Ascension, he said: “Then Jibril 
took me along until I passed over a 
people remarkable for their big tum- 
mies like huge houses. They were 
blocking the way of Fir‘awn’s folks. 
These latter ones are exposed to the 
Fire, morning and evening. So that 
when they return, they are like sick 
camels who cannot make the dif- 
ference between a rock and a tree, 
neither hearing nor understanding 
anything. When these people with 
big tummies feel them coming their 
way, they try to rise up (and move 
away) but because of their heavy 
tummies tumble down. They rise 
up again but again fall down, until 
Fir‘awn’s folks arrive and run over 
them. They trample them coming 
and going. This is their punishment 
in the purgatory between this world 
and the next. The folks of Fir‘awn 
cry out to Allah, ‘O Lord! Do not 
ever bring forth the Resurrection” 


(Ibn Kathir). 


For Arabic text of the above hadith, 
see note no. 588 of Surah Al-Baqarah 
of this work (Au.). 
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Then there are reports of the believ- 
ers rewarded during their life in Bar- 
zakh. One of the report says, 


de i aa nag 
4 Eni pak ae igi 3 hig cia 
3 sasha ol cls Or Wó Qos ad g 
sik pá bis Pea 3 g~“ pila’ Sigs 
3 o5 JI cis Sis pial g wiles Js Á 
gle caps pas Je ls od ob Gis i 
Goss ai 
as in Ibn Abi Hatim, Abdullah 
ibn Mas`ud said, “The souls of 
martyrs are in the bodies of green 
birds that fly about in Paradise 
as they like. The souls of minor 
Muslim children are in the bod- 
ies of green birds that fly about 
in Paradise as they will, to return 
to lanterns hanging by the “Arsh. 
And the souls of Fir’awn’s folks 
are in the bodies of the birds that 
pass by Jahannum morning and 
evening, and that is their expo- 
sure to Jahannum (Ibn Kathir). 


The above is a statement of ibn 
Mas`ud, but ahadith concerning 
souls of the martyrs in the bodies of 
green birds in Paradise, are trustwor- 
thy and found in several collections 
such as Tirmidhi, Abu Daud and 
others (Au.). 


To continue with the subject at 
hand, there is a report in Ahmed and 
the Sahihayn which says, 
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[48] Those who had waxed proud will say, 
‘Surely, every one of us is in it. Indeed, Allah 
has already judged between the servants.” 


[49] And those who are in the Fire will say to \ye31 4 
the Keepers of Jahannum, ‘Call on your Lord 
to lighten on us a day of the torment.’ 


[50] They will say, ‘Were not the Messengers 
ever coming to you with clear signs?’ They 
will say, “Yes indeed.’ They will say, ‘Then, 
call (Him) yourselves.’° But the call of the un- 
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believers will not be but in the wandering. 
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‘Abdullah ibn `Umar reports the 
Prophet (saws) as having said, 
“When one of you dies, his place 
is shown to him morning and 
evening. If he is of the inhabit- 
ants of Paradise, then Paradise, 
but if of the inhabitants of the 
Fire, then the Fire, and he is told, 
“This is your place (that you will 
get) when Allah raises you on 
the Day of Judgment” (Qurtubi, 
Ibn Kathir, Shawkani). 


59. That is, the affair is all over: those 
who had to go to Paradise are gone 
while those that were destined for 
the Fire are here. Now there is no de- 
parture from here (Au.). 


60. To paraphrase the passage, the 
angels will reply in words, “We are 
here to punish and torture you. In- 
tercession is not part of our duty. In- 
tercession in fact was the prerogative 
of the Prophets and Messengers. But 
you denied them when they came to 
you. That door is now closed. But if 
you believe there is some use in sup- 
plications, then do it, although the 
fact is, the time for supplications is 
also over. Today's supplication is lost 
to the wind (Au. with a point from 


Shabbir). 
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[51] Surely We help Our Messengers and 
those who believe in the life of this world” 
and on the Day when the witnesses will stand 


forth.” 


61. The believers in Truth are always 
triumphant, even if physically and 
materially not so, because the word 
of Truth they believe in overcomes 
the false word whenever the two 
clash, or come face to face with each 


other (Zamakhshari). 


Shabbir comments: “That is, they 
are victorious at the intellectual, 
moral and spiritual level. Falsehood 
is merely the dreg that appears on 
the surface. Those who stand for 
falsehood, seem to be on top of the 
world, in great might, pomp and 
show. But they are nothing but the 
upper bubble layer of soda water. 
They have no real existence. 


“Yet, the fact must not be lost sight 
of, that the promise of help and vic- 
tory is for the true. Let those who 
seek Divine intervention look at 
themselves with a critical eye.” 


Suddi has said with reference to this 
verse that although some Prophets 
and their followers were killed by 
their people yet they were victorious 
because after they were gone, Allah 
sent His forces that destroyed the 
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criminal nations. That was Allah’s 
help and the victory of the Messen- 
gers and believers (Ibn Jarir, Qurtu- 


bi, Ibn Kathir). 


Accordingly, we find that after Yahya 
and Zakariyyah were killed, Allah let 
loose upon the Jews such tribes as 
who tormented them. Similarly af- 
ter the attempted murder of ‘Isa ibn 
Maryam, Allah sent upon them the 
Romans who tormented and humili- 
ated them in a variety of ways. Allah 
has said in a hadith Qudsi preserved 
by Bukhari, 
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“He who made an enemy of My 
Friend, I shall surely challenge 
him to a war” (Ibn Kathir). 


Sayyid adds: “The people notice that 
of the Prophets there were some who 
were killed, others who had to flee 
their land leaving behind a denying, 
rejecting nation; and that there were 
believers who were persecuted; some 
were thrown into fire-pits, others 
martyred, while some lived in pain 
and suffering. So, where was Al- 


lah’s promise of help? Shaytan finds 
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his way in through these openings. 
Doubts start to creep in. 


“But people see only the apparent, 
ignorant of many truths and values. 
They think about these issues with a 
short span of time in view, and con- 
stricted places in sight. They are quite 
modest in their judgment. Evidently, 
a comprehensive standard of judg- 
ment takes us beyond to much ex- 
tended time and space without plac- 
ing boundaries of time and space. 
If we look at the issue of faith and 
ideals from this angle, we find that 
it does emerge victorious — without 
the littlest of doubt. To explain, the 
victory of beliefs and convictions is 
the victory of those who stood for 
those beliefs and convictions. This 
is because those who stood for those 
beliefs and convictions had no per- 
sonality of their own separated from 
those beliefs and convictions. The 
demand on them right at the start 
was that they will dissolve their per- 
sonalities in them and let emanate 
from their selves those beliefs and 
convictions alone. 


“Similarly, people err in allocating 
the meaning to the concepts of suc- 
cor, restricting it to a particular fa- 
miliar form. But it takes varieties of 


forms, some of which might even be 
confused with defeat. Take for in- 


Surah 40 


stance Ibrahim (asws) at the time he 
was thrown into the fire. He refused 
to renounce his faith, nor would 
agree to desist calling to it. Was that a 
situation of defeat or triumph? Why, 
was he not at the very summit of vic- 
tory? .. Or, consider Hussain. He was 
martyred, bearing pains that he bore. 
Was that victory or defeat? Measured 
by the limited scales, and measured 
against superficial paradigms it was 
defeat. But from a broader view- 
point, it was a grand victory. There 
has not been a martyr whose heart 
was not moved by Hussain’s sacrifice 
and who did not feel encouraged 
by his example, whether in sympa- 
thy with his cause or not, whether a 
Muslim or not. (These last lines have 


been slightly modified: Au.). 


“How many martyrs have not been,” 
continues Sayyid, “who could not 
have attained victory even if he had 
lived for a thousand years, the kind 
of victory he achieved with his mar- 
tyrdom?!.. 


“What is victory and what is defeat? 
We need to reconsider the meanings 
we have allocated to these terms be- 
fore we can ask: Where is Allah’s help 
that has been promised to the Mes- 
sengers and the believers.” 


62. Witnesses such as the angels, 
Messengers and the faithful who 
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[52] The Day, when their excuses will not prof- 
it the wrongdoers. For them is the curse® and 


for them the evil abode. 


[53] We did gave Musa the guidance and 
bequeathed upon the Children of Israel the 


Book. 


[54] As a guidance and a reminder for those 


possessed of reason.” 


[55] Observe patience then. Allah’s promise 
is true. And seek forgiveness for your fault,” 
and glorify your Lord with praise at evening 


and at dawn. 


will all testify that Allah’s Messengers 
had delivered the messages (Ibn Jarir 
from Qatadah, Suddi and Mujahid). 


63. To be under “/a‘nah” is to be dis- 


tanced from Allah’s mercy. 


64. Literally, “We made the Israelites 
inherit the Book.” This is because 
normally one has to work hard to 
obtain a blessing. But the Book was 
given to them without any effort on 


their part, just like inherited wealth 
(Alusi). 


65. The connection between this 
verse and the previous ones should 
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be obvious. Allah helps the Messen- 
gers and their followers. Fir‘awn is a 
good example: the ruler of a mighty 
nation, but done away with sum- 


marily (Shabbir). 


66. Majid offers a note on the na- 
ture of “dhanb”: “When spoken of 
in respect to the prophets it (dhanb) 
means an act of inadvertence, not 
blamable in itself, but only unwor- 


thy of their high rank.” 


At all events, istighfar (i.e., saying 
the words “astaghfirullah” or the 
like: Au.), is by itself a devotional act 
(Shawkani). 
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[56] Surely those who dispute concerning Al- 
lah’s revelations without any authority that 
came to them, there is nothing in their breasts 
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but greatess” that they are not going to attain. 


Therefore, seek refuge with Allah. He indeed is 


the Hearer, the Beholder. 


[57] Certainly, the creation of the heaven and 
earth is greater than the creation of men but 


most men know not. 


67. This verse has been thought to be 
Madinan (Qurtubi, Alusi). 


Our rendering of “kibr” as greatness, 
although the literal meaning is pride, 
is following the understanding of 


Mujahid as in Ibn Jarir. 


As a context of revelation it is report- 
ed that the Jews used to say that Daj- 
jal will arise from among them along 
with whom they will subdue the land 
and sea of the world, who will make 
rivers run as he wishes, and the king- 
dom of the earth will then return to 
them. Allah (swt revealed this verse 
in refutation (Zamakhshari). 


That is, to them Dajjal will be a man 
of worthy qualities (Au.). 


In fact it has been reported by `Abd 
b. Humayd and Ibn Abi Hatim — 
through a chain declared trustwor- 
thy by Suyuti — that some Jews went 
up to the Prophet and said that the 
Anti-Christ will be of them, and 
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that they will accomplish this .. and 
that .. In response Allah revealed this 
Ayah to say that they will not be able 
to attain their objectives (Shawkani, 


Alusi). 


With regard to pride, a hadith pre- 
served by Ahmed says, 


yo g Gall Seat aaah gg, oggi sae 
Liti SF eal & ses AS gles pl 
36 pps de ONE Gs g Be 
Jo) JÍ alt JA hb f Sis GON 


“Those who wax pride will be 
raised on the Day of Judgment 
like ants in the image of people. 
Everyone will be stepping on 
them because of their littleness 
until they enter into a prison in 
Jahannum called ‘Bulus? The 
fires will rise above them, and 
they will be made to drink a mix- 
ture of puss, blood, tears and 
sweat of the inhabitants of the 
Fire” (Ibn Kathir). 
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[58] And not equal are the blind and the see- 
ing, nor those who believed and did righteous 


deeds and the evildoer. Little it is that you take 
admonition.® 
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[59] The Hour is surely coming. No doubt 
about it. But most people believe not. 


[60] And said your Lord, ‘Call on Me,® I shall 
respond to you. Surely those who wax proud 
against My service, will surely enter Jahan- 
num, belittled.’ 


[61] Allah it is who made the night for you so 
that you may find repose therein,” and the day 
light-giving.” Verily, Allah is full of bounty 
for the people, but most people do not give 
thanks.” 


68. “The man of Faith who backs his 
faith by righteous conduct is like the 
man of clear vision, who sees things 
in their true perspective and walks 
with firm steps in the Way of Allah. 
The man who does evil is like a blind 
man: the Light of Allah is all around 
him, but he is blind, and he can see 
nothing. He has rejected Faith and 
cannot even learn by other people’s 
admonition” (Yusuf Ali). 


69. That is, address your supplica- 
tions to me alone. A hadith explains 
the importance of supplications: 
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The Prophet said, “Supplication is 
indeed worship.” Then he recited 
this verse, ‘Call on Me, I shall respond 
to you (Ibn Jarir, Zamakhshari, Qur- 
tubi, Shawkani). 


The above hadith is in several Su- 
nan collections about which Tirmi- 


dhi said that it is Hasan Sahih (Ibn 
Kathir). 


Another hadith of Ahmed says, 
ade ouzi all gee doe 


“Allah is angry with him who 
does not ask Him” (Ibn Kathir). 


This hadith is not strong enough (S. 
Ibrahim). 


70. “The night for ... repose”: There 


are levels and kinds of rest and re- 
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[62] Such is Allah your Lord, Creator of all 
things, there is no deity but He. How then are 


you being perverted? 


[63] That is how perverted were those who 
were disputing with Allah's revelations. 


[64] Allah it is who made the earth for you 
a place of rest, and the sky a canopy, and 
fashioned you - and so well (fashioned) your 
features” - and provided you out of the good 
things.” Such is Allah your Lord, Hallowed 


then, is Allah, Lord of the worlds.” 


pose. Common people find repose in 
sleep. The devoted on the other hand 
find repose in deeds of the night (dhi- 
kr, giraah, ruku` and sujud: Au.). At 
the highest level are the lovers. Their 
repose is tethered to the acts of the 
heart (Alusi in Isharat, and Thanwi 
in his Suluk). 


With due respect to the above, one 
might draw attention to the fact that 
the “acts of the heart” seem to be acts 
that are conducted parallel to the 
acts of the body. Allah said about the 
Prophet and his earliest Companions 
(73: 20), “Surely, your Lord knows 
that you stand up (praying) nearly 
two-thirds of the night, or its half, or 
its one-third, and a group of believ- 
ers is with you...” making no men- 
tion of the final and higher stage of 
the acts of the heart, which can come 
only along with the physical devo- 
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tions, and never without them (Au). 


71. Or, alternatively, that which en- 
ables to see (Au.). 


72. The familiar loses its significance. 
Yusuf Ali reminds us of the bounties 
that remain unheeded because of the 
familiarity: “The succession of Day 
and Night in our physical life is fre- 
quently appealed to, as a symbol to 
draw our attention to the Mercy and 
Bounty of Allah. If we viewed these 
things aright, we should serve Allah 
and seek Light from Him and Rest 
from Him, and celebrate His praises 
with gratitude.” 


73. Allah’s fashioning is of such order 
that further improvement is ruled 
out and unattainable. No artist can 
make a figure more beautiful than 
the human face through the juggling 
of the organs on the face (Au.). 
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[65] He is the Ever-living, there is no deity but 
He, therefore call Him, making your religion 
pure for Him. All praise to Allah, the Lord of 


the worlds.” 


[66] Say, ‘I have been forbidden that I should 
serve those you invoke apart from Allah, when 
clear evidences have come to me from my Lord, 
and I have been commanded that I should sur- 


render to the Lord of the worlds.’ 


74. In comparison with any other 
creation, including the Jinn, hu- 
mankind consume the best of foods 


(Au.). 


75. “The argument in the last two 
verses was from man’s personal ex- 
periences of his physical life. In this 
and the next verse a parallel argu- 
ment is addressed to man on a much 
higher plane: Look at the spacious 
earth and the canopy of the sky; look 
at the special position you occupy 
above other animals that you know, 
in shape and form, and moral and 
spiritual capacities; consider your re- 
finements in food and fruits and the 
higher spiritual Sustenance of which 
your physical food is a type; would 
you not indeed say that the Lord is 
good, and would you not glorify His 
holy name?” (Yusuf Ali). 
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76. Ibn Jarir, Zamakhshari and Ibn 
Kathir note that since declaration 
of Allah’s Oneness is followed by 
His praise, Ibn ‘Abbas and Sa`id b. 
Jubayr have been reported as having 
said, 
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This is based on Allah’s words as here. 


The above report is in Ibn Mardu- 
wAyah, Bayhaqi (in his Al-Asma’ wa 
al-Sifat), and Hakim, who declared 
it as coming to us through trustwor- 
thy narrators (Shawkani). 
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[67] He it is who created you out of dust, then 
of a sperm-drop, then of a clinging clot, then 
He brings you out an infant, then that you 
may achieve your age of full strength, then 
that you may become old; although of you is 
one who dies before (it), and that you may at- 
tain the appointed term,” haply that you will 
reflect. 


[68] He it is who gives life and deals death. 
And then, when He decrees an affair He but 
says to it, ‘Be,’ and it is.”® 
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[69] Have you not considered those who dis- 
pute concerning Allah's revelations, how they 
are turned away? 


[70] Those who laid the lie against the Book, 
and (against) that wherewith We sent Our 
Messengers - they shall soon know.” 
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77. The allusion could either be to 
death or Resurrection (Alusi and 
others). 


example of how fast Allah’s biddings 
are executed: an infant comes to life 
in the womb in an instant, and a 


78. “This, according to latter day man dies off in a microsecond. In- 


scholars, is an allegorical depiction 
of the powers of Allah, in time and 
space, and not necessarily to say that 


deed, the universe itself seems to have 
come into existence in an instant: 
“When He decrees an affair He but 
says to it, ‘Be, and it is” (Au.). 

79. “The Book ‘may refer to the 
Holy Quran or to the fundamental, 


this is how things normally happen 
(Alusi), but rather Allah chooses to 


create as He will, when He will, and 


as fast as He will (Au.). 
The above said, the Ayah speaking 


about instant execution of His com- 
mand, gives, at this point, as refer- 
enced to life and death, an instant 


Revelation the ” Mother of the Book” 
(xiii. 39), while the Books revealed 
to the messengers are the definite 
Revelations that came down to men 
from time to time” (Yusuf Ali). 
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[71] When the shackles are around their necks, 
and the chains, and they are dragged.*° 


[72] In the boiling fluid” and then in the fire 
they will be burnt. 


[73] Then it will be said to them, ‘Where are 
those you were associating 


[74] Apart from Allah?’ They will say, “They 
have vanished from us. Nay, we were not in- 
voking anything (substantial) earlier.” Thus 
it is that Allah leads the unbelievers astray. 


[75] That was because you were rejoicing in 
the earth without justification, and because 
you were exulting (insolently). 


[76] Enter (now) the gates of Jahannum, abid- 
ing therein. An evil abode of the arrogant. 


[77] Therefore, observe patience, surely Al- 
lah’s promise is true. Then, whether We show 
you some of what We promise them, or We 
complete your life-term, to Us they shall be 
returned. 
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80. “The rejection of Allah’s Message, 


however brought, carries its own 


penalty. The yoke of slavery to Sin 
and Evil is fastened more and more 
firmly round the rejecter’s neck, be- 
cause there is no one to safeguard his 
freedom, and the chains of super- 
stitions and the ugly consequences 
of evil restrict his freedom and the 
limited faculty of choice which was 
given by Allah to man. This process 
receives its climax at the Hour of 


Judgment” (Yusuf Ali). 


81. “Hamim” of the text (“boiling 
fluid” is the literal meaning), and 
“Jahim” have been thought to be 
differently located places in Hell, 
so that the criminals deserving this 
punishment will be dragged some- 
times to “Hamim” and sometimes to 


“Jahim” (Thanwi). 


82. “All falsehoods will vanish: Cf. 
vii. 36. The only Reality will be fully 
manifest even to those to whom Evil 
was made to seem alluring in the 
lower life. They will feel in their in- 
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[78] Indeed, We sent Our Messengers before 
you, of whom some We have narrated to you 
(of their story), while of others, We did not 
narrate to you. And, it was not for a Mes- 
senger to bring a miracle but by Allah’s leave. 
Therefore, when Allah’s command came, it 
was judged between them in truth and lost 
were the falsifiers.® 


[79] It is Allah who made the cattle for you, 
some of them to ride, and some you eat. 


[80] And, there are for you (other) benefits in 
them, and so that you may achieve upon them 
whatever need (is there) in your breasts,** and, 
upon them and on ships you are borne. 


[81] And He shows you His signs, so which of 
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the signs of Allah will you deny? 


most souls that they had been pursu- 
ing mere shadows, things of no real 
existence. This was the result of their 
rejecting the Light and the Grace of 
Allah: they got entangled in the maz- 
es of error” (Yusuf Ali). 


83. “The Signs of Allah are every- 
where, and can be seen by the dis- 
cerning eye at all times. But if any 
extraordinary Signs are demanded 
by cynics or Unbelievers, they will 
not be granted merely because they 
are demanded. It is Allah’s Will that 
issues them, not merely the desire of 
human beings, even if he be a Mes- 
senger of Allah. But when an ex- 


gP 


traordinary Sign does issue by the 
Command of Allah, it means that 
the cup of the iniquitous is full; that 
their case is decided, and their time 
of respite is past; and that Justice 
takes the place of Mercy, and evil is 
blotted out” (Yusuf Ali). 


84. After mentioning, “some of them 
you ride,” there seems to be no need 
to add, 
upon them whatever need (is there) 
in your breasts.” Zamakhshari comes 


“so that you may achieve 


to our rescue by explaining that there 
can be different needs, (especially of 
the religious nature) such as riding 
upon them during Hijrah, or to per- 
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[82] Have they not journeyed in the land and 
seen how was the end of those before them? 
They were more numerous than them, and 
were stronger than themselves in might, and 
in (leaving) traces in the land;® yet of no avail 
was for them what they were earning.” 


form Hajj, or participation in Jihad, 
or, in search of knowledge, etc. 


We might also keep in mind that 
there are animals suitable for short- 
term rides such as donkeys, mules, or 
even cows and bullocks. They are for 
everyone to use. On the other hand 
there are animals that can only be 
used for long journeys such as horses 
and camels. The earlier part is allud- 
ing to the first kind, and the latter 
part to the latter kind (Au.). 


85. Although at an earlier point 
(ref. 30: 9), a similar statement was 
explained by most early commenta- 
tors as alluding to cultivation, at this 
point Ibn Jarir, Zamakhshari, Razi, 
Qurtubi, Alusi and Ibn Kathir ex- 
plain “atharan” as traces in the land 
such as, to collect together their ex- 
amples, the houses they carved in 
the mountains, the palaces and forts 
they built, or tall pyramids that they 
erected: none of which the Quraysh 
could boast of. 
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Nonetheless, it has also been said, (by 
Mujahid: Ibn Jarir) that the allusion 
is to their footsteps in the land that 
they left as they went about commit- 
ting crimes. 


86. Yusuf Ali again, “For any gen- 
eration to take inordinate pride in its 
own single achievements in science 
or skill becomes ridiculous if we con- 
sider the broad stream of history. In 
the first place, men will find that a 
great deal of what they attribute to 
their own merits only became possi- 
ble owing to the earlier work of their 
predecessors. Secondly, many of- 
their predecessors were more numer- 
ous and mightier in power than they, 
although the perspective of time may 
have reduced the apparent depth of 
their influence, and the monuments 
which they have left behind may have 
suffered from the destroying hand of 
Time. Thirdly, and most important 
of all, when they forgot Allah and 
His inexorable Law, nothing of their 
own handiwork profited them: they 
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[83] When their Messengers came to them with 
clear evidences, they exulted in such knowl- 
edge as they had,” but they were hemmed by 
the very thing they were mocking. 
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[84] Then, when they saw Our might, they 
said, ‘We believe in Allah, the One, and We 
disbelieve in that we were associating with 
Him.’ 

[85] But their belief was not such as to benefit 
them when they had seen Our might: the way 
of Allah that has preceded among His servants, 
and lost then and there were the unbelievers.” 


perished in the common ruin as all 
vanities must perish.” 


87. Such as the philosophers, think- 
ers, leaders of a nation or its clergy, 
who exult in their knowledge and 
refuse to accept guidance from any 
other source except their own. But 
see to what chaos they have brought 
their followers in the modern world, 
particularly the West, where, accord- 
ing to women’s organizations, who 
have arrived at conclusions after ex- 
tensive surveys, twenty five percent 
of their women are sexually abused 
during their childhood by their fa- 
thers, uncles, brothers and other 
males around them. Many of them 
are rendered so impaired mentally 
and psychologically as to make them 


incapable of any sexual enjoyment 
for the rest of their lives. These fig- 
ures, we are told by the study, are 
only the tip of the iceberg. And 
sexual molestation, with the destruc- 
tion of personalities, is only one of 
a dozen social ills that the individu- 
als are subjected to living in Western 
societies. The prime reason for hav- 
ing arrived at no point of return but 
only promises of further chaos is the 
insistence of the Western thinkers 
that they must find solutions to their 
problems from within: and they ex- 
ult in the knowledge that they have 
(Au.). 


88. “Incurred loss” would have been 
perhaps a better translation, but which 
would yet remain inadequate (Au.). 
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Fussilat 
(Ha Mim Sajdah) 


Makkan 


IN THE NAME OF ALLAH, THE KIND, 


THE COMPASSIONATE 


[1] Ha Mim." 


1. Qurtubi and Ibn Kathir pres- 
ent reports from several collections 
with regard to the context of revela- 
tion, which, although all of which 
are somewhat weak, gather strength 
when put together. (Razi places one 
of them against verse 14). A summa- 
ry is as follows: ‘Utbah ibn Rabi‘ ah 
was sent to the Prophet in Makkah 
to dissuade him from preaching. He 
said, “Look Muhammad. Are you 
better than your mother? Are you 
better than your father? If you say 
no, then, are you not belittling them 
by disparaging those they worshiped? 
Look! We do not know of anyone 
amongst us who did worse things 
to his own people. You brought dif- 
ferences among us, broke our unity, 
mocked at our gods, and disgraced 
us among the Arabs to the extent 
that they have begun to say that 
there is now a magician and a sooth- 
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sayer among the Quraysh. By God, 
if you need wealth, we will gather 
together enough to make you the 
richest of us, if you are looking for 
leadership, we shall declare you one, 
if you are looking for kingship, we 
will make you one, and, if you feel 
that a Jinn comes upon you then tell 
us, we shall get you treated.” When 
he was over the Prophet asked him, 
“Are you through O Abu Waleed?” 
He said, “Yes.” The Prophet read out 
the opening verses of this Surah. As 
he reached the verse, “I have warned 
you of a thunderbolt like the thun- 
derbolt of `Ad and Thamud,” `Ut- 
bah placed his hand on the Propher’s 
mouth and adjuring by the right of 
kinship asked him to stop. 


As he returned to the Quraysh, they 
remarked that the man was return- 
ing with a face different from what 
it was when he went. When asked 
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[2] A sending down from the Kind, the Com- 


passionate.’ 


Fussilat 
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[3] A Book whose verses have been explained’ 
- an Arabic recitation for a people who under- 


stand. 


[4] Giving good tidings and warning, but 
most of them turn away, so they hear not. 


how Muhammad had replied, he 
said all that he could remember was 
the threat, and that he had prevented 
him from going any further, afraid 
that his words might come true: true 
as the man was. He advised them to 
let the Prophet alone. If he overcame, 
it would be good for the Quraysh, if 
not, the Arabs will take care of him 


(Zamakhshari, Shawkani). 


2. The mentioning of these two At- 
tributes suggests that the sending 
down of the Qur’an was a require- 


ment of Allah’s mercy (Shabbir). 


3. “Fussilat” has other connotations 
those of: variegating, distinguishing, 
exposing, explaining in detail, and 
separating out. Imam Razi writes: 
‘The meaning is: verses of the Qur’an 
explain in detail various meanings 
and discuss a variety of topics. They 
expound Allah’s Attributes, His Mer- 


cy, His Wisdom, the wonders in His 
creations such as the heavens, the 
earth, the stars, the alternation of the 
days and nights, as also the wonders 
in the creation of human beings and 
animals. Some of them carry com- 
mandments addressing the heart, 
others are meant for the limbs of the 
body (to act upon). Some contain 
promises while others threats. Some 
speak of the ranks in Paradise while 
others of levels in the Fire. Some 
carry admonitions while others help 
improve morals and effect spiritual 
cleansing. Yet some others deal with 
the history of past nations while 
some narrate stories of the ancients. 
In short, if you are honest about it, 
you will find that there is no book in 
men’s hands that deals with so many 
subjects and topics and is as variegat- 
ed in its contents as this one. 
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[5] They said, ‘Our hearts are in a covering 
from what you invite us to; and in our ears 
there is a heaviness; and there is a veil between 
us and you; therefore, keep working, we are 
also working.” 
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[6] Say, ‘Iam only a human like you,” (except 
that) it has been revealed to me that your God 
is One God. Therefore, take the straight path to 
Him and seek His forgiveness. And woe unto 


those who Associate (partners with Him). 


[7] Those who expend not for purification® 
and, in the Hereafter they are disbelievers. 


[8] Surely, those who believed and did righ- 
teous deeds, for them is a reward unfailing. 


4. A possible meaning is: You keep 
working according to the demands 
of your religion, we shall keep work- 
ing according to the demands of our 
religion (Razi, Qurtubi). Another 
meaning suggested by Mawdudi is: 
You can continue with your mis- 
sion of trying to convert people to 
your cause while we shall continue to 
work against it. 


5. That is, being a human like you, 
I command no special power where- 
with I could turn you faithful (Ma- 
jid, reworded). 


6. That is, Suddi said, they are not 
believers in charity as anything wor- 


thy to adopt (Qurtubi, Ibn Kathir). 
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Ibn Jarir writes: Zakah is the bridge 
(laid down) by Islam. He who 
crossed the bridge, saved himself, 
while he who failed, is destroyed. 
Those who denied Zakah after the 
Prophet’s death said to Abu Bakr, 
“As for Prayers, we shall establish 
them. But as for Zakah, you ought 
not to seize our wealth.” Abu Bakr 
replied, “I shall not accept one of the 
two that Allah (always) mentioned 
together (i.e., salah and Zakah). 


Zamakhshari adds: The dearest thing 
to a man is his wealth. If he spends 
it in the way of Allah, then, that is a 
sure sign of his sincerity towards the 
religion. 
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[9] Say, ‘Do you deny Him who created the 
earth in two days” and suggest for Him equals? 


That is the Lord of the worlds. 


[10] And He placed therein pegs from above 
it, placed blessings therein,? and ordained 
therein its providences” in four days" - alike 


for all who ask.” 


As to the question why Zakah is 
demanded of those who have not 
believed in the first place, Thanwi 
answers that it is not a demand, but 
their refusal to expend in charity is 
mentioned as a continuous sign of 
refusal to believe in Islam, and a rea- 
son why they will not believe in it. 


7. The allusion by the “days” cannot 
be to the 24-hour cycle of days and 
nights since, at the time of creation 
there was neither the day nor the 


night as known by us now (Shabbir). 


Ibn ‘Abbas was asked to reconcile 
this Ayah which speaks of the cre- 
ation of the earth before that of the 
heavens, with those in A/-Nazi‘at 
(27-30) which speak of heavens as 
being created first. Those verses say, 
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hih ars G 
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“What? Are you more difficult to 
create than the heavens that He 
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built? He increased its expanse 
and then organized (and arranged) 
it. Then He darkened its night and 
brought out its daylight. Then, af- 
ter that, He readied its earth.” 


Ibn ‘Abbas replied, “Allah created 
the earth first — in two days. The 
creation of the heavens followed. 
Thereafter He turned to the heavens 
and readied them in two more days. 
Thereafter He readied the earth, i.e., 
brought out its water and pasture. 
He also created the mountains, the 
inanimate objects, reefs and all else 
in two other days. Thus, the earth, 
and all that it contains was created in 
four days while the heaven was cre- 
ated in two other days. 


The report is in Bukhari (Ib Kathir). 
But it must be clearly noted as a 
statement of Ibn ‘Abbas. 


8. (Lit., from above it), meaning, 
rising high above the surface of the 
earth (Shawkani). 
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[11] Then He turned”? to the heaven, it was 
then smoke,” and said to it and to the earth, 
“Come? willingly, or unwillingly.”' They 


said, “We come willingly.” 


9. That is, made it capable of yield- 
ing plants (Ibn Kathir); water and 
minerals (Qurtubi). 


10. At this point Ibn Jarir quotes 
the hadith that we have quoted else- 
where which, (found in Muslim’s 
collection) tells us that Allah created 
the dust on Saturday, mountains on 
Sunday, trees on Monday, makruhat 
on Tuesday, Nur (according to an- 
other version, Nun) on Wednesday, 
the beasts on Thursday and Adam 
on Friday, in the last hours of the 
day between late evening hours be- 
fore nightfall. Ibn Kathir adds that 
Bukhari found defect in the above 
report, stating in his A/- Tarikh that it 
is more correctly a narrative of Ka‘b 
al-Ahbar. See note 81 of Surah 7 for 


discussions. 


11. Some grammarians have thought 
that the creation and placement of 
providence took four days, i.e., the 
first two days are included in the four 
of later mention. They quote exam- 
ples of such usage in Arabic language 


(Tabari, Zamakhshari, Shawkani). 
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12. This is how Razi and Shawkani 
understand “istawa” at this point. 


13. That is, enough providence for 
all who will ever inhabit the earth 


(Tabari, Ibn Kathir). 


14. “L.e., a gas — evidently hydrogen 
gas, which physicists regard as the 
primal element from which all ma- 
terial particles of the universe have 
evolved and still evolve” (Asad). 


15. “Come”: That is, Allah said to 
the heavens: “Bring out your suns, 
moons and stars,” and to the earth, 
“Split up to produce the springs and 
bring out your fruits and pasture,” 
and they responded (Ibn Kathir, 
Shawkani). Other modifications to 
the two — heaven and earth - were 


also effected (Thanwi). 


16. That is, you have no choice. You 
will have to do as told. But the ques- 
tion is, are you submitted? They an- 
swered, yes we are, and are pleased to 


do as ordered (Thanwi). 
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[12] Then He determined them as seven heav- 
ens in two days” and revealed in every heaven 
its affair. And He adorned the earthly heaven 
with lamps and a means of protection. Such 
is the ordaining of the Mighty, the Knowing.” 


[13] But if they turn away, then say, ‘I have 
warned you of a thunderbolt like the thunder- 
bolt of “Ad and Thamud. 


[14] When there came to them the Messengers 
from before them and from behind them (say- 
ing), ‘Worship not but Allah,’ they said, “Had 
our Lord willed, He would have surely sent 
down angels. We are indeed disbelievers in 
what you have been sent with.’ 


[15] Then, as for “Ad, they waxed proud in the 
earth without right and said, ‘Who is stronger 
that we in might?’ Had they not seen that Al- 
lah who created them was stronger than they 
in might? But they kept disputing with Our 
signs. 


17. The use of the words “thumma” 
or “fæ” (then) need not be an indica- 
tion of order or sequence. There are 
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also. There are examples of this kind 
of phrasing in Arabic. 


several Qur’anic instances to dem- 
onstrate that these articles lend other 


meanings (Shabbir). 


A hasty totaling gives us the figure of 
8 days for the creation of the heaven 
and earth. But, there has been over- 
lapping. That is, while some develop- 
ments were taking place in the earth, 
they were taking place in the heavens 


18. Mujahid and Suddi have thought 
that the allusion is to the placement 
of suns, moons, stars, and creations 
in every firmament (Ibn Jarir). 


Shabbir quotes an opinion of Shah 
‘Abdul Qadir which is much ad- 
vanced of his times considering the 
fact that just a few decades ago sci- 
entists were still discussing whether 
there is any possibility of life in oth- 
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[16] So We sent upon them a furious wind” ro 
through ominous days” to make them taste the 
humiliating torment in the life of this world. 7 
And surely, the torment of the Hereafter is 
more humiliating; and they will not be helped. 


[17] As for Thamud, We guided them but 
they preferred blindness to guidance. So there 
seized them torment of the debasing thunder- 
bolt because of what they were earning. 


[18] And We delivered those who had believed 


and were ever fearful (of Allah). 


er parts of the universe, “Our Lord 
alone knows what kind of creations 
inhabit other parts of the universe, 
in what manner, and following what 
laws. In this our this little planet itself 
there are thousands of (various kinds 
of life-)systems. Can the immensely 
large other-worlds be empty?” 


19. Furious poisonous winds, is one 
opinion of the Salaf. Another opin- 
ion is that the allusion is to extreme- 
ly cold, high sounding winds (Ibn 
Jarir). But to understand it as furi- 
ous, poisonous, cold winds will not 
be going out of the way (Ibn Kathir, 
Shawkani). 


20. This was the opinion of Muja- 
hid, Qatadah and Suddi, and which 
is the opinion of Tabari, although he 
quotes Ibn `Abbas that the allusion 
is to “continuous” days (Tabari). 
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In Majid’s words: The days were 
“inauspicious for them on account 
of the Divine visitation;” but auspi- 
cious for the believers (Ibn Qayyim). 


Alusi removes a superstition of pagan 
origin and Thanwi reproduces it in 
view of its popular currency among 
some Muslims: Citing this Ayah as 
evidence, some people believe that 
some days are ominous while others 
are blessed. But this Ayah cannot be 
used in evidence because the days, as 
mentioned elsewhere, cover all the 
days of the week, and beyond. The 
Qur'an said elsewhere, without men- 
tioning the ominousness: 
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[19] The day enemies of Allah will be gathered 
together at the Fire as they are pushed and 
dragged.” 


[20] At length, when they have arrived at it, HAE a wee h k Le 15 | á= 
their hearing, their sights and their skins?” cx, e G shS lds FESTA 


will testify against them concerning what they "4 y. » 
were doing. 


“And, as for “Ad, they were de- Ibn Majah which has been declared 


stroyed by a fierce howling wind, as not wholly untrustworthy by Hay- 
which Allah caused to blow thami. It says, 

against them for seven nights and ie g aari - 
eight days continuously, so that Eo Aa them S eat” a 
you could have seen the people t oe Sprlge ales ale ab) de Ši 
therein lying prostrate, as though 


wz! yu mel tod Yi 
they were trunks of palm trees fall- ha ae, ip r 


23 


en down” (69: 6-7)]. cdl Se at MW eae 


21. The words “they are pushed and 
dragged” have Baghawi’s interpreta- 
tion behind them. 


Suddi and Qatadah however thought 
that it meant to say that the first will 
be held until the last arrive (Ibn Jarir, 
Qurtubi, Ibn Kathir). 


The textual word has the sense of 
large numbers being involved (Za- 
makhshari). Further, the missing 
statement is, “they will be brought at 
the Fire, to be questioned for their 


deeds” (Alusi). 


22. See note 51 of Surah Ya-Sin (no. 
36) for commentary. 


Ibn Kathir quotes a hadith from Ibn 
Abi Hatim which is also found in 
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Jabir reports: After I had re- 
turned to the Prophet via the sea 
he asked (during one of those 
“Will you not tell us 
about the strangest of things you 


sessions), 


saw in the Abyssinian lands?” 
One of the young men spoke 

ut, “Sure, Messenger of Allah. 
Once as we were sitting around 
when one of their old ascetic 
woman passed by carrying on 
her head a pot filled with water. 
She passed by one of their young 
men. He placed one of his hands 
between her shoulders and gave 
her a push. She fell upon her 
knees and her pot broke. When 
she rose up, she turned to him 
and said, “You will soon know, 
you treacherous man, when Allah 
will place the Kursiyy, gather to- 
gether the firsts and the lasts, and 
when hands and legs will speak 
out about what they used to do. 
Then you will know what will be 
the affair between me and you 
— with Allah, tomorrow.” The 
Prophet (saws) remarked, “She 
spoke the truth; spoke the truth. 
How will Allah cleanse a people 
whose weak are not given their 
rights by the strong.” 
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Another narrative goes as follows: 
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On the authority of Abu 
Hurayrah, they (the Compan- 
ions) asked, “Messenger of Al- 
lah, shall we see our Lord on the 
Day of Judgment?” He replied, 
“Do you doubt your seeing of 
the Sun at noon on a cloudless 
day?” They said, “No.” He asked, 
“Do you doubt your seeing of the 
moon on a full-moon lit cloud- 
less night?” They said, “No.” He 
said, “By Him in whose hand is 
my life, you will not doubt seeing 
your Lord except as much you 
doubt seeing one of the two (sun 
ot the moon).” Then he added, 
“Then a man will be cast and He 
will ask, ‘ʻO so and so. Did I not 


honor you, gave you leadership, 


gave you a spouse, subjugated 
the horses and camels to you 
and let you be the head and take 
quarter of the booty? He will say, 
‘Sure, my Lord. He will ask, Did 
you ever think that you are go- 
ing to meet Me? He will say, No’ 
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He will say, ‘So I shall forget you 
today as you had forgotten Me? 
Then a second one will be cast 
and He will ask, ‘O so and so. Did 
I not honor you, gave you leader- 
ship, gave you a spouse, subjugat- 
ed the horses and camels to you 
and let you be the head and take 
quarter of the booty?’ He will say, 
‘Sure, my Lord’ He will ask, Did 
you ever think that you are going 
to meet Me?’ He will say, ‘No’ 
He will say, ‘So I shall forget you 
today as you had forgotten Me? 
Then a third will be cast and he 
will be told the same things. He 
will reply, ‘My Lord. I believed in 
You, in Your Book, Prayed, fast- 
ed and spent in charity” He will 
speak of the good things (he did) 
to the possible extent. He (Allah) 
will say, ‘Here too?’ Then it will 
be said to him, ‘Now We shall 
raise testifiers against you’ He 
will start to think, Who can tes- 
tify against me?’ Then his mouth 
will be sealed and it will be said to 
his thigh, flesh and bones, ‘Speak 
out. His thigh, flesh and bones 
will speak of his deeds. That, in 
order that he is left with no ex- 
cuse left for himself. That will be 
the hypocrite. That is the one Al- 
lah will be angry with.” 
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[21] They will say to their skins, ‘Why did 
you testify against us?’ They will reply, “That ee fa ¢ po bs 
Allah made us speak who makes everything a std US (last gsi á Vala 
speak. He it is who created you at first, and to gY Ve ¢ 0S als 15 5 ú; 34 scale 
Him you are returned. 


[22] And, you would not conceal (from us) ale ges Oh Ogee za lag 


lest your hearing, your sights or your skins 5s oth de Se stead Ye ha 
f : ka Y 
testify against you.” But rather, you assumed ONG aol V5 355 5 ae 


that Allah will not know much of what you a ee acd 
were doing. Ye 


[23] But that assumption of yours which you a 53 pul eal eb 8s 


assumed concerning your Lord” brought you 
YY ii: iB ssi 
to destruction,” and now you have become of A Gye Of Be 3 J 


those (who are) utterly lost.’ 


The one-fourth of the booty of above 
mention, used to be the share of the 
chieftain in pre-Islamic wars. 


23. It could mean, “You took care to 
conceal your sins from others of your “Those who hoped that the will 
kind, but you did not from your own meet their Lord and that to Him 
body limbs ruling it out altogether they will return.” 

that one day they could betray you” Or (69: 20): 
(Ibn Jarir). 


24. Hasan and Qatadah have said: Of 
assumptions concerning our Lord, “Iwas hopeful that I shall encoun- 
there are two kinds: good assump- ter my reckoning.” 


tions, and evil assumptions. A be- These are the assumptions of the 


liever holds good assumptions of his believers. As for the assumptions 
Lord and so good deeds flow out of of the unbelievers, an example is 


him, while the unbeliever holds evil the verse under consideration: “But 

assumptions and, consequently, evil that assumption of yours which 

deeds flow out of him. The example you assumed concerning your Lord 
à à 2- 

of the first is, as in the Qur’an (2: 46): brought you to destruction.” 
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Accordingly, adds Ibn Jarir, Ma‘ mar 
has reported that a man will be ordered 
sent to the Fire. He will turn around 
and say, “My Lord! This is not what I 
had assumed of You.” He will ask, “So 
what was your assumption?” He will 
reply, “That You will forgive me and 
not punish me.” Allah will say, “I am 
with your assumption about Me.” 


Razi also presents the above in brief. 


Accordingly, we have a hadith-qudsi 
which (as found in Ahmad and de- 


clared as of Sahih narrators) says, 
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Allah says, “I am with the assump- 
tion of My slave about Me, and I 
am with him when he calls Me.” 


The earlier report of Ma‘mar — as 
quoted by Ibn Jarir - could not be 
traced in hadith books. However, 
there are several ahadith of this na- 
ture in Ahmad, Abu Ya‘la, and 
the collection of ‘Abdullah ibn al- 
Mubarak. One of them says, 
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Four persons will be brought 
out of the Fire and presented to 
Allah the Exalted (according to 
another narrator, two). He will 
order them thrown into the Fire. 
One of them will turn around 
and say, “My Lord, I was hoping 
that when You had brought me 
out of the Fire, you will not re- 
turn me to it.’ He will be told, 
“We shall not return you to it.” 


Another report, as in ‘Abdullah ibn 
Mubarak’s collection, as also in Ah- 
mad says, 
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As Allah will terminate judging 
the people on the Day of Judg- 
ment, two men will be left about 


Fussilat 


whom He will order that they be 
sent to the Fire. One of them 
will look back. Allah the Sub- 
duer will say, “Bring him back.” 
So he will be brought back. He 
will be asked, “Why were you 
glancing backward?” He will re- 
ply, “I was hoping that You will 
admit me into Paradise.” He will 
be ordered sent to Paradise. The 
man will say, “This is my Lord’s 
granting. If I were to feed all the 
inhabitants of Paradise, it will 
not cause any decrease in what I 
have.” (That is, he will be given 
such a vast Paradise: Au.). 


Whenever the Prophet (saws) men- 
tioned this (adds the narrator), his 
face brightened up. 


Haythami has commented that Ah- 
mad’s narrators are all trustworthy 
except that some of them suffer some 
kind of weakness (Au.). 


Consequently, noting the hadith of 
Ahmad above viz., “I am with the 
assumption of My slave..” Qurtubi, 
Ibn Kathir and Shawkani add the 
following report from Ahmad, 
ži de ait Syn JU JE ple oe 
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“Let not any of you die but he 
fastens good hope on Allah. A 
people’s evil hope of Allah de- 
stroyed them: “But that assump- 
tion of yours which you assumed 
concerning your Lord brought 
you to destruction.” 


The above report, in part or full, is 
found in Muslim, Abu Daud, Ibn 
Hibban and others (Shawkani). 


Some reports add that the Prophet 
said these words three days before his 
death (Au.). 


On the same topic, Hasan said the 
following: Some peoples wishful 
thinking led them to inactivity until 
they left the world without a good 
deed in their account. One of them 
says, “I fasten good hope on my 
Lord.” But that is a lie. If he had 
good hope he would have attempted 
good deeds (Qurtubi). 


25. ‘Abdullah ibn Mas`ud reports 
the following as a context of revela- 
tion of this verse: 
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[24] Now, if they observe patience, then (it is 
all the same), the Fire is their home; but if they 
seek a return,” then, they are not going to be 


of those returned. 


“Two Qurayshis and a Thaqafi, 
or maybe two Thaqafis and a 
Qurayshi — their bellies laden with 
fat but their hearts empty of wis- 
dom — gathered together at the 
Holy House. (According to other 
reports, “talking together much 
of which I could not follow’). 
One of them said, “Do you think 
Allah hears what we speak?” 
The other said, “He hears if we 
speak aloud but not when we 
speak in low tones.” At that an- 
other said, “If he hears when we 
speak aloud, He will hear when 
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we speak in whispers.” So Allah 
revealed this verse, “And, you 
would not conceal (from us) lest 
-> (Ibn Jarir, Imam Razi, Qurtu- 
bi, Ibn Kathir, Alusi, Shawkani). 


The report is the Sahihayn and Tir- 
midhi (Ibn Kathir). 


The above is a shorter version. Other 
versions in Ahmad and others add 
that Ibn Mas`ud had concealed him- 
self behind the Ka`ba covering (per- 
haps at night) and that Allah (swt) 
revealed this verse when he reported 
the incident to the Prophet. 


26. This is how Ibn Jarir and Ibn 
Kathir understand the difficult word 
“yesta` tabu,” which has been ex- 
plained differently also, but close in 
meaning such as, plea to be returned 
to the pleasantries they were in, or 
to a happier relationship with their 
Lord, etc. (Au.). 
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[25] And We assigned to them close compan- 
ions who decked out fair to them what was be- 
fore them” and what was behind them,” and 
(thus) came true the Word against them (be- 
ing) among the people that passed away before 
them of the Jinn and mankind.” They were in- 
deed of the losers 


.[26] And said those who disbelieved, ‘Do not 
listen to this Qur’an, but make noise thereat, 
haply that you will overcome. ”? 


[27] We shall surely make the unbelievers 
taste a severe chastisement, and We shall 
surely requite them for the worst of what they 
were doing. 


[28] That is the requital of the enemies of Al- 
lah: the Fire. For them is therein, the everlast- 
ing abode, a (fit) requital for that they were 
disputing with Our signs. 


27. That is, they were led to believe 
that there was nothing before them 
of such things as: Hereafter, Reckon- 


Surah 41 


eG ob Mb Of xh ass 
Ji agile Ges Hale lag heni 
BS iB o e Bg 

EvOd carte TFB WY 


oral Ig lars RENI Iga sll Íó; 
gyp bgs aÍ 45 ii 
adeg e d ei pe; 
gyv% 

35 ga A HEN i ASST cigs BUS 
gine WoL E G oye Hh 


rAd 


“And he who turns away from the 
remembrance of Allah, We appoint 
for him a devil so that he is his 


ing, Paradise or Fire (Alusi). 


28. That is, what was behind them 
of the material world, coaxing them 
on to plan and lead a lecherous life 


close companion” (Ibn Kathir). 


29. That is, the word of chastisement 
came true against them, as it came 
true against those of the Jinn and 


mankind who had rebelled earlier 


(Tabari). 


30. Mujahid reports through his 
chain that the Makkan pagans used 
to make noise, whistle, and clap 


during the days to come. 


(The Qur’an gives the answer to the 
question why Allah had destined 
evil companions for the unbelievers: 


Au.), it says hai 36), 
io; - . 4 4... When the Qur'an was recited by the 


r | . . 
J aa a Prophet in the Haram precincts so 
that it might not be heard and may 
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[29] And those who disbelieved will say, ‘Our 
Lord! Show us both the Jinn and men who 
misled us.” We shall place them under our feet 
so that they be of the lowest.” 


[30] Surely, those who said, ‘Our Lord is Al- 
lah,’ and then remained steadfast,** angels 
descend on them (saying),** ‘Do not fear, nor 
grieve.» But receive good tidings of the Para- 
dise that you were being promised. 
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[31] We are your protector-friends in the life 
of this world and in the world to come; for you 
therein all that your souls desire, and for you 


therein all that you ask for. 


[32] As hospitality from One All-forgiving, 


All-compassionate.’ 


not influence any listener (Tabari, 


Ibn Kathir). 


In modern context, “This is an allu- 
sion to the efforts aimed at discredit- 
ing the Qur’an by describing it as ‘in- 
vented’ by Muhammad for his own 
— personal and political — ends, as a 
series of ‘misunderstood quotations’ 
from earlier scriptures, as the result 
of ‘hallucinations, and so forth: all 
of which implies that it challenges 
their self-complacent, materialistic 
outlook on life and ought, therefore, 
to be combated” (Au.). 


31. Although it is reported of `Ali 
that the allusion is to the first unbe- 
liever of the Jinn, Iblis, and the first 
murderer from among the human- 
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kind, Qabil, (as in Ibn Jarir and Ibn 
Kathir), the prevalent opinion has 
been that the allusion is general, ap- 
plicable to all those of the Jinn and 
men who misled others to Hellfire 


(Au.). 


32. That is, we shall place them a 
level below our level in the fire where 
the punishment is hardest (Ibn Jarir). 


33. That is, as Abu Bakr al-Sid- 
dique explained, they never associ- 
ated with Allah and remained in that 
state, disinclined towards anyone or 
anything, until they died (Tabari, 
Qurtubi, Ibn Kathir, Shawkani). 
Mujahid, ‘Ikrimah, Suddi and oth- 
ers followed suite in his opinion. 
However, ‘Umar ibn al-Khattab, Ibn 
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‘Abbas and others thought that “is- 
tiqamah” is to obey Allah in matters 
declared obligatory — and not fur- 
tively evading, (added `Umar), like a 
fox (Tabari, Qurtubi Ibn Kathir) 


The Prophet was asked by a Thaqafi: 


Or 


“Messenger of Allah, tell me 
something that I could hold fast 
unto.” He said, “Say my Lord is 
Allah and then remain steadfast.” 
He asked, “Messenger of Allah. 
What could be the worst thing 
about me that you could fear?” 
In reply he held his own tongue 
in hand and said, “This.” The re- 
port is also in Muslim (Qurtubi, 
Ibn Kathir, Shawkani). 


34, That is, at the time of death: 
Mujahid and Suddi. But Ibn ‘Abbas 
thought that this will happen in the 
Hereafter (Tabari). 


Actually, writes Imam Razi, this 
could happen three times: at the 
time of death, in the graves, and at 
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the time of Resurrection. This was 
the opinion of Zayd b. Aslam (Qur- 
tubi, Ibn Kathir). At all events, the 
long hadith that describes the events 
at the time of death, both of a be- 
liever as well as a non-believer, has 
the following words of the angels ad- 


“O peaceful soul, come out to 
mercy and providence, and a 
Lord who is not angry” (Ibn 
Kathir). 


The report is in Tabarani’s “AL-Kabir” 
which Haythami declared as one car- 
rying trustworthy chain of narrators 


(Au.). 


35. That is, fear not the future, and 
grieve not the past: Mujahid and 
Suddi (Tabari). 


Fear and grief are the two causes of 
depression which strike a quarter 
of mankind today. Fear is always of 
something wrong that might hap- 


pen in the future, while grief is over 


unpleasant events that have been in 
the past. Further, fear of the future 
is always greater than grief over mis- 
haps of the past. This could explain 
why fear always happens to be of first 
mention in the Qur’an (Au.). 
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[33] And who is better than he in speech, who 
invited to Allah, did righteous deeds and said, 
‘Indeed I am of the believers.’*° 


[34] Not equal are the good and the evil. Re- 
pel (therefore) with that which is better, and 
thereupon, he between whom and you is en- 
mity, is, as if a warm friend. 


[35] An none is granted this but those who 
exercise patience, and none is granted this but 
one of great fortune. 


[36] And when Satan provokes you with a 
provocation, seek Allah’s refuge. Surely, He is 
the All-hearing, the All-knowing. 


[37] And among His signs are the night and 
the day, the sun and the moon. Do not pros- 
trate yourselves to the sun” nor to the moon,” 
but prostrate yourselves to Allah who created 
them,” if it is Him you (wish to) worship.” 


[38] But if they wax proud, then those that are 
near your Lord glorify Him by night and day, 
and grow not weary. 
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36. Although some scholars have in- 
terpreted that the allusion is to the 
“Prayer-caller” (muadhdhin), the ap- 


plication is general, applicable to ev- 


eryone who invited to good and him- 


self led a righteous life (Ibn Kathir). 


37. Majid comments: “(The sun has 
been) one of the most popular of all 
deities. ‘Rivaling in power and glory, 
the all-encompassing Heaven, the 


Sun moves eminent among the dei- 
ties of nature .. It is no exaggeration 
to say with Sir William James, that 
one great fountain of all idolatry in 
the four quarters of the globe was the 
veneration paid by men to the sun.’ 
(PC.II, p.286) “To men who could 
look on the sky, earth and sea as ani- 
mated intelligent beings, the Sun, the 
giver of light and life to the world, 
rising and crossing the sky and de- 
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scending at night in the under-world 
whence he arose, has a clearest divine 
personality... As far back as ancient 
history reaches, the Sun-god appears 
.. (as a deity among the people: Au.)’ 
- (Taylor, opp.cit. p.360). According 
to a modern writer, if one were to 
merely list the people who have been 
votaries of the Sun, the list would 
include almost all nations, old and 
new, from Akkadians and Aztecs 
to Lapps and Zulus. ‘As one of the 
most conspicuous and powerful ob- 
jects in the physical world the un has 
naturally attracted the attention and 
obtained the homage of many races, 
who have personified and worshiped 
it as a god... Whatever the reasons 
maybe a solar religion appears to 
flourish best among nations which 
have attained to a certain degree 
of civilization, such as the ancient 
Egyptians and the Indians of Mexico 
and Peru at the time they were dis- 
covered by the Spaniards.’ (FWN pp. 
441-442). Proceeding further, Frazer 
gives accurate and minute details of 
Sun-worship in India (both ancient 
and modern), Persia, Greece, Rome, 
Egypt, Babylon, Arabia, Japan, and 
other countries.” 

This is the reason why, Shafi points 
out at Ayah 78 of Surah 19, that the 
Prayer timings in Islam have all been 
disassociated with the hours when 
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the sun was or is worshiped. Fajr 
Prayers are held before sunrise; Zuhr 
only after it has begun to decline; 
‘Asr when it begins to lose its shine; 
Maghrib when it has set and ‘Isha 
only when its light has completely 
disappeared. 


38. Majid again, “° Nearly every place 
in early times would have a sun god 
or a moon god or both, and in the 
political development of the coun- 
try the moon, god of the conquering 
city, displaced or absorbed the moon 


god of the conquered.’ (Rogers, Reli- 


gion of Babylonia, pp. 78, 79) ‘Moon 
worship naturally ranking below 
Sun-worship in importance ranges 
through nearly the same district of 
culture. There are remarkable cases 
in which the Moon is recognized as 
a great deity by tribes who take less 
account, or none at all, of the Sun.’ 
(PC. II p.299) “The Moon-god or 
goddess marks the festival of rude 
forest tribes who dance by the light 
of the moon. It is not uncommon for 
the Moon to rank above the Sun, as 
perhaps for astronomical reasons was 
the case in ancient Babylonia; but 
more usually the Sun stands first, as 
seems to us more natural; and com- 
monly Sun and Moon are locked on 
as a pair, brother and sister, or hus- 
band and wife.’ (Taylor, op. cited p. 
361).” 
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[39] And among His signs is that you see the 4 
earth withered. Then, when We send down «+ 
water upon it, it quivers and swells. Surely, 
He who quickens it will quicken the dead, 


surely, He has power over all things.” 


39. Ibn Khuwayzmandad has said 
that this Ayah is the basis for the 
Salah al-Kusuf as instituted by the 
Prophet (Qurtubi). 


40. The pagans who paid tributes to 
these celestial objects contended that 
it is not these very objects that they 
worshiped, but rather, they aimed 
at the One Supreme God through 
them. They are told here that there is 
no need to use them as intermediar- 
ies, you could directly worship Allah, 
if it is Him you wish to serve. (Au.). 


Sayyid comments: “These signs are 
open to sights that eyes cannot miss 
to see: whether of the educated as 
well as the uneducated. They touch 
upon the hearts of men directly, 
even if a man is quite ignorant of the 
(cosmological) knowledge concern- 
ing them. There is a deep relation- 
ship between them and the humans 
which is deeper than that it should 
depend on a scientific knowledge of 
them. Between man and them, there 
exists a profound association: in their 
respective emergence, in their na- 
tures, and in their make-up. He is of 
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them and they are of him. His make- 
up is their make-up and their make- 
up is his make-up. His material of 
creation is their material of creation. 
His laws are their laws. His Lord is 
their Lord. Accordingly, he embraces 
the knowledge of their reality with a 
deep feeling of harmony. It is for this 
reason that the Qur'an simply draws 
attention to them, awakens his heed- 
lessness towards them .. to reinvigo- 
rate the old relationship with these 
forgotten companions of his, and to 
make him recall the old affiliations 
deeply rooted in his being.” 


41. “Although the allusion to the 
reviving earth often occurs in the 
Qur’an as a parable of man’s ultimate 
resurrection, in the present context 
(and in tune with the entire passage 
comprising verses 33-39) it appears 
to be an illustration of God’s power 
to bestow spiritual life upon hearts 
that have hitherto remained closed 
to the truth of His existence and 
omnipotence. Hence it implies a call 
to the believer never to abandon the 
hope that ‘those who deny the truth 
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[40] Verily, those who seek deviation” in Our 
verses, they are not hidden from Us.* Is he 
then who will be cast into the Fire (better) or 
he who will come secure on the Day of Stand- 
ing? Do as you like. Surely, He is Seeing of all 


that you do 


[41] Surely, those who denied the Admonition 
.. although it is a 


after it had come to them 
Mighty Book.™. 


may one day grasp the truth of the 
Quranic message” (Asad). 


Yusuf Ali is on the same line of 
thought: “Evil makes of the souls of 
men what drought makes of land: it 
kills life, beauty, and fruitfulness. Al- 
lah’s Word in the spiritual world has 
the same wonderful effect as rain has 
on barren land: it gives life, beauty, 
and fruitfulness. And the effect of 
Allah’s Word is also seen through the 
lives of men who repel evil with what 
is better. They also convert dead 
souls (which harbour spite and ha- 
tred) into living souls, which come 
into the main current of spiritual 
life, and help in carrying out Allah’s 


beneficent Purpose.” 


42. “Lahada’ is for the act of turning 
to a side while digging a hole, hence 
the derived meaning of turning away 
from the truth, in this instance, from 


the Quran (Zamakhshari, Razi, 
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Qurtubi).To distort, deny, corrupt 
the meaning, etc., are other conno- 
tations of the original “yulhidun” 
without one receiving preference 
over another, but rather, demanding 
a combination of all (Ibn Jarir). 


In Yusuf Ali’s words, “Pervert the 
Truth in Our Signs; either by cor- 
rupting the scriptures or turning 
them to false and selfish uses; or by 
neglecting the Signs of Allah in na- 
ture around them, or silencing His 
voice in their own conscience. Ev- 
erything is known to Allah. Why not 
work for true salvation at the final 
Judgment? 


43. The implied threat is, in time 
such criminals will be taken care of. 
They will not escape the consequenc- 
es of their crimes. 


44, That is, “those who reject the 
Qur'an, do so for their own want of 
understanding and not on account 
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[43] Nothing will be said to you but what was oy T? Je I u ï au Jg la 
said to Messengers before you. Surely, your 
Lord is the Master of Forgiveness, and the 
Master of a painful chastisement.*° 


[44] And, had We made it a non-Arabic recita- 
tion,” they would have surely said, ‘Why have 
its verses not explained clearly?* Is it (in) 
non-Arabic (tongue)* while (the Messenger 
is) an Arab?’ Say, ‘It is a guide and a cure” 
unto the believers. As for those who do not be- st ogee 5 3 5 as ST 3 Ogun’ 
lieve, they have deafness in their ears and itis  &££% Juss ASE ye O55 asi 
a blindness upon them. They are being called 

from a distant place’.°! 
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of any defect or deficiency in the 46. The two parts of the verse are 
Quran itself” (Majid). connected in the following manner: 
It was said, “Nothing will be said to 
you (O Muhammad) but what was 
said to the Messengers before you.” 
In response it could be asked, “Then 
what? What happened?” The answer 
is, “Surely, your Lord is the Master 
of Forgiveness” towards His pious 
slaves, “while “Master of a painful 
chastisement,” for His enemies (Alu- 
si). 


45. By the words, “from before it” 
the allusion is to any reduction, dis- 
tortion in meaning or perversion of 
the text and its message, while by the 
words, “from behind it” the allusion 
is to the introduction of anything 
into it that does not belong to it (Ibn 
Jarir). 


An extended meaning is that no in- 
terpretation that disagrees with the 


; ae é' 47. One of the contentions of th 
plain Qur’anic texts, in meaning and PoC pE tre ONENE ON Uae 


Quraysh was that since the Prophet 


implications, will be accepted as true ` eet 
is an Arab, his bringing of a message 


by a seeker of the Quranic truth | i 
(An) in Arabic leaves them open to doubt 


that he might have made it him- 
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self. Had it been in a non-Arab lan- 


guage, that doubt could be removed 
(Mawdudi). 


48. “.. since the Prophet was an Arab 
and lived in an Arabic environment, 
his message had to be expressed in the 
Arabic language, which the people to 
whom it was addressed in the first 
instance could understand.. (Allah 
said elsewhere, 14:4) ‘Never have We 
sent forth any apostle otherwise than 
[with a Message] in his own people’s 
tongue, so that he might make [the 
truth] clear unto them.’ Had the mes- 
sage of the Qur’an been formulated 
in a language other than Arabic, the 
opponents of the Prophet would have 
been justified in saying, ‘between us 
and thee is a barrier” (Asad). 


Majid draws our attention to the im- 
plied meaning that has been ignored 
by many. What the Makkans meant 
by saying, “And, had We made it a 
non-Arabic recitation, they would 
have surely said, “Why have its verses 
not explained clearly,’ is that had the 
Qur'an been revealed in any other 
language, the intents and purposes of 
the Quranic texts would never have 
been met fully, but rather, would 
have been vague, unclear and sub- 
ject to several interpretations, con- 
tradictory, but of equal strength. It 
is the clarity of the Arabic language, 
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that no other language could have 
matched, had another language been 
chosen for revelation (Au.). 


Majid quotes: “The Arabic language 
— in which the Arabs themselves 
took particular delight, for its copi- 
ous vocabulary, its wealth of forms 
and its inherent capability of culti- 
vation — was peculiarly fitted to take 
a leading position in the world. If it 
is compared, for example, with the 
unwieldy Latin, or even with the tur- 
gid Persian, it is found to be specially 
distinguished by the possession of 
short abstract forms — a property of 
great service in scientific expression. 
It is capable of indicating the finest 
shades of meaning...’ (De Boers, 
History of Philosophy in Islam, pp. 
31-32). “Classical Arabic is charac- 
terized by an extraordinary richness 


of vocabulary and the logical, sys- 


tematic character of its grammatical 
structure.’ (EBr. II p. 192).” 


49, the 
“a`jamiyy” is the antithesis of “fasih” 


Etymologically, word 
(eloquent), in other words, a lan- 
guage which does not help in attain- 
ing clarity of meaning. Applied to a 
person or people, a‘jamiyy is some- 
one, no matter of what ethnic origin, 
including an Arab, who is unable to 
express himself properly, like the ani- 
mals (Zamakhshari, Qurtubi). 
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[45] Indeed, We gave Musa the Book, but it 
was differed with.” Had it not been for a Word 
preceding from your Lord, (the matter) would 
have been judged between them.” Surely they 
are in suspicion concerning it, (in) a disquiet- 


ing doubt thereof. 


[46] Whoever works righteousness, it is for his 
own self, and whoever does evil, it is against 
itself. Your Lord is not unjust (in the least)°** 


to the slaves. 


50. It is a cure for the diseases of the 
heart (Zamakhshari). 


51. That is, although near, but be- 
cause they hear it with disbelief and 
attitude of rejection, the Qur’anic 
call comes to them from a distance. 
‘They hear a vague distant voice say- 
ing something they are unable to 
comprehend. 


“They pretended that it was too deep 
for them, when they meant that they 
were superior to it! The fact was that 
by putting themselves in an artifi- 
cially false position, they rendered 
themselves impervious to the Mes- 
sage. The voice of Revelation or the 
voice of conscience sounded to them 
as if it came from a far-off place! 
They themselves made themselves 
strangers to it” (Yusuf Ali). 


52. That is, some saying, it is the 
truth, others differing with them and 
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saying, it is not the truth (Zamakh- 
shari). 


53. The word was to the effect that 
they will not be punished but after 
a while, which will take place in the 
Hereafter (Razi). 


In Mawdudi’s words, “It has two 
meanings: (1) If Allah had not al- 
ready decreed that the people would 
be given enough respite for consid- 
eration, the disputants would have 
long been destroyed; (2) if Allah had 
not already decreed that the disputes 
would finally be decided on the Day 
of Judgment, the reality would have 
been made plain as to who is in the 
right and who is in the wrong.” 


54. The hyperbolic expression (zal- 
lam) denies the least possible occur- 
rence of oppression (Qurtubi). 


Another possible meaning, as point- 


ed out by Zarkashi is that, had 
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[47] To Him is referred the knowledge of the 
Hour. And no fruit emerges out of its sheath, 
and not a female conceives, nor gives birth 
save with His knowledge. And, the day He 
shall call to them, ‘Where now are the asso- 
ciates (attributed) to Me?’ They will answer, 
‘We proclaim to You, there is none among us 
to testify.’ 


[48] Lost from them are what they used to in- 
voke earlier and they will come to realize that 
they have no place of escape. 


[49] Man wearies not of praying for the good. 
But if an evil touches him, lo, he loses all hope 
and is in despair. 


[50] And if We make him taste mercy from 
Us, after an affliction had touched him, he will 
surely say, ‘This is my due.” I do not believe 
the Hour will be struck. And, if I am brought 
back to my Lord, then, surely, there shall be 
good for me with Him.’ We shall surely show 
the unbelievers (te truth of) what they used to 
do, and We shall surely give them the taste of 
a severe chastisement. 
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“zulm” been one of Allah’s Attri- 
butes, it would have been in exagger- 
ated form and, thus, He would not 


have been a mere “zalim” but a “zal- 
lam” (Au.). 


55. “Being fully convinced of his own 
merit (as expressed in his own words, 
‘this is but my due’), he is confident 
that — in case there should really be 
a life after death — his own flattering 


view of himself will be confirmed by 


God” (Asad). 


56. “When men entertain false ideas 
of values in life, there are two or three 
possible attitudes they may adopt in 
reaction to their experiences. In the 
first place, their desire may be inor- 
dinate for the good things of this life, 
and any little check brings them into 


a mood of despair.. In the second 
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[51] And when We bestow favors upon man, 
he turns away and withdraws aside. But when 
evil touches him, lo, he is full of lengthy sup- 
plications.” 


[52] Say, ‘Have you considered, if it is from 
Allah, yet you rejected it, then who can be in 
greater wrong than he who is in a far-fetched 
schism?” 


[53] We shall show them Our signs in the ho- 
rizons and in their own selves until it becomes 
clear to them that it is the truth.” Is it not suf- 
ficient for your Lord that He is over all things 
a Witness? 


[54] Lo! They are surely in a doubt concerning 
the meeting with their Lord. Lo! He is, of all 
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things, encompassing. 


place, if their desire is granted, they 
are puffed up, and think that every- 
thing is due to their own cleverness 
or merit, and they forget Allah. Not 
only that, but they go a step further, 
and begin to doubt a Hereafter at all! 
If by chance they have a faint glim- 
mering of the Hereafter, which they 
cannot help recognizing, they think 
themselves ‘favoured of Heaven’, be- 
cause of some small favours given to 
them in this life by way of trial. Thus 
they turn all things, good or evil, 
away from their real purpose, be- 
cause they are devoted to falsehood” 


(Yusuf Ali). 


hore be ó JS 


57. Yusuf Ali again, “The last verse 
and note dealt with men’s distortion 
of the values of life. Here we come 
to men’s ingratitude and hypocrisy. 
If they receive good, they go farther 
away from Allah, instead of coming 
nearer to him. If they suffer ill, they 
call on Allah and offer prolonged 
prayers, but it is not sincere devotion 
and therefore worthless.” 


58. “I.e., through progressive deep- 
ening and widening of their insight 
into the wonders of the universe as 
well as through a deeper understand- 
ing of man’s own psyche — all of 
which points to a conscious Creator” 


(Asad). 
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Mawdudi offers another perspective: 
“One of the two interpretations of 
the major commentaries has been 
that the allusion of signs in the ho- 
rizon is to the prediction that Islam 
will prevail over large tracts of land 
in and beyond Arabia. It is then that 
the sign referred to in this verse will 
be fully perceived and recognized. 
The objection that can be raised is 
that political dominance does not 
prove the veracity of a Message or its 
carriers. The answer is, the triumph 
of Islam was not a military or politi- 
cal triumph. It was not the kind of 
triumph which results in a conqueror 
ending up owning the life and prop- 
erty of the conquered nation, in con- 
sequence, the land filled with tyran- 
ny and injustice. (At this point, and 
at this time of writing, one might be 
reminded that — by the accounts of a 
British newspaper and other sources 
— five years of American occupation 
of Iraq has resulted in transforma- 
tion of a vast area into the stone-age: 
no power, no water, no fuel and no 
food. To obtain a few liters of petrol 
in this oil-rich country, people sleep 
at the petrol stations to queue up in 
the morning. So far, close to a mil- 
lion of Iraqis have died, several times 
more injured and maimed, and sev- 


eral millions have become refugees. 
This is the “conquer” that Mawdudi 
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is alluding to. And, to continue with 
Mawdudi: Au.): “Contrary to this, 
the Islamic conquest brought with it 
a great religious, moral, intellectual, 
cultural, political, economic and so- 
cial change whose influences elicited 
what was best in man and suppressed 
what was worst in him. The revolu- 
tion brought by this phenomenon 
nurtured the moral excellence that 
the world could hope to see in the 
hermit and meditative recluses: in the 
politics of the rulers, in the wars and 
conquest, in the work of the tax-col- 
lectors or commerce of the big busi- 
ness, everywhere a huge moral up- 
liftment, unseen anytime in human 
history, was achieved. The influence 
was so great and deep, that within a 
short time, in morality, character and 
behavior, cleanliness and purity, the 
common man was raised above the 
selected few of other societies. The 
Muslim conquests brought about in 
the conquered lands order in place 
of chaos, peace in place of anarchy, 
piety in place of wickedness, justice 
in place of tyranny, purity in place of 
obscenity and brotherhood in place 
of sanctioned inequality. 


“These were the signs that the 
Makkan Arabs were told they will 
see in the horizons. And it has not 
stopped there. People of all ages have 


been witness to the signs foretold in 
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this Quranic passage. The Muslims 
— even during their decline - have 
displayed such moral order as has 
not been attained by their antagonist 
contemporaries. No precedents can 
be found from any period of Muslim 
history of the tyrannical treatment 
that has been meted out by the West- 
ern nations to the subdued nations 
of Africa, America, Asia and, in fact, 
of Europe itself. Anyone can check 
through history books how the Mus- 
lims treated Christians in Spain and 
how the Christians treated Muslims 
there; how the Muslims behaved to- 
wards Hindus during their long rule 
in India and how the Hindus have 
begun to treat the Muslims once in 
power, how the Muslims treated the 
Jews during 1300 years and how the 


Jews are treating the Muslims since 


the deceptive occupation of Pales- 
tine.” 


“The other meaning given by the 
commentators is that the unbeliev- 
ers will be shown physical signs in 
the material world, as well as those 
found in their own physical exis- 
tence. These signs will never end. 
In every new generation new signs 
will be discovered that will lead to 
the recognition that the world is not 
an accident but a well-designed cre- 
ation” (With minor modifications). 
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Majid has a short comment on this 
aspect, “The words are also of general 
application. If we only care to reflect 
on the marvelous structure of the 
atom and on the still more marvel- 
ous nature of the human mind, we 
are inevitably, inescapably, led to the 
truth of an All-Designing, Omnipo- 
tent, Omnipresent Being.” 


Following the same theme as above, 
one could add that by the words 
“within their own selves’, the allu- 
sion could be to the unbelievers of 
all ages who, once antagonists and 
opposed to Islam, undergo mighty 
changes in their own selves, to be- 
come, with the acceptance of Islam, 
entirely new — and laudable — per- 
sonalities endowed with exemplary 
character (Au.). 


Yusuf Ali puts it in a more sub- 
lime manner: “Allah’s Truth always 
spreads, in its own good time, across 
to the uttermost ends of the earth, 
as it did in the case of Islam. But its 
intensive spread in the hearts and 
souls of people is even more remark- 
able than its extensive spread over 
large areas. Men like the four Com- 
panions of the Prophet - and many 
more - became leaders of men and 
arbiters of the world’s fate. Madinah 
from being a focus of jarring tribes 
and factions that hated each other, 
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became the seat of heroic actions and difference what men may say or do. 
plans and the nursery of great and Allahs Truth must prevail, and He 
noble heroic deeds that resounded knows who obstruct and who help.” 
throughout the world. It makes no 
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Makkan! 
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1. Ibn ‘Abbas and Qatadah are re- 
ported to have thought that ex- 
cept for four verses 23-24 the rest 
of the Surah is Makkan (Qurtubi, 
Shawkani). But there are other ex- 
ceptions too to the effect that a few 


other verses of the Surah are Madi- 
nan (Alusi). 


2. Ibn Kathir presents at this point 

the well-known hadith from the Sa- 

hihayn: 
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‘Aisha reports that Harith b. 
Hisham asked the Prophet, 
“Messenger of Allah, how does 
the revelation come to you?” He 
replied, “Sometimes it comes 
to me like the ringing of a bell. 
This one is the most difficult of 
its kind. Then, as it is drawn to 
a close I would have retained in 
memory all that he (the angel) 
would have said. At other times 
the angel appears to me in the 
form of a man. He speaks to me 
and I am able to retain in mem- 
ory what he said.” “Aisha - Al- 
lah be pleased with her - said, “I 
have seen him on a chillingly cold 
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[4] To Him belongs whatsoever is in the heav- 
ens and whatsoever is in the earth;* and He is 


the Exalted, the Great. 


[5] The heavens would almost burst forth from 
above them; the angels celebrate the praises rs 
of their Lord and seek forgiveness for those on 
earth. Lo! Allah is indeed the All-forgiving, 


the All-merciful. 


day, the revelation coming down 
upon him. By the time it stopped 
sweat would be dropping down 
his forehead.” 


3. “Le. writes Asad, “the basic 
truths propounded in the Qur’anic 
revelation — some of which are sum- 
marized in the sequence — are the 
same as those revealed to all the ear- 


lier prophets.” 


Some commentators have pointed 
out however, that by the use of the 
past-present tense in “ywhi”, a hint is 
hidden that this revelation is not a 
new or odd phenomenon, but rath- 
er, your Lord has been revealing His 
messages throughout human history. 


4, Commenting on, “Io Him be- 
longs what is in the heavens and the 
earth,” Sayyid writes: “Quite some 
people, deceived by the fact that 
they find things in their hands sub- 
jected to them, benefitting them and 
which they can use as they wish, are 
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led to believe that they own those 
things. Of course they do not. Allah 
is the real owner. It is He who cre- 
ates and destroys, who gives life and 
deals death, who has the power to 
let people own what He wishes, or 
take away from their possession what 
He will, to place them in the hands 
of some others when He will. True 
ownership remains in His hands who 
dispenses with them in a manner 
that suits His Grand Plan. Things re- 
spond to Him and transform them- 
selves following His Scheme. In this 
latter sense, none has the ownership 
of the heavens and the earth but He. 
Once a people become fully cogni- 
zant of this fact, they know where 
and how to seek them and how to 
deal with them.” 


5. “From above them”: i.e., ow- 
ing to the Greatness and Majesty of 
the Lord of the worlds above them 
— an opinion attributed to Ibn `Ab- 


bas, Qatadah and Suddi (Ibn Jarir); 
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wherein, “above” is not for indicat- 
ing the direction (Au.). 


If it is asked, writes Zamakhshari, 
why “from above them?” then the 
answer is: Because the greatest of 
signs and evidences with reference 
to the Exaltedness and Majesty are 
above the heavens viz., the ‘Arsh, the 
Kursiyy, rows of angels, their glories 
of their Lord, their praises ringing 
around the ‘Arsh, and various other 
holy manifestations of His stupen- 
dous Power and Kingdom. ‘These are 
all above the heavens (under the force 


of which they could burst forth). 


Another opinion as attributed to Ibn 
‘Abbas preserved by Hakim is that 
the heavens could collapse because 
of the weight (of the angels above 
them) — Alusi. This is supported by 
a hadith in Musnad Ahmad which 


says, 
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“The heaven creaks, and it is right 
of it that it should creak for there 
is not a four-finger space but an 
angel is there in prostration.” 


Thanwi tries to answer a doubt 
raised by the materialists concerning 
weight of the angels. But for today’s 
Muslim it should offer no difficulty 
to imagine that billions upon billions 
of angels, each loaded with immense 
energy (being made of nur’), the 
heaven below them could well col- 


lapse if not for Allah’s holding Power. 


A third opinion is that the heavens 
could burst forth because of attribu- 
tion of a son to Allah. The following 
verse supports this (19: 90-91): 
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“The heavens could well-nigh 
explode thereby, the earth split 
asunder, and the mountains col- 
lapse into ruins, that they should 
attribute to the Most Merciful a 


29 


son. 
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[6] As for those who took protectors other than +, .. sa, 1%. 4 
Him, Allah is a Watcher over them; you are i 7 


not a guardian over them. 


[7] And thus have We revealed to you an Ara- 
bic Qur’an,° that you may warn the Mother 
of the Towns’ and those around it,’ and warn 
of the Day of gathering, wherein is no doubt: 
a group in Paradise and a group in the Blaze.° 


6. The objective of the statement 
that this is an Arabic Quran is to 
impress on its being plain, simple, 
and, communicating its message in 
clear terms (Ibn Kathir, reworded). 


‘Araba is to express oneself clearly, 
plainly, distinctly and precisely, in 
chaste language (Au.). 


7. That is, Makkah, because, accord- 
ing to one opinion, it has been the 
spiritual center throughout human 
history, and, according to another, 
because the earth was stretched from 
below it. As for being the spiritual 
center throughout human history, 
this might sound a little strange, but 
we need to recall the ahadith that 
speak of the ancient Prophets visit- 
ing Makkah for pilgrimage. Abu 
Ya‘la has a report in his collection 
narrated by Ibn ‘Abbas that, 


“When the Prophet arrived at the 
‘Usfan valley during his Hajj, he 
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asked Abu Bakr, what valley it was? 
Abu Bakr replied that it was the ` Us- 
fan valley. The Prophet said, ‘Nuh, 
Hud and Ibrahim have passed by 
this valley on their red camels led by 
coiled halters, wearing a lower gar- 
ment and an upper striped cloak. 
They had come to perform the pil- 


23 


grimage of the Ancient House. 


The Musnad of Ahmad has another 
report of Ibn `Abbas who said, 


“When the Prophet passed by the 
‘Usfan valley during his pilgrim- 
age, he asked, ‘Abu Bakr, what val- 
ley is this? He told him that it was 
the `Usfan valley. The Prophet said, 
‘Hud and Saleh passed by this valley 
on red camels, coiled halters, wearing 
lower garments and striped cloaks, 
uttering the Supplicatory words of 


> 


pilgrimage of the Ancient House.” 


Haythami said about the report of 
Ahmad that one of the narrators was 
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a controversial person; while he was 
considered weak by some, a few oth- 
ers treated him as trustworthy (Au.). 


Writes Ibn Kathir: Makkah has been 
so called because it is the holiest of 
lands in the sight of Allah as several 
ahadith tell us. One of them is as fol- 
lows: 
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“Abdullah ibn `Adiyy says, “I 
have seen the Prophet standing 
on (a mound of earth called) 
Hazwarah and saying, ‘Surely, 
you ate the best of Allah’s lands, 
and the most pleasing to Allah. If 
I was not forced out, I would not 
have left.” 


This version is in Tirmidhi who 
judged it Hasan-Gharib-Sahih. Simi- 
lar reports are in Nasai and Ibn Ma- 


jah (Ibn Kathir). 


Some Orientalists have used this 
Ayah to argue that the Prophet was 
sent only to the Arabs. It is a strange 
case of seeking evidence from the 
Qur’an while disbelieving in it. If 
the Qur'an is trustworthy in its state- 
ment that the Prophet’s mission was 
restricted to the Arabs, then, why is 
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it not trustworthy in its statement 
that there is no god but One? Or, as 
Imam Razi has pointed out, why is 
it not trustworthy in its other state- 
ment (34: 28): 


ee KEY daf is 


“We have not sent you (O Mu- 
hammad) but to the whole of the 
mankind.” 


8. “Those around it” could include 
the settlements around Makkah as 
well as all those living around it in 
every direction (right up to where the 
human population ends) — Shafi’. 


See Surah Anfal, note 153 for a fuller 


discussion. 


Sayyid Qutb presents a somewhat de- 
tailed, although not a fully compre- 
hensive, discussion as to why Allah 
chose Makkah and its surroundings 
as the first choice for sending down 
and addressing the final Message in 
the Arabic language. He writes in ef- 
fect, “Obviously, Allah knows where 
to place His Message. Nonetheless, 
when we look back at the events 
and occurrences behind us, beyond 
the conditions and demands of our 
times, and, considering all that this 
mission has been through, yielding 
the results and consequences that 
have been, we begin to realize some 
of the wisdom that could have been 
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there for choosing this place as the 
center for a message whose universal- 


ity had been decided from day one. 


“At the time of the birth of this final 
message, this earth was ruled prin- 
cipally by four empires: (i) Roman, 
covering Europe and parts of Asia 
and Africa; (ii) Persian, extended 
over parts of Asia and Africa; (iii) 
Indian and, (iv) Chinese. The last 
two were more or less confined to 
themselves, locked in, politically, re- 
ligiously, and culturally, within their 
boundaries. It were the first two that 
had far reaching influence on the hu- 
mans and their developments. 


“Two revealed religions, Jewish and 
Christian, were confined in their 
influence to within these two great 
empires. They were, of course, under 
the subjugation of these two empires, 
having failed to win them over to 
their causes, in addition to themselves 
having suffered (moral and spiritual) 
corruptions and degeneration. 


“Judaism had suffered ravages, some- 
times at the hands of the Persians 
and at others at the hands of the Ro- 
man imperialism. It could not find 
any quarter in the lands worthy of 
consideration where it could rule the 


people and their hearts. It ended up 


becoming, for a variety of reasons, a 
closed religion, reserved for the Isra- 
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elites, without any wish on the part 
of its followers to accommodate peo- 
ple other than those of their race. 


“As for Christianity, it took birth 
within the shades of the Roman im- 
perialism. It ruled all those areas: 
Palestine, Syria, Egypt and others, 
where this new religion was being 
spread secretly. It used to conceal 
itself from the reaches of the rul- 
ing power which was persecuting it 
resulting in the death of thousands 
of Christians. But when the era of 
persecution ended, and the rulers 
themselves came into Christianity, 
they brought in with them all the 
superstitions and practices that were 
part of the pagan religion. They even 
brought in with them the issues that 
were being hotly debated among the 
pagan Greeks. Christianity took a 
new form, one which had nothing to 
do with the revealed religion that it 
was at birth. The imperial state too, 
which had accepted this new faith, 
was in no way influenced by it. The 
state in fact ruled the religion. It was 
not the other way round. Over and 
above this, Christianity itself broke 
into countless sects, of such severity, 
that the divisions all but divided the 
empire itself. 


“Tt was in this situation that Islam 
appeared. It came to rid human- 
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ity of all that it was suffering from: 
corruption, degeneration, tyranny, 
and ignorance that filled every place. 
It came to rule over humanity and 
guide it to light. In view of the above, 
it was necessary for Islam to begin its 
work in an area untouched by occu- 
pation; a place which had remained 
free of slavery to imperialism of the 
sort that surrounded it. It had to take 
root and grow free of all the corrup- 
tions and degenerations that previ- 
ous religious systems had suffered. 
The Mother of the Towns, therefore, 
was most suited as a starting point 
before it spread over the globe. 


“At the time Islam appeared, there 
was no government of any sort in 


Arabia. This geographical patch was 


free of rules and regulations, police 
and armies, system of government 
and its overwhelming dominance 
over life and society. It imposed no 
state religion, no set of beliefs upon 
a subdued people, as it happens to 
be the state of affairs in oppressive 
states. Nor was there a systematized 
religion with clear-cut beliefs and 
practices. But rather, it was a disor- 
ganized house of pagan pantheons, 
disunited in beliefs and disunited in 
practices. Consequently, there was 
no united religious force to stand up 
and face Islam. If not for the material 
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and economic interests attached to 
the old system, the Quraysh would 
not have in fact opposed Islam as ve- 
hemently as they did. 


“On the political front, things were 
not better organized than on the 
religious front which of course was 
a favorable point since that left no 
organized political system to take a 
stand against Islam. 


“Within the chaos, there were values 
that were upheld by all. They came 
to Islam’s aid. For example, the social 
system was tribal-based. Family had 
a strong appeal. Therefore, when the 
Prophet stood up with his message, 
he found Banu Hashim — although 
by and large unbelievers - support- 
ing him with their drawn swords for 
no reason other than that he was a 
Hashimi. In fact, the tribes withheld 
their hands from every one of the 
earliest Muslims who had the most 
insignificant connection with one or 
the other tribe, leaving those tribes 
to discipline or torture them them- 
selves. Those slaves that had em- 
braced Islam were tortured by their 
own masters. None else could touch 
them. When Abu Bakr purchased 
them and freed them, once again no 
one could dare stretch his hand at 
them. This of course was a favorable 
factor for Islam. 
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“In addition, there were certain Arab 
characteristics, specific to them, such 
as, courage, fortitude, pride, etc., 
that were necessary traits for taking 
a new mission forward and bearing 


the hardships that it demanded. 


“Again, the Arab Peninsula was then 
carrying as seeds personalities of such 
extraordinary qualities that proved 
useful later. They were also well ex- 
perienced in the affairs of the world, 
and had good knowledge of the sur- 
rounding world by virtue of their 
travel to the north and the south ev- 
ery now and then entering into the 
territories of the two notable empires 
of the time, Roman and Persian. Af- 
ter Islam had taken good roots, these 
seeds became trees and Islam was 
able to make good use of them for 
the propagation of its message. Pres- 
ence of extraordinary figures in such 


large numbers had surely a hidden 
Hand. Personalities such as: Abu 


Bakr, ‘Umar, ‘Uthman, ‘Ali, Ham- 
za, ‘Abbas, Abu ‘Ubaydah, Sa`d b. 
Waqqas, Khalid b. Walid, Sa`d b. 
Mu`adh, Abu Ayyub Ansari and nu- 
merous other figures (of such stature 
as only appear as singles among na- 
tions over centuries: Au.) welcomed 
Islam, bore its message, took it for- 
ward, and spread it around. No 
doubt, they were the products of Is- 
lam, but the potential was there. 


Al-Shura 


“This is not the place to deal with this 
issue in a thorough fashion. It might 
require a whole work for a better un- 
derstanding. Enough should be the 
few points we have placed above, for 
a common reader to get some idea 
of the causes that made the spread of 
Islam possible, the reasons why Allah 
chose the Mother of the Towns and 
its surroundings as the area to be first 


addressed.” 


9. In connection with the statement, 
“a party in Paradise and a party in the 
Blaze,” the following Hasan-Gharib- 


Sahih hadith could be quoted. (Ibn 
Jarir presents it at Ayah 7): 
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[8] And, had Allah willed, He could surely ee Se ae 
have made them one community but He ad- oS Fo E aa 15 
mits into His mercy whomsoever He will? U OJU am B cles oA ijg 
As for the transgressors,” they have neither a EAP wi V5 5 3 d 
protector nor a helper. : á 


‘Abdullah b. “Amr narrated, be (as) close (to the ideal as pos- 


“The Prophet came out with two 
books in his hand. He asked, ‘Do 
you know what these two books 
are?’ We said, ‘No, O Messenger 
of Allah. Will you not tell us?’ So 
pointing to his right hand he said, 
‘This is the book of the Lord of 
the worlds. Herein are names of 
the inhabitants of Paradise com- 
plete with the names of their 
fathers and tribes. The list ends 
with the last of them so that there 
will never be any addition or de- 
letion.’ Then he said about what 
was in the left hand, “This is the 
Book of the Lord of the worlds. 
Herein are names of the inhabit- 
ants of the Fire, complete with 
the names of their fathers and 
tribes. The list ends with the last 
of them so that there will never 
be any addition or deletion? At 
that his Companions said, “Then 
for what end the deeds, O Mes- 
senger of Allah, if the affair has 
already been decided?’ He an- 
swered, ‘Be steadfast and try to 


sible). As for the man of Para- 
dise, (his life) will be terminated 
in accordance with the deeds of 
the inhabitants of Paradise no 
matter what he did (during the 
life). As for the man of Hellfire, 
(his life) will be terminated in ac- 
cordance with the deeds of the 
inhabitants of Paradise no mat- 
ter what he did (during the life)? 
Then the Prophet tossed away 
the two books and said, ‘Allah is 
done with (His) slaves, a group 
in Paradise and a group in the 
Fire.” (Ibn Jarir, Ibn Kathir). 


Tirmidhi remarked that this is a 
Hasan-Gharib-Sahih report. A simi- 
lar report is in Nasa'i. 


10. One possible connotation is, Al- 


lah (swt) could have made the people 


a single community of either believ- 


ers or unbelievers — Qurtubi. 


That is, had Allah willed, He could 
have forced them all to belief, or, 
could have left them all to them- 
selves and they would all have cho- 
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[9] Or, have they taken protectors besides 
Him? But it is Allah who is the (true) Protec- 
tor; He quickens the dead and He has power 
over all things. 


[10] And whatever it is that you differ amongst 
yourselves but the judgment thereof belongs to 
Allah.” Such is Allah, my Lord, in whom I 
have placed the trust and to Him I turn re- 
pentant. 


[11] Splitter of the heavens and the earth. 
He has made for you, of yourselves, mates, 
as (also) of the cattle mates: multiplying you 
thereby.” There is nothing like unto Him;" He 
is the All-hearing, the All-seeing. 
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sen disbelief. But He opens the gates 
of mercy and guides some to belief 
to admit them in (Au.). 


11. The words, “He admits into His 
mercy whomsoever He will; as for 
the transgressors ..” are plain in their 
meaning that it is Allah who admits 
people into belief and obedience: 
by His mercy, but it is humans who 
leave themselves out of the range 
of mercy by adopting transgression 


(based on Razi). 


12. That is, ultimately it is Allah 
who will judge between the human- 
kind differing between themselves 


(Ibn Jarir). 


13. (Ihe obvious meaning is that 
humans and animals were created in 


pairs in order that they may multiply 
in numbers: Au.), however, another 
possible meaning is that the animals 
are there in pairs in order for hu- 
mans to consume them and multiply 
themselves thereby (Ibn Jarir). 


14. To be closer to a literal rendi- 
tion one could state, “There is not 
aught the like of Him. This is one 
of the most powerful of Qur’anic 
statements, but little explained by 
What Imam 
Razi writes, in harsh refutation of 


the commentators. 


Ibn Khuzaymah’s views regarding 
the Deity’s features in his “Kitab al- 
Tawhid , and vigorously, but uncon- 
vincingly expounded later by others, 
might not make, as Alusi remarks, 
one feel fully comfortable at heart. 
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Yet the Imam falls short of an elu- 
cidation deserving the important is- 
sue. One has the same feeling of dis- 
comfort at quoting Gibbon (instead 
of one of our own scholars), but is 
done here, presently, in hope that 
someone will pick up the lead and at- 
tempt a fuller exposition. As quoted 
by Majid, Gibbon said about the Is- 
lamic concept of Godhead: “A creed 
too sublime perhaps for our present 
faculties. What object remains for 
the fancy, or even the understanding, 
when we have abstracted from the 
unknown substance all ideas of time 
and space, of motion and matter, of 
sensation and reflection?” (Au.). 


The above said, Asad could be quoted 
for further explanation: “The phrase, 
‘there is nothing like unto Him’ im- 
plies that He is fundamentally — and 
not merely in His attributes — ‘dif- 
ferent’ from anything that exists or 
could exist, or anything that man 
can conceive or imagine or define; 
and since ‘there is nothing that could 
be compared with Him’ (112: 4), 
even the ‘how’ of His being ‘differ- 
ent from everything else is beyond 
the categories of human thought.” 


Sayyid’s statement paraphrases the 
passage in the following manner: “It 
is binding (upon the humans) that 
they should refer to their Creator on 
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matters they differ between them- 
selves. It is He who created them, 
fashioned their forms, and made 
their mates out of them. He orga- 
nized life and knows what suits it 
best and what gives it firm grounds. 
Following the same principles, as in 
the creation of the humans, He has 
also created the animals. They multi- 
ply themselves following the pattern 
and the system set in place by Him. 
However, He is apart from all His 
creation, different from them, away 
and out of the systems governing the 
created cosmos and its contents, liv- 
ing and non-living: ‘there is nothing 
like unto Him.’ A sound mind ac- 
cepts this. How can the created be 
like the Creator in any way? Follow- 
ing the theme above, it should be ob- 
vious that when the creations differ 


between themselves, the judgment 
should be His, none else’s. Why? Be- 
cause, there is none else besides Him 


who enjoys a true existence. 


“The fact stated, viz., there is noth- 
ing like unto Him, the relationship 
between Him and His creations re- 
mains, despite the great difference: 
He hears and He sees all; when He 
judges or commands, it is that of 
One who hears and who sees (in a 
way the creations cannot compre- 


hend).” 
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[12] To Him belong the keys of the heavens and 
the earth. He extends the providence to whom 
He will, or restricts. Verily, He is knowing of 
all things.” 


[13] He has laid down for you as religion’ 
what He enjoined upon Nuh, and that which 
We have revealed unto you and that which We 
enjoined therewith Ibrahim, Musa and ‘Isa: 
that you establish the religion” and differ not 
therein. Hard is upon the polytheists what 
you call them to.” Allah chooses for Himself 
whomsoever He will and guides to Himself 
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whosoever turns (repentant). 


The above noted, we might point out 
that the ‘reality’ of the created world, 
let alone that of Him who described 
Himself as, “there is none like unto 
Him, has become so murky as to be 
described in an intelligible language. 
Tens of thousands of experiments are 
leading to the undeniable??? conclu- 
sion that ‘matter’ seems to be intel- 
ligent; that every atom seems to be 
carrying a complete information of 
the universe; and that ??? 


15. “Ie., He knows not only what 
every human being ‘deserves,’ but 
what is intrinsically — though not 
always perceptibly — good and nec- 
essary in the context of His plan of 
creation. Moreover, all that exists be- 
longs to Him alone, and man is al- 
lowed no more than the usufruct of 


what is commonly regarded as ‘prop- 


erty” (Asad). 
16. What is the definition of “din” as 


used here? The answer given by vari- 
ous commentators is as follows: 


Din: 


In the opinion of Qatadah, “din” at 
this point pertains to treating the 
lawful as lawful and unlawful as un- 


lawful (Ibn Jarir). 


Zamakhshari states: The “din” of 
“Iqamatu al-din” stands for Islam 
which in turn stands for: Tawhid, 
Allah’s obedience, belief in His Mes- 
sengers, His Books and in the Day 
of Resurrection, as well as belief in 
all the rest wherewith a man can be 
legitimately referred to as a Muslim. 
This does not include the religions as 
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promulgated by the previous Proph- 
ets, in all their details, which have dif- 
fered from each other in accordance 
with the situations prevalent in those 


times; Allah (swt) said (5: 48), 

“For every one of you We have pre- 
scribed a Law and a Way.” (That is to 
say, every nation of the past in which 
a Prophet was raised, received a set of 


Laws that were specifically for it, and 
suitable to it: Au.). 


Razi wrote: Of necessity, this “din” 
has to be different from the obliga- 
tions and commandments, for, they 
have been different (in different reli- 
gions). Allah said, “For every one of 
you We have prescribed a Law and a 
Way.” It has to be something which 
remained common throughout the 
ages such as, belief in Allah, in His 
angels, His Books, His Messengers 
and in the Hereafter. Belief (in the 
above) demands shunning this world 
and turning towards the Hereafter, a 
hastening towards good morals and a 
dislike of the low morals. 


Qurtubi: “din” is (belief in) Allah’s 
oneness and His obedience, belief in 
His Messengers and Books, belief in 
the Day of Reckoning and in all that 
by virtue of which a man is declared 
a Muslim. Allah did not mean to in- 
clude the details of religion which 
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have been different in different reli- 
gions. 


He expands: It has been one “din”, 
that is, the fundamental princi- 
ples that have remained common 
throughout the times such as Taw- 
hid, Prayers, zakah, Fasts, pilgrim- 
age, seeking closeness to Allah by 


means of virtuous deeds, honoring 


the trusts and promises, joining the 
kin, forbiddance of disbelief, mur- 
der, adultery, avoiding any harm to 
the creations, torture of animals, and 
avoidance of all sorts of low morals. 
These are all fundamentals of Islam 
and the common elements between 
our religion and those of the past 
Prophets. 


Ibn Kathir: The “din” that every 
Prophet brought was: devotion to Al- 
lah alone who has no associates and 
hence the words, “that you establish 
the religion and differ not therein”. 


Alusi: The allusion by “din” is to Is- 
lam which in turn is: Allah’s oneness, 
His obedience, belief in His Books, 
in His Messengers, the Hereafter, 
and all the rest which make a man 
Muslim. 


Shawkani: “Laid down the din: 
that is, Tawhid, the religion of Islam 
and those fundamental elements in 
which the messages of the previous 
Messengers did not differ, and which 
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are the common points amongst the 
Scriptures. Mujahid has said, “Allah 
did not send a Messenger but en- 
joined Prayers and zakah, and obedi- 
ence to Allah. This is the “din” that 
He laid down for them.” 


Asad could be quoted for a summa- 
ry: “Since, as the sequence shows, the 
term din cannot apply in this context 
to ‘religion’ in its widest connotation, 
including religious laws — which, by 
their very nature, have been differ- 
ent in each successive dispensation 
— it obviously denotes here only the 
ethical and spiritual contents of reli- 
gion, i.e., ‘faith’ in its most general 
sense. With this verse, the discussion 
returns to the theme sounded at the 
beginning of this Surah, namely, the 
unchanging sameness of the spiritual 
and moral principles underlying all 


revealed religions.” 


17. Now, what does “Jgamatu al- 
din” imply? Since the meaning was 
obvious to most 
they paid scant attention to it. At all 


events, the following are opinions of 


commentators, 


a few authorities: 


Suddi said: It means: put it to prac- 
tice (Ibn Jarir). Jgamah is in the same 
sense as used when enjoining the 
Prayers, (that is, when it was said, 
“agimu al-salah” it meant, “do it reg- 
ularly and properly”: Au.) - Ibn Jarir. 
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Imam Razi says that the Prophets of 
past were charged that they should 
establish the “din” in such a manner 
as to remove all differences and dis- 
putations (in matters of religion). 


Qurtubi: By saying “agimu” the al- 
lusion is to consistency, continuity, 
well-guarded performance (against 
error), without controversies and du- 
bitations thereof. 


Alusi: By “Iqamah” the allusion is to 
do well and thoroughly all its con- 
stituents, and safeguarding it (the 
‘din’) from twists and corruptions 
finding their way in, and, subjecting 
it to good practice. 


In view of changed meanings of “din” 
and “Iqamah” current among some 
non-Arab Muslims, it would be ap- 
propriate to add a few lines of clari- 
fication here: Referring to the views 
stated above in connection with 
what the term “din” stands for and, 
what the implication of “Iqamah” of 
this “din” is, a contemporary com- 
mentator writes that “this is a su- 
perficial view”, in fact, “a dangerous 
view.” He compares the understand- 
ing of the above authorities to the 
view held by “Saint Paul who pre- 
sented the doctrine of the separation 
of the din (religion) and Shari‘ah 
(law) and corrupted the community 
of the Prophet Jesus!!” He goes on 
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to explain the two terms “din” and 
“Iqamah”, categorically stating that 
the Ummah of the past centuries 
failed to establish a proper meaning 
to these terms. 


It is obvious that he was influenced 
by the connotation that the word 
“Iqamah” carries in the Urdu lan- 
guage. He writes: “The word iqamat 
(to establish)... when used in respect 
of a thing which is not material but 
spiritual in nature does not merely 
imply preaching it but also acting 
according to it as best as one can, in- 
troducing it and enforcing it practi- 
cally.. When the Qur’an enjoins the 
establishment of the Prayer (salat ), 
it does not imply that one should 
merely preach and exhort others to 
the Prayer but that one should not 
only perform it oneself, observing all 
its conditions, but should also strive 
to make arrangements so that it be- 
comes a regular practice among the 
believers. There should be mosques, 
there should be arrangements for of- 
fering the Prayer collectively and for 
the Friday congregational Prayer, and 
for making calls to the Prayer punc- 
tually; give sermons, and the people 
should visit the mosques regularly 
and punctually and make offering 
the Prayer an essential part of their 
daily routine.” 
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He goes on to devote a few pages to 
expound the two terms under dis- 
cussion. A detailed refutation might 
not be necessary after the quotations 
from the classical scholars presented 
above. But, in contrast to the detailed 
study that he alleges was lacking on 
part of the scholars of the past, a cur- 
sory look into the Qur’anic usage of 
the terms would demonstrate that 
the meaning and implication as giv- 
en by him do not find support, e.g.: 


JÉ god Sy EN SSM aot if 
“Establish the Prayer at the sun’s 


decline until the darkness of the 
night” (17: 78). 
sÉ gT ÉI ais 
“Establish the Prayer (O women- 
folk of the Prophet’s house) and 
give out in charity” (33: 33). 
And, 
ath picks E 2h e ei AS Wy 
“And, if you happen to be among 
them (O Prophet), and are es- 


tablishing the Prayer, then, let a 
group stand.” (4: 102). 


Gall Iia atsiki Sý 


“Then, when you are in peace (af- 
ter the situation of fear), establish 
the Prayer” (4: 103). 


(Unable to set up Prayer houses be- 
cause of the fear of Fir`awn, the Isra- 
elites were told), 
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“And treat your houses as Qiblah, 
and establish the Prayer” (10:87). 


It should be obvious from the above 
usages that the definition of “Jga- 
mah” as “acting according to it as 
best as one can, introducing it and 
enforcing it practically, preaching 
and exhorting...” does not fit into 
the contexts. The following Quranic 
usage clarifies it further: 
oF ce Sats ital Beal Gy pl yp 
0i GST ES GS Cral B3 teens 
“Say, “My Lord has ordered jus- 
tice and (that) you should set your 
faces at every Prayer and call upon 
Him making the religion sincerely 


His. Even as He began you, you 
shall return’” (7: 29). 


Thus, /gamah has the connotations 
of doing a thing well, and agimu al- 
din primarily means to live by the 
Shariah punctiliously, rather than 


enforcing it upon others, althoug, 
the nature of the Din is such that 
that establishing it in the society and 


community of Muslims at large, is 
‘part’ of its demand; but it is not the 
primary demand (Au.). 


18. Asad very nicely presents earlier 
opinions: “Most of the great com- 
mentators (e.g. Zamakhshari, Razi, 
Ibn Kathir) understand this as an 
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unequivocal reference to the ecu- 
menical unity of all religions based 
on belief in one God, notwithstand- 
ing all the differences with regard to 
‘the [specific] statutes and practices 
enjoined for the benefit of the vari- 
ous communities in accordance with 
their [time-bound] conditions (‘ala 
hasab ahwaliha) as expressed by Za- 
makhshari in his comments on the 
verse under discussion.” 


19. “Hard it was for the pagans that 
from among them it was Muham- 
mad who was marked out for receiv- 
ing the Revelation. They wanted it to 
be sent down upon a man of great 
reputation and honor. Muhammad 
had no special qualities, that is, by 
their standards, except that he was 
trustworthy. He belonged to a tribe 
of average status. They wanted him 
to be leader of a powerful tribe. 


“It was also hard upon them that 
with the coming of the new mission, 
their old religious system — of deities, 
idols, myths and superstitions - that 
promised them privileges should col- 
lapse and they reduced to the status 
of common men. Pure monotheism 
was hard upon them and so they 
clung hard to their ancient religion. 


“It was also hard upon them that 
they should hear people say that their 
fathers and grand fathers who died 


Al-Shura 


[14] And they differed not but after knowl- 
edge had come to them,” out of contentious 
envy between them. Had it not been for a word 
that preceded from your Lord (about) a slated 
term,” it would have been decided between 
them. Surely, those who have been given the 
Book after them as inheritance are in suspicion 


thereof, dubitating.* 


on paganism were wrongly guided. 
In their idiocy they accepted to end 
up in Hell because they did not wish 
to hear criticism of their ancestors” 


(Sayyid Qutub). 


20. “Guides to Himself”: 
duces them to piety, live a goodly life 


i.e., in- 


following Prophetic teachings, and 
avoid His disobedience (Ibn Jarir). 


This Ayah is similar to that of Al- 
Ahzab, numbered 7, which also 
named the same five Messengers, 
starting from Nuh, ending with 
Muhammad, and three in between: 
Ibrahim, Musa and `Isa, the five 
otherwise known as “Messengers of 
Strong Will” (Ibn Kathir). Howev- 
er, there is no hadith to this effect. 
Shafi‘ adds: Adam (asws) was not 
mentioned perhaps because there 
was no corruption (of doctrinal or 
moral nature) during his time. 


21. Asad explains, “Lit., ‘they did 
not break up their unity until after 
knowledge had come to them’ — 
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i.e., the knowledge that God is one, 
and that the teachings of all of His 
Prophets were essentially the same.” 


22. The word that preceded was 
to the effect that they would not 
be punished for their disbelief and 
transgression but at an appointed 
time. 


23. That is, those who differed in 
such primary tenets as Allah’s one- 
ness or other such basic principles, 
and corrupted their Scriptures, did 
not do it out of ignorance or misun- 
derstanding. There could not have 
been any confusion or obfuscation 
in issues of fundamental importance. 
They did it out of obstinacy, envy, 
hatred for each other and in order to 
make worldly gains. However, after 
they had achieved their objectives, 
and different sects and parties had 
firmly pitched their tents, there came 
their progenies who were led into 
doubts and such debutant theories 
that would not give them peace of 
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[15] To this then,” invite (them). And remain 


steadfast as you have been ordered,” and fol- 
low not their base desires. And say, ‘I believe 
in what Allah has sent down of the Book and I oo 
have been ordered that I should judge between K 
you justly; Allah is our Lord, and your Lord; 
we have our deeds and you have your deeds; 
there is no argument between us and you. Al- 
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lah will gather us together and to Him is the 


return.” 


mind. All this happened because Al- 
lah (swt) gave freedom to His slaves. 
Had He wished, He could have re- 
strained them and removed all their 
differences. But He decided to allow 
them respite and reserve the judg- 
ment until the next life (Shabbir). 


Sayyid quotes J.H.Denison from his 
“Emotion as the Basis of Civiliza- 
tion”: “In the fourth and fifth cen- 
turies the human civilization was 
on the borders of a pit about to fall 
into it. The values that help in the 
establishment of the civilization had 
collapsed without the availability of 
an alternative. It looked as though 
the Great City which had taken 
four thousand years of hard labor 
to build, was about to cave in and 
collapse, and the humans were very 
doubtful that it would ever return to 
what it was a second time because of 
the savagery that had visited it. Tribes 
were fiercely fighting and eliminat- 


ing each other in a world in which 
neither there was any law nor any or- 
der. As for the order that Christian- 
ity had newly brought, it was indeed 
working to disunite and disintegrate 
rather than unite and build... 
in this situation of universal anarchy 


It was 


that there appeared a man who was 
to unite the world..” (That is, Proph- 
et Muhammad, peace be upon him). 


24. This rendering is following an 
understanding viz., “to this Qur'an 
then, invite the people.” Another 
possible meaning is, it is to this re- 
ligion — upon which Nuh, Ibrahim, 
Musa and “Isa were — that you should 
invite the people (Ibn Jarir). 


25. That is, when such is the situ- 
ation that the people around you 
are in grave confusion over the reli- 
gions they have inherited, which is 
the cause of the present anarchy, you 
should, O Prophet, in this scenario 
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[16] As for those who dispute concerning Al- 
lah after He has been responded to, their argu- 


ment is void in the sight of their Lord;” upon 
them rests anger, and for them is a severe 


chastisement. 


remain steadfast on your part, not 
paying any attention to this one or 
that one in the least. 


26. Given the context and the period 
of revelation, it is not clear what ex- 
actly is meant by judging between 
the unbelievers justly. Most com- 
mentators have passed over it. Asad’s 
comment could be thought over. He 
writes: “I.e., ‘to induce you to be 
more tolerant of one another’: evi- 
dently an allusion to the bitterness 
which stands in the way of under- 
standing between the various sects 
and schools of thought in all revealed 
religions.” 


However, one is tempted to believe 
that the Ayah is announcing the 
emergence of a new leadership after 
the test period has elapsed at the on- 
coming point of Emigration (Au.). 


27. It might be noted that this 
verse consists of ten complete sen- 
tences. From this angle it resembles 
— though briefer — Ayah al-Kursiyy 


which also consists of ten sentences 


(Ibn Kathir). 
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Shabbir paraphrases the Ayah: 
Whether it is words or deeds, you 
should, O Prophet, stay firm with 
the mission and the guidance that 
you have been bestowed, unmindful 
of criticism that surrounds you. You 
should announce that so far as I am 
concerned, I believe in the truth that 
Torah, Njil and other Books of Al- 
lah contain. I have been ordered to 
judge equitably between you in mat- 
ters in which you have been differ- 
ing. But if you disagree and continue 
to go your way, then, I am not here 
to enforce my guidance on you. Our 
Lord is, after all, one Lord God to 
whom all will return. He will reward 
everyone according to his deeds. So, 
to you your deeds, and to us, ours. 
Let everyone be ready to face the 
consequences of his choices. There is 
no point in quarreling, nor any use 
in polemics. 


28. At the first instance, the refer- 
ence seems to have been to the Jews 
and Christians who had begun their 
polemics with Muslims although the 
Prophet was still in Makkah, where 
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[17] Allah it is who sent down the Book with 
Truth, and the Balance.” And, what will make 
you know that perhaps the Hour is close.*° 


[18] Those who do not believe in it seek to has- 
ten it; but those who have believed, they are 
in fear of it and know that it is the truth. Lo, 
those who dispute concerning the Hour are 


surely in a distant error. 


they were not represented, and who 
never ended their argumentation 
and disputations thereonward over 
the truth of Islam. The Jews, for in- 
stance, claimed that theirs was the 
most ancient revealed religion, and 
hence the best! Although believers in 
God, the Jews and Christians could 
not reconcile themselves to absolute 
and pure monotheism, the coming 
down of a fresh revelation, the rais- 
ing of a new Prophet among the 
non-Israelites, and the submission 
of some people to the Islamic way of 
life. Since its inception Islam has re- 
mained, whether in their neighbor- 
hood, or far away in the distant Arab 
world, a little bone struck in their 
throats that they can neither gulp 
down nor cast out: a perpetual cause 
of acute discomfort (Au.). 


29. Allah (swt) has sent down a ma- 
terial, physical, balance wherewith 
physical substances are measured. 
He has sent down another, incorpo- 


Al-Shura 


sill 


Olina feat CS dal 


gy Cup ÉE JÍ y Lag 


ill ES O gg Yai E BEE 
cca at O giles gus Opis Igal 
Awe g yd gil ó vi 


EAP ts DS 


real balance which is known as “the 
sound intellect” (‘aqlu salim). There 
is yet another balance (criterion) 
which is known as the moral bal- 
ance that functions with the help of 
“sound intellect.” However, the most 
important of balances (criterion) is 
the true religion which helps judge 
the rights of Allah against the rights 
of His creations (Shabbir). 


30. What’s the connection between 
these three: sending down of the 
Book, the balance, and closeness of 
the Hour? The answer is that the 
revelation of the Book demands that 
justice be rendered which can be 
achieved with the help of the bal- 
ance. Now, just as there has to be 
rendering of justice in the world, 
there has to be another, final judg- 
ment of deeds. This will happen 
when the Hour is struck. So, an un- 
believer may ask, “When is the Hour 
going to be?” (meaning, when will 
that Final Judgment be?), the answer 
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[19] Allah is All-subtle*! with His slaves and 
provides whomsoever He will (abundantly); 


He is the Powerful, the Mighty. 
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[20] Whoever desires the harvest of the Here- 
after, We grant him increase in his harvest; 
and whoever desires the harvest of this world, 
We grant him out of it,” but he has no share 


in the Hereafter. 


is, “It is close at hand” (based on Za- 


makhshari). 


Ibn Kathir writes: 
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It has been reported through so 
many chains of narration that the re- 
port reaches mutawatir status; and is 
found in Sahih collections (such as 
Bukhari and Muslim), as well as in 
several other collections, that dur- 
ing a journey a man addressed the 


Prophet in a pretty loud voice, “O 
Muhammad!” The Prophet (saws) 
replied to him in the same pitch, 
“Here I am.” He asked, “When will 
the Hour be?” The Prophet answered 
him, “Woe unto you. It has to be. 
But what have you prepared for it?” 
He answered, “Love of Allah and His 
Messenger.” The Prophet told him, 


“You will be with those you love.” 


31. The textual “Latif” in its present 
form indicates superabundance both 
in quantity as well as in quality and 
is a noun that applies to Him who 
knows infinitesimally minute details 
of people’s needs and, (ignoring the 
people’s disbelief: Shabbir), admin- 
isters His blessings in a most subtle 
and concealed manner (finely suited 
to the needs of the recipients: Yusuf 
Ali). In its ultimate sense it is appli- 


cable to Allah alone (Alusi). 


32. Ibn ‘Abbas and Suddi interpret- 
ed the textual word harvest (of the 
first occurrence) as meaning, deeds 
(Ibn Jarir). That is, whoever desired 
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the deeds that will benefit him in the 
Hereafter, Allah grants him increase 
in his deeds (Ibn Kathir), meaning, 
Razi points out, that the person is 
able to do and achieve much more 
than what he could ordinarily have 
hoped within his limits (Au.). 


Imam Razi explains the word “har- 
vest” (of the second occurrence) as 
meaning “rewards,” which signals 
that both this as well as the next 
world are obtained through hard 
work alone, as any harvest can be 
reaped only after prolonged efforts, 
although, the rewards of this world 
are bound to be of a lower order. 
This is indicated by the insertion of 
the term “harth“ at both the points. 


As for increase in the harvest, con- 
tinues Razi, it is best explained by 


the following hadith: 
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“Whoever had the next world as 
his main concern will have Allah 
organizing his affairs. He places 
self-satisfaction in his heart and 
the world comes to him willy- 
nilly, submitted. While he who 
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aimed at this world, will have Al- 
lah disorder his affairs. He plac- 
es his poverty between his two 
eyes while, of this world nothing 
comes to him but what is des- 
tined for him.” 


‘The report is in Ahmad and Tabara- 
ni, treated by Haythami in his “Ma- 
jma`” as trustworthy (Au.). 


And the rule is, adds Qurtubi, Al- 
lah (swt) grants what He will of this 
world also to those who intend the 
Hereafter, but grants nothing of the 
Hereafter to those who choose to 
work for this world alone. 


We might remind ourselves of a bet- 
ter illustrative passage of the Qur'an 
(17: 18-21): 
pe u Ga A dee ad As Oe a 
gti Gais UNa es Ú thes E Ly 
A obs shs gaa Ó aas 555 Si 35 
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CS AS hbt 5 tthe OW Lig Hy ght 
(YA-NA cll) hal 5545 
“Whosoever coveted the immediate 
(reward), We hasten whatsoever of 
it We will, unto whomsoever We 
will, and then We appoint for him 
Jahannum wherein he will rest, 
blamed and rejected. (Whereas) 
Those who coveted the Hereafter, 
and strove for it in the manner of 
its striving - and he is a believer - 
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those, their striving is appreciated the sake of this world, will have 
(by Allah). (Unto) everyone - these no share in the Hereafter” (Ibn 
as well as those - We extend (free- Kathir, Shawkani). 

ly) the bounties of your Lord - and 
the bounties of your Lord are not an i 
such as to be denied (to anyone). could also be quoted. It is in Hakim 
See then how We give preference which he declared trustworthy. It 
to some over others. But surely, says, 

the Hereafter is greater in rank ae o mear A 
and greater in excellence” (Qur- = a a A A s Da 
tubi, Ibn Kathir). i G iJi giles aU O) JG olor 
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In this connection, the following 
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We may also make note of a perti- 
nent hadith which Haythami treated eck as 
as trustworthy. (It is in Baghawi’s 3 Ad Ae! ty Dee 
Sharh al-Sunnah: Sami). It says, 
a de ah Sau) JE JB OS oy al oe 
oy as DT aa ne r yourself for My worship, I will 
o ae lg asdi e 3 fill your breast with wealth and 
JS A AU BAT Jor nein for oe block your poverty; if you did 
saa aE not, I will fill your two hands 
Ubayy b. Ka`b reports the Proph- with work and will not block 
et (saws) as having said, “Give your poverty. 
glad tidings to this Ummah of Tirmidhi declared the above hadith 


sublimity, exaltedness, religion, as weak, but Albani treated as trust- 
(Allah’s) help, and establishment worthy (S. Ibrahim). 


in the earth” — but of the sixth ; i 

33. That is, he is not granted all that 
the narrator was not sure. He . 

he desires, (nor all that he works for: 


Au.) but only that which is his share 
in the Divine scheme (Tabari). 


as tt, e t es 
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The Prophet reported Allah (sw7) 
as saying, “Son of Adam. Free 


also said, “But whoever of them 
did a deed of the Hereafter for 
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[21] Or, have they associates (in Divinity)** 
who have laid down as religion for them that 
for which Allah gave no leave?” Were it not 
for the word of decision, it would have been af & 
decided between them.* Surely, the transgres- 


sors will have a severe chastisement. 


34. The direct meaning of the term 
sharik (pl. shuraka@) is quite well 
known. But few people realize the 
wider implications. Mawdudi writes: 
“(The term shuraka’) inevitably re- 
fers to those men whom the people 
regard as associates in the author- 
ity and sovereignty of Allah, whose 
thoughts, creeds, ideologies and 
philosophies they believe in, whose 
values they admit, whose moral pre- 
cepts and norms of civilization and 
culture they accept, and whose laws 
and rules and regulations they adopt 
in their rituals and rites of worship, 
in their personal and collective lives, 
in their trade and business dealings, 
in their politics and governments, as 
if they constituted the Shari'ah that 
they had to follow faithfully.” 


But of course, the above is true with 
the added condition that there is a 
contradiction between the Islamic 
requirements of the obligatory na- 
ture, and the various demands of the 


shuraka (Au.). 
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35. That is, have their associates le- 
galized in religion what Allah has not 
legalized? (Ibn Jarir). 


Those were the devils who dictated 
the religion of association with Al- 
lah, and denial of Resurrection that 
led them to live and die for this 
world alone (Zamakhshari). 


Ibn Kathir writes: They follow not 
but the religion of those they have 
declared partners to Allah who have 
made lawful to them what Allah 
made unlawful and made unlawful 
what Allah declared unlawful. The 
Prophet has informed us of the fate 
of those who introduced religious 
practices not sanctioned by Allah. 
He said to us, as in Bukhari: 


“I saw “Amr b. “Amir b. Luhayy 
al-Khuza‘i dragging his intes- 
tines in the Fire. He was the first 
to institute the Sa’ibah.” 


Al-Shura 


It was ‘Amr b. Luhayy, a chieftain 
of the Quraysh who had introduced 
idol-worship them (Ibn 
Kathir). 


among 


The verse also carries, adds Thanwi, 
invalidation of all kinds and varieties 
of innovations (bid*‘ah). 


Sayyid adds: “There is none among 
the creations who has the right to le- 
galize or prohibit against what Allah 
dictates, no matter who he is. Allah 
alone dictates the Law; for the sim- 
ple reason that He is the Originator 
of the world, the whole of it, and is 
its Administrator, employing a set of 
laws that He chooses to employ. Hu- 
man life in this vast world is noth- 
ing but a tiny gear in the immensely 
massive wheel that turns around. It 
is the requirement of reason then 
that the laws the human follow must 
agree with the Laws that turn this 
massive wheel. This will not happen 
unless the Turner Himself dictates 
the laws to them. It is also an appar- 
ent fact that there is none who has 
any part in the Turning of the uni- 
versal wheel. There is none who can 
be relied upon for dictating laws, so 


long as He is denied any role in the 


massive Turning. 


“Yet, and despite the explicitness of 
this point, there are many who dis- 
pute with it, or, are not pleased with 
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it, and, therefore, are headstrong 
enough to assume law-making role 
for themselves, professing that they 
have made a good choice for the 
good of their people, trying to har- 
monize between the circumstances 
in which they find themselves and 
the laws they make; as if they know 
better than Allah Himself; as if they 
have associates in Allah who legiti- 
matize for them what Allah has not 
legitimatized. There cannot be any 
greater misadventure than this nor 
any other more reckless attitude. 


“Allah has enacted laws which are 
in perfect harmony with the laws of 
nature, that is, the laws that govern 
man and govern the rest of the uni- 
verse. He has left for the humans only 
those details to fill as the situation of 
their life requires in various times 
and climes. Yet, while doing so, they 
are to remain within the boundaries 
of the Divine law promulgated by 
Him, so that, whenever there is any 
difference between the humans, they 
are to refer back to the set of revealed 
laws which act as the criteria and the 
ultimate paradigm. 


“In this manner, the source of Law 
remains one, and in its origin, Di- 
vine, so that the Command is for 


Allah alone - and He is the best to 
Command. Whatever else is there, 
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[22] You will see the transgressors fearful on 
account of what they have earned,” but it will 
(inevitably) fall upon them. As for those who 
believed and worked righteousness, they will 
be in meadows” of the gardens. For them will 
be, with their Lord, what they desire.” That 
indeed is the great bounty. 


[23] This is wherewith Allah gives the glad 
tiding to (such of) His slaves who believe and 
do righteous deeds.® Say, ‘I do not ask you 
any wage for this except for love of kinship.” 
And, whoever earns a good, We shall cause 
him increase in good therein. Indeed, Allah is 
All-forgiving, All-appreciative.” 
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apart from this, is rebellion against 
Allah, His Command, and His Law, 
the Law that He dictated to Nuh, 
Ibrahim, Musa, ‘Isa and Muham- 
mad, peace be upon them all.” 


36. That is, between believers and 
unbelievers (Zamakhshari, Alusi). 


37. They will then be in the Field of 
Judgment (Ibn Kathir). 


38. “Rawdah is for a well-watered 
piece of land, full of vegetation (Alusi). 


39. Abu Tayba is reported to have 
said that a patch of cloud will over- 
shadow a group of people in Paradise 
and say, “What shall I rain down on 
you?” No one will ask for anything 
but it will rain down that particu- 
lar thing, to the extent that one of 


them will say, “Rain down on us 
high-bosomed damsels of our age” 
(Ibn Kathir [quoting Ibn Jarir as the 
source], Alusi). 


It may be noted that this is not a 


hadith. 


40. The reference could be to the 
“nearness of Allah” mentioned in 
the previous verse. True, material 
blessings will be there, but the best 
of them is closeness to Allah. What 
other blessing can compare with 
this? To quote the Qur'an: 


“This is wherewith Allah gives the 
glad tiding to (such of) His slaves 
who believe and do righteous deeds” 
(Au., with a hint from Shabbir’s note 
placed at an earlier verse). 
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41. It is reported that Ibn ‘Abbas 
was asked to identify the “al-qurba” 
of this occurrence. His pupil Sa‘id 
b. Jubayr spoke out saying, “they are 
the Prophet’s immediate kinsfolk.” 
Ibn ‘Abbas interjected, “You have 
been hasty. To be sure, there was not 
a clan in Makkah but was related to 
the Prophet.” The Quraysh were thus 
told that if they would not accept the 
Prophet’s message, they should in the 
least respect the ties of kinship (and 
treat him well). He was not asking 
for wages for his preaching, so why 
should they resort to persecuting 
him? Doesn't kinship demand a bet- 
ter treatment? ‘Ikrimah, Ibn Malik, 
Qatadah, Suddi and others have ex- 
pressed the same opinion (Ibn Jarir, 


Alusi). 


The report is in Bukhari (Qurtubi, 
Ibn Kathir, Shawkani). 


Ibn Jarir also presents two other mi- 
nority opinions: (1) I do not ask for 
wages except that you — O my fol- 
lowers — love my kinsfolk and (2) “ 
except that you seek Allah’s closeness 
(qurba); 
rect interpretations, as do most com- 
mentators including Mufti Shafi, 
Shabbir and others. 


Nonetheless, since the topic has 
come, Ibn Kathir quotes a few 


but rejects both as incor- 
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and Nasa’i. 
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Yezid b. Hayyan reported, “My- 
self, Hussayn b. Sabrah and “Umar 
b. Muslim went to see Zayd b. 


ál 


ia ghs tas carg 


Arqam. When we were seated 
Hussayn said, ‘O Zayd, you cet- 
tainly achieved great virtues. You 
saw the Prophet, heard his talk, 
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participated in Jihad with him 
and Prayed behind him. Indeed 
you achieved great good O Zayd. 
Now, tell us (something) that you 
heard from the Prophet (him- 
self)? He replied, ‘Dear nephew, 
by Allah my age is well advanced 
and have almost spent my term. I 
have begun to forget some of the 
things I had preserved well from 
the Prophet. Therefore, accept 
whatever I narrate. As for what 
I do not, then do not force me 
do it” Then he said, ‘One day the 
Prophet stood up to deliver a ser- 
mon neat a water-station called 
Khumm — between Makkah and 
Madinah. He said, “After Praises. 
O people, I am but a man. It is 
possible that My Lord’s mes- 
senger comes to me and I have 
to respond. I am leaving behind 
me for you two weighty things: 
first, Allah’s Book. It has guid- 
ance and Light. Therefore, hold 
fast unto the Book of Allah and 
adhere to it.” He encouraged us 
to hold on to the Book. Then he 
added, “(Secondly) the people of 
my house. I remind you in Allah 
about the people of my house. 
I remind you in Allah about the 
people of my house. I remind you 
in Allah about the people of my 
house.” At that Hussayn inter- 
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rupted, ‘But who are the people 
of his house? Are not his wives 
the people of his house?’ He re- 
plied, ‘His women are of course 
of the people of the house. But 
the people of the house are all 
those who were denied charity 
after him. He asked, ‘Who are 
they?’ He replied, “The families 
of “Ali, “Aqil, Ja`far and “Abbas.’ 
He asked, ‘Are they all forbidden 
charity?’ He replied, “Yes.” 


Not surprisingly, it is reported of 
Abu Bakr, as in Bukhari, that he said, 


oh J g ploy le ay Le cd yes 


“Be mindful of Muhammad in 
reference to his kinsfolk.” 


The above reports not denied, the 
Imamiyyah (the Twelvers of the 
Shi‘ah) claim that it is ‘Ali, Fati- 
mah, and their progeny alone who 
are the “al-qurba” of this and other 
contexts. They cite a report accord- 
ing to which when Ibn ‘Abbas was 
asked who the “al-qurba” were who 
deserve the love of the believers, he is 
alleged to have said that it were `Ali, 
Fatimah and their progeny alone.” 
The report, as Suyuti declared in 
Durr al-Manthur, is weak. Ibn Hajr 
also judged it weak. Nonetheless, the 
Shi‘ah have argued that love of `Ali 
is obligatory on all Muslims. They 
argue that he who is loved must be 
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[24] Or do they say he has forged a lie against 
Allah? But if Allah willed, He could set a seal 
on your heart.* Allah blots out falsehood and 
establishes the truth with His words. Surely, 
He is knowing of that which is within the 


breasts. 


obeyed. Consequently, he who has 
to be obeyed has to be the Khalifah. 
So, ‘Ali should have been the first 
Khalifah. 


But, Alusi comments, such logic, 
not to speak of its weakness, also 
contradicts the Qur'an. Look at the 
context. It says, “Say, ‘I do not ask 
you any wage for this except for love 
of kinship.” Now, if what the verse 
is saying is that the Prophet did not 
seek any wage for his mission ex- 
cept that ‘Ali should be appointed 
his heir, then he has already sought 
a wage. (The unbelievers could have 
said, not unjustly, that perhaps all 
that Muhammad was scheming to 
win is political leadership for his kith 
and kin: Au.) 


The right meaning then is that all 
that the Prophet expected from his 
adversaries was that if the Message 
was not acceptable to them, they 
should in that case at least treat him 
well in view of the fact that they were 
all of the same family, and not, as 
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they were planning, kill him, or, by 
removing the tribal immunity, allow 
the surrounding tribes to kill him if 
they so willed. 


Further, apart from other spiritual or 
moral reasons, it is possible that the 
Prophet had been informed by the 
shoddy manner in which ‘Ali was 
to be treated after him by the newly 
arising sects, the treacherous manner 
in which the Shi‘ ah treated Hussain 
b. ‘Ali at Kufah, and others of * Ali’s 
progeny later in history, again by the 
Shi'ah, he might have thought it 
best to warn the Ummah about ‘the 
people of his house’ (Au.). 


42. That is, He is forgiving of those 
who do evil and All-appreciative of 
those who do good (Qatadah: Ibn 


Jarir). 


43, That is, seal the Prophet’s heart 
so that he would forget the Qur'an 
that had been revealed so far (Qata- 
dah and Suddi: Ibn Jarir, Qurtubi, 
Alusi); where would he then bring a 
new Revelation from? (Au.). 
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[25] It is He who accepts repentance from His 
slaves and forgives sins.** And He knows what 
you do. 


[26] He responds to those who have believed 
and work righteousness and grants them in- 
crease out of His grace. As for the unbelievers, 
there awaits them a terrible chastisement. 


[27] And, if Allah were to enlarge upon the 
providence for His slaves, they would certain- 
ly rebel in the land;® but He sends down in 
measure whatsoever He will.® Surely He is 
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Aware of His slaves, Seeing.” 


44, We might remind ourselves once 
again of the oft-quoted hadith of 
Muslim that Ibn Kathir quotes here: 
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The Prophet said, “Allah is more 
pleased with His servant’s repen- 
tance — when he repents — than 
when one of you is on his rid- 
ing beast in a desert. It gets free 
of him with his food and drink 
upon it. He loses all hope, goes 
to a tree and lies down under its 
shade despaired of finding his 
riding beast. While he is in such a 


ep Abi ay” 


state when, lo, it is by his side! He 
seizes it by its halter and then in 
his great joy utters, ‘O Allah. You 
are my slave and I am your Lord? 
He errs because of his great joy.” 


Harith b. al-Humam says that he and 
a few friends went to see ‘Abdullah 
(ibn Mas‘ ud) to ask him about this 
Ayah. They found a few men with 
him who asked him about a man 
who fornicated with a woman and 
then married her. ‘Abdullah recited 
this verse in reply (Ibn Jarir). 


Ibn Kathir presents a slightly differ- 
ent version of this report from Ibn 
Abi Hatim. 


45. What’s the connection between 
this verse and the previous one? Imam 
Razi answers that the previous verse 
said that Allah responds to the virtu- 
ous. The question that then arises is, 
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do we not observe that the virtuous 
appear badly off, suffer economic de- 
privation and face hardships? How 
does Allah respond to them? The an- 


swer is in this verse. There are people 


whom poverty alone suits. If they 


are granted prosperity, they might 
indulge in sins. So, in His kindness 
Allah does not respond to them with 
exactly what they supplicate for. 


It used to be said in our times, said 
Qatadah, that the best of provision is 
that which neither leads to rebellion 
nor to heedlessness (Ibn Jarir). 


Ibn Jarir also quotes a relevant hadith 
whose equivalent is to be found in 


Bukhari, Muslim, Ahmad and oth- 


Surah 42 


EPET” , r st = 
l BU ole uc! 13) 


Pt 


Narrated Abu Sa`d Al-Khudri: 
One day the Prophet sat on the 
pulpit and we gathered around 
him. He said, “The thing I am 
afraid of most concerning you 
after me is the splendors of the 
world and its ornaments that will 
be opened up for you.” Some- 
one said, “Messenger of Allah! 
Does good bring forth evil?” 
The Prophet remained silent for 
a while. It was said to that pet- 
son, “What is the matter with 
you? You speak to the Prophet 
but he does not speak to you.” 
Then we noticed that he was be- 
ing inspired. Shortly the Prophet 
wiped his sweat and said, “Where 
is the questioner?” It seemed as if 
the Prophet had approved of his 
question. Then he said, “Good 
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never brings forth evil. Indeed it 
is like what grows on the banks 
of a stream which either kills or 
makes the animals sick, except 
if an animal eats the unhealthy 
foliage to its fill and then faces 
the sun, defecates and urinates, 
then goes back to its grazing, 
No doubt wealth is sweet and 
green. But blessed is that wealth 
of a Muslim from which he gives 
to the poor, the orphans and 
to the traveler. (Or the Prophet 
said something similar to it). No 
doubt, whoever takes it unlaw- 
fully will be like the one who eats 
but is never satisfied, while his 
wealth will be a witness against 


him on the Day of Resurrec- 


99 


To explain the above hadith: There 
are both kinds of grass in a field: 
healthy as well as unhealthy. If an 
animal eats the healthy alone, it does 
not suffer. This is the example of the 
lawful of this world. But, there are 
some, like animals. They gulp down 
to their full, only to defecate, and 
then begin eating again, just like the 
animal which eats and defecates, to 
the end of its life. What good can 
there be in them, and how different 
are they from animals? In our times, 
the above contemptible way of life 
has been given another name. It is 
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called consumerism and is consid- 
ered good for economy. So, more of 
what the Prophet warned (Au.). 


A hadith can be quoted in support 
of Imam Razi’s explanation. It tells 
us that there is wisdom behind the 
unequal distribution of wealth. Allah 
says in a Qudsi hadith: 
aoe, Y oh omgil Cole cy O| 
ols 
Yi alas Y oh cee gl Wole oy 
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“Surely, among believers in Me 
is one whom nothing suits but 
wealth. If I were to make him 
suffer poverty, it would corrupt 
him. And, among believers in Me 
is one whom nothing suits but 
poverty. If I were to enrich him, 
it would corrupt him.” 


The report is in Ibn Abi Dunya and 
Ibn ‘Asakir but whose authenticity- 
judgment could not be traced (Au.). 


At all events, adds Qurtubi, it is re- 
ported of Anas that he used to say, 
“O Allah, I believe I am one of those 
whom poverty does not suit. There- 
fore, deny me not Your mercy.” 


46. The questions arising out of the 
distribution of wealth are many. The 
topic is vast and a fuller explanation 
will require a volume. Asad merely 
offers a point: “This passage connects 
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[28] He it is who sends down the rain after 
they have despaired*® and spreads His mercy 
(far and wide).® And He is the Protector, the 


Praiseworthy. 


with, and elucidates, the statement 
in the preceding verse that God ‘re- 
sponds unto all who attain to faith 
and do righteous deeds’ — a state- 
ment which, at first glance, seems to 
be contrary to the fact that whereas 
many wrongdoers prosper and are 
happy, many righteous people suffer 
hurt and deprivation. In reply to this 
objection, the above verse points el- 
liptically to man’s innate ‘greed for 
more and more’ (see 102: 1), which 
often causes him to become ‘grossly 
overweening whenever he believes 
himself to be self-sufficient’ (96: 
6). To counteract this tendency, the 
Qur'an stresses again and again that 
God’s ‘responds’ to the righteous — as 
well as the wrongdoers — will become 
fully evident only in the life to come, 
and not necessarily in this world, 
which, after all, is only the first, short 
stage of man’s existence.” 


47. A word of further elucidation 
deserves to be placed here: “It may 
be objected that all prayers, even of 
good people, are not answered. The 
reply is: (1) Not every good person 
necessarily knows what is best for 
him, for the values in this life are cu- 
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riously distorted; and (2) on account 
of their want of knowledge, if every- 
one got all that he asked for, there 
would be chaos and confusion, and 
‘transgression and injustice through- 
out the earth’, for the different inter- 
ests are so intermingled and interde- 
pendent that some measure must be 
observed in granting people’s wishes. 
This measure is best supplied by the 
watchful care of Allah and His per- 
fect knowledge of all our real needs” 


(Yusuf Ali). 


48. (Allah’s mercy is evoked when 
people enter into a phase of despair. 
Accordingly: Au.), it is reported that 
when, during a dry spell, people went 
to ‘Umar and complained, “Leader 
of the Faithful. Drought is on them 
and the people are despaired.” He 
said, “If so, the rain should be com- 
ing. Allah has said, ‘And He it is who 
sends down the rain after they have 
despaired.” (Ibn Jarir, Zamakhshari, 
Qurtubi, Ibn Kathir). 


What ‘Umar meant was that people's 
despair was a sign that Allah’s mercy 
had been stirred and rains should 


follow (Au.). 
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[29] And of His signs ts creation of the heav- 
ens and the earth and what He has scattered 
abroad of living creatures therein.” And He 
is Able to collect them together whenever He 


will. 


49. Asad sees a deeper meaning: 
“This reference to the symbol of life- 
giving rain connects with the pre- 
ceding statement that ‘He bestows 
[His grace] in due measure, as He 
wills’, and is a preamble, as it were, 
to the statement in the next verse 
that all creation is but a visible ‘sign’ 
or ‘revelation’ of God’s existence and 
purposeful activity, as well as of the 
God-willed continuation of all life in 
the hereafter.” 


50. “Therein,” i.e., both in the earth 
and in the heavens. Mujahid thought 
that by the words “living creatures” it 
is humans and angels that are meant 
(Ibn Jarir). Ibn Kathir thinks that 
Jinn and animals are included by de- 
fault. But Alusi objects to the above 
interpretations since “dabbah” is pri- 
marily for creeping creatures which 
could be extended to include all 
kinds of animals, but not humans, 
Jinn or angels. It could be concluded 
therefore, that apart from the earth, 
there can be some kind of animals 
and other living creatures in other 
parts of the universe. 
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With reference to Alusi’s opinion 
above, one should appreciate how 
little Muslim scholars were influ- 
enced by the Jewish and Christian 
literatures despite consulting them 
so often. Rationalism, and freedom 
from superstition and influences of 
folklore, have yet remained the hall- 
mark of Islamic mind. In this in- 
stance, it was not but three hundred 
years before Islam that Saint Augus- 
tine, the greatest man ever in Chris- 
tianity after St. Paul, believed that 
on this earth (not in the atmosphere 
where, according to the Christians, 
more weird creatures existed) such 
beings lived as, e.g., “Sciopodes who 
could shelter themselves from the 
sun in the shade of one foot, or the 
Cynocephali, who had dogs’ heads 
and barked” (although otherwise, 
both were thought to be human: 
Au.). According to Saint Augustine 
both Sciopodes and Cynocephali, 
would have to be included as equal 
citizens when God’s own city is es- 
tablished in the lands following the 
teachings of Jesus Christ. The source 
of this information is no less than 
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[30] And, whatever affliction strikes you is be- 


cause of what your own hands have earned,” 


although He forgives much.” 
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(Him) in the earth, nor do you have, besides 


Allah, a Protector or a Helper. 


Saint Augustine’s own book: The 
City of God. Refer its abridged edi- 
tion, Image Books, USA, 1958. 


In fact, life in places other than the 
earth has been an agonizing thought 
for the orthodox Jews and Chris- 
tians. Every time the scientists an- 
nounce that there is evidence of life 
elsewhere in the universe, they have 
anxious moments, to regain their self 
only when they retract their state- 
ments. Although there have been 
stray opinions (see We are Not Alone 
by Walter Sullivan, Plume Books), 
what bothers the Jews is, if there is 
intelligent life elsewhere, then, how 
can the earthian Jews remain the 
chosen people of God; and what is 
excruiating for the Christians is that 
if there is intelligent life elsewhere, 
then, how can God’s salvation work 
there taking into consideration the 
fact that He has sent his ‘only begot- 
ten Son, and the ‘only means of sal- 
vation - Jesus Christ - to the earth? 
(Au.). 


51. “This oft-recurring phrase is a 
Quranic metonym for man’s do- 
ings and conscious attitudes in this 
world, meant to bring out the fact 
that these doings or attitudes are the 
‘harvest’ of a person’s spiritual char- 
acter and have, therefore, a definite 
influence on the quality of his life in 


the hereafter” (Asad). 
52. As Allah said elsewhere (35: 45): 
Ab (le ig u ai pth BI Lee 35 
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“If Allah were to seize the people 
for what they earn, He would not 


have left a living creature on its 
back.” 


And the Prophet said as in a hadith 
of the oe 
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“There is no affliction that strikes 
a Muslim - neither fatigue, dis- 
ease, worry, grief, harm, nor 
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anguish, including a thorn that 
pricks him - but Allah expiates (a 
sin) thereby.” 


Another report elucidates further. It 
is in Ahmad which says, 
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`Ali said, “May I not inform you 
about the best of verses in Al- 
lah’s Book that the Prophet told 
us about? It is: ‘And, whatever 
affliction strikes you is because 
of what your own hands have 
earned, although He forgives 
much; And I shall explain to you 
presently O `Ali (said the Proph- 
et): No disease strikes you, nor a 
scourge or a tribulation of this 
world, but it is because of what 
your hands have earned. And, 
Allah is more generous than that 
He should repeat the punish- 
ment upon you in the Hereafter 
and, Allah is more clement than 
that He should return (to pun- 
ishment) after having forgiven 
(Qurtubi, Alusi).” 
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The report is also in Ibn Abi Hatim 
(Ibn Kathir, Shawkani); but its au- 
thenticity could not be traced (Au.). 


After stating the above narrative, 
Imam Razi reports Wahidi as ex- 
plaining why this verse is the best of 
verses. Allah (sw#) divided the sins 
of the believers into two categories: 
first, those that are forgiven through 
expiations, and second, those that 
He forgives in this world itself; and 
He is the Noble who will not return 
to punishment. Thus, the believer 
will rise on the Day of Judgment sin- 
less, and thus this is the most hope- 
giving Ayah of the Qur'an. 


It is also reported, continue Ibn 
Kathir and Shawkani, that some peo- 
ple entered upon ‘Imran b. Hussayn 
who was suffering from some bodily 
ailment. Somebody remarked, “We 
feel sorry to see you in this state.” He 
replied, “Do not be sorry. What you 
see is nothing but the result of sins; al- 


though what Allah forgives is much.” 


And, Alusi adds, Asma‘ bint Abi 
Bakr would place her hand on her 
head when she experienced headache 
and say, “This is because of my sins 


although Allah forgives much.” 


As for Prophets and pious men, the 


tribulations they undergo are for 
raising their status in the Hereafter 


(Thanwi and others). 
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[32] And, among His signs are the ships in the 
sea like landmarks.” 


[33] If He willed, He could still the wind; then 
they would remain motionless on its back.°* 
In that there surely are signs for every stoutly 
patient, thanksgiving (person). 


[34] Or He could wreck them on account of 
what they earn, but He forgives much. 


[35] And let those who dispute in Our signs 
know that they have no place to escape. 


a fe KA z sai ia 
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[36] Whatsoever thing you are given is for the a 
enjoyment of the life of this world, while what 
is with Allah is better and longer lasting for ea 
those who believe, and place (their) trust in 


their Lord.°® 


53. It might be remembered that the 
Prophet had neither seen a boat nor 
a sea, far from ships of enormous size 
standing tall on water resembling 
landmarks. Nor can it be said that he 
could have heard the apt description 
from someone. In view of the fact 
that this Surah is Makkan, where his 
opponents found fault with every- 
thing he said or did, had the Prophet 
reproduced the description of anoth- 
er person, that person would have 
immediately claimed that the Proph- 
et had taken the beautiful expression 
from him (Au.). 


54. “On its back” i.e., on the back of 
the sea (Au.). 


55. We present a summary of the 
summary that Sayyid Qutb places 
here of the passage that follows from 
this Ayah onward: These verses depict 
the qualities of the community of 
Muslims that was raised in Makkah 
and before the establishment of an 
Islamic state in Madinah. We need to 
ponder over them, in view of the fact 
that they are the qualities of a people 
who were to take up the leadership 
of mankind. They are: Faith, trust 
in Allah, avoidance of the major sins 
and the obscene, forgiveness in the 
state of anger, responding to Allah’s 
calls, establishment of the Prayer, 
extensive consultation, expending 
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in the way of Allah, avenging the 
oppressor, forgiveness, reformation 
and patience. These are the criteria 
by which the Muslim community is 
measured. These should always re- 


main before the sight of the people. 


Thereafter Sayyid presents extracts 
on “faith” from Abul Hasan Ali 
Nadwi’s well-known master-piece of 
its time, “Ma dha khasira al-‘alam 
binhitat al-Muslimin?? (What did 
the World Lose from the Decline of 
the Muslims?). We drop out the last 
three paragraphs here: “The major 
knot was unentangled — the knot of 
Association and disbelief - and the 
rest of the knots automatically un- 
coiled. The Prophet fought against 
this first, after which he did not need 
to fight for the sake of every com- 
mand and every prohibition. Islam 
overcame the Jahiliyyah in its first 
concerted attack. Thereafter, (Di- 
vine) help was his ally in every battle 
that was fought. They had entered 
into Islam wholeheartedly, wholly 
and completely: with their bodies, 
minds, hearts and souls: not disput- 
ing with the Prophet after what of 
the Guidance had become apparent 


to them; not finding any resistance 
in their hearts to what the Prophet 
decided about them, leaving no oth- 
er choice nor alternatives after what 


he had commanded or prohibited 
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but to obey (p.73, second print). 
“Until, when Shaytan’s share had left 


their hearts — but rather, when their 
selves had renounced their share — 
and had done justice to their inner 
selves, the way they would do to oth- 
ers, and, while living in this world 
they became men of the other world, 
living out today as men of tomor- 
row, no infliction frightening them, 
nor any blessing affecting them with 
vanity; no want busying them, no 
wealth leading them to arrogance, 
no trade making them unheeding, 
no power weakening them, neither 
seeking dominance in the land nor 
corruption, but rather became stan- 
dards of judgment for the people: 
those who stood by justice being 
witnesses against themselves, even 
if it happened to be against their 
own souls, or their parents and kin. 
The east and west were subdued for 
them and they became guardians of 
humanity, preservers of the worlds, 
callers to the religion of Allah...” 
(page 74). 


Discussing the effects of true faith 
on human character and behavior, 
he (Abul Hasan Ali) wrote: “Peo- 
ple, whether Arabs or non-Arabs, 
were living in Jahiliyyah; prostrating 
themselves to every thing that was 
created to serve them. That was a 
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life in which neither the one obedi- 
ent to the law was rewarded nor one 
discarding it was punished. An indi- 
vidual neither enjoined the good nor 
prevented the evil. Religiousness was 
something superficial in their lives. 
It had no power over their souls, 
their selves, or their hearts, nor did 
it influence their character or their 
environment. Their belief in God 
was in a Person who had created to 
perfection but had abandoned the 
kingdom to mankind placing the 
mantle of Lordship on them. In 
consequence, they took upon them- 
selves, the running of the affairs, 
distribution of wealth and property, 
and various other affairs that a king- 
dom attempts to organize. Their 
faith in God was something that can 
be termed as historical. It was simi- 
lar to that which is obtained when 
students ask their history teacher in 
reference to God, and about creation 
of the heavens and the earth. They 
ask the teacher, “Who got this palace 
constructed?’ The teacher answers, 
‘Tt was built by such and such a his- 
torical personality.’ The teacher need 
not show any respect to that king of 
the past, nor should he feel any fear. 
That was the nature of replies they 
received when they inquired about 


God. In consequence, their religion 


was free of any fear of God and of 
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hope when they addressed their sup- 
plications to Him. They knew noth- 
ing about God that would endear 
Him to them. Their knowledge in 
this respect was vague, puzzling, in- 
complete and brief. It created neither 
love in their hearts nor fear...” 


“... The Arabs, and those who en- 
tered into Islam, stepped up, from 
this sick, obscure and spiritless un- 
derstanding into clear, profound 
and spiritual understanding that ex- 
ercised influence on the body, heart 
and soul, affecting the morals and 
the society. They believed in some- 
one ‘whose are the best of Names 
and the best of examples: the Merci- 
ful, the Compassionate, the Master 
of the Day of Judgment, the Sover- 
eign, the Holy One, the Granter of 
Peace, the Preserver, the Mighty, the 
Enforcer, the Proud, the Creator, the 
Originator, the Shaper, the Wise, the 
Forgiving, the Loving, the Kind: He 
to whom belongs the creation and 
whose is the Command, who has 
the sovereignty over all, and over 
everything, who gives refuge against 
whom no one can provide refuge ...’ 
to the end of the description of Him 
given in the Qur'an. He rewards 
with Paradise and tortures with Fire. 
He extends provision unto whomso- 
ever He will or restricts, who knows 
the hidden in the heavens and the 
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[37] And those who avoid the great sins” and 
the obscene, and, when they get angry, they 


are forgiving.” 


earth, who knows the treachery of 
the eye and what the breasts conceal 
... to the end of what has come in the 
Qur’an describing His knowledge, 
power and ability. 


“With this kind of clear, all-com- 
prehensive and profound faith, the 
believers underwent an amazing al- 
teration in their personalities. When 
one of them entered into belief and 
testified that there is no deity but 
Him, his life underwent a massive 
change, inside and outside. Faith en- 
tered into the inside of him and then 
spread thereon into every artery, 
pervading every perception. It ran 
through his body like blood through 
the veins, pulling out the germs of 
the Jahiliyyah, root and branch. It in- 
undated the mind and soul with its 
outpourings to convert the man into 
an altogether different person. There 
appeared in him dazzling qualities 
of faith, trust, patience and courage 
and such deeds flowed out of him as 
which puzzled the minds, psycholo- 
gy, and the science of behavior. It has 
remained a puzzling and inexplicable 
phenomenon to this day. The way 
the personalities changed, have left 
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no room for any other interpretation 
but that the factor of influence was 
none other than their faith” (p. 75- 
76). 


56. When Allah had presented a 
few evidences of His oneness, He 
followed it up with the denigration 
of this world, since it is the love of 
this world that leads to the denial of 
truth (Razi). 


57. See Surah al-Nisa , note 119 and 
120 for identification of the Major 
Sins. 


58. If a Muslim forgives a wrong 
done to him, then, he might remem- 
ber that he has the example of his 
Prophet before him. 


It is reported in Sahih collections 
that the Prophet never took revenge 
for a wrong done to him, but he re- 
acted strongly when one of Allah's 
commandment was violated. In that 
situation he was acting on behalf of 
Allah. According to another report 
(as in Bukhari), he would say when 
angry, “What's wrong with him?” or, 
“May he have dust on his forehead,” 
or the like words. His Companions 
followed him in good suit. Ibn Abi 
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[38] And those who responded to their Lord, 
prayed (regularly and assiduously), and whose 
affair between themselves is by mutual consul- 
tation,” and, out of what We have bestowed on 


them, they expend.” 


Hatim has reported about them that 
they did not like to be ridiculed. But 
when they got the better of their ad- 
versary, they forgave (Ibn Kathir). 


59. Consequently, the Prophet 
consulted his Companions in mat- 
ters concerning war and peace (Ibn 


Kathir). 


Mawdudi expands: A few reasons 
why Islam has given consultation 
such importance: In matters involv- 
ing rights of other people (in addition 
to one’s own), not consulting those 
others is to do them injustice and 
usurp their right apart from the fact 
that it involves grave responsibility in 
terms of accountability in the Here- 


after. Accordingly, Islamic way of life 


requires that consultation should be 
resorted to in all matters of common 
interest. In domestic life, one must 


When children 


grow up, they must be involved. If 


consult his wife. 


the matter concerns a whole tribe or 
the population of a city, then consul- 
tation must take place at that level. 
In matters involving the interests of 
a nation, the head of the government 


should be appointed by common 
consent of the people, and he ought 
to consult the men of opinion — who 
in turn enjoy people's confidence - in 
all matters of national importance. 
Conversely, those whose interests 
are involved should have the right 
to freely express their opinion. They 
must have the right to check, voice 
protest, and change the rulers. Fi- 
nally, the advisory committee should 
not be a mere stamping authority. Its 
recommendations must be accepted 
and implemented. Allah (swt) did 
not say, “They consult each other in 
their affairs,” but rather, “They con- 
duct their affairs by mutual consul- 
tation.” Finally, there is no consulta- 
tion in matters already decided by 
Allah, nor any advice is acceptable if 
it violates any of the Shari'ah princi- 
ples. If there is any dispute the mat- 
ter should be referred to the Qur’an 
and Sunnah (Condensed). 


This last point has been stressed by 
most commentators. Consultation is 
restricted to affairs where Islam has 
not pronounced a ruling. There is no 
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changing the Shari‘ah law even if it 
has the consent of the entire man- 
kind. On the other hand, consul- 
tation is a requirement in affairs of 
some importance. There is no point 
in consulting over minor affairs. Fi- 
nally, if an affair happens to be of the 
kind where Islamic law is unclear, it 
is to be referred to scholars of high 
caliber to work out the ruling in the 
light of the texts and Law sources. 


Sayyid adds: The fact that the Ayah 
stipulating consultation is Makkan, 
much before an Islamic state was set 
up, tells us that it is a part of Mus- 
lim culture, it is the way of their life. 
Indeed, the characteristics of an Is- 
lamic state are no more than the pro- 
jection of the character of its Mus- 
lim citizens. It is the Muslim society 
in general which creates it, projects 
it, and activates it. A Muslim soci- 
ety lives by the injunctions of Islam, 
and gives them the priority and pref- 


erence over everything else. Thus, 


consultation is older than the state, 
has wider context and has profound 
implications, while it happens to be 
the distinguishing mark of the indi- 
viduals, society and state. As for the 
form consultation will take, it has 
neither been concretized nor frozen. 
Every society or state is free to work 
out its own manner of conducting 
the affairs through consultation. In 
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fact, the principles and methods of 
the organization of the state and its 
machinery are not molded in steel. 
There are no texts requiring literal 
application. But rather, and before 
anything else, it is the spirit - which 
is generated by the faith residing in 
the hearts — that has to be there. This 
spirit, the outcome of firm faith, 
has its deep and profound effect on 
everything that Muslims do. With- 
out this spirit, generated by faith, 
the best consultative or administra- 
tive systems will fail to generate any 
noticeable benefit. It is true spirit in 
fact, which generates the “form.” The 
texts help to systematize, and not to 
“create” the “forms.” So that, what- 
ever form an Islamic system adopts 
for itself, it is essential that there ex- 
ist believers and there exists a pro- 
active faith. Otherwise, none of the 
systems devised by them would do 
them any good nor would such a sys- 
tem deserve to be called Islamic. 


Consequently, whensoever it hap- 
pened that there were true Muslims, 
and faith resided in their hearts, the 
Islamic system grew out by itself, 
manifesting itself in a form which 
suited those Muslims, their environ- 
ment and their situation best. 


60. “And, out of what We have pro- 
vided them, they expend”: This is an 
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[39] And those who, when oppression strikes 


them, avenge themselves.“ 


early text that speaks of expending in 
Allah’s path. This is because, there is 
no recourse to Da‘wah but through 
charity. There is no recourse but to 
cleansing of the hearts, removal of 
parsimony, getting over the love of 
wealth, and dependence on what is 
with Allah. And all these are neces- 
sary requirements for what we re- 
fer to as faith, as they are necessary 
for the creation of a healthy society. 
Da‘wah after all, is a struggle. There 
is no other way but total co-opera- 
tion for Da‘wah to be successful. 
Sometimes this community liability 
will require absolute economic level- 


ing of all the members of the society, 


as it happened early after Hijrah, un- 
til, (when the situation became nor- 
mal), the standard zakah practices 
were adopted. At all events, expend- 
ing is one of the essential character- 
istics of those burdened with leader- 


ship of the people (Sayyid). 


61. (That is, Islam is not the religion 
of the weak, and the Muslims are not 
such weaklings as to be unable to 
defend themselves, or tolerate every 
tyrant without a squirm, a demand 
constantly made on them by their 
adversaries: Au.). They have the will 
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and the power to strike back (so that 
the evil ones might not take advan- 
tage of them: Razi). 


Majid adds: “This (provision of re- 
venge) negatives all-sufficiency of the 
doctrine of non-violence. Non-resis- 
tance does not necessarily prove a 
protection and melt the heart of the 
aggressor. Consider the classical ex- 
ample of the attempted, and almost 
accomplished, crucification of Jesus 
Christ — perfect non-violence on one 
side and wanton aggressiveness on 
the other.” 


Sayyid writes: “Mention of this 
quality in a Makkan revelation has 
special significance. It is being men- 
tioned as the inherent quality of the 
Muslim community: that of facing 
up a tyrant and refusal to bend down 
to oppression. This is a natural qual- 
ity of a community raised up for the 
purposes of enjoining the virtuous 
and preventing the wrong and who 
is duty-bound to establish peace and 
justice on the earth. This commu- 
nity seeks its strength from Allah. It 
is another thing that there once was, 
in Makkah, a situation that did not 
allow for retaliation, when the ear- 
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lier stages in the making of a Muslim 
personality required patience. They 
were then to establish the Prayer, ex- 
pend in charity and bear the hard- 
ships in patience. But that was specif- 
ic to a community passing through 
those conditions. It was not to be a 
permanent quality. 


There were several reasons why an 
attitude of non-retaliation was ad- 
opted at Makkah. Firstly, that was 
a tribal society with all its trappings 
and complications. The torturous 
treatment of the early Muslims was 
at the hands of their own masters. 
Any other of any other tribe, could 
not dare harm them in any way 


without inviting tribal vengeance. 


Hence we see that when a Muslim 
purchased a slave and set him free, 
he could no more be tortured by 
his former master, or any person of 
any tribe. Had retaliation been al- 
lowed during that early phase, slaves 
would have attacked their masters 
and every home which registered a 
Muslim would have turned into a 
battle-field. Secondly, the social sys- 
tem then was tribal and its sense of 
honor was high. Muslim patience in 
the face of persecution was very like- 
ly to provoke the sense of honor. To 
be sure, this is what happened when 
the Muslims were socially boycot- 
ted for three years. Ultimately, the 


Al-Shura 


sense of honor and pride worked in 
their favor, and the agreement was 
torn away. Thirdly, the Arab culture 
of that time was a warring culture, 
one where small pretexts led them 
to draw swords. The personality that 
Islam wished to create had to be a 
balanced one, not one which rushed 
to arms at every lean pretext. It had 
to learn to be patient while equally 
ready to take vengeance if the situ- 
ation so demanded. In that phase, 
the ability to observe patience was a 
necessary tool for training (Sayyid, 
reworded). 


It is another thing, writes Ibn Kathir, 
that when they overcome an oppres- 
sor, they forgive like the Prophet for- 
gave those eighty who had tried to 
attack him in treachery at Hudaybi- 
yyah. Although he was able to over- 
power them, he forgave them all. 
On the personal level, he forgave the 
man who had intended to kill him 
while he rested under a tree. Display- 
ing extreme calm he was able to dis- 
arm him, but, after that, he forgave 
him. Similarly, he forgave Labid b. 
al-A*sam who cast magical spell on 
him, as he also forgave the Jewish 
woman at Khaybar who admitted to 
having poisoned him; although later, 
when one of his Companions, Bishr 
b. al-Bara’, died out of the effects of 
that poisoning, he got her executed 
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[40] And, recompense for an evil is an evil like 
thereof.” However, he who forgave, brought 
about a reconciliation, then, His reward is 
upon Allah. Indeed, He does not approve of 


the wrongdoers. 


in retaliation. His life is full of such 
examples from which we have cho- 
sen but a few to narrate. 


In sum, writes Sayyid, apart from 
the several objectives viz., the abil- 
ity to forgive for the sake of Allah, 
reformation of the individual, and 
free the society of the emotions of 
hatred, forgiveness is only effective 
when it comes from someone able 
to avenge. When someone has the 
power, and then forgives, then it 
leads the wrongdoer to remorse and 
shame and to the recognition that 
the person who forgave is a man of 
higher virtue. In fact, the power that 
leads to forgiveness, leads to a higher 
mode of existence. In contrast, for- 
giveness out of weakness and inabil- 
ity to do anything is an evil which 
leads the oppressor to greater wrong, 
and spreads corruption in the land. 


Alusi places a note: The Prophet has 
added to the Quranic recommenda- 
tion. He said, as in a Sahih hadith in 
Tirmidhi, 
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“There are three about which I 
could swear. And, I shall narrate 
to you something, that you ought 
to remember.” Then he said, “A 
slave’s wealth does not decrease 
because of charitable expending, 
nor was a man wronged yet ob- 
served patience but Allah grant- 
ed increase in his repute, and, a 
slave did not resort to begging 
but Allah opened a door of pov- 
erty on him.” 


62. Although retaliation of an evil is 
justice, it hurts the original perpetra- 
tor as evil does, and, therefore, the 
justification for the words, “recom- 
pense for an evil is an evil like of it.” 
Another question is, should those 
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[41] And, whoever avenged himself after he 
was wronged, then those, upon them there is 


no way. 


[42] The way is open only against those who 
wrong the people and act rebelliously in the 
earth without right. They, for them there is a 


painful chastisement. 


[43] Yet, he who bore in patience, and forgave, 
surely, that is of the matters of great resolu- 


tion. 


who avenge themselves be praised? 
The answer is, yes: so long as they 
retaliate in equal measure. Retalia- 
tion is administration of justice, and, 
justice is a praiseworthy quality (Za- 


makhshari). 
This Ayah has its equivalents in sev- 
= pices: EB. (2: 194), 
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“Therefore, whosoever does you 
wrong, you might also do him 
wrong in equal measure.” 


Or, (16: 126); 


“If you seek revenge, you might 
avenge with something similar to 
the wrong committed against you. 
But if you forgave, then that is best 
for the patient” (Ibn Kathir). 
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At all events, Imām Shafe`i has used 
this verse to deduce that a Muslim 
may not be killed in retaliation of 
a “dhimm?” killed at his hand, for, 
the Ayah is demanding equality. A 
“dhimmi” is not equal to a Muslim, 
and therefore, only blood-wit will be 
demanded of him in retaliation of a 
murdered “dhimmi” (Razi). Imām 
Abu Hanifah has differed over this 
issue and has ruled that a Muslim 
should pay with his life for taking 
the life of a “dhimmi? He has his 


own points of argument (Au.). 


63. That is, there are situations in 
which forgiving is not the best course. 
It is reported that in the presence of 
Hasan al-Basri a man began to chide 
and scold another. The other man re- 
mained silent, but the chiding and 
scolding so disturbed the man that 
he began to sweat. Then he stood up 
(to go) and recited this Ayah. But 
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Hasan al-Basri admonished him, 
saying “Man, think (over the pas- 
sage) and ponder. Ignorant people 
imagine that forgiving is obligatory.” 
That is, Zamakhshari and Qurtubi 
add, in certain situations avenging is 
obligatory. The Prophet himself al- 
lowed for defense. On one occasion, 
as the report goes, and as narrated by 
‘Aisha, once Zaynab entered into 
her house without seeking permis- 
sion, in an agitated condition and 
said to the Prophet, “Beware of Abu 
Bakr’s daughter that she should get 
the better of you.” Then she turned 
to ‘Aisha and began to scold her. 
But ‘Aisha did not say a word in re- 
ply until the Prophet said, “Defend 
yourself.” “So I began to speak out,” 
says ‘Nisha, “until her mouth was 
dry, unable to reply me with a word.” 


The Prophet’s face brightened up. 


Ibn Kathir traces the above report 
(also quoted by Ibn Jarir) as in Nasa'i 
and Ibn Majah and declares it Sahih. 


As a final word, one might say that 
it will all depend on the persons in- 
volved, the situation, and the issue 


(Au.). 


We have a report in Abu Daud, al- 
though “mursal” which says, 
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Sa`d ibn al-Musayyib reports: 
While the Prophet was sitting 
with a few of his Companions, 
a man began to abuse Abu Bakr. 
But Abu Bakr remained silent. 
The man abused him a second 
time. But Abu Bakr remained 
silent. Then he abused him a 
third time. At that Abu Bakr re- 
plied to him. The Prophet arose 
when Abu Bakr began to defend 
himself. Abu Bark asked, “Mes- 
senger of Allah, did you find 
anything wrong with me?” He re- 
plied, “An angel had come down 
refuting his lying against you. But 
when you spoke defending your- 
self, Shaytan came in. And I am 
not one to sit in a place visited by 
Shaytan”? (Ibn Kathir). 
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[44] And, whomsoever Allah led astray, He has 
no protector after Him. And you will see the 
wrongdoers, when they will see the Chastise- 
ment, saying, ‘Is there any way to return?’ 


[45] You will see them as they are exposed to 
it, humbled in disgrace, looking with a stealthy 
glance;® when the believers will say, ‘Surely, 
losers are those who ruined themselves and 
their families on the Day of Judgment.’® Lo! 
The wrongdoers will be in a lasting Chastise- 
ment. 


[46] They have no protectors, besides Allah, 
who could help them. Indeed, he who is led 
astray by Allah, has no way (of escape). 


[47] Respond (therefore) to your Lord before 
there comes a day when there will be no put- 
ting back against Allah; that day, you shall 
have no place of refuge, nor will you have any 
(room) for denial. 
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64. That is, writes Ibn Jarir, a return ered (saying), ‘O our Lord! We 
to the previous world, the Ayah be- have seen and we have heard. So, 


ing a replica in meaning of several send us back that we may do righ- 
others such as (32: 12), teous deeds. We are now indeed 


convinced.’” 
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65. This is in the same way in which 
a criminal about to be slaughtered 


looks at the sword of the executioner 


(Zamakhshari). 


“And, if you could but see when 66. So the believers will be masters 
the criminals will be in the pres- of the situation at that time (Sayyid). 


ence of their Lord, their heads low- 
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[48] But if they turn away, then, We have not 
sent you a guard upon them. No more is there 
upon you but the conveyance. Indeed, when 
We bestow a mercy upon man, he exults there- 
in. But when an evil strikes them, because of 
what their hands have forwarded, truly then ts 


man ungrateful.” 


67. “I.e., instead of remembering 
his past happiness with gratitude, 
he calls the very existence of God 


in question, arguing that if God did 
really exist, He ‘could not possibly 
have permitted’ so much misfor- 


tune and unhappiness to prevail in 
the world’ — a fallacious argument 
inasmuch as it does not take the real- 
ity of the hereafter into account and 
is, moreover, based on a concept of 
God in terms of purely human feel- 
ings and expressions” (Asad). 


The above in any case, is the atti- 
tude of most people. The Prophet 
said when he addressed women (in a 
gathering for ‘Eid Prayers): 
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“O womenfolk, expend in char- 


ity for I saw you as most of the 
inhabitants of the Fire.” One 


of the intelligent women asked, 
“What is wrong with us that we 
are the most in Hellfire?” He re- 
plied, “Because you curse a lot 
and are unthankful to the fam- 
ily (that supports you).” But of 
course, a true believer's attitude is 
different. He is obedient in all sit- 
uations: of ease ot discomforts, 
as in a hadith of Muslim: 
NS ey gh Ue apt yy ph pV Lee” 
OSS Aa the ii by „ki Y as 
“Í fga Wie thie ihk bs hives 


“The believer’s affair is amazing, 
All of his affairs are good for 
him — and this is not for anyone 
but for a believer: if good for- 
tune strikes him, he is thankful, 
which of course is good for him; 
but if evil strikes him he bears it 
with patience and fortitude, thus 
it is good for him” (Ibn Kathir). 


The adith that Ibn Kathir quotes 
about women is from Ahmad but we 
have taken from Muslim (Au.). 
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[49] To Allah belongs the kingdom of the heav- 
ens and the earth. He creates what He will. He 
bestows on whomsoever He will females, and 
bestows on whomsoever He will males. 


[50] Or He couples them as males and females; 
and, He renders whomsoever He will, barren; 
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He is indeed All-knowing, All-powerful.® 


68. Several reasons have been for- 
warded by the commentators for 
mentioning the female first. Imām 
Razi for instance states that since 
woman is weak, Allah mentioned 
her first to demonstrate His concern 
for them. 


But perhaps it is also because human 
regeneration is not possible without 
a female: males can never conceive, 
while females can conceive without 
the co-operation of the males (as is 
the case with some animals which 
can reproduce without the male’s 
contribution). Also, in great major- 
ity of cases, the first child is female, 
perhaps, once again, following the 
above biological truth (Au.). 


Qurtubi notes that in view of this 
verse, it is considered good omen 
that a woman should bring forth a 
female child first. This is reported, 
adds Alusi, of Qatadah also. 


69. Most commentators have quoted 
the examples of Prophets themselves: 


Prophets Lut and Shu`ayb (who had 
only female children), Ibrahim (who 
had only sons), Muhammad (who 
was bestowed both females as well as 
male progenies), and `Isa and Yahya 
(who were childless). Imam Razi and 
Qurtubi attribute the above to Ibn 
‘Abbas, but the authenticity could 
not be confirmed. 


Qurtubi adds that in view of this 
verse which speaks of only two sex- 
es, some scholars have thought that 
there is no third sex, i.e., hermaph- 
rodites. Qurtubi, goes on to say that 
he is with those who believe there 
have been hermaphrodites in his- 
tory, although, he could not confirm 
through his personal experience. 


Those few who have believed that 
there are no more than two sexes, 
have modern scientific evidence to 
their credit. There are, in fact, no her- 
maphrodites. Those who are thought 
to be in between, are either males 
or females, and, perhaps need some 
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[51] It was not for any mortal that Allah 
should speak to him (directly) except by rev- 
elation, or from behind a veil, ” or should send 
a Messenger to reveal by His leave what He 
will.” He is indeed the Most High, the Most 


Wise.” 


physical and psychological treatment 
to behave and live like males or fe- 
males. Nature does not produce any 


hermaphrodites (Au.). 


70. That is, the angel remains con- 
cealed, invisible, while delivering 
the Message. Or, Allah remains 
concealed even the while speaking 
directly to one of His slaves. This 
is how Musa (asws) was addressed. 
Those in our times who believe that 
the term “hijab” (when used in refer- 
ence to a woman's covering), allows 
for uncovering of the face, may make 
note of the usage here (Au.). 


71. That is, as Suddi said, “it was 
not for any mortal that Allah should 
speak to him (directly) except by rev- 
elation,” i.e., inspire the message in 
his heart, “or from behind a veil,” as 
Allah did with Musa, “or should send 
a Messenger,” i.e., Jibril, to reveal the 
message (in person) — Ibn Jarir. 


72. “As described by the Prophet, 
there were,” Sayyid quotes Ibn al- 
Qayyim, “four kinds of revelations. 
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The first: that which the angel used 
to inspire in the heart without the 
Prophet being able to see him. For 
example, he said, 


‘Verily, the Holy Ghost blew it into 
my heart that no soul will die until 
it has completed its share of provi- 


dence. Therefore, fear Allah, and 
adopt goodly ways in seeking it.’ 


Second: the angel would arrive in a 
human form and address him until 
he knew what he was saying. Third: 
his??? arrival sounded like ringing 
of a bell. That was the toughest on 
him so that his forehead sweated on 
an extreme cold day; and his mount 
would kneel down if he was on one. 
Once a revelation of this nature came 
to him when his thigh happened to 
be on that of Zayd b. Thabit. The lat- 
ter felt the weight until he thought 
his thigh would break. Fourth: He 
would see the angel in the form in 
which he has been created to inspire 
in him what he would. This hap- 
pened to the Prophet twice, as Allah 
mentioned in Surah al-Najm.” 
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[52] And thus have We revealed to you a life- 
force” of Our bidding. You were not know- 
ing what a Book is, nor faith; but rather We 
made it a Light, whereby We guide whom We 
will of Our slaves. You are surely guiding to 


a straight path. 


[53] The path of Him to whom belongs what is 
in the heavens and what is in the earth. Lo! To 


Allah return the affairs. 


To the above of course, we might add 
another kind mentioned in the Ayah 
under discussion: “It was not for any 
mortal that Allah should speak to 
him (directly) except ... from be- 
hind a veil.” An example of this is 


described in the Qur’an (4: 164), 


“And Allah spoke to Musa, direct- 
ly.” That is, without the medium of 
an angel, although He Himself re- 
mained behind the veil of light (Au.). 


73. Although Suddi thought the 
reference by “ruh” is to revelation, 
Hasan (al-Basri) said that the allu- 
sion is to “rahmah”, i.e. mercy (Ibn 
Jarir). Another interpretation is that 
the allusion by “ruh” is to the Qur’an 
(Ibn Kathir), because, adds Zamakh- 
shari, it gives life to the soul just as 
the spirit gives life to the body. 


74. The term “imdn” here alludes to 


the detailed belief in Allah, His Mes- 
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sengers, angels, etc., and not to mere 
belief in Allah’s existence or His one- 
ness. Qadi (‘Iyad) has said that “we 
have received no report about any 
Prophet that he committed disbelief 
or declared partners to Allah during 
his pre-Prophetic life.” In fact, many 
of them displayed signs of being on 
the right path, although if asked, 
they would not have been able to 
define it. They were given under- 
standing and wisdom, and prevented 
from adopting any pagan practice, as 
preparatory qualities (and practices), 
before they became Messengers. Al- 
lah said about Yahya (19: 12), 


Se ee A D ee 
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“We gave him wisdom in child- 
hood;” 


He said about Sulayman (21: 79), 
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“And We gave the understanding 
to Sulayman. And to all (of them) 
We gave wisdom and knowledge.” 


He also said about Ibrahim (21: 51), 
JS ys SAS) real} ET a 
“We had certainly granted Ibra- 
him his rectitude earlier.” 


It is said that when he was thrown 
into the fire, he was sixteen years old. 
(When Ismail was consulted over 
the slaughter, he was perhaps less 
than ten: Au.). 


Similarly, Allah said about Yusuf (12: 
15), 
we a Sal Vee ch Ei 
Og ts y 
“And We revealed to him that you 


will surely inform them about this 
affair of theirs.” 


(Our own Prophet sought recluse in 
caves to meditate over the truth, thus 
revealing his dissatisfaction with the 
pagan religion: Alusi, in different 
words). 


Biographers tell us that twice the 
Prophet thought of taking part in 
pagan functions but Allah saved him 
both the times. Qadi `Iyad has also 
pointed out that the Quraysh threw 
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all sorts of allegations against him 
but never said, “Are you not the one 
who was worshiping our deities un- 
til recently?” Had the Prophet once 
evoked them, surely they would have 
used it against him. Did they not say 
(2: 142), 


G i yis 


“What has turned them from the Qi- 
blah on which they were?” In short, 
even before revelations are sent to 
them, Prophets are saved by Allah 
from worshiping idols or taking part 
in pagan rituals. It is in the light of 
these details that this Ayah, 


l ag “SAY ü 


SKY! Y GUS U og WF GG 


“You were not knowing what a Book 
was, nor what faith was,” is to be un- 
derstood. Although the Prophet did 
not know the details of faith, or what 
exactly Revealed literature was, he 
never prostrated himself to an idol, 
did not ascribe partners unto Allah, 
never went to a soothsayer and never 
drank wine. In fact, a hadith to the ef- 
fect that the Prophet participated in 
a pagan function, has been declared 
fabricated by Imam Ahmed and 
Dara Qutni (Qurtubi — shortened). 


tore 
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Surah 43 
AbZukhruf EI 
(The Ornaments) 

Makkan' 


IN THE NAME OF ALLAH, THE KIND, earan 
THE COMPASSIONATE RNa 
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[1] Ha. Mim. 
[2] By the Clear Book.’ 
[3] Verily, We have made it an Arabic Qur’an, 


haply you will ponder. gr 


[4] Surely, it is in the Mother of the Book with Ss 21S A TEN) si 3 ap 
Us,’ lofty, full of wisdom. i gep 


1. Except for a single Ayah, number 
45, the rest of the Surah is Makkan 
by consensus (Qurtubi). 


2. Qatadah has said, “By Allah, its 
guidance, benefits and enlighten- 
ment can be clearly felt through and 
through” (Ibn Jarir). 


3. The allusion by “Umm al-Kitab” 
is to the Principal Book which was 


written down immediately after the 
Pen was created (Ibn `Abbas: Ibn Ja- 


rir, Ibn Kathir). Allah had said to the 
Pen at that point of time, 
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“Write.” It asked, “What should I 
write.” It was told, “(Write down) 
Everything that is going to be 
until the Hour is struck.” The 
hadith is in Tabarani. But Hay- 
thami thought it was somewhat 
weak. A slightly different version 
is in Tirmidhi and Abu Da’ud, 
but weaker. Nonetheless, there 
ate sevetal ahadith, some in Sahih 
collections, that confirm that Pen 
was ordered to write down in the 
Umm al-Kitab (or Al-lawh al-Mah- 
Juz) all that there is going to be 
(Au.). 
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[5] Shall We then turn away the Reminder 
from you altogether, for that you are a trans- 
gressing people ?* 

[6] How many were the Prophets We sent 
among the ancients ?° 


[7] But never went to them a Prophet except 
that they ridiculed him. 


[8] So We destroyed those that were harder 
than these in prowess. And the example of the 
ancients has preceded. 


[9] If you should ask them, ‘Who created the 
heavens and the earth?’ they will surely say, 
‘The Mighty, the Knowing has created them.’ 


[10] He who made the earth a cradle for you,’ 
and placed therein pathways for you, in order 
that you are guided (to the ways). 


[11] And who sent down water out of heaven 
in measure; then We revived thereby a land 
that was dead; even so will you be brought out. 


“Tt has been named Umm al-Kitab 
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because it is the master copy from 
which scriptures are copied” (Za- 


makhshari). 


4, Had the Qur'an been withdrawn 
because the first addressees cried lies 
to it, this Ummah would have been 
destroyed (Qatadah: Ibn Jarir, Razi, 
Qurtubi, Ibn Kathir). 


Another possible connotation of 
“musrif ” as pointed out by Asad is 
“those who waste themselves (in the 


life of this world).” 


5. That is, the examples of how the 
past disbelieving nations were de- 
stroyed have passed in this Qur’an. 
There seems to be little room to be- 
lieve, as a contemporary commenta- 
tor states, that the meaning is: ‘sto- 
ries of the destruction of past nations 
are in history pages and on people's 
tongues.’ History written by humans 
in fact denies existence of some of 
destroyed nations (Au.). 


6. The earth has been likened to a cra- 
dle (or, alternatively, a bed) because 
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[12] He who created the varieties,’ all of them, 
and made for you the ships and the animals 


such as you ride. 


of the comfort it affords, despite all 
the destructive elements within and 
without it. Although below the 75 
km thick uppermost crust the earth 
is nothing but extremely hot stuff, 
and the space between the earth’s sur- 
face and the upper 75 km thick area 
above the atmosphere enveloping the 
earth nothing but powerful radiation 
and other rays that can instantly kill, 
man lives in the earth in such com- 
forts within the gas and solid materi- 
als, as would be unimaginable for a 
being from another planet. Consider 
another aspect: the Plate Tectonic 
theory tells us that the continents 
are moving away from each other. 
Well, that is the first movement. In a 
second movement, the earth rotates 
around its axis at the speed of 1,700 
km an hour. In addition it swims 
around the sun — in the third move- 
ment - at the speed of 100,000 km 
an hour. This movement of the earth 
around the sun happens to be zigzag, 
as if the earth and moon (because of 
their respective gravitational pulls) 
are going around each other while 
they both revolve around the sun. 
So, this is the fourth movement. A 
fifth of the earth’s movement is along 
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with the sun, which carries along 
with itself its entire family of plan- 
ets, their moons and the steroid belt, 
as it revolves around the centre of the 
galaxy at the speed of 792,000 km 
an hour. A sixth movement is that of 
the galaxy rotating around its own 
axis. A seventh movement is that of 
the galaxy, along with all its stars, 
their planets and everything else, 
moving away from other galaxies 
within the local group of galaxies at 
the speed of about 1,440,000 km per 
hour, while the cluster they belong 
to speeds out into the unknown, al- 
most at the speed of light, that is at 
about 300,000 km a second. That’s 
the eighth movement. Yet, despite 
all these movements at such fantastic 
speeds, does man feel any discom- 
fort? Does he feel any vibration, any 
sense of movement? (Au.). 


7. The translation of “azwaj” as “vari- 
eties” (instead of the regular “pairs”), 
is following the understanding of 
Sa‘id b. Jubayr as found in Qurtubi 
and Shawkani. 


Asad writes: “(Some commentators, 
e.g., Tabari), see in it [the word “az- 
waj’|) a reference to the polarity evi- 
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[13] So that you may settle yourselves on their 
backs, and recall your Lord’s blessing when 
you are settled upon it? and say, ‘Blessed is 
He who subjected this to us, while we were not 


such as to be able to control tt. 
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[14] And surely to Our Lord we shall be re- 


turning.’ 


dent in all creation. Ibn `Abbas (as 
quoted by Razi) says that it denotes 
the concept of opposites in general, 
like ‘sweet and sour, or white and 
black, or male or female’; to which 
Razi adds that everything in creation 
has its complement, ‘like high and 
low, right and left, front and back, 
past and present, being and attri- 
bute’, etc., (or negative and positive 
charges, particles and anti-particles, 
or, gravity and, much speculated, 
anti-gravity, etc.), whereas God — 
and He alone — is unique, without 
anything that could be termed ‘op- 
posite’ or ‘similar’ or ‘complemen- 
tary. Hence, the above sentence is 
an echo of the statement that ‘there 


is nothing that could be compared 
with Him’ (112: 4).” 


8. The “it” (following the previous 
“them”) refers to the genus of the 
cattle (Razi), or, as Asad thinks, to 
“all that you use or may use by way 
of transport.” 


9. We have several reports in Qur- 
tubi, Ibn Kathir and others on how 
the Prophet mounted a beast. One is 


in Ahmad: `Ali b. Rabi‘ah narrated: 
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“I was with “Ali when a mount 
was brought to him for ride. 
When he placed a foot into the 
stirrup he said, ‘In the name of 
Allah? Then, as he climbed its 
back he said, ‘Glorified is He who 
subdued it to us while we were 
not such as to bring it to control. 
And, unto our Lord is our return.’ 
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Then he said, “Thanks to Allah’, 
thrice. Then he said, ‘Allah is 
great’ three times. Then he said, 
‘Glory unto You, I have wronged 
my own soul, therefore, forgive 
me; none forgives the sins but 
You. Then he smiled. Someone 
asked, ‘What is it you smiled at?’ 
He replied, ‘I saw the Prophet do 
what I did. I asked him, “Mes- 
senger of Allah, why did you 
smile?” He answered, “Your Ex- 
alted Lord marvels at His slave 
who says, ‘Forgive me my sins,’ as 
he knows that none forgives the 
sins but 1?” (To a similar hadith 
Tirmidhi added the note that this 
is a Hasan Sahib narrative: Au.). 
Similar reports are to be found in 
Abu Da’ud, Tirmidhi and Nasa’i. 
Muslim’s report is as follows and 
which corroborates with reports 
in Abu Da’ud, and Nasa’i: 


SWS lng aale abl le Ai Ás Sf (<9) 
# 656 45 io Á EE ope Se oe 13) 
Suk US ug eS Se och Oa » Je 
eA Ee 
Lele O38 sgl pae SoS 15 esl So 


“og 


9 dt oF § {UN ig Ue bi hs Gas 
fe Ge ABT By A Ji o iy fe) 
ales 3 les song peal x oS pes) sléeg 


á 


Ost » Sed 565 ages a5 5 .« J55 
« Ogle ÉJ ói Ó É 


Surah 43 


[Ibn `Umar taught (his students)] 
that when the Prophet (saws) 
straightened himself up on his 
camel intending to travel out, he 
would say Allahu Akbar thrice, 
then say, “Glorified is He who 
subdued it to us while we were 
not such as to bring it to control. 
And, unto our Lord is our return. 
O Allah, we seek from You good- 
ness and piety in this journey of 
ours, and seek in deeds those that 
please You. O Allah, make this 
journey of ours easy, and fold in 
its distance for us. O Allah, You 
are the Companion in this our 
journey, and vicegerent of (our) 
homefolk. O Allah, I seek Your 
refuge from the hardships of the 
journey, from depressing sights, 
and an evil return to the property 
and family.” When he returned 
he would say the same words 
but add, “We are returnees, re- 


pentant, chanting praises of our 
Lord.” 


Yet another report, continues Ibn 
Kathir, is in Ahmed. It says, 
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[15] Yet they have assigned for Him a share 
from His slaves." Truly man is clearly un- 


grateful. 


Al-Zukhruf 
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creates, daughters, and chose you for sons?” 


[17] While when one of them is given the glad 
tiding of what he has likened to the Compas- 
sionate,”? his face remains dark, as he sup- 


presses (his grief). 


Abu Las Khuza` said, “The 
Prophet gave us a few camels 
out of gakah-collections. We 
said, “Messenger of Allah, we 
do not see that these can carry 
us.” He said, “There is no camel 
but which has a devil sitting on 
its hump. So, pronounce Allah’s 
name when you climb them in 
the manner I have instructed 
you and then you subdue them 
unto yourselves, for, it is Allah 
who (gives you the power to) ride 
>< (Haythami gave his ap- 
proval to this report: Au.). 


10. As Allah said elsewhere explain- 
ing how the people granted a share 
to others, what is Allah’s alone (6: 
136): 
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them. 


“They assign a share to Allah out 
of what He (alone) brought forth of 
the crops and cattle, saying - en- 
tirely out of their fancy, ‘This is for 
Allah and this is for our associate (- 
gods).” Then, what is for their 
associate(-gods), does not reach 
Allah, whereas, what is assigned 
to Allah, reaches their associate(- 
gods). Evil is the way they judge” 
(Ibn Kathir). 


11. “It should be remembered that 
the people thus addressed were the 
pagan Arabs, who believed that 
some of their goddesses, as well as 
the angels, were “God’s daughters’. 
In view of the fact that those pre- 
Islamic Arabs regarded daughters as 
a mere liability and their birth as a 
disgrace, this verse is obviously ironi- 


cal” (Asad). 


12. The allusion is to angels that 
the pagans attributed to God as His 
daughters. 
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[18] Is one then, who is brought up in orna- 
ments? — although he is weak in dispute.” 


13. Ibn ‘Abbas, Mujahid, Qatadah 
and Suddi have all said that the al- 
lusion is to women who wear orna- 
ments and are weak in argument. A 
minor opinion is that the allusion is 
to idols and deities, but this is not 
the preferred opinion (Ibn Jarir). 
Razi adds: A woman’s need of orna- 
ments (to assert her personality) is 
a kind of weakness that she suffers. 
Further (and as pointed out by Za- 
makhshari), rarely it happens that 
a woman begins to defend herself 
in an argument but ends up saying 
what will defeat her purpose. This 
happens, Mufti Shafi‘ says, because 
either they say something that is not 
related to the topic, or leave some 
sentences incomplete. However, this 
does not rule out exceptions. The 
rule however is made with the ma- 
jority in view. 

Although the above might be con- 
strued as a remark against women, 
we might not forget to note that the 
Quranic words under discussion are 
those of pagans. Allah distributes 
qualities. If He takes away a qual- 
ity, He compensates it with another. 
Women had to be different from 
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men. They had to be complemen- 
tary. And two that are complemen- 
tary to each other cannot be equal. 
Therefore, to look for all the qualities 
of men in women is futile, just as to 
look for all their qualities in males is 
futile. Majid did not fail to realize 
this. He offers us a note from a psy- 
chologist which saves us from much 
research. He writes, “This refers to 
the almost universal custom of the 
‘softer sex’ being brought up among 
jewelry and ornaments and to her in- 
nate love of display. ‘A woman's skel- 
eton, dating from the 4th century 
B.C. unearthed in Persia, had heaped 
upon the breast, necklace of pearls, 
lapis, turquoise, emerald and jasper.’ 
(CE., IV, p. 1150).” And, with refer- 
ence to being weak in disputations, 
he writes, “Compare the findings of 
a modern-day psychologist: “Woman 
is admittedly weaker in logic than 
the male, and, because her “opin- 
ion” is partly instinctive feeling and 
partly immediate reaction to the mo- 
mentary situation, she cannot equal 
man in enumerating arguments and 
proofs in support of her views. Her 
ways of thinking is what we describe 
as instinctive.” 
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[19] And, they have made angels females: those 
that are themselves worshiper of the Compas- 
sionate. Did they witness their creation? Their 
testimony will be recorded and they will be 


questioned." 


[20] They said, ‘Had the Compassionate so 
willed, we would not have worshiped them.” 
But of that they have no knowledge whatso- 


ever. They are not but conjecturing. 


[21] Or, have We given them a Book before 


this to which they are adhering? 


Accordingly, it might be added that 
when women are brought up purely 
on rational grounds, taught the same 
courses of education as men, playing 
the same games as men, spending all 
their time with men, as in the West, 
then they begin to look like men and 
even think like men. (It is thought 
that their male hormone production 
is heightened). In that event the dif- 
ference between the way they think 
and the male think is narrowed. The 
objection — that they think instinc- 
tively — is then removed. But the 
complementariness, which attracts 
one to the other, is also affected 


(Au.). 


One of the opinions about why the 
masculine form (huwa: he) has been 
adopted is that the allusion by “and 
he is unclear in his disputation” is to 
he who declares that angels are fe- 
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male, and Allah’s daughters. Yet, one 
wonders whether the pronoun refers 
to women, but the masculine form is 
to deny already prejudiced men, an 
argument against women? Alterna- 
tively, it could be a hint at the fact 
that despite the efforts to give them 
maleness, (“she” becoming “he” as 
in the West), their weakness prevails 
and society remains dominated by 


the males (Au.). 


14. “Le., (their testimony) regarding 
the ‘sex’ of the angels, who are spiri- 
tual in nature (Razi) and, therefore, 
sexless” (Asad). 


15. That is, “our worship of the idols 
has Allah’s approval. Had He disap- 
proved, He would not have allowed 
it to happen” - obviously, a queer 
logic, which individuals of highly 
cultured and advanced societies also 
hold as true. What strikes them not 
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[22] But rather, they said, ‘Surely, we found 
our fathers on a religion” and we are in their 


footsteps, following.’ 


[23] That is how, We did not send before you 
any warner to a town but its affluent ones said, 
‘Surely, we found our fathers on a religion and 


we are imitating their footsteps.’ 


is that by extension of this logic, 
the thousands of crimes committed 
against women every minute such as 
rape, murder, theft, bribery etc., also 
have God’s approval. But if they had 
God’s approval, there was no need 
for Him to raise Prophets and send 
messages, condemning these very 


acts (Mawdudi paraphrased). 


16. Although there are several inter- 
pretations about what the allusion 
is to, one opinion is that the unbe- 
lievers have no understanding of the 
complications involved in predesti- 
nation and Divine decree (Au.). 


17. That the allusion by “Ummah” 
at this point is to religion, is the 
opinion of Ibn ‘Abbas, Qatadah and 
Suddi as in Ibn Jarir. 


18. Asad writes: “Commenting on 
this passage, Razi writes: ‘Had there 
been in the Qur’an nothing but these 
verses, they would have sufficed to 


show the falsity of the principle pos- 
tulating [a Muslim’s] blind, unques- 
tioning attitude of [another person’s] 
religious opinions (żbtal al-qawl bit- 
taqlid): for, God had made it clear [in 
these verses] that those deniers of the 
truth had not arrived at their convic- 
tions by way of reason, and neither 
on clear authority of a revealed text, 
but solely by blindly adopting the 
opinions of their forbears and pre- 
decessors; and all this God has men- 
tioned in terms of blame and sharp 
disagreement.” 


The criticism, it might be noted, is 
directed against blind following in 
matters of faith (aqidah), and not 
in matters of Law (Figh), which the 


great majority does not have the 


capacity to work out on their own, 
but rather have been throughout the 
time, and will remain, dependent on 
the learned (Au.). 
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[24] He said, ‘Even if I have brought to you 
something better in guidance than what you 
found your forefathers upon?’ They said, ‘We 
are, of whatever you have been sent with, de- 
niers.’ 


[25] So We took vengeance upon them. So see, 
how was the end of those who cried lies! 


[26] (Recall) when Ibrahim said to his father 
and his people, ‘Surely I am quit of what you 
worship. 


[27] Except for Him who originated me and 
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who guides me.’ 


19. That is, “We have decided on a 
certain course in our religion. And 
the position remains even if you have 
brought something better: under no 
circumstance are we going to aban- 
don our ancient practices” (Qurtu- 
bi). 

Mawdudi adds: “This attitude of out- 
right rejection has two reasons. One, 
the affluent ones are so absorbed in 
their lives, and so engrossed in the 
joys accruing from their wealth, 
property and position, as to have no 
time for such useless affairs as con- 
siderations of what is true and what 
is false. Second, the political, eco- 
nomic and social systems they live 
in, which in fact is designed by them, 
serve their interests so well that the 
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moment they hear of an alternative, 
they realize in a flash that it will work 
against the prevalent system and de- 
prive them of the advantages they 
draw from the established system.” 


20. “The plea of ancestral ways is re- 
futed by the example of Abraham, in 
two ways: (1) he gave up the ances- 
tral cults followed by his father and 
people, and followed the true Way, 
even at some sacrifice to himself; and 
(2) he was an ancestor of the Arabs, 
and if the Arabs stood on ancestral 
ways, why should they not follow 
their good ancestor Abraham, rath- 
er than their bad ancestors who fell 
into evil? The incident in Abraham’s 
story referred to here will be found 
in xxi, 51-70” (Yusuf Ali). 
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[28] And He made it a word enduring in his 
posterity,” hoping that they will return (to the 
truth).” 
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[29] Nay, I gave these and their fathers some 
enjoyment” until came to them the truth and 
a Messenger making things clear.” 


[30] But when the truth came to them they 
said, “This is magic, and we are therewith de- 
niers.” 

[31] They also said, ‘Why was this Qur'ān 
not sent down upon some great man of these 
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two townships?” 


21. What word is being referred to? 
Mujahid said it was the testimony 
proclaiming Allahs oneness (Ibn 
Jarir). This was the opinion of Ibn 
‘Abbas, Mujahid, `Ikrimah, Dah- 
hak and others who said that the 
testimony: “there is no god but Al- 
lah,” remained among the progeny 


of Ibrahim (Ibn Kathir). 


22. That is, the posterity might re- 
turn to Allah in repentance, piety, 


and good behavior (Ibn Jarir). 


23. “Note the first person singular, 
as showing Allah’s personal solici- 
tude and care for the descendants of 
Abraham in both branches. The con- 
text here refers to the prosperity en- 
joyed by Makkah and the Makkans 
until they rejected the truth of Islam 
when it was preached in their midst 
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by a messenger whose Message was 
as clear as the light of the sun” (Yusuf 
Ali). 

24. Asad comments: “I.e., God did 
not impose on them any moral ob- 
ligations before making the mean- 
ing of right and wrong clear to them 
through a revealed message. Primar- 
ily, this is an allusion to the pagan 
contemporaries of the Prophet, and 
to the prosperity which they had 
been allowed to enjoy for a long 
time.” 


25. The allusion by the two cities is 
to Makkah and Taif, and by “some 
great man” the pagans meant one of 
the following: Al-Walid b. al-Mu- 
ghirah, ‘Utbah b. Rabi‘ah, both of 
Makkah, Habib b. ` Umayr al-Thaga- 
fi, Ibn ‘Abd Ya Layl or Ibn Mas`ud 
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[32] What! Will they distribute the mercy of 
your Lord? We have distributed between them 
their livelihood in the present life, and have 
raised some of them above others in ranks, that 
some of them take others in servitude.” At all 
events, the mercy of your Lord is better than 
what they amass. 


[33] And, were it not that the people would 
become one community (of unbelievers), We 
would surely have made for those who deny 
the Compassionate, roofs out of silver for their 
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houses, and stairways by which they ascend. 


[84] And (also) doors to their houses, and 


couches on which they recline. 


(i.e. `Urwah ibn Mas`ud) of Taif 
(Ibn Jarir, Qurtubi, Ibn Kathir). 


26. Far from they dividing Allab’s 
mercy: giving whom they would and 
denying whom they would, even a 
minor thing like division of means 
of life is not entrusted to them. Allah 
has kept this in His own hand (Au.). 


Zamakhshari writes: It is Allah who 
divides providence between them, 
being the Sustainer of the world and 
what it contains. He did not, as can 
be observed, divide qualities equal- 
ly between them, but rather, made 
them strong, weak, rich, poor, own- 
ers and dependents. This is in order 
that they interact with each other 
and find sustenance through the co- 
operation and co-ordination with 
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each other. In contrast, had Allah 
left the division to them, the lands 
would be filled with injustice and life 
destroyed. If such is the situation in 
worldly matters, what about spiritu- 
al matters, and those matters which 
order this life and the next? 


27. This translation has the consent 
of the great majority of commenta- 
tors. 


28. “Since ‘man has been created 
weak (4: 28), it is almost a ‘law of 
nature that whenever he is exposed 
to the prospect of great wealth he is 
liable to lose sight of all spiritual and 
moral considerations, and to become 
utterly selfish, greedy and ruthless” 
(Asad). 


Al-Zukhruf 


[35] And (of) gold.” But surely, all this is no 
more than a brief enjoyment of the life of this 
world;” while the world to come is - with your 


Lord - for the pious. 


In Yusuf Ali’s simpler words: “So lit- 
tle value is attached in the spiritual 
world to silver or gold, or worldly 
ranks or adornments, that they 
would freely be at the disposal of ev- 
eryone who denied or blasphemed 
Allah, were it not that in that case 
there would be too great temptation 
placed in the way of men, for they 
might all scramble to sell their spiri- 
tual life for wealth! They might have 
silver roofs and stair-ways, silver 
doors and thrones, and all kinds of 
adornments of gold. But Allah does 
not allow too great a temptation to 
be placed in the path of men. He 
distributes these things differently, 
some to unjust men, and some to just 
men, in various degrees, so that the 
possession of these is no test - either 
of an unjust or a just life. His wis- 
dom searches out motives far more 
subtle and delicate than any we are 
even aware of.” 


29. That is, Allah would have made 
these things of gold if not for the fear 
that mankind will become one com- 
munity of unbelievers. Consequent- 


ly, gold and silver have been forbid- 
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den to the males of this community: 
whether as wares, utensils, or orna- 
ments. It is reported that, 
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“Abdul Rahman ibn Abi Layla 
said that they were with Hudhay- 
fah in (the province of) Mada’in 
when he asked for a drink. A ser- 
vant brought it in a silver bowl. 
Hudhayfah threw it away and 
said, “I did this because I have 
forbidden him, but he does not 
heed. The Prophet has prohib- 
ited us silk and brocade, and 
drinking out of golden and silver 
vessels saying, “They are for them 
in this world and for you in the 
Hereafter” (Sahihayn). 


The possibility remains that the 
meaning of the word “zukhruf” here 
is ornaments (Qurtubi, Alusi). 


Another possible meaning is, “We 
would have made some of these 
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[36] And, whoso turns a blind eye to the re- 
membrance of the Compassionate, We assign 
over him a devil, who is then his close com- 


panion.” 


[37] They hinder them from the path, while 


they think they are guided aright.” 


things from silver and some others 


from gold” (Zamakhshari). 


30. The unworthiness of this world 
is best expressed by a hadith as found 
in Tirmidhi. It says, 
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Sahl b. Sa`d reports the Proph- 
et (saws) as having said, “If the 
world was equal to the wing of 
a mosquito in the sight of Allah, 
the unbeliever would not have re- 
ceived a mouthful of drink” (Ibn 
Kathir). 


31. According to a report in Muslim, 
every individual has a Shaytan in his 
company (Shawkani). A Muslim, 
however, is able to overcome his in- 
citation; but the unbelievers have no 
way to escape his prompting (Au.). 
Abu Sa‘id al-Khudri said that the al- 
lusion is to the Devil who will meet 
the unbeliever as he emerges from 
the grave and will not part company 
until he leads him to the Fire (Qur- 
tubi). 
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“And We assigned to them close 
companions who decked out fair 
to them what was before them and 
what was behind them, and (thus) 
came true the Word against them 
(being) among the people who 
passed away before them of the 
Jinn and mankind. They were in- 
deed the losers” (Ibn Kathir). 


32. Yusuf Ali comments: “The down- 
ward course in evil is rapid. But the 
most tragic consequence is that evil 
persuades its victims to believe that 
they are pursuing good. They think 
evil to be their good. They go deeper 
and deeper into the mire, and be- 
come more and more callous. “Them 
and ‘they’ represent the generic plu- 
ral of anyone who ‘withdraws him- 


self from ... Allah’ (see last verse).” 
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[38] Until, when he comes to Us”? he says, 
“How I wish there was between me and you 
the distance between the two Easts’™ - an evil 
close-companion then. 

[39] Of no benefit will this Day be (he) - if 
you transgressed — (except) that you are shar- 
ers in the chastisement.® 


[40] Will you then make the deaf to hear, or 
guide the blind or he who is in clear error? 
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[41] Even if We take you away (in death), We 
shall surely take vengeance upon them.*° 


[42] Or, We may show you that which We 
have promised them, for surely, We have full 
power over them. 


33. That is, when he, who turned a 35. It is in human nature that when 


blind eye to the remembrance of his 
Lord, and those of his close compan- 
ion of previous life come together to 
Allah in the Hereafter, at that point 
the man will regret the company of 


the devil. 


34. One opinion is that by the two 
Easts the allusion is to East and 
West. Just as they say, “the two Bas- 
ras” meaning, Basra and Kufa, or 
“the two moons’ for the sun and the 
moon (Ibn Jarir, Razi, Qurtubi and 
others). Yet another opinion is that it 
is to two Easts of summer and winter 
when the sun rises from two differ- 
ent directions - although both in the 
East (Ibn Jarir). 


he sees others in the same kind of 
suffering, he feels his own suffering 
lightened. Said Khansa’ in a nice po- 


etical piece: 
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“If not for the numerous criers 
around me (crying) over their 
brothers, I would have surely 
killed myself” (Qurtubi, Shab- 
bir). 


36. There are two opinions: Hasan 
and Qatadah said that the allusion 
is to the evil happenings that took 
place among the Muslims after the 


Prophet’s death; so that, he departed 
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[43] Hold fast then, unto that which has been 
revealed to you, surely, you are on a straight 


path.” 


and afflictions began to appear. In 
fact, there was never a Prophet but 
who witnessed afflictions striking his 
people during his life itself. But Allah 
spared our Prophet that he should see 
in his lifetime what would agonize 
him. Nevertheless, he was shown 
in vision the displeasing events that 
were to happen to his followers after 
him, which so affected him that he 
was not seen smiling thereafter (Ibn 


Jarir, Qurtubi, Ibn Kathir). 


(There is a hadith related to this top- 
ic). The Prophet said, as in Muslim, 
narrated by Abu Burdah, quoting his 
father, 
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“The stars are a security for the 
heavens. When the stars are gone, 
that will come upon the heavens 
which it has been promised. I am 
a security for my Companions. 
When I am gone, that will come 
upon my Companions which has 
been promised. And my Com- 
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panions are a security for my 
Ummah. When my Companions 
are gone, that will come upon my 
Ummah which is being promised” 
(Ibn Kathir). 


A second opinion is that the allusion 
is to those who rejected him. That 
was the opinion of Suddi, and is the 
preferred interpretation (Ibn Jarir). 


37. Miur’s antagonism of Islam is 
almost proverbial, so the following, 
as quoted by Majid has some signifi- 
cance: “Mohammad thus holding 
his people at bay; waiting in the still 
expression of victory; to outward ap- 
pearance defenceless, and with his 
little band as it were in the lion’s 
mouth; presents a spectacle of sub- 
limity paralleled only by such scenes 
in the Sacred Records as that of the 
Prophet of Israel when he com- 
plained to his Master, ‘I, even I only, 
am left.’ Nay, the spectacle is in one 
point of view even more amazing ... 
It is this which brings it possible into 
still bolder prominence the marvel- 
ous self-possession and enthusiasm 
which sustained Muhammad on his 
course” (Op. cit., p. 126). 
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[44] Surely, it is an honor for you and for your 
people;” and soon shall you be questioned.’ 


[45] And ask those of the Messengers We sent 
before you, did We appoint, apart from the 
Compassionate, deities to be worshiped?” 


[46] Surely, We sent Musa with Our signs to 
Fir‘awn and his chiefs. He said, ‘Iam the Mes- 


senger of the Lord of the worlds.’ 


[47] But when he brought them Our signs, lo, 


they laughed them out. 


38. This is how the word “dhikr” of 
this occurrence has been understood 
by Ibn ‘Abbas, Mujahid, Qatadah, 
Suddi and Ibn Zayd (Ibn Jarir, Ibn 
Kathir); although, the “honor” is for 
anyone who will accept and live by 
the Message; while the top honors 
will go to the pious (Qurtubi). How- 
ever, the two meanings, the apparent 
(of ‘remembrance’) and ‘honor’ are 
not, as Yusuf Ali points out, mutu- 
ally exclusive. 


Ibn ‘Adiyy and Ibn Marduwayh 
have reported that when the Prophet 
presented himself to the tribes for 
support to Islam, which he prom- 
ised would overcome resistance, they 
would ask him about whose domin- 
ion it would be if it happened that 
way. He did not reply to them until 
this verse was revealed. After the rev- 
elation of this verse he would recite it 
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in reply to whoever raised that ques- 
tion (Shawkani, Alusi). That is, he 
told them that it was honor enough 
that the Revelation had come to 
them (Au.). 


39. “The meaning is that on the Day 
of Judgment all prophets will be 
asked, metaphorically, as to what re- 
sponse they received from their peo- 
ple (cf. 5: 109), and those who pro- 
fessed to follow them will be called 
to account for the spiritual and social 
use they made — or did not make — 
of the revelation conveyed to them: 
and thus, the ‘eminence’ promised 
to the followers of Muhammad will 
depend on their actual behavior and 
not on their mere profession of faith” 


(Asad). 


40. One opinion is that the Prophet 
was supposed to ask the Messengers 
that were brought together at Jeru- 
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[48] And, not a sign We showed them but it 
was greater than its sister.” So we seized them 
with chastisement, haply that they might re- 


turn.” 


[49] But they said, ‘O sorcerer! Pray to your 
Lord for us,* by what He has covenanted with 
you,“ we should then be guided aright. ® 


salem, the night of his Ascension, 
but he preferred not to ask. Anoth- 
er, and preferred opinion, is that he 
was to ask the followers of the previ- 
ous Prophets, such as the Jews and 
Christians, but which also he did 
not feel the necessity to do (Ibn Jarir, 
Razi and others). 


41. The other signs are quite well 
known such as, the storms, locusts, 
lice, frogs, blood, losses in agricul- 
tural products, loss of lives, and, of 
course, the shining hand and the 
rod becoming snake (Zamakhshari, 
Ibn Kathir). As for being greater, it 
is possible that every new one was so 
apparently Allah’s handiwork as to 
be impossible to dismiss as a natural 
phenomenon (Au.). 


42. “The concept of ‘returning’ to 
God implies that the instinctive abil- 
ity to perceive His existence is inher- 
ent in human nature as such, and 
that man’s ‘turning away’ from God 
is a consequence of spiritual degen- 
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eration, and not an original tenden- 
cy or predisposition” (Asad). 


43. One question: how could they 
address Musa as a magician and then 
ask him to plead for the removal of 
the chastisement? The answer is that 
a magician was not a derogatory term 
among them. It was rather a word of 
reverence meaning “scholar” as there 
were no scholars then but only magi- 
cians (Ibn Jarir, Qurtubi and others). 


Ibn Kathir seconds the above opin- 
ion. 

44. The testament between Musa 
and his Lord was to the effect that 
if Fir awns folks entered into faith, 
they would be spared the punish- 
ment. 


45. That is, points out Ibn Kathir, 
they meant to say that if they were 
relieved, they would accept Musa’s 
faith, as Allah said elsewhere (7: 133- 
135): 


Al-Zukhruf 


[50] But when We removed from them the 
chastisement, at once they broke their word.*° 


[51] And Fir`awn made a proclamation among 
his people, saying, ‘O my people, does not the 
dominion of Egypt belong to me, and these 
canals that flow beneath me?” What! Do you 


not see then? 


[52] Or, am I better than this who is insig- 
nificant,*® who can scarcely express himself 


clearly? 
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[ire - iry: eS] 
“Therefore, We let loose upon 
them flood, the locusts, the lice, 
the frogs, and (water turning into) 
blood: signs distinct. But they 
waxed proud; indeed, they were a 
criminal people. Whenever a wrath 
fell upon them they cried out: ʻO 
Musa. Supplicate to your Lord 
by what He has promised you. If 
you release us (O Musa) from this 
wrath, we shall believe in you and 
shall let go with you the Children 
of Israel.’ But when We relieved 
them of the wrath until a term they 
were to attain, behold, they went 
back (on their word).” 
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46. Majid quotes the Bible: “Then 
Pharaoh called for Moses and Aaron 
and said, Entreat the Lord, that he 
may take away the frogs from me, 
and from my people; and I will let 
the people go, that they may do sac- 
rifice unto the Lord” (Ex. 8: 8). And 
Pharaoh sent, and called for Moses 
and Aaron and said unto them, En- 
treat the Lord (for it is enough) that 
there be no more mighty thunder- 


ings and hail” (Ex., 9: 28). 


47. Asad’s following expression was 
preceded by Shabbir’s in Urdu: “L.e., 
‘at my command’: a reference to the 
imposing irrigation system originat- 
ing in the Nile and controlled by 
royal power.” 


48. That is, ‘am I not?’ 
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[53] Why not bracelets of gold were cast on 
him,” or angels came with him in accompani- 


ment?’ 


[54] Thus did he make light of his people. So 
they obeyed him. They were indeed a corrupt 


people. 


[55] At length when they provoked Us to an- 
ger,” We took vengeance on them and drowned 


them all.°! 


49. It was a practice among them 
that when one of them was promot- 
ed to higher status, he was awarded 
bracelets of gold to wear on the wrists 
(Razi, Qurtubi); while Fir‘awn re- 
served pearls for himself (Shabbir). 


Asad adds: “In Ancient Egypt, gold- 
en armlets and necklaces were re- 
garded as princely insignia (cf. Gen- 
esis xli, 42) or at least as evidence of 


high social dignity.” 


Yusuf Ali might be quoted here: 
“Gold bracelets and gold chains 
were possibly among the insignia of 
royalty. In any case they betokened 
wealth, and the materialists judge a 
man’s worth by his wealth and his 
following and equipage. So Pharaoh 
wanted to see Moses, if he had any 
position in the spiritual kingdom, 
invested with gold bracelets, and fol- 
lowed by a great train of angels as 
his Knight-companions! The same 
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kind of proofs were demanded by 
the materialist Quraish of our holy 
Prophet. These were puerilities, but 
such puerilities go down with the 
crowd. Barring a few Egyptians who 
believed in Allah and in the Message 
of Moses, the rest of Pharaoh’s en- 
tourage followed Pharaoh in his pur- 
suit of revenge, and were drowned in 


the Red Sea.” 


50. This is how Ibn ‘Abbas, Muja- 
hid, ‘Ikrimah, Sa‘id ibn Jubayr, and 
many others understood the text 


(Ibn Jarir, Ibn Kathir). 


51. “Fir‘awn boasted of water (when 
he spoke of the canals flowing be- 
neath him: Au.), and he perished in 
water, - a fitting recompense” (Yusuf 


Ali, elsewhere). 


Ibn al-Mundhir and Ibn abi Hatim 
have a report which says, as narrat- 
ed by Tariq b. Shihab: “I was with 
‘Abdullah ibn Mas`ud when some- 
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[56] We made them a precedent and an exam- 


ple for the later ones.” 


[57] And, when Ibn Maryam was cited as an 
example, at once your people laughed at it.” 


[58] And they said, ‘Are our deities better or 
he?” They cited him not to you but for dispu- 
tation.» Indeed, they are a contentious people. 


[59] He is only a slave whom We blessed and 
made him an example to the Children of Israel. 


one mentioned sudden death. He 
remarked, ‘It is an ease granted to a 
believer, while a source of grief for 
the unbeliever.’ Then he recited this 
verse, ‘At length when they provoked 
Us to anger, We took vengeance 
on them and drowned them all” 


(Shawkani). 


52. That is, Fir'awn and his folks 
were a precedent for the unbelieving 
nations that followed him, in terms 
of behavior, and in terms of the ret- 
tribution that followed, as also an 
example for the later generations to 
learn from. 


53. The consensus of opinion among 
Ibn ‘Abbas, Mujahid, Qatadah, 
Dahhak and Suddi is that the term 
“yasiddun” means “yazijjun” (Ibn Ja- 
rir), which in turn means, “to scream, 
protest, and ridicule” (Au.). 
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54. That is, when ‘Isa (asws) was men- 
tioned in the Qur’an, the Quraysh 
thought the Prophet was inviting 
them to the worship of Jesus, in con- 
firmation of the Christian practice, 
so they protested, “is he better as a 
deity or Allah’s own daughters, the 
angels, whom we worship?” (Ibn Ja- 
rir in sum and substance). 


In Yusuf Alis words: “Jesus was a 
man, and a prophet to the Children 
of Israel, ‘though his own received 
him not.’ Some of the churches that 
were founded after him worshiped 
him as ‘God’ and as ‘the son of God, 
as do the Trinitarian churches to the 
present day. The orthodox churches 
did so in the time of the holy Proph- 
et. When the doctrine of Unity 
was renewed, and the false worship 
of others besides Allah was strictly 
prohibited, all false gods were con- 
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demned, e.g., at xxi.98. The pagan 
Arabs looked upon Jesus as being in 
the same category as their false gods, 
and could not see why a foreign cult, 
or a foreign god, as they viewed him, 
should be considered better than 
their own gods or idols. There was 
no substance in this, but mere mock- 
ery, and verbal quibbling. Jesus was 
one of the greater prophets: he was 
not a god, nor was he responsible for 
the quibbling subtleties of the Atha- 


nasian Creed.” 


Qurtubi, (and Ibn Kathir from 
Ibn Is-haq), quote the following as 
the context of revelation: Once the 
Prophet presented his message to 
a group of Quraysh in the Grand 
Mosque. Ending with a threat, he 
left the assembly. ‘Abdullah b. al- 
Zab‘ ara said he knew how to non- 
plus the Prophet. He said, “Mu- 
hammad said that those that are 
worshiped besides Allah will be in 
the Fire. This means ‘Isa ibn Mary- 
am, ‘Uzayr and other (virtuous men 
of the past) will be in the Fire.” The 
Quraysh were well-pleased with his 


words. But when they suggested this 
to the Prophet, he replied, “Whoever 
approved that he be worshiped will 
be in the Fire.” 


55. Asad writes, “Objecting to the 


Quranic condemnation of their 


Al-Zukhruf 


idolatrous worship of angels — whom 
they describe here as ‘our deities’ — 
the pagan Quraysh pointed to the 
parallel Christian worship of Jesus as 
‘the son of God,’ and even as ‘god- 
incarnate,’ and argued more or less 
thus: “The Qur'an states that Jesus 
was purely human — and yet the 
Christians, whom the same Qur’an 
describes as “followers of earlier rev- 
elation” (ahl al-kitab) consider him 
divine. Hence, are we not rather jus- 
tified in our worshiping of angels, 
who are certainly superior to a mere 
human being?’ The fallacy inherent 
in this ‘argument’ is disposed of in 
the sequence.. 


“Since the Qur’an condemns explic- 
itly, and in many places, the deifica- 
tion of Jesus by the Christians, this 
unwarranted deification cannot be 
used as an argument in favor of the 
pagan worship of angels and, thus, 
against the Qur'an: in the words of 
Zamakhshari, such an argument 
amounts to ‘applying’ a false anal- 


ogy.” 
The following comes as an additional 
explanation of this verse, 


WB Ol ole Bb sl iE ek oe U8 
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[60] Had ne willed We could have made nm 4 K oe dá ou Py 
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(one another). Erp oi gP) 
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sass, i CMS yas ie = ús j pd úz “No people lost the path after a 


Í hg fs rae é guidance they were upon except 
that they were given conten- 


(It is reported) that some o tions and disputations. Then the 
were squatting near the door Prophet recited this verse: “They 
of the Prophet (and discussing did not strike (the example for) 


an issue), when someone said, you but (by way of) disputations, 
“Didn't Allah said this and this?” but rather they are an argumen- 


While another said, “Didn’t Allah tative people” (Qurtubi, Ibn 
say this and this?” The Prophet Kathir, Shawkani). 
heard them, came out with a face 


56. This is how Ibn Jarir understands 
the meaning of “minkum” of the text. 
He said, “Have you been ordered As Allah said elsewhere (6: 143), 
this?” Or he said, “Is this what lig G ia ge Da al Lag &y 
you have been raised for, that you [irr : lsd] 
should strike a part of the Book “If He wished He could remove 


with another? Nations before you you and replace after you whomso- 
lost their way in this manner.” ever He will.” 


which looked like a pomegranate 
had been squeezed on his face. 


Another but Sahih, hadith of the However, other commentators have 
same nature is in Ahmed. It is as expressed the possibility of a literal 
follows: Abu Umamah reports the meaning of “minkum” meaning, 
Prophet as having said, ‘(angels born) out of you.’ 


Jodi igh Vy ale iis sák i ig fhe i 57. The textual “‘i/mun” has been 
óta 235 38 oy Yis i iS bf up E understood as “alamun” (a sign, in- 
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[63] When “Isa brought them clear proofs, he 
said, ‘I have brought you wisdom so as to make 
clear to you some of those things you are dif- 
fering over.’ Therefore, fear Allah and obey 


me. 


[64] Surely, Allah is my Lord and your Lord. 
Therefore, worship Him. This is the straight 


path.’ 


signia) by authorities like Ibn `Ab- 
bas; and the allusion is to his (‘Isa 
ibn Maryam’s) second coming which 
will take place before the end of the 
world. In fact, at one time some 
people had begun to recite the word 
as “‘alamun;” but the reciters of the 
Holy Quran (gurra) gathered to- 
gether over this issue and the unani- 
mous opinion was that it is “*i/mun.” 
And so was the recitation of Ubay b. 
Ka`b (Ibn Jarir). 


The Prophet has said in a well-known 
hadith of Muslim, 
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“While he (Dajjal) will be in that 
(state) Allah will send down the 
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Messiah, 
the white minaret in Eastern 
Dimashq, wearing two cloaks, 
with his hands across the wings 
of two angels. When he lowers 
his head, it begins to drop down 
droplets (of water), and when he 
raises it, bead-like pearls scatter 
about. It would not be possible 
for an unbeliever that his breath 
reaches him but he does not die. 
And his breath will end where 
his sight ends. Then he will chase 
him (Dajjal) to the gates of Ludd 
and kill him” (Qurtubi). 


son of Maryam, by 


58. That is, in many matters of reli- 
gious importance (whether pertain- 
ing to beliefs, law or morals: Au.) the 
Israelites had differed between them- 
selves. ‘Isa ibn Maryam was sent 
to clear those differences and show 


where lay the truth (Razi). 
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[65] But the factions differed between them- 
selves.” Woe then, unto those who did wrong 
from the chastisement of the painful day. 


[66] Are they but waiting for the Hour, that 
it should come upon them on a sudden while 
they are unaware? 


[67] Intimate friends that day will be foes to 
one another, but for the godfearing. 


[68] O My slaves, no fear upon you this day 
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nor shall you grieve. 


[69] Those who believed in our revelations and 


had surrendered (to Us). 


[70] Enter Paradise - you and your spouses - 


you will be made to rejoice. 


59. One opinion is that the allusion 
is to the differences between Jews and 
Christians, while another is that the 
reference is to the division between 
the Christians themselves who split 
into Nestorians (who said Jesus was 
a son of God), Jacobites (who said 
that he was God Himself), Malakites 
(who said he was third of the three), 
and so on (Razi, Qurtubi). 


Majid adds: “ 
Jesus degenerated into gross idola- 
try). ‘During the fifth century the 
practice of introducing images into 
churches increased and in the sixth 
it had become prevalent. The com- 


(.. the pure religion of 
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mon people, who had never been 
able to comprehend doctrinal mys- 
teries, found their religious wants 
satisfied in turning to these effigies. 
With singular obtuseness, they be- 
lieved that the saint is present in his 
image, though hundreds of the same 
kind were in existence, each having 
an equal and exclusive right to the 
spiritual presence. The doctrine of 
invocation of departed saints, which 
assumed prominence in the fifth 
century, was greatly strengthened by 
these graphic forms, had reappeared.’ 
(Draper, Intellectual Development of 
Europe, I. p. 413).” 
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[71] Platters and cups of gold shall be passed 
around them, and for them therein whatever 
delight of the eyes, and 


their souls desire® - 
you shall abide therein forever. 


60. There are several reports in elu- 
cidation of this verse. One of them 
says that a man asked the Prophet 
whether there will be horses in Para- 
dise, an object of great interest for 
him. He answered, 
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“If Allah admits you into Para- 
dise, you will not wish to ride a 
horse, except that you will have 
horses made of pink rubies fly- 
ing with you to any part of Para- 


dise.” 


Another man asked about camels in 
Paradise. He did not answer him in 
the manner he answered his com- 
panion, but said, 
i ÉLI 8 a e A Í G: Í s alas 
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“You will have therein what you 
wish and what pleases your eyes” 
(Qurtubi, Ibn Kathir). 
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On another occasion the Prophet 
said, 
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“A cloud will spread itself over 
the inhabitants of Paradise and 
ask, “What shall I rain down?” 
None will ask for a thing but it 
will rain down his request until 
one of them will say, “Rain down 
on us high-bosomed damsels.” 


Mujahid was asked whether there 
will be music in Paradise. He an- 
swered, “There is a tree in Paradise 
[called al-‘Ees] that will produce a 
kind of music never heard before.” 


And, Abu Umamah said that a man 
may spot a bird flying in Paradise. 
He will wish to eat it. It will fall 


down [on a platter) cooked, ready to 
be served (Ibn Jarir). 


It may be noted that none of the 
ahadith quoted above has been re- 
ported as fully trustworthy words of 
the Prophet, although it is not easy 
to reject them either (Au.). 
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[72] This is the Paradise that you have inher- 
ited for what you were doing.“ 


[73] For you therein abundant fruits whereof 
you may eat. 


[74] Surely, the criminals will be in the chas- 
tisement of Jahannum, abiding. 


[75] It will not be made milder for them, even 
as they will be in despair therein. 
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[76] We wronged them not, but they were in- 
deed the wrongdoers. 


61. The Qurān states that the in- 
habitants of Paradise will inherit it. 


What is the meaning? A hadith in 


see his place in the Fire. He will 
say (7: 43), It was not for us to 
be guided aright had Allah not 


Ibn Abi Hatim explains it. It says: 


guided us.’ It will be (a source of) 


293 
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“Everyone of the Fire will see his 
place in Paradise which will be a 
source of regret and mortifica- 
tion for him. He will say (39: 57), 
‘Had Allah guided me, I would 
have been of the pious.’ Similar- 
ly, everyone of the Paradise will 


eratefulness for him.” Then the 
Prophet added, “There is none 
among you but he has a place in 
Paradise and a place in Hellfire 
marked for him. The unbeliever 
will inherit the believer’s place in 
the Fire, while the believer will 
inherit his place in Paradise. This 
is (the meaning of) the words, 
‘This is the Paradise that you 
have inherited for what you were 
doing” (Ibn Kathir). 


The authenticity of the above report 
could not be verified. However, a 
similar but shorter narration is in 
Ahmed, in two places. One of them 
says, 
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[77] They shall call out, ‘O Malik, let your 
Lord put an end to us.” He will reply, “You 


shall surely abide.’ 


[78] We brought you the truth but most of you 


were averse to the truth. 


[79] Or, have they contrived an affair? But 


surely, We are contriving. 


[80] Or, do they think that We do not hear 
their secret (talk) and their whispers?® Lo, 
Our messengers by them are recording. 
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Wp abl dof fe Vy dpe ade OSS eel 
VS alaj chal gf sli sy odaie csf, 


“No one will enter the Fire but he 
will see his place in Paradise (that 
he would have got) had he done 
well, in order that it becomes a 
source of regret and morttifica- 
tion for him. So also, no one will 
enter Paradise but he will see his 
place in the Fire, if he had done 
badly; in order that he may in- 
crease his gratitude.” The above 
is from Haythami’s Majma‘ul 
Fawa’id with his remark that one 
of the two narratives involve 
trustworthy narrators (Au.). 


62. Ibn ‘Abbas, Nawf, Suddi and 
Hasan said that the inhabitants of the 
Fire will plead to the keeper-angel, 
“O Malik. Let your Lord put an end 
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to us.” He will reply after one thou- 
sand years, “You shall surely abide” 
(Ibn Jarir, Qurtubi). This report is in 
Ibn abi Hatim also (Ibn Kathir). 


A similar report is in Tabarani, which 
has the words “forty years” in place 
of “one thousand” and which report 
has Haythami’s approval (Au.). 


63. Muhammad b. Ka‘b al-Qurazi 
reported that while two Qurayshis 
and one Thaqafi, or the other way 
round, were near the Ka‘bah, one 
of them said, “Do you think Allah 
hears our talk?” Another answered, 
“When you speak aloud He hears but 
not when you whisper.” At that the 
third remarked, “If He hears when 
you speak aloud then He will hear 
when you speak in whispers.” Allah 
revealed, “Or, do they think that We 
do not hear their secret (words) and 


their whispers?” (Ibn Jarir, Qurtubi). 
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[81] Say, ‘If the Compassionate had a son, 
then, I would be the first to serve.’ 


[82] Glory to the Lord of the heavens and the 
earth, Lord of the “Arsh, above what they de- 
scribe. 


[83] So, leave them plunge and play® un- 
til they meet the Day of theirs they are being 
promised. 


[84] And, He is the Deity in the heaven and 
the Deity in the earth. He is the All-wise, the 
All-knowing. 


[85] Glorified is He to whom belongs the king- 
dom of the heavens and the earth, and all that 
is between them. With Him is the knowledge 
of the Hour, and to Him you shall be returned. 


[86] While those they call upon apart from 
Him have not the power of intercession, ex- 
cept for him who bears witness to the truth 
and those that know.® 


[87] And, if you asked them who created them, 
they will surely say, “Allah.” How then are 
they being deluded? 
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64. That is, we are so complete in our 
devotion to Allah, and so submitted, 
that if by any chance He had a son, 
we would have been the first to wor- 


ship him (Zamakhshari, Ibn Kathir). 


65. That is, let them plunge in vain 
discussions, and play with their lives 


(Ibn Jarir). 


66. That is, those who are worshiped 
other than Allah, such as angels, ‘Isa 
ibn Maryam, *‘Uzayr, pagan deities, 
or others, will not be allowed to in- 
tercede unless they bear witness to 
Allah’s oneness and His Lordship 
and who will be aware that they can 
intercede only if allowed (Ibn Jarir). 
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[88] And for his saying, ‘O my Lord, theseare ósa} Y 253 Jj b, SG akis 


a people who will not believe. ”® 


RMP 


[89] Yet, pardon them and say, ‘Peace.’ Soon Bind o cs e hio 
gaap Oke 


they will know. 


67. This affords a hint that this Surah 
could be one of the last ones to be re- 
vealed at Makkah. The Prophet had 
reached his final conclusion about 
the Makkans: they will not believe 
(Au.). 


68. The words “Soon they will know” 
conceal a threat; and The Prophet’s 
departure to Madinah thereafter, 
should have set the Quraysh worry- 
ing (Au.). Cd 
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Surah 44! 
Al-Dukhan 
(The Smoke) 
Makkan? 


IN THE NAME OF ALLAH, THE KIND, 


THE COMPASSIONATE 


[1] Ha Mim. 
[2] By the clear Book. 


[3] We have indeed sent it down on a blessed 
night.’ Surely, We were wont to warn.* 


1. Ibn Kathir presents two ahadith 
here that speak of the special vir- 
tues (fadail) of reciting this Surah 
(at night, or, specifically, in a Fri- 
day night), both from Tirmidhi, but 
both declared weak by the collector 
himself. Qurtubi has a few others 
but whose authenticity is untrace- 


able (Au.). 


2. The Surah is Makkan by consen- 
sus except for Qurtubi’s statement 
that the verse 15 (viz. “We are going 
to remove the torment a little, (but) 
you will surely revert”) which is Ma- 
dinan. 


Baydawi has also said that the verse 
in question is Madinan (Thanwi). 
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3. This night has been identified by 
great majority of the Salaf as the 
Laylatu al-Qadr. A minority opin- 
ion is that the allusion is to the night 
of fifteenth of Sha‘ban (Ibn Jarir, 
Zamakhshari, Razi, Qurtubi, Ibn 
Kathir and others). 


What exactly does the sending down 
of the Qur’an in this particular night 
mean? Ibn ‘Abbas explained, when 
asked by a Khariji, that the Qur’an 
was sent down as one whole from 
the Lawh al-Mahfuz (in the seventh 
heaven) to the Bayt al-Ma‘mur (or 
Bayt al-‘lzzah, in the first heaven) 
during the night of the Qadr, in Ra- 


madan. Thereafter it was sent down 
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[4] Therein is decreed every affair’ of wisdom.® 


in parts, according to the contingen- 
cies (Razi, Alusi). 

4, “The revelation of the Qur’an is 
but a continuation and, indeed, the 
climax of all divine revelation which 
has been going on since the dawn of 
human consciousness. Its innermost 
purpose has always been the warn- 
ing extended by God to man not to 
abandon himself to mere material 
ambitions and pursuits and, thus, to 


lose sight of spiritual values” (Asad). 


5. Mujahid, Qatadah, Hasan and 
others said that affairs of the next 
one year, Ramadan to Ramadan, are 
decided in this night of Ramadan. 
Thereafter, Allah brings forward 
what He will, and delays what He 
will. ‘Ikrimah, however, thought 
that it is in the night of 15th of 
Sha‘ ban that the affairs are decided 
for the next year. But this is not the 
preferred opinion (Ibn Jarir). In fact, 
Ibn Kathir points out a hadith to this 
effect — although he declares it weak. 


It cannot be used, write Qurtubi, 
Ibn Kathir and others, to contradict 
the Qur’an which says (97: 1), 
[D saa] { 4d) at o isi Gy} 
“Surely, We have revealed it in the 
night of Qadr.” 
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And (2: 185) 


sisi] {SG 43 Ist ell suas 5} 

[5 Ao 
“The month of Ramadan in which 
was revealed the Qur'an...” 


Zamakhshari, who lived in Makkah 
for the best part of his last years, states 
that one of the “barakah” noticed on 
the night of 15th of Sha‘ban is the 
apparent increase in the water level 
of Zamzam, yet, he seems to be with 
the majority that the allusion here is 
to the night of Qadr — to which con- 


clusion Razi is also inclined. 


In view of some of the Salaf saying 
that fates are decreed in the Lay- 
alatu Baraah, it is quite possible, as 
Ibn ‘Abbas is reported to have said 
(as in Alusi), that the decree is writ- 
ten down in the night of the mid of 
Sha‘ ban, and then forwarded on for 
action in the night of Qadr (Than- 
wi). 

That said, there is no difference in 
opinion that this Ayah is clearly re- 
ferring to the Night of Qadras it falls 
in Ramadah, whereas, the above is 
an opinion of the Salaf whose trust- 
worthiness could not be established 


(Au.). 
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The Night of Mid of Sha‘ban 


Reports come to us from the earli- 
est times about the importance of 
the night of the mid of Sha‘ban. Its 


importance, perceived or real, has 


earned it at least four names: Lay- 
latu al-Baraah, Laylatu al-Rahmah, 
Laylatu al-Mubarakah and Laylatu 
al-Sakk. Some scholars, viz., Qur- 
tubi and Alusi, have given it good 


space, but without critically evaluat- 
ing the reports. Mubarakpuri does it 
in his Tuhfatu al-Ahwadhi fi Sharh 
al-Tirmidhi more professionally and 
concludes that in view of the wide- 
spread reports involving many narra- 
tors right from the start, they should 
have had a good origin. One of the 
reports is as follows, which however, 


Tirmidhi himself declared weak: 
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‘Aisha said, “(One night) I 
missed the Prophet and went out 
(seeking him). He was in Baqee` 
(graveyard). He said, “Were you 
fearful that Allah and His Mes- 
senger will be unjust to you?” 
I said, “Messenger of Allah. I 
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thought maybe you have gone to 
one of your wives.” He said, “Al- 
lah the Mighty, the Exalted, de- 
scends, in the night of the middle 
of Sha*ban to the earthly firma- 
ment and forgives more than the 
hair on the body of the sheep of 
the Kalb (tribe).” 


[The Kalb tribe was known for 
its large flock of sheep, and by the 
words, “Are you fearful that Allah 
and His Messenger will be unjust to 
you?” — the allusion is to the Prophet 
spending the night of ‘A’isha’s right 
with another wife: Au. ]. 

After declaring the above hadith 
weak, Tirmidhi cites another that 
has been reported on this topic. 
Thereafter, the commentator follows 
up by noting that the report has also 
been traced by Bazzar and Bayhagi. 
The latter’s report seems to have a 
line of narrators who are perhaps just 
unobjectionable. To add, Ibn Majah 
also carries this report, as does Bay- 
hagiyy who presents us with another 
version, as originating from Mu‘adh 
ibn Jabal which is preserved in Ibn 
Majah, who reports from Abu Musa 
al-Ash‘ariyy. It also in Mundhiris 
Targhib wa Tarhib. This particular 
one is in the Sahih of Ibn Hibban. 
It says, 
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The Prophet said, “Allah looks 
down (upon mankind) during 
the night of the mid of Sha`ban 
and forgives all His creations ex- 
cept a polytheist and one who 
comminegles lineages.” 


Ibn Majah too carries this version 
coming from Abu Musa al-Ash‘ari, 
as does Bazzar and Bayhaqi, but 
from Abu Bakr through a chain that 
Mundhiri thought not too weak; 
but the one in Ibn Majah, writes 
Mubarakpuri, has Ibn Lehi‘ah who 
was declared weak by most (though 
an occasional voice spoke in his fa- 
vor: Au.). In addition, there is anoth- 
er report originating from ‘Abdullah 
ibn ‘Amr about which Mundhiri 
said that it is weak; as also there is 
one by Mak-hul coming through 
Kathir b. Murrah, as preserved by 
Mundhiri and Tabarani, but also 
weak. Mak-hul has another through 
Abu Tha‘ labah, but mursal. Ibn Ma- 
jah has yet another hadith. This one 
originates with ‘Ali (ibn Abi Talib) 


but there is one in the chain who 


was alleged to have manufactured 
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ahadith. All these reports, concludes 
Mubarakpuri, lead us to believe that 
the hadith about the virtue of the 
night of mid of Sha‘ban has some 
truth at the bottom and are evidenc- 
es against him who says that there is 
nothing in the /adith literature to 
prove the virtue of this night. (Mufti 
Shafi‘ expresses his agreement with 
the above discussion). 


Nevertheless, Mullah ‘Ali Qari has 
pointed out that the hadith which 
describes a Prayer of one hundred 
raka‘ ah during each of which raka‘ah 
Surah al-Ikhlas is to be recited has no 
basis whatsoever, nor is there any ba- 
sis for the special attention bestowed 
to the night in which the Qur’an is 
completed in the Tarawih Prayers; in 
connection with which Mubarkapu- 
ri reminds that similarly the fast of 
the next day of the Laylatu al-Bara‘ah 
has no religious significzne. A hadith 
that comes to this effect is fabricated 


(Tuhfah). 


6. Ibn Jarir explains that the textual 
“hakim” is to be treated as “muhkam” 
(meaning, confirmed, clear in mean- 
ing, unambiguous: Au.). Ibn Kathir 
is also of the same opinion. 
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[5] An affair (proceeding) from Us. Surely, 
We were wont to send (Messengers).’ 


[6] A mercy from your Lord. He indeed is the 
All-hearing, the All-knowing. 


[7] Lord of the heavens and the earth and what 
is between the two, if you would be believers.® 


[8] There is no deity save He. He quickens and 
deals death: your Lord and the Lord of your 
ancient fathers. 


[9] But they are in doubt, sporting. 

[10] Watch then for a Day when the sky shall 
bring forth a manifest Smoke.’ 

[11] Enveloping the people: this is a painful 
torment. 


[12] (They will cry out) ʻO our Lord. Remove 
from us the torment, we shall turn believers.’ 
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7. Ibn Jarirs opinion is that the al- 
lusion is to Prophet Muhammad, in 
which case the translation should be, 
“And We were wont to send (a Mes- 
senger).” 


8. That is, if you wish to believe 
(Razi from Abu Muslim), or, “if you 
would care for inner certainty” (Au.) 


9. Manifest Smoke: i.e., a clearly vis- 
ible smoke (Zamakhshari, Razi), in 
other words, something real and not 
imaginary (Au.). 


Dukhan 


There have been two opinions. One, 
that of Ibn Mas`ud through trustwor- 
thy reports viz., this has already hap- 
pened. Another, that it will happen 
just before the Last Hour. Ibn Jarir 
adopts the opinion of Ibn Mas`ud. 
He reports that someone went up to 
Ibn Mas`ud and told him that some- 
one was saying in the mosque (in a 
Quranic circle) that just before the 
Day of Judgment, a smoke will en- 
gulf the earth. It will affect the eyes 
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and ears of the unbelievers while 
to believers it will be like catching 
cold. Ibn Mas`ud was reclining. 
He straightened up and said, “Why 
should not the people say, ‘I do not 
know’, instead of speaking out with- 
out knowledge. Let me explain. 
When the Quraysh delayed their 
decision about Islam, the Prophet 
prayed that they be made to experi- 
ence the kind of drought that Yusuf 
had predicted. As a result, they were 
struck with starvation and began to 
eat bones and carrion. In that state 
they would cast a look at the heaven 
and it would look like it was filled 
with smoke: because of the hardship, 
hunger and thirst. It is in reference 
to this that Allah said, “Watch then, 
for a Day when the sky shall bring 
forth a manifest Smoke; enveloping 
the people: this is a painful torment.’ 
When that happened they said, ʻO 
our Lord, remove from us the tor- 
ment, we shall be believers.’ Allah 
said in reply, “We are going to re- 
move the torment a little, (but) you 
will surely revert.’ Then He added, 
“The day We shall assault them the 
greatest assaulting, We shall surely 
take the vengeance.’ Accordingly, 


Allah took vengeance on the day of 
Badr.” This opinion of Ibn Mas‘ ud is 
seconded by other authorities such as 


Mujahid, Qatadah, Abu al-‘Aliyyah 
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and others. (Zamakhshari also pres- 
ents the above two opinions). 


Ibn Mas`ud is also reported (in Sa- 
hih works: Au.) that the following 
signs have already been: Smoke, 
Lizam (meaning, “[a necessary [oc- 
currence]; ref. 25: 77), the assaulting 
(of verse 16 of this Surah), Al-Qamar 
(54: 1), and Al-Rum (Surah 30).” 


The above report concerning the ten 
signs is in the Sahihayn. Ibn Mas‘ ud’s 
report concerning the drought can 
be found in Bukhari, Muslim, Tir- 
midhi, and others, narrated through 
several chains of narrators (Au.). 


With reference to the famine men- 
tioned above, the following note 
from Yusuf Ali should throw further 
light: “The ‘smoke’ or ‘mist’ is inter- 
preted on good authority to refer to 
a severe famine in Makkah, in which 
men were so pinched with hunger 
that they saw mist before their eyes 
when they looked at the sky. Ibn 
Kathir in his Tarikh mentions two 
famines in Makkah, one in the 8th 
year of the Mission, say the fourth 
year before the Hijrah, and another 
about the 8th year after the Hijrah. 
But as either or both of these famines 
lasted as many as seven years, the 
dates are to be taken very roughly. It 
is even possible that the two famines 
were continuous, of varying severity 
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from year to year. Bukhari mentions 
only the post-Hijrah famine, which 
was apparently so severe that men 
began to eat bones and carrion. Abu 
Sufyan (about 8 A.H.) approached 
the holy Prophet to intercede and 
pray for the removal of the famine, as 
the Pagans attributed it to the curse 
of the Prophet. Sura xxiii., which is 
also Makkan, but of later date than 
the present Surah, also refers to a 
famine: see xxiii. 75, and n. 2921. 
As Suras were not all revealed entire, 
but many came piecemeal, it is pos- 
sible that particular verses in a given 
Surah may be of different dates from 
the Sura as a whole.” 


After discussing Ibn Mas*ud’s opin- 
ion, Ibn Jarir takes up the second 
opinion which was held by Ibn 
‘Umar, Hudhayfah b. al-Yaman, 
Hasan, Abu Sa‘eed and others in the 
sense that the Smoke is going to be. 
Ibn ‘Umar is reported to have said 
that a Smoke will appear that will 
strike the believers as mere cold, but 
will enter into every opening of the 
unbelievers to such effect that he 
will think his head is being roasted. 
In addition, ‘Abdullah ibn ‘Abbas 
is reported to have said to Ibn Abi 
Mulaykah, “I could not sleep whole 
of the last night.” Ibn Abi Mulaykah 


asked him why. He answered, “Peo- 
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ple told me about the appearance of 
a cosmic body with a tail. I said to 
myself that perhaps Smoke will ap- 
pear next. This took my sleep off un- 
til the morning.” 


After presenting the above, Ibn Ja- 
rir declares them weak, especially in 
view of the severally reported narra- 
tive of Ibn Mas`ud. 


It could have been the Hallye’s Com- 
et which flew by the earth in 1986 
and should come back in 75 years 
time, i.e. roughly in 2060. 


While accepting the weakness of the 
ahadith declared weak by Ibn Ja- 
rir, Ibn Kathir however differs with 
him. He accepts the hadith of Ibn 
Mas`ud which is also in other works 
such as Ahmed, Nasai, Ibn Abi Ha- 
tim, and that Abu al-Aliyyah, Ibra- 
him Nakha‘i, Dahhak and Atiyyah 
al-‘ Awfi held the same opinion. But 
the other opinion also needs consid- 
eration since all the reports in this 
regard are not weak; for instance, a 


hadith of Muslim says, 
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“Hudhayfah b. Asid al-Ghifari 
says that the Prophet came upon 
us while we were in a reminder- 
session (dhik. He asked, “What 
is it you are discussing?’ We said, 
‘The Hout. He said, ‘It will not 
be until you have seen ten signs.’ 
Then he mentioned: the Smoke, 
Dajjal, the Animal, the sun rising 
from where it sets, coming down 
of “Isa ibn Maryam (peace be 
upon him), Ya’juj and Ma’juj, and 
three caving in of the earth: one 
in the East, anothert in the West 
and a third in the Arabian Penin- 
sula, and the last of them would 
be a fire that will start from Ye- 
men and push people to the Field 
of Resurrection.” 


There is another hadith, Ibn Kathir 
goes on, which has a good chain of 
narrators. It is in Tabarani. It says, 
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“Your Lord has warned you of 
three: The Smoke that will attack 
a Muslim merely as if it is an at- 
tack of cold but will seize the un- 
believer until it will emerge from 
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every orifice in his body; second, 
the Animal, and third, Dajjal.” 


Again, Sahih reports tell us that when 
the Prophet went up to see Ibn Sayy- 
ad in Madinah, he discovered that he 
was not Dajjal but a mere soothsayer. 
Satisfied at that, he told Ibn Sayyad, 
“Be off with you, you cannot go any 
further than your limits.” And then 
he recited this verse, “Watch then, 
for a Day when the sky shall bring 
forth a manifest Smoke.” This is a 
clear indication that there is going to 
be a Smoke some time in the future. 


It is also reported of `Ali, contin- 
ues Ibn Kathir, that the Smoke has 
not yet been. The report about Ibn 
‘Abbas (with reference to a comet: 
Au.), is in Ibn Abi Hatim and has a 
good chain. (Quote from Ibn Kathir, 
[much of which is also in Qurtubi 
and others] ends here. Shawkani ex- 
presses nearly the same opinions as 
the two). 


We might add that ‘Ali’s opinion is 
treated as trustworthy by Ibn Hajr in 
his Fat-h. But he distrusts the report 
about Ibn ‘Abbas saying that per- 
haps the word he used was “A/-Dajj- 
al’ which got altered to “A/-Dukhan. 
Nawawi on the other hand states 
that there is no reason why both the 
explanations cannot be correct (i.e., 
future Smoke as well as of the past). 
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[13] On what account the admonition for 
them, seeing that a clear Messenger has al- 


ready come to them?" 


[14] Yet they turned away from him and said, 


‘A tutored, possessed (man). 


[15] We are going to remove the torment a 


little, (but) you will surely revert.” 


In fact, the construction and use of 
words in the Quranic Ayah under 
discussion is such that it appears to 
be alluding to both the events: that 
of the past and that of the future 
(Au.). 


10. Or, “a Messenger who is clearly 
so (Au.); i.e., His being a Messenger 
is quite evident from his character, 
morals and deeds” (Mawdudi). 


11. Ifthe Prophet was tutored, could 
his tutor remain hidden from his 
wife and close companions: Khadee- 
jah, Abu Bakr, `Ali, Zayd and oth- 
ers? (Mawdudi). 


And would the tutor remain in ob- 
scurity — never claiming the credit? 


12. Predictably, that is what hap- 
pened. Allah removed the torment 
and they went back to denial (Ibn 
Jarir from Ibn Zayd). 


Yusuf Ali expounds Allah’s mercy 
hidden behind the trials to which 
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the humans are subjected: “Allah 
gives every chance to all His crea- 
tures, however rebellious. He gives 
them a little trial, perhaps person- 
al, perhaps economic, to see if that 
would bring them to their bearings, 
and train their will in the right direc- 
tion. Some are thus reclaimed, and 
some do not learn. Perhaps, for the 
latter, he gives them a chance by re- 
moving the trial; some are reclaimed, 
and some still remain obdurate. And 
so, in His wisdom, He allows His 
grace to work, again and again, until, 
at the last, Judgment must seize the 
last and irreclaimable remnant ‘with 
a mighty onslaught’. Such working 
of Allah’s Providence is clearly vis- 
ible in the story of the Quraish. It is 
a pity that the economic conditions 
of Makkah have not been studied in 
detail in any of the standard biogra- 
phies of the Prophet.” 
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[17] We did put to test before them the folks of 
Fir‘awn, so a noble Messenger went to them. 


[18] (Saying), “Deliver Allah’s bondmen to 
me, surely I am unto you a trusted Messen- 
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ger.” 


[19] And, rise not against Allah, surely, I have 


brought you a clear authority. 


[20] I take refuge in my Lord and your Lord, 


lest you should stone me.” 


[21] And, if you will not believe in me, then 


leave me alone.” 


13. It could be referring to, as Ibn 
Mas`ud, Ibn ‘Abbas, Mujahid, Dah- 
hak, Abu al-‘Aliyyah and others 
have said, the day of Badr (Ibn Jarir); 
but Ibn Kathir reports Ibn ‘Abbas, 
‘Ikrimah and Hasan al-Busri, as say- 
ing that the allusion is to the Day of 
Judgment; although he accepts that 
there could be two “assaults” one at 
Badr, another on the Day of Judg- 
ment. Shawkani however argues that 
it fits the Day of Badr better than the 
Day of Judgment, when, in actual 
fact, there will be no assault, (but 
rather, one great shoving into the 
Fire: Au.). 


14. That is, let go the Children of Is- 
rael with me. Alternatively, it could 
mean, “Give me the right I have 
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upon you O people, that you should 
listen to me and follow me, for, I am 
a trustworthy Messenger” (Zamakh- 
shari, Razi Alusi). 


15. Although originally “rajm” was 
coined for casting stones (at some- 
one), the word has been borrowed 
for other purposes such as, to cast a 
doubt, evil presentiment, abuse, or 
to sound rejection and drive away 
(Isfahani). There is no reason why 
all these senses have not been used 
at this point of usage (Tabari), pre- 
dominant being, as Ibn ‘Abbas said, 
rejection by the tongue (Au.). 


16. In this is the proof that one might 
abandon him who stubbornly pays 
no attention to the attention shown 
to him (Thanwi in different words). 
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[22] Ultimately, He cried to his Lord that these 
are a criminal people. 


[23] “In that case, set you out with My bond- 
men by night, you are sure to be pursued. 


[24] And leave the sea as a furrow,” they are a 
host to be drowned.’ 


[25] How many of gardens and springs they 
left behind?! 


[26] Crops and honorable places?! 
[27] And blessings wherein they took delight?! 


[28] Even so. And we bequeathed them upon 
another people."® 


[29] Then neither the heaven nor the earth 
wept over them;" nor were they given respite. 


[30] And surely, We delivered the Children of 
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Israel from the humiliating affliction. 


17. Qatadah explained that the in- 
struction pertained to the moment 
after Musa (asws) had crossed the 
sea while the water had remained 
parted, he thought of preventing the 
pursuers — Fir‘awn and his forces — 
by striking the water with his rod 
again, to let the two sides join up 
and close the furrow. He was told to 
let the furrow as it was for drown- 
ing of the hosts. Several of the Salaf 
have expressed opinions close to this 


(Ibn Jarir, Ibn Kathir). 


18. Hasan (al-Busri) has said that the 
Israelites went back to Egypt after 
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Fir‘awn was drowned. As for those 
who have rejected the theory, they 
have been influenced by historical 
reports. But, historical reports are 
not worthy of full trust (Thanwi). 


See Al-Manar’s discussion in this 
connection in Surah al A‘raf note 


191 (Au.). 


19. Do the heaven and earth weep 
for anyone? The answer given by 
‘Ali, Ibn ‘Abbas, and Mujahid is: 
yes, they do weep. They explain that 
there is no man but he has a door 
for him in the heaven by which his 
sustenance is sent down and through 


Surah 44 


3778 


which his good deeds rise up. When 
a believer dies, the door is closed and 
so the heaven weeps. Similarly, with 
his death, when the place where a 
believer used to do his Prayers goes 
empty the earth mourns. Fir‘awn 
and his folks never offered any 
Prayers, nor any good deed that 
could pass through the door in the 
heaven. Consequently, neither the 
heaven nor the earth wept for them. 
In fact, a hadith is also quoted to 
this effect (Ibn Jarir, Qurtubi, Ibn 
Kathir); which is found in Nazm al- 
Mutanasir of Kittani, as well as in 
Thu‘alibi (as pointed out by Qur- 
tubi) but which is mursal (Au.). 


The hadith of above reference is as 
follows: 


Hafiz al-Musali reports on the au- 
thority of Anas b. Malik that the 
Prophet said, 


“There is no human but there 
are two doors for him in the 
Heaven. A door from which his 
sustenance descends and a door 
by which his deeds and words 
ascend. When he dies they miss 
him and weep for him.” Then he 
recited this verse, “Then neither 
the heaven nor the earth wept 
over them.” Ibn Abi Hatim re- 
ports the same (Ibn Kathir). 
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Ibn Kathir also points out that the 
hadith quoted can be traced in its 
shorter form to Tirmidhi, but which 
Tirmidhi himself declared untrust- 
worthy. 


Ibn ‘Abbas is reported to have said, 
as in Hakim,(which he declared 
trustworthy: Alusi) that the earth 
weeps for a believer for forty days. 
Then he recited this verse (Ibn Jarir, 
Ibn Kathir). 


Razi, Qurtubi and Ibn Kathir quote 
in parts opinions which say that the 
heaven’s weeping is that it should 
get reddened at the horizons. This is 
what happened, as some reports say, 
the day Hussain was murdered. It is 
reported that the heaven remained 
crimson for no less than four months. 
It is also reported that they did not 
turn a stone after Hussain’s murder 
but found blood under it, and a solar 
eclipse took place immediately after 
it. These, they say, are the signs that 
the heaven cried at Hussain’s murder. 


But, Ibn Kathir writes, these reports 
seem to have been manufactured 
by the Shi‘ah and the spirit be- 
hind them is no more than a joke. 
If Hussain occupied such a status as 
to cause natural phenomena of sev- 
eral sorts at his murder, then what 
about his father — greater than he — 


at whose murder nothing was noted; 
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[31] From Fir-awn, indeed he was high-and- 


mighty (and) of the prodigals. 


[32] And We chose them” - in (full) knowl- 


edge” — over the worlds. 


nor was anything noted at the mur- 
der of ‘Uthman. Further, who occu- 
pies a greater position than Prophet 
Muhammad? But when his beloved 
son Ibrahim died and solar eclipse 
happened to take place, and people 
thought that Ibrahim’s death was the 
cause, the Prophet emphatically re- 
jected the connection. 


As for the proposition that the state- 
ment “the heaven and the earth did 
not weep for them” should be treated 
metaphorically, there seems to be no 
reason to resort to metaphorical in- 
terpretations when the apparent is 
possible. Why can the heavens and 
the earth not cry? If the inanimate 
can sing praises, [why cant they 


weep]? (Thanwi). 


At this point, we might point out 
that a recent scientific paper says that 
several waves that originate from the 
Sun’s surface, seem to sound like the 
sun is singing a kind of musical song 


(Au.). 


20. That is, chose them (for rais- 
ing Prophets among them, sending 
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down revelations, etc.) from among 
the nations contemporary to them 


(Zamakhshari, Ibn Kathir). 


21. That is, write Zamakhshari and 
Alusi, We chose them in full knowl- 
edge that they deserved to be chosen 
(for reasons Allah knew best: Au.); 
or, despite the knowledge that they 
might sometimes rebel and exceed 
the bounds in certain situations. 


Asad comments: “.. (As) a test of 
their sincerity with regard to the 
spiritual principles which in the be- 
ginning raised them ‘above all other 
beings’ and, thus, of their willing- 
ness to act as God’s message-bearers 
to all the world. The formulation of 
the above sentence implies ellipti- 
cally that they did not pass the test 
inasmuch as they soon forgot the 
spiritual mission for which they had 
been elected, and began to regard 
themselves as God’s ‘chosen people’ 
simply on account of their descent 
from Abraham: a notion which the 
Qur’an condemns in many places. 
Apart from this, the majority of the 
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[33] And bestowed on them such signs where- 


in was a manifest sign.” 


[34] Indeed, these people say,” 


are not to be resurrected.” 


Children of Israel very soon lost their 
erstwhile conviction that the life in 
this world is but the first and not the 
final stage of human life, and — as 
their Biblical history shows — aban- 
doned themselves entirely to pursuit 
of material prosperity and power.” 


Does not the above apply to this 
Ummah as well? Do we see in them 
any inclination to be the message- 
bearers? Does a strong notion prevail 
among them that this world is but a 
passage? (Au.). 


In the simpler language of Yusuf Ali, 
“From degrading servitude, Israel 
was delivered, and taken, in spite of 
many rebellions and backsliding on 
the way, to ‘a land flowing with milk 
and honey’, where later they estab- 
lished the glorious kingdom of David 
and Solomon. This was not merely 
fortuitous. In Allah’s decree it was 
to be a link in furthering His Plan. 
But their being chosen did not mean 


that they could do what they liked. 
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In that sense there is no ‘chosen race’ 
before Allah. But Allah gives every 
race and every individual a chance, 
and when the race or individual fails 
to live up to it, he or it must fall and 
give place to others.” 


22. The allusion is to such miracles 
as were shown to them, viz., part- 
ing of the sea, mann and salwa, (the 
cloud sheltering them, etc.) in the 
Sinai etc. They tested the Israelites 
whether they would stay firm on the 
path when bestowed with such heav- 
enly bestowals, or would they rebel? 
(Ibn Jarir, Zamakhshari, Ibn Kathir, 
Alusi). The shining hand and the 
Rod turning into snake could also be 


included (Qurtubi). 


23. It was the Quraysh who said this 
(Alusi). 


24. Zamakhshari writes: The mean- 
ing is not, as it might appear, that 
the pagans were promised several 
deaths and so they asserted, “This is 
not but our first death;” but rather, 
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[36] Bring back our forefathers then, if you are 


truthful.’ 


[37] Are they better” than the people of Tub- 
ba`,” and those before them? We destroyed 
them (all). They were indeed criminals. 


[38] We created not the heavens and the earth, 


and what is between the two in sport. 


[39] We created not the two but in truth, but 


most of them realize not. 


they were told that they were dead 
earlier, given life, will die, and will be 
resurrected; to which they answered 
in refutation, denyed that they were 
dead earlier, that it is nothing but 
this first life, and it will be no more 
than first death after which no life 
will follow. 


The Ayah of Zamakhshari’s reference 
is (2: 28): 
“You were dead then He quickened 


you. Thereafter He will deal you 
death and then will quicken you.” 


The problem is that this Ayah is said 
to be Madinan, while the Surah un- 
der discussion is Makkan - although 
nothing definite can be said of either 
of them as fully Makkan or fully 
Madinan. It is also possible that they 
were refuting a Prophetic statement 
of the above meaning or that of one 
of the Companions. Alusi appears 


Surah 44 


ETIP cato pi oy EL ië 


HES oa cut o ps Tt aa 
EVP Coa OE 
Lag iy ous Gk ag 
Y Hai 56h hy Y vs u 
grap bilk 


with Zamakhshari in this opinion 


(Au.). 


Imam Razi mentions the above, 
without granting full approval, and 
presents another possible meaning, 
which sounds less convincing: “We 
shall not undergo any of the happen- 
ings of the Hereafter alleged by you 
(O Muhammad) except for experi- 
encing the first death.” 


25. In particular, they wanted Qu- 
sayy b. Kilab — their most respected 
progenitor - to be brought alive so 
that they could consult him with re- 
gard to the Messenger and his mes- 
sage (Zamakhshari, Razi, Qurtubi, 
Alusi). 


26. That is, in worldly power and 
sway over the lands (Zamakhshari). 


27. There is dearth of information 
about “the people of Tubba*”. Nei- 
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ther do we know anything about the 
Prophets raised among them, nor 
how exactly the people treated the 
message and Messengers. (History 
of no other people is as obscure as 
that of Himyar despite there being 
26 known occupants of the thrones 
over a period of 2020 years: Alusi). 
One difficulty is that Tubba* (mean- 
ing a King, or Sovereign; collectively, 
Tababi‘ ah) was a dynastic name (like 
Fir‘awn, Kisra, Qaysar), of whom 
there were two kingdoms. Their 
second dynasty ruled South Yemen 
(Himyar) flourishing in the 3rd, 4th 
and 5th centuries of the Christian 
era. That is, their reign ended rough- 
ly one hundred years before the ap- 
pearance of the Prophet. Syed Sulay- 
man Nadwi (Arbdul Qur'an, vol.1, 
p. 289-91) lists more than a dozen 
Tababi‘ ah with approximate dates of 
their reign as found on archeological 
tablets. Shammar Yur‘ish, Abukar- 
ib As`ad (E.I.), Sharjil Ya‘ fir, “Abd 
Kalil, are the better known names. 
Some of them are credited with great 
exploits (as in Ibn Sa‘d’s Life of Mu- 
hammad), their rule extending up to 
Tashkent and leaving Arab colonies 
in Tibet. But Syed Sulayman Nadwi 
is with Ibn Khaldun who does not 
believe in these accounts. Alusi holds 
the same opinion (Au.). 
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Historians report one of the 
Tababi‘ah as having visited Yethrib 
(where its inhabitants — Jews includ- 
ed - fought him during the day, but 
fed his army at night). Thereonward 
he visited Makkah, enshrouded the 
Ka‘bah, and, returning to Himyar, 
he converted the population to Ju- 
daism. Ibn Kathir credits the Tubba* 
of Qur’anic mention — named As`ad 
Abu Kurayb (or Karab) - as having 
been a (lower order: Au.) Prophet 
whose subjects adopted tawhid, but 
returned to paganism after his death. 
But Alusi discounts this and declares 
a report coming from Ibn ‘Abbas as 
weak. 


There are reports coming down 
from the Prophet which say that 
he was not sure whether Tubba` of 
Qur’anic mention was a Prophet or 
not. But, although found in several 
collections, those reports are weak. 
Another report has the Prophet say- 
ing, “Do not curse Tubba` for he had 
become a Muslim.” It is in Ahmad’s 
collection, but also weak because of 
the presence of ‘Amr b. Jabir and Ibn 
Lehi‘ ah in the chain (who were con- 
sidered weak). Tabarani has the same 
report but through another chain in 
which (as noted by Sami b. Muham- 
mad Salamah) one of the narrators 
was unknown to Haythami. ‘Aisha 
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[40] Indeed the day of Decision” is the ap- 


pointed time for them all. 


[41] The day no protector will avail a client 


aught, nor shall they be helped. 
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mercy. He indeed is the All-mighty, the All- 


merciful. 
[43] Surely, the Zaqqum tree,” 


[44] (shall be) the food of the regular sinner.°*° 
[45] Like molten brass bubbling in the bellies, 


[46] as boiling (water) bubbles. 


and Qatadah are also on record hav- 
ing said (since Allah censured the 
people of Tubba* but not Tubba* 
himself), “Do not speak ill of Tub- 
ba` for he was a righteous man” (Ibn 
Jarir, Zamakhshari, Razi, Qurtubi, 
Ibn Kathir [some in parts]). ‘A’isha’s 
opinion about Tubba* is in Hakim 


(Alusi). 


28. The textual “fasl ” can also be 
understood as “separator.” That day 
the believers will be separated from 
the unbelievers; the believer will be 
separated from all the hardships he 
underwent; the unbeliever will be 
separated from all that he dreamt of 
attaining (Razi). 


29. Ibn ‘Abbas is reported to have 
said that if a drop of Zaqqum was 
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dropped on the earth, it would turn 
everything rancid (Ibn Jarir). 


Thanwi narrates that some people, 
Indians but residing in Makkah, told 
him that there the Arabs ate a fruit 
from a tree called Zagqum. The fruit 
was called Barshumi. But the Qur'an 
says that it is the fruit of the inhabit- 
ants of the Fire! How could he rec- 
oncile, he was asked. He explained 
to them that, firstly, a coincidence 
in names does not indicate the ed- 
ibility of the fruit, and, secondly, the 
Qur’an did not say they will eat Za- 
qqum, but that they will eat its tree. 


30. Zamakhshari reports that 
‘Abdullah ibn Mas`ud was teach- 
ing someone the Quran. When 
he said, “7a‘amul athimi? the man 
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[47] Seize him and drag him into midst of the 


Blazing Fire. 


Al-Dukhan 


devy cod ove Syl als 


[48] Then pour down over his head torment of ert CIE fe awl GE Ite E 


the boiling water.’ 


[49] Taste, you are indeed the mighty, the no- 


ble.* 


would say, “ta‘amul fatimi.” After a 
few trials Ibn Mas‘ ud told him, “Say, 
‘ta amul fajiri.” The man was able to 
say, “ta `amul fajiri.” So Ibn Mas`ud 
said, “Alright, let it be ‘7a’amul fa- 
jir? for you.” This shows that a word 
of the Qur’an can be (temporarily) 
replaced with another word equiva- 
lent in meaning if someone is unable 
to pronounce the original. This led 
Abu Hanifah to allow recitation in 
Persian on condition that the reader 
suppliments the exact equivalent of 
Quranic words without causing any 
distortion to the original. The schol- 
ars have said, adds Zamakhshari, the 
condition he placed meant that it was 
permitted but in truth not permitted 
since the Qur’an is at the peak of co- 
herence, beauty, rhetoric, eloquence 
and balagha, which render it impos- 
sible to convert it to another lan- 
guage. Further, Imam Abu Hanifah 
did not know Persian well enough (to 
know the drawbacks). However, `Ali 
b. Ja‘d reports Abu Yusuf regarding 


Abu Hanifah’s change in opinion re- 
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garding Quranic rendition into Per- 
sian. His two immediate pupils also 
believed that the Qur’an could not 
be rendered into Persian. 


Imam Razi quotes Zamakhshari’s 
text but says he rejects the argument, 
which he has discussed in detail in 
one of his books. Qurtubi also quotes 
Zamakhshari but without passing 
any remark. Alusi however does not 
accept that Abu Haneefah had ever 
allowed recitation of the Qur'an in 
Persian, quoting in this reference a 
research paper by one Sharambilali. 


31. That is, pour on his head the in- 
strument of torment: boiled water 


(Zamakhshari). 
32. Although general, Abu Jahl was 


considered by many as the most de- 
serving of this punishment because 
when at one time the Prophet spoke 
to him he remarked that he was no- 
bler than that he should be threat- 
ened with any punishment (Ibn Ja- 
rir, Zamakhshari, Razi, Qurtubi). 
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[50] This is what you were doubting all along. 


[51] Surely, the godfearing will be in a secured 
place. 
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[52] Amid gardens and springs. 

[53] Wearing fine silk and rich brocades, (sit- 
ting) face to face. 

[54] Thus it will be, and We would have wed 
them to wide-eyed hooris.” 


[55] Calling therein for every kind of fruit, in 
peace. 


[56] They shall not taste death therein other 
than the first death** - He would have saved 
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them from the torment of the Blazing Fire. 


The fuller report is in Ibn Kathir and 
Shawkani: 


Umawihas recorded in his “Maghazi” 
that the Prophet met Abu Jahl, on 
whom be Allahs curse, and told 
him, “I have been asked by Allah to 
tell you: “Woe to you and then woe. 
Then, woe to you and woe.” He re- 
moved his cloak from his hand and 
replied, “Neither you nor your Com- 
panion (meaning Allah) have any 
power over me. You know very well 
that I am the most protected of the 
inhabitants of Bat-ha (valley). And I 
am mighty and noble.” So Allah de- 
stroyed him at Badr, and humiliated 
him, blamed him for his words and 
revealed, “Taste, you are indeed the 
mighty, the noble.” 
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33. Anas is reported to have said 
(while the words are sometimes at- 
tributed to the Prophet) that if a 
Hawra (sing: Hur, meaning: a 
woman of a dark pupil with white 
background: Alusi) were to spit in 
a bitter ocean, its water would turn 
sweet (Ibn Kathir). But the authen- 
ticity of the report could not be es- 
tablished (Au.). 


The opinion to which most scholars 
subscribe is that Huris are not wom- 
en of this world. 


34. The allusion is to the death they 
experienced in their life on earth 
(Qurtubi and others). Reports say 
that the Prophet was asked whether 
the inhabitants of Paradise will sleep. 
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[57] As a bounty from your Lord;» that indeed 


is the supreme triumph. 


[58] We have indeed made it easy in your 


tongue, haply they will be reminded. 


[59] Watch then, they too are watching.’ 


He answered, “No! Sleep is death’s 
sister” (Ibn Kathir). There are several 
reports to this effect but only the one 
in Bazzar was declared trustworthy 
by Haythami (Sami b. M.S.). 


A report in Tabarani’s Awsat says, 
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“An announcer will announce 
(in Paradise), “That you will be 
in good health and never ill, that 
you should remain alive and nev- 
et die, that you should remain 
young and never get old, and that 
you should be in luxury therein 


and will never be miserable 
(Ibn Kathir). 


Ibn Kathir quoted a hadith of Taba- 
rani about which Haythami was 
somewhat skeptic, we have there- 
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fore, picked up one from Muslim of 
roughly the same meaning (Au.). 


35. “As a bounty from your Lord”: 
because none will enter Paradise 
on the strength of his deeds alone, 
as Sahih ahadith clarify (Razi, Ibn 
Kathir). 


36. These words conceal both a 
threat as well as promise. Allah said 


elsewhere (Ghafir: 51, 52): 
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[ov coh sale] {Ji yt fs acl res, 
“Surely We help Our Messengers 
and those who believe in the life of 
this world and on the Day when 
the witnesses will stand forth. The 
Day, when their excuses will not 
profit the wrongdoers. For them 
is the curse and for them the evil 
abode” (Ibn Kathir). © 


Al-Jathiyyah 


Surah 45 


Al-Jathiyyah 


Makkan' 


IN THE NAME OF ALLAH, THE KIND, 


THE COMPASSIONATE 


[1] Ha. Mim. 


[2] Sending down of the Book from Allah, the 


Mighty, the Wise. 


[3] Surely, in the heavens and earth there are 


signs for those who will believe.’ 


1. Al-Mawardi mentioned that the 
whole Surah is Makkan except one 
Ayah (no. 14), which says, “Say to 
those who have believed to forgive 
those who have no hope in the days 
of Allah, that He may recompense a 
people for that they were earning.” 
This is said to be Madinan and came 
down when ‘Umar had to swallow 
his anger against a hypocrite who 
insulted the Prophet (saws). This is 
also stated by Mahdawi and Nuhhas 
coming from Ibn ‘Abbas through 
Dahhak. On the other hand, Hasan, 
Jabir and ‘Ikrimah believed that the 
whole Surah is Makkan (Qurtubi). 


2. To take a quick example, there is 
perfect balance between the short 
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wave radiation originating from the 
sun and the long wave radiation 
originating from the earth. If this 
balance is minutely disturbed, life 
cannot exist on the earth. There are 
signs for those who wish to believe in 
this phenomenon (Au.). 


Sayyid writes, “The signs that are 
spread in the heavens and the earth 
are not any less in anything when 
compared to another, nor change 
from place to place; so that in which- 
ever direction man extends his sight, 
he will find signs staring upon him 
in the universe full of wonders ... 
What is there that has no signs? 


“These heavens that include huge 
cosmi bodies, their various levels of 
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existence, which, although massive 
beyond imagination, are spread like 
specks in space .. the space itself so 
imposing .. so vast .. so beautiful. 


“And this earth, so vast by human 
measure, but less than a mention- 
able speck in comparison to the huge 
universe, is, so to say, lost in this vast, 
expansive space .. lost, if not for the 
Power that holds it in place and ad- 
ministers it, binding it to the massive 
universe in which nothing gets lost. 


“And, in what Allah (swt) has placed 
in the earth as its qualities, by plac- 
ing it in a well-determined position 
in the space, which allows for the ap- 
pearance, sustenance and growth of 
life .. and the earth endowed with 
the well balanced conditions that 
alone allow life to flourish on it, 
without one of which conditions it 
could not have flourished, (are signs 


for the people). 


“Every little thing on this earth .. ev- 
ery living thing .. and every little part 
of a whole on this earth is a sign by 
itself.. And, in being a sign, every lit- 
tle thing is as good as any large thing. 
This little leaf, of this large tree, or a 


little plant on the ground, is a sign .. 


it is a sign in its size and shape, in its 
color and touch .. a sign in its func- 
tion and composition. And this hair 
on the body of an animal or man .. 
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is a sign .. a sign in its specialties, in 
its size, color and its functions. This 
feather in a bird’s wing .. is a sign 
. it is a sign in the material of its 
composition, placement and func- 
tions. In whatever direction a man 
may stretch his sight, in the heavens 
or the earth, he will find signs of all 


sorts spread all over. 


“But! Who is it that sees the signs 
and perceives them? To whom do 
these signs announce of their exis- 
tence? To whom? 


“To those who believe!” 


“Consider the creation of humans 
endowed with amazing qualities. It 
is a miracle; except that it does not 
strike us as a miracle because of our 
daily experiencing of it, because of 
our familiarity with it. Otherwise, 
every joint, every limb, every organ 
is a miracle. 


“A one-celled ameba is a miracle. 
(It has more DNA than the cell of 
a human being: Au.). If an amoeba 
is a miracle, then what about those 
biological organisms that are smaller 
than ameba? And what about the 
whole of man? And the life organ- 
isms around him, each a miracle in 
its own right. 


“Take the world around man. The 
eagle (which can see a rat on the 
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[4] And, in your own creation,’ and what He 


scatters abroad of animals,* there are signs for 


those who are of assured faith. 


earth from one km distance in the 
sky: Au.) is a destroyer of bird life. It 
lives long but has few progeny. The 
lion also lives long, but its popula- 
tion is low. Sparrows on the other 
hand live a short life, but are in mil- 
lions. Flies live just for 15 days, but 
are in millions. Who decided on this 
balance so that neither is the forest 
filled with just a single animal, nor, 
if left to itself, any species suffers ex- 
tinction. Surely, in this are signs for 
those who wish to believe.” 


3. Life defies laws of nature. If there 
was no life, and, if it was suggested 
by a hypothetical being that life 
should be created, the answer would 
be, the laws of nature will have to be 
altered before any such attempt at 
plant life, animal life or human life 
can be made. This is because natural 
laws do not support life’s emergence. 
The basic problem is, matter con- 
stantly undergoes erratic changes. It 
is unstable and disorganized. Water 
turns into vapor, or solidifies. Other 
materials keep polluting it. On the 
other hand, life is highly organized 
matter to which no element can be 
added. For example, humans are 


gepot Bi 


made of 24 elements in all: silicon, 
phosphate, carbon, oxygen, etc., in 
certain proportions. No 25th ele- 
ment can be added to the humans. 
If fed, the body rejects them, or may 
die out. There can be no life organ- 
ism which has, e.g., 40 elements in 
it. Again, there is no chaotic action 
in the body, as against the chaotic 
movement of the air or liquids, or 
even matter. We might take blood 
circulation as an example, or, move- 
ment of food taken in, movement of 
material within the cells, or move- 
ment of cells within organs. All these 
movements are highly organized. 
No organelle within the cell’s pro- 
toplasm can penetrate into the cell 
nucleus. These are simple examples 
to demonstrate how life defies laws 
of nature prevalent everywhere but 
not within life systems. In this — and 
this only one in a million - are signs 
for those who are ready to believe. 


After facing the difficulty with the 
laws of nature, we come across the 
question of the “state of the earth” 
to create life. The present state of the 
earth does not allow for origination 
of life. The chemical combinations 
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required for the creation of first life, 
do not exist anywhere in the earth 
nor can those conditions be created 
in which life can originate. For ex- 
ample, oxygen is essential for life. 
But oxygen is a strong reactant. As 
soon as those materials that are es- 
sential life-elements are brought into 
contact with oxygen, it immediately 
reacts to produce another substance. 
In other words, we need oxygen, 
but without its characteristics. The 
characteristics of oxygen should be 
suspended for a while until life has 
come into existence, but should be 
brought back immediately after the 
combination is made. Thus, life con- 
tradicts nature’s laws in many ways 
and the scientists have no doubt 
about it that life cannot be created by 
any means. It can only be replicated 
from life forms that already exist. 
These are only introductory remarks 
for a subject which requires volumes 
to explain. Are there no signs in this 
for those who use their reason? (Au.) 


4, Just as there is perfect balance be- 


tween long and short waves, between 


the laws of nature, or between the 
distances between the planets revolv- 
ing around the sun, there is a perfect 
balance between the animals that 
have been scattered abroad by Allah. 
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Every forest has a balanced stable an- 
imal population. But the scattering 
abroad has its role to play. Animals 
that migrate over thousands of miles 
play their role in maintaining the 
balance, removing extra living or- 
ganisms from one place, and provid- 
ing food to other living organisms in 
another place. Some birds migrate to 
places 12,000 km. away and return 
within the same year by flying back 
the same 12,000 km. In so doing, 
they play important eco role. From 
fishes to butterfly to ants, they all 
migrate, in tens of thousands, and 
for no apparent reason. In this scat- 
tering abroad of animals are signs for 
those who have minds that ponder 


(Au.). 


5. “The intricate nature of human 
and animal bodies, and the life-pre- 
serving instincts with which all living 
creatures have been endowed, make 
it virtually impossible to assume that 
all this has developed ‘by accident; 
and if we assume, as we must, that 
a creative purpose underlies this de- 
velopment, we must conclude, too, 
that it has been willed by a conscious 
Power which creates all natural phe- 
nomena ‘in accordance with an in- 
ner truth” (Asad). 
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[5] And in the alternation of night and day,° 
and in what Allah sends down of provision’ 
from heaven, thereby reviving the earth after 
its death, and in turning about of the winds - 


are signs for a people who reason.’ 


[6] These are the verses of Allah that We recite 
upon you in truth. In what discourse then will 
they believe - after Allah and His signs?’ 


[7] Woe unto every lying” slandering sin- 


ner." 


6. Alternations are of two kinds: first, 
that of the day following the night 
and night following the day, and, 
second, the alteration in the length 


of the days and nights (Razi). 


7. The allusion by provision is to 
rains, the prime cause of vegetation 


(Au.). 


8. One notes the various terms in 
verses 3-5: “Signs for those who be- 
lieve; signs for those who are of as- 
sured faith; signs for a people who 
reason.” There seems to be an as- 
cending order. There are signs that 
are easily discernable to one and all, 
if they have some faith in God. In 
the second stage, greater signs are 
visible to those who have firm faith. 
Finally, armed with firm faith, and 
knowledge of both the kinds: sacred 
as well as profane (meaning scientif- 
ic), coupled with righteous living, a 
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believer is able to discern more subtle 
signs (Au., with a point from Alusi). 


9. “After Allah and His signs” i.e., af- 
ter Allah’s discourse and the signs He 
has spread around (Tabari). 


Sayyid adds: “There are innumera- 
ble, undeniable signs of Allah around 
man. The hearts feel them, the soul 
recognizes them, the mind is awak- 
ened by them. ‘These signs speak the 
language of nature, understood by 
all - there being such close relation- 
ship between man and nature. The 
Qur’an, therefore, gives the hints 
and moves on. Yet, and despite these 
signs apparent to all, if someone will 
not believe, then there is nothing 
that can make him believe. He who 
is not woken up by these whispers, 
will not be woken up by shouts.” 


10. “Affak” is a habitually lying per- 


son, or a big liar (Au.). 
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[8] He hears Allah’s revelations rehearsed to 
him, yet persists arrogantly, as if he heard 
them not. So give him glad tidings of a painful 
chastisement. 


[9] When he comes to know of anything about 
Our revelations, he takes them in jest.” They, 
for them is a humiliating chastisement. 


[10] Behind them is Jahannum.’? What they 
earn shall not avail them aught, nor will those 
that they took as protectors apart from Allah." 
For them is a mighty chastisement. 


[11] This is guidance. As for those who disbe- 
lieved in the signs of Allah, for them is punish- 
ment of a painful, devastating nature. 


[12] Allah it is who subjected to you the sea so 
that the ships may sail through it by His com- 
mand; so that you may seek His bounty and 
that perhaps you will be grateful 


11. That is, (a totally corrupt man: 
Au.): a liar in his words and a sinner 


Al-Jathiyyah 
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13. That is, in front of them. We say, 
“He was planning those cunning 


in his deeds (Ibn Kathir). 


12. Accordingly, the Prophet (saws) 
prohibited that one travel with a copy 
of the Qur’an to a land whose people 
are at war with the Muslims, in fear 
that it might fall in the hands of the 
enemy (Ibn Kathir). The hadīth in 
Sahih of Muslim is as follows: 
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movements but his fate was smiling 


at him from behind him” (Au.). 


14. Mawdudi points out that the 
term “waliyy” has been used in two 
senses: (1) deities, male and female, 
whom they think will save them 
from Allah’s wrath if they devoted 
themselves to them enough, and (2) 
those who the people treat as guides 
and patrons, in whose obedience 
they would even disobey their Lord. 
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[13] And He has subjected to you whatsoev- 
er is in the heavens and whatsoever is in the 
earth,” all from Him." Verily, in that are sure 


signs for a people who reflect. 


[14] Say to those who have believed to forgive 
those who have no hope in the days of Allah,” 
that He may recompense a people for that they 


were earning."8 


Both these kinds of “awliya’” will 
avail them not aught. 


15. “Le., by endowing man, alone 
among all living beings, with a cre- 
ative mind and, thus, with the ability 
to make conscious use of the nature 
that surrounds him and is within 


him” (Asad). 


At a simpler level we might add that 
although the full impact of the whole 
world subjected to the humans is yet 
to dawn upon us, the present state of 
science tells us that in appearance of 
life on the earth and in its survival, 
the whole universe plays its role. The 
balance of various forces of nature 
allows the earth to remain in orbit, 
otherwise, there is no reason why it 
should not fly off into empty cold 
space (Scientific American) freezing 
all life. Indeed, apart from the fact 
that we humans have a part of stars 
that exploded in the past, and con- 
tributed to the elements in our body, 
the Moment of Inertia prevalent on 
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the earth, which has direct effect on 
the magnitude of our physical move- 
ments and the ability to move ma- 
terials around, is the direct result of 
the combined forces of gravity ex- 
erted upon us by the surrounding 
stars and galaxies. The world around 
us, the near as well as the distant, 
seems to be subjected to our ben- 
efit. Strange though it may sound, 
the scientific fact is that removal of a 
single galaxy, however distant, out of 
trillions that exist, could ultimately 
result in a complete revolution if not 
destruction of life on earth (Au.). 


16. That is, from Him alone (Ibn 
Kathir). 

17. That is, the Day of the Hereafter 
where none but Allah will rule. 


In this kind of expression, “ayyam” 
means days of special significance: 
those memorable days when impor- 
tant events take place, such as, e.g., 
“ayyam al-‘Arab” meaning important 
events of Arab history (Mawdudi). 
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[15] Whoso works righteousness, it is for his 
own soul, and whoso does evil, it is upon it;” 
then unto your Lord will you be returned. 


[16] Indeed, We gave the children of Israel the 
Book, the Wisdom” and Prophethood; provid- 
ed them with good things, and preferred them 
over the worlds.” 


[17] We gave them clear evidences of the af- 
fair,” but they differed not except after knowl- 
edge had come to them - in insolence to each 
other.” Verily, your Lord will judge between 
them on the Day of Standing concerning that 
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over which they were differing. 


In explanation of this verse Ibn ‘Ab- 
bas and others said that the injunc- 
tion to forgive them — belonging to 
the Makkan phase — was abrogated 
by a later commandment to fight off 
wrong and oppression, through vers- 
es spread over the Qur’an (Tabari, 
Ibn Kathir). 


18. The meaning, as expressed by 
Zamakhshari, 
that Allah may reward those who 
bore the wrongs in patience.” 


19. “Upon it”: 
(Au.). 
20. Several meanings are attribut- 


able to the textual “hukm” 
knowledge, wisdom, the law (Razi). 


Razi and others is, “So 


that is, upon its soul 


such as: 


21. That is, preferred them over the 
peoples of the world of their time 


EVE OE 45 1ST 


(Razi, Ibn Kathir), in sending down 
the message of monotheism, taken 
to them by Messengers raised from 
among them (Au.). 


22. Asad’s note covers both the an- 
cient understanding as well as mod- 
“This, I believe, 


is the meaning of the phrase min 


ern interpretation: 


al-amr in the above context (i.e., as 
Asad rendered it: “clear indications 
of the purpose [of faith”]), although 
most of the classical commentators 
are of the opinion that amr signifies 
here “religion” (din), and interpret 
the whole phrase, accordingly, as 
‘of what pertains to religion’. Since, 
however, the common denomina- 
tor in all the possible meanings of 
the term amr — e.g.’ ‘command, ‘in- 
‘matter [of 


rt . 2 c . * 
junction’, ‘ordinance’, 
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[18] Then We have set you upon an open way” 
in the affair,” so follow it,® and follow not the 
caprices of a people who do not know.” 


[19] Surely, they will avail you not aught 
against Allah. Surely, the transgressors are 
allies of one another while Allah is the protec- 


tor of the pious. 


[20] This is an enlightenment for mankind, a 
guidance and mercy for a people who are of 


assured faith. 


concern]’, ‘action’, etc. — is the ele- 
ment of purpose, whether implied or 
explicit, we may safely assume that 
this is the meaning of the term in the 
above elliptic phrase, which alludes 
to the purpose underlying all divine 
revelations and, consequently, man’s 
faith in it. Now from the totality of 
the Qur’anic teachings it becomes 
apparent that the innermost purpose 
of all true faith is, firstly, a realiza- 
tion of the existence of God and of 
every human being’s responsibility 
to Him; secondly, man’s attaining a 
consciousness of his own dignity as a 
positive element — a logically neces- 
sary element — in God’s plan of cre- 
ation and, thus, achieving freedom 
from all manner of superstitions and 
irrational fear; and, lastly, making 
man aware that whatever good or 
evil he does is but done for the ben- 
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efit, or to the detriment, of his own 
self (as expressed in verse 15 above.” 


23. Thus, knowledge became the 
source of differences which is against 
the norm, it being the other way 
round. The reason is, knowledge was 
never gained for its own sake, it was 
gained for the sake of this-worldly 
returns. (It made them behave inso- 
lently with each other: Au.) - Razi. 


24. “It is to be borne in mind that the 
literal meaning of the term Shari`ah 
is the way to a watering place’, and 
since water is indispensable for all 
organic life, this term has in time 
come to denote a ‘system of laws’, 
both moral and practical, which 
show man the way towards spiritual 
fulfillment and social welfare: hence 
‘religious law’ in the widest sense of 


the term” (Asad). 
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[21] What, do those who commit evil deeds 
think that We will treat them like those who 
believed and did righteous deeds - equal their 
living and their dying?” Evil is that which 


they judge.” 


25. That is, affair of the religion; and 
the “Shariah” of the text refers to 
the obligations, legal punishments, 
commandments and forbiddance 
(Ibn Jarir). Also see note 22 above. 


26. If the Prophet — the most re- 
nowned of Prophets - is directed 
here to follow the Shari‘ah, then, 
how can any ordinary Muslim imag- 
ine that he can set it aside, lead a life 
divorced of law, and win Allah’s ap- 


proval (Thanwi)? 


Thanwi has those false Sufis in mind 
who think that they are above the 
law, rituals and Sunnah (Au.). 


27. “I.e., who are not — or not pri- 
marily — motivated by God-con- 
sciousness and, hence, are swayed 
only by what they themselves regard 
as ‘right’ in accordance with worldly, 
changing circumstances” (Asad). 


Mufti Shafi‘ clarifies an important 
point. Is the Shari‘ah of previous na- 
tions a source of law for us? The an- 
swer is, as far as articles of faith and 
basic principles of law are concerned, 
no, they are not, although these have 
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remained unchanged through the his- 
tory. We are bound to follow our own 
sources: Qur’an and Sunnah. Howev- 
er, if there is found to be mentioned 
(in our texts) a rule or practice of the 
past nations, which is not accompa- 
nied with any criticism, or something 
that our own texts (Qur'an and Sun- 
nah) confirm or praise, then such el- 
ements of the previous Shari‘ah can 
become sources of law in our own 
Shari'ah. Obviously, in practice it 
offers several complications, and, 
therefore, Figh books might be re- 
ferred to for fuller details. 


28. Asad again, “The reference to the 
intrinsic differences between these 
two categories with regard to ‘their 
life and their death’ points not merely 
to the moral quality of their worldly 
existence, but also, on the one hand, 
to the inner peace and tranquility 
with which a true believer faces life’s 
tribulations at the moment of death, 
and on the other, to the nagging 
anxiety which so often accompanies 
spiritual nihilism, and the ‘fear of the 
unknown’ at the time of dying.” 
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Yusuf Ali further explains, “Three 
meanings can be deduced. (1) The 
evil ones are not in Allah’s sight like 
the righteous ones; neither in life 
nor in death are they equal; in life 
the righteous are guided by Allah 
(swt) and receive His Grace, and af- 
ter death His Mercy, while the oth- 
ers reject His Grace, and after death 
receive condemnation. (2) Neither 
are the two the same in this life and 
in the after-life; if the wicked flour- 
ish here, they will be condemned 
in the Hereafter; if the good are in 
suffering or sorrow here, they will 
receive comfort and consolation in 
the Hereafter. (3) The real life of the 
righteous is not like the nominal life 
of the wicked, which is really death; 
nor is the physical death of the righ- 
teous, which will bring them into 
eternal life, like the terrible death of 
the wicked which will bring them to 
eternal misery.” 


In Mawdudi’s simpler words, “By 


what logic can the unbelievers ex- 


pect that they will be treated equal 
with the believers in this life and 
next? Is he who subjected himself 
to moral restrictions, rendered the 
rights of those they were due, re- 
strained himself from the unlaw- 
ful pleasures, incurred losses for the 
sake of truth, equal to another who 
neither recognized the rights of Al- 
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lah nor hesitated to violate the rights 
of the people, but rather, went on to 
collect the benefits and good things 
of life in every possible way, lawful or 
unlawful?” 


Ashraf ‘Ali Thanwi demonstrates 
the logic. To paraphrase: Had there 
been no rewards for someone do- 
ing good, there could have been no 
objection. A master deals with his 
slaves as he likes. He is not bound to 
reward him. The slave too does not 
make any claim. But the presence 
of another who misbehaves, makes 
rewarding the other and punishing 
this one imperative. Take an exam- 
ple: there are two servants to a mas- 
ter. One of them hardworking and 
morally upright, the other lazy and 
mischievous. Now, if the master does 
not punish the lazy and the mischie- 
vous, then the other can complain 
that there is no justice. Consequent- 
ly, rewarding this one and punishing 
the other becomes a demand of logic 
and a requirement of justice. The 
two cannot be treated equal. 


29. Masruq reported that a Makkan 
showed him the place where (at 
Magamu Ibrahim in the Haram: 
Alusi) Tamim al-Dari would do his 
nightly Prayers. He reported that 
once Tamim stood a whole night in 
Prayer repeating this Ayah, bowing 
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[22] Allah created the heavens and the earth in 
truth so that every soul may be recompensed 
for what it has earned, and they shall not be 


wronged.” 


[23] Have you then seen him who has taken 
his base desires as his god??' Allah has led 
him astray out of a knowledge,” has sealed his 
hearing and his heart, and has placed a cover- 
ing on his eyes. Who then shall guide him after 


Allah? Will you then not heed? 


and prostrating and weeping. Ibra- 
him b. al-Ash`ath also reported that 
he had witnessed Fudayl b. `Iyad re- 
peat this Ayah and others of the same 
kind the whole night. Those days 
this Ayah used to be referred to as the 
“weep-inducing Ayah” (Qurtubi and 
Ibn Kathir and others in parts). 


30. When Allah said that a believer 
and unbeliever cannot be treated 
equal, He cited the creation of the 
world in truth as evidence. How can 
the Creator of the world in truth, 
allow that a pious and a wrongdoer 
be treated equal? If He treated them 
equal, then, the 
reduced to meaninglessness. There- 
fore, He must establish a Day in 
which the pious is compensated for 
his good deeds and a wrongdoer is 
punished for his evil deeds and be- 
liefs (Razi). 


created world is 
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31. Qurtubi comments as follows: 
The Qur’an has several passages con- 
demning the following of “hawa” 
(base instinct, or desire). The follow- 
ing maybe brought to notice: 


AS fees alas tips Si 
“And he followed his base desires; 


and so, his example is like that of a 
dog..” (7: 176). Or, 


Lo ol 155 bsa a55 
“And he followed his base desires 
and so his affair is ever in excess.” 
(18: 28). Or, 
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“And, who can be in greater wrong 

that he who followed his base de- 


sires without a guidance from Al- 
lah?” (28: 50). Or, 
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“And follow not base desires, or 
they will deflect you from Allah’s 
path.” (38: 26). 
And a hadith of this context says, 
LS Lad ol gs oS Ss oS dol ork Y» 
“One of you will not believe un- 
til his base instinct follows what I 
have brought.” 


(But this /adith does not appear in 


Sahih works: Au.). 


On the other hand we have a hadith 


which says, 
SII» 
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“An intelligent person is he who 
takes account of himself and 
works for what is going to be af- 
ter death, while, weak is one who 
followed his base desires but fas- 
tens good hope on Allah.” 


(This Aadith is found in Tirmidhi 
Hakim 
[who declared it Sahih but Dha- 
habi disagreed] and in other works: 
Haythami in Majma’‘). Yet another 
hadith on the topic has the following 


[who declared it Hasan], 


text: 
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“Three (things) are destructive 
while three are means of salva- 
tion. As for the destructive, they 
are: a miserliness that is obeyed, 
a base self that is followed, and a 
man pleased with himself. As for 
the means of salvation, they are: 
justice in anger or agreeableness, 
moderation in richness and pov- 
erty, and Allah’s fear in secret and 
open.” 


(This report — popularly found in 
many collections, and in variety of 
texts - is declared Hasan by Albani: 
Au.). 


Accordingly, we have Abu Darda’s 
“When a man does his 
morning his base desires, his deeds 


statement: 


and his knowledge gather together. 
Now, if his deeds follow his base de- 
sires, that is an evil day for him. But 
if his deeds follow his knowledge, his 
day is propitious for him.” Allah said 
(79: 40-41), 
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“Then, as for him who feared the 
standing before his Lord and de- 
nied the inner self base desires, 
then surely Paradise is his abode.” 
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[24] They say ‘There is nothing but the life of 
this world: we die and we live; and nothing 
but Time destroys us.”* Of that they have no 


knowledge; they merely conjecture.» 


[25] When Our clear revelations are recited to 
them their only argument was to say, ‘Bring 
back our forefathers if you are truthful.’ 


Quotation from Qurtubi ends here. 


32. The interpretation of Ibn ‘Abbas 
in reference to “out of a knowledge” 
is: “in view of His eternal knowl- 
edge” or, the “knowledge that has 
preceded” (Ibn Jarir, Qurtubi). An- 
other possible meaning is, “despite 
the man’s knowledge that devotion 


to deities is neither profitable nor 
harmful.” 


33. That is, we die and are replaced 
by our children who live on, and so 
on it goes (Zamakhshari). 


34. (But Time, in the sense of what 
happens day in and day out, through- 
out the universe, throughout time, 
is Allah (swt) Himself: Au.). Says a 
hadith: 
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Adam’s son vexes Me. He speaks 


of Time in evil terms, while 
I am the Time. In My hands is 
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the affair. I alternate the night 
and day.” This hadith comes to 
us from Abu Hurayrah, through 
several chains of narration (Ibn 
Jarir, Zamakhshari). 


Qurtubi and Ibn Kathir present a few 
other reports of the same meaning 
from the Sahihayn and other works. 
They also point out that (according 
to Imam Shafe‘i and a few others: 
Ibn Kathir), the Arabs of pagan past 
used to attribute evil occurrences to 
Time saying, when they met some- 
one struck by ill-fortune, “O the 
one struck by evil Time.” But since 
all that happens is by Allah’s will, to 
blame Time is to blame Allah; hence 
the hadith, “Do not speak Time in 


. » 
evil terms. 


At all events, adds Ibn Kathir, Ibn 
Hazm and a few others are not right 
in claiming, in view of the ahadith of 
this nature that “A/-Dahr’” is one of 
the Names of Allah. It is not. 
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[26] Say, “Allah gives you life, then he will 
deal you death, and then he will gather you to- 
gether on the Day of Standing,” about which 
there is no doubt, but most of the people know 


not.’ 


[27] To Allah belongs the dominion of the 
heavens and the earth. And the day the Hour 
is struck, that day the followers of falsehood 


shall lose out.?” 


35. Had they said, (as should the sci- 
entists of today be saying: Au.), that 
“we do not know whether there is 
any life after death or not,” or, “we 
do not know whether man’s soul is 
seized by God after death or not,” 
then, it would have been reason- 
able on their part. But these are not 
the kind of answers they give when 
asked about life after death, or about 
souls being taken back by Allah. In- 
stead, these people, who seem to be 
otherwise reasonable and scientific, 
make statements based entirely on 


conjecture misleading themselves as 
well as others (Mawdudi). 


36. When the pagans demanded that 
their forefathers be brought back to 
life, this is the answer the revelation 
gave: “This bringing back to life will 
not happen now, at individual basis, 
but rather, the entire humanity will 
be brought to life on a day which is 
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determined by none other than Al- 
lah himself (Mawdudi). 


37. “Mubtiľ is difficult to translate 
in a single phrase such as “indulgent 
in falsehood.” In its most general 
sense, it has the meaning of indul- 
gence in anything that is of no ben- 
efit, which is devoid of any aspect of 
being useful one way or another, but 
has every chance of being untrue in 
expression. So “Mubtiľ is someone 
who deals in vanities, though in this 
context it has the sense expressed in 
the translation. Ibn Kathir reports 
from Ibn Abi Hatim that when Su- 
fyan Thawri visited Madinah and 
heard that Mu‘ afiri indulges in what 
would make people laugh, he told 
him, “Ya Sheikh! Are you not aware 
that Allah has a Day in which the 
‘Mubtilun’ will be in loss?” It is said 
that the effect of the censure could 
be seen in Mu‘afiri’s face until the 


end of his life. 
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[28] You will see every nation on its knees.’ 
Every nation summoned to its record: “Today 
you shall be recompensed for what you were 


doing. 


[29] This Our Book speaks with truth against 
you. We were indeed recording all that you 


were doing.” 


[30] Then, as for those who believed and did 
righteous deeds, their Lord will admit them to 


His mercy. That is the clear triumph 


38. Dahhak said that this being 
on the knees will be at the time of 
reckoning (Ibn Jarir, Qurtubi). Ibn 
‘Abbas however said that the term 
“jathiyyah” means “collected togeth- 
er” (Ibn Kathir, Qurtubi and others). 
Alusi shows that in classical Arabic 
times the term was in fact used in the 
sense suggested by Ibn ‘Abbas. An- 
other meaning, especially among the 


Quraysh was “humbled.” 


39. Ibn Jarir has a narrative from Ibn 
‘Abbas which is so amazingly close 
to the activities at the genetic level in 
the cells of living organizations that 
one finds it hard to attribute it to co- 
incidence. He said in reference to this 
verse that Allah created the Pen and 
commanded it to write all that was 
to happen. Then, after He had creat- 
ed the humans, He placed guardian 
angels over each of them and guard- 
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ians over the Preserved Tablet. Every 
new day the guardian angels copy 
from the Preserved Tablet everything 
a man is going to do. Then, when 
the term is over, the provision is ex- 
hausted, and the hour has arrived, 
the guardian angels reach up as usual 
to copy down the man’s deeds of the 
day. The guardians of the Preserved 
Tablet tell them, “Its all exhausted. 
We do not find anything here for 
your man.” The guardian angels of 
the concerned person return to him 
and find him dead. Then Ibn `Ab- 
bas added, “You are Arabs. Do you 
not know that “istinsakh” is used for 
copying from a principal source?” 
The report is also in Ibn al-Mundhir 
as well as Ibn Abi Hatim (Alusi). 


‘The above comes close to the activi- 
ties in the cell where genetic message 
is time and again delivered by Mes- 
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[31] As for those who disbelieved, ‘Were not 
My revelations recited to you? But you waxed 
proud. You were a criminal people. 


[32] When it was said, “Verily, Allah's prom- 
ise is true, and there is no doubt about the 
Hour,” you replied, “We do not know what 
the Hour is. We only think it is a conjecture. 


We are by no means certain.” gy y $ 


[33] And the evils of what they were doing be- 
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oped by what they were mocking. 


senger Genes, commanding what of 
the proteins are to be manufactured 
by the cell. The Messenger Genes are 
themselves copied from the master 
genes (in the DNA strands) within 
the well preserved nucleus (Au.). 


In any case, whatever the type of 
recording, whenever done, and by 
whomsoever, once this recording 
itself used to be questioned. How 
could it be done at all? But now, 
with the unraveling of the mystery 
of DNA recording evoking incred- 
ibility, the mystery of the recording 
might deepen, but the occurrence 
cannot not evoke any skepticism. 
An invisible DNA chain has enough 
information to build a whole man. 
If the coded message were to be ex- 
panded, the tiny DNA has hundreds 


of volumes of information for mak- 
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ing an individual. As we know pen 
and paper are not the only means 
of recording; many other possi- 
bilities have widened the scope and 
method of making records, even if 
some methods, like employed by the 
DNA, will ever remain mysterious 


(Au.). 


40. It is matter of remarkable interest 
that although a proud man receives 
universal disapprobation, pride is 
the most common characteristic of 
today’s man. Although the system of 
life generated by the Western man 
brought humanity nothing but di- 
saster, in every branch of life, man is 
yet not ready to admit the failure and 
adopt the Islamic way, despite good 
examples visible to him in his own 
country and neighborhood, for no 
other reason but that his racial pride 
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[34] It will be said, “Today We shall forget you 
as you forgot the meeting of this your Day.“ 


Your abode is the Fire and you shall have no 
helpers. 
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[35] That, because you took the revelations 
of Allah in jest and the worldly life deceived 
you.’ So, today, they shall not be removed from 
it nor shall they be asked to make amends. 


[36] So praise for Allah, Lord of the heavens 
and Lord of the earth, Lord of the worlds.” 


BS PIN SIE 3 ERI Uy 


[37] His is the Majesty in the heavens and 


3804 


earth, and He is the Mighty, the Wise. 


cannot accept that an Arab be his 


guide, his prophet (Au.). 
41. As a hadith of Muslim says: 
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“Then He (Allah) will meet with 
a slave and say, ‘O so and so, did 
I not honor you, make a leader 
of you, provid you a spouse, sub- 
ject the horses and camels to you 
and allow you leadership to ob- 
tain one-fourth (of booty). He 
will say, “Surely yes.’ He will ask, 
‘Did you ever consider that you 
will meet Me? He will answer, 
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‘No’ He will say, ‘So I shall for- 


get you just like you forgot Me 
(Ibn Kathir). 


42. Majid comments: Even so simple 
a truth as that the earth is a creat- 
ed being stood in the need of spe- 
cial emphasis in view of the wide- 
ly-spread worship of the ‘Mother 
World.’ The significant fact, says a 
distinguished archaeologist, about 
the Indus civilization is that ‘it was 
based on a religion precisely char- 
acteristic of present-day Hinduism. 
Numerous effigies of the great Moth- 
er-goddess have been found ... That 
same devotion which Indians are 
now showing to Mother India they 
have for at least 5000 years shown 


Al-Jathiyyah 


to the Mother-World — the Mother 
Universe — which has brought both 
Mother India and themselves into 
existence and sustained and inspired 


them through life. This Mother- 
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World they personified in the time 
of the ancient Indian civilization as 
the Mother-goddess, and in more re- 
cent times as Kali.” a 
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Makkan! 


IN THE NAME OF ALLAH, THE KIND, 


THE COMPASSIONATE 


[1] Ha. Mim.’ 


[2] Sending down of the Book by Allah, the 


All-mighty, the All-wise. 


[3] We have not created the heavens and the 
earth and what is between them but in truth 
and for an appointed term. But those who have 
disbelieved are turning away from what they 


are being warned. 


1. Except for stray opinions, there is 
consensus that this Surah is entirely 
Makkan (Qurtubi, Alusi and others). 


2. “The appearance of these letters 
at the beginning of this chapter and 
mentioning of ‘the Revelation’ in the 
following verses suggests that these 
are the letters of the Arabic language 
from which ‘the Revelation’ has been 
composed, yet it happens to be only 
one of its kind, with no other com- 
position to match with it. This is the 
strongest proof that it is ‘from Allah, 
the All-mighty, the All-wise.’ 
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“These opening verses also suggest 
the relationship that prevails be- 
tween this “Book, revealed by Allah, 
and the ‘Cosmic Book’ — the heavens 
and the earth and what is between 
them - that His hand has wrought: 
a relationship that the inner sight is 
able to perceive. 


“Both these Books are established 
on Truth: “We have not created the 
heavens and the earth and what is 
between them but in truth.’ 


“Both manifest power and wisdom, 
and wisdom demands termination 
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[4] Say, “Have you considered those you in- 
voke other than Allah, show me what is it they 


have created out of the earth, or, have they a 
share in the heavens? Bring me a Book earlier 
than this or any remnant of knowledge if you 


are true.” 
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[5] And, who can be more misguided than he 
who invokes those that will not respond to him 
till the Day of Judgment. Indeed, they are un- 


aware of their invocation. 


of the created world at an appointed 
hour. 


“Both the books are open to view 
and display signs of Allah. They both 
speak of Allah’s power and testify to 
His wisdom. The Cosmic Book testi- 
fies to the truth of the written Book. 


“The written Book asserts that God 
is one, that He is the Sustainer of all 
things, since He is the Creator of all 
things, Organizer of all things, Reg- 
ulator of all things. And the open- 
to-all Cosmic Book loudly speaks 
out the same truth. Its own working 
system, its organization and arrange- 
ment .. its operation .. all of these 
bear to the truths stated in the Re- 
vealed Book. It speaks of the oneness 
of their Maker, Organizer, Regulator 
and Sustainer: He who creates by 
knowledge, originates with knowl- 
edge. In everything that He creates, 
there are stamps of a Creator who 


is One. From where then have the 
Associators with Him brought their 
deities? What have those deities cre- 
ated? In what of the created world do 
they have a share?” (Sayyid). 


3. “Atharatan” has been read in two 
ways leading to varying understand- 
ings, but close in meaning. The ma- 
jority opinion is expressed in the 
translation. A reported meaning at- 
tributed to Ibn ‘Abbas is that the al- 
lusion is to “Khazt” but without any 
further elaboration. 


Shawkani’s commentator points out 
that Ibn Hajr has (in his Fath) dis- 
counted as untrustworthy the report 
that comes from Ibn ‘Abbas. All the 
same, some commentators tend to 
believe that by “Khat? the allusion 
is to the science of drawing lines on 
the earth and predicting the future, 
to some accuracy. This knowledge 
has been withdrawn, and the disci- 
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[6] And when the people are gathered, they 
will be their enemies and will be deniers of 


their worship of them.* 


[7] When Our revelations are recited to them 
as clear evidences, the unbelievers said of the 
truth when it came to them, “This is manifest 


magic.” 


pline has disappeared. A Prophetic 
report confirms that once human- 
ity did possess this knowledge of the 
“Khatt.” A hadith in Muslim, Abu 
Daud, Nasai and others confirms 
that it was revealed knowledge. It 
says 
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“(Mu awiyyah b. al-Hakam al- 
Sulami) said to the Prophet, 
“Some of our men draw lines. 
(What about it?)” He answered, 
“One of the Prophets used to 
draw lines. So, if someone’s lines 
agree with his, then, that’s it.” 


Nawawi states that “that’s it” makes 
it “mubah but since the knowl- 
edge (which could have only come 
through revelation) is lost, there is 
no chance of anyone’ lines being 
correct, and, therefore, drawing lines 
to learn of the future, is now prohib- 
ited. 
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Qurtubi adds: At present, there is 
no way left for knowing the future 
but true dreams. All other doors are 
closed, and prediction is disallowed. 


4. Itis reported that pagan deities and 
idols will be given power of speech 
on the Day of Judgment (Alusi). 


Whether it is idols, angels, satans or 
humans that were chosen for wor- 
ship, they will all disown those that 
were devoted to them. Even Satan 
will disown them as in a Quranic 
verse (14: 22): 
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“And Satan will say when the 
matter is concluded, “Allah prom- 
ised you a true promise, and I too 
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[8] Or do they say, ‘He has forged it?’ Say, ‘If I 
have forged it, then you cannot avail me aught 
against Allah? He knows well that in which 
you indulge. Sufficient is He as a witness be- 
tween me and you; He is the All-forgiving, the 


All-merciful.’ 


promised. But I failed in my prom- 
ise. And I had no power over you 
except that I invited you and you 
responded to me. Therefore, do not 
blame me, blame your own selves. 
I cannot come to your aid nor can 
you come to my aid. I disown your 
former (act of) associating me 
(with Allah).’ Surely, a painful 
chastisement (awaits) the wrong- 
doers.” 


Sayyid notes: “Another point of note 
is that although it is a fact that the 
reference at the time of the revelation 
was to certain false gods, familiar to 
humankind, it may not be ignored 
that the text is wider in scope, mean- 
ing, and application, and will remain 
so during every historical phase. 


Who — of whichever age, in whatever 
place - can be in greater wrong than 
he who is devoted to other than Al- 
lah? None of them - whoever they 
may be - to whom the people are 
devoted, can respond to the call of 
their devotees. It is because, there is 
no Lord but One, who possesses all 
and everything, without whose ap- 
proval nothing can be moved. They 
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do not in fact have any power of 
doing themselves good or bad. To 
call them, then, is shirk, to apply to 
them is shirk, to fasten hope upon 
them is shirk, fearing them is shirk, 
although, admittedly, their associa- 
tion is not perceptible, because it is 
so subtle.” 


Yusuf Ali expounds further: “As 
there is no argument at all in fa- 
vour of your sham worship, what 
sense is there in it? Either your false 
gods are senseless stocks and stones 
which will never answer you to the 
end of Time, being themselves de- 
void of understanding, or they are 
real objects which will disown you 
at the last. If you worshipped Self, 
your own misused faculties will wit- 
ness against you at the last (xli. 20- 
23). If you worshipped good men or 
prophets, like Jesus, they will disown 
you (v. 119). Similarly, if you wor- 
shipped angels, they will disown you 
(xxxiv. 40-41).” 


5. That is, if it is supposed that the 
Prophet (saws) forged the Quran 
then, Allah (swz) would have pun- 
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[9] Say, ‘I am not an innovation among the 
Messengers,’ nor do I know what will be done 
with me or with you.’ I only follow that which 
is revealed to me; and I am not but a plain 


warner.” 


ished him and no one would have 


been able to help him against Allah. 


Yusuf Ali again, “ 
sage from myself as one purporting 


If I forged a mes- 


to come from Allah, you would not 
be able to see me enjoy any of the 
blessings from Allah which I enjoy: 
you would not see me calm and re- 
lying on Allah, nor would you see 
me bear the reputation of being a 
trustworthy man.’ A liar comes to an 
evil end. But what about those who 
talk so glibly and freely about things 
which they know not? Allah knows 
all and He is my witness! According 
to Ibn Kathir, the verse means that 
if the Prophet's claim to be Allah’s 
messenger would have been a false 
one, he would have been stricken 
by a severe punishment from Allah 
and none had the power to avert that 
punishment.” 


6. That is, as a Messenger I am not a 
new phenomenon. There have been 
Messengers before me with similar 
messages (Ibn Jarir, Ibn Kathir). 


Yusuf Ali puts it in different words, 
“What is there to forge? All proph- 
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ets have taught the Unity of Allah 
and our duty to mankind. I bring 
no new fangled doctrine, but eter- 
nal truths that have been known to 
good men through the ages. It is to 
reclaim you that I have come, I do 
not know what will be your fate for 
all this callousness, nor what you will 
do to me. But this I know, that I am 
preaching truth and righteousness as 
inspired by Allah. My duty is only to 
proclaim aloud and clearly the Mes- 
sage entrusted to me by Allah. The 
rest I leave to Allah.” 


Another possible connotation is stat- 
ed by Zamakhshari and Razi, “I am 
not an innovative Messenger to be 
producing every one of the miracles 
that you demand of me, or give you 
on your demand news of all that is in 
the Unseen.” 


7. Ibn ‘Abbas, ‘Ikrimah, Hasan, Qat 
adah and others have said that this 
Ayah has been abrogated (in mean- 
ing) in view of a later Ayah of Surah 
al-Fath (no. 2) which said, 
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“So that Allah may forgive you 
what has been your shortcoming 
of the past and the future..” 


Reports say that when this latter 
Ayah was revealed, one of the Com- 
panions congratulated the Prophet 
(saws) and asked, “What about us?” 
ans Allah revealed D y 


Fa 1l] 
“And give glad tidings to the be- 
lievers that for them is from Allah 
a great grace.” 


He also revealed (48: 5-6), 


seek 
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“In order that He might admit the 
believing men and believing wom- 
en into gardens beneath which run 
springs, abiding therein, and so 
that He might expiate their evil 
deeds and that indeed is easy for 
Allah, and in order that He might 
punish the hypocritical men and 
hypocritical women, the associat- 
ing men and associating women: 
those who conjecture about Al- 
lah, an evil conjecture..” (Ibn Jarir 


AL-Ahgaf 


and, Zamakhshari without quot- 
ing the verses). 


Hasan al-Basri added, “As for the next 
world, Allah’s refuge that the Proph- 
et should not know what will hap- 
pen to him. He knew that He will be 
in Paradise. But in reference to this 
world the meaning is, ‘I do not know 
what will happen to me; whether I 
will be exiled (from Makkah) as 
Messengers before me were exiled, or 
will I be killed as Prophets before me 
were killed, or, will you be sunk into 
the earth or struck with stones (from 
the heaven).’” (Ibn Jarir, Razi, Qur- 
tubi, Ibn Kathir). 


Ibn Kathir adds: “That it cannot be 
said anything about anyone in cer- 
tain terms, with regard to what will 
be done to him in the Hereafter, is 
established by several Prophetic re- 
ports; except of course, such of those 
about whom he predicted that they 
will be in Paradise, e.g., the ten who 
were given the glad tiding (al-‘ashara 
al-mubashsharah), or, “Abdullah b. 
Salam, Ghumida, Bilal, Suragah, 
‘Abdullah (Jabir’s father), the seven- 
ty that were martyred at Bir Ma‘ una, 
Zayd b. Haritha, Ja‘ far, Ibn Raw ah 
a, and a few others. One of the nar- 
rations in support is in Bukhari and 


Ahmad: 
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Kharijah b. Zayd reported that 
Umm al-`Ala was one of their 
women who had pledged Islam 
at the hands of the Prophet. 
She reported that “Uthman b. 
Maz`un fell to their lot when 
they drew lots in housing the 
emigrants (immediately after 
emigration to Madinah). Umm 
al- “Ala said, “Uthman was with 
us and I was nursing him until 
he died. We covered him up with 
a cloth until, when the Prophet 
(saws) entered I remarked, ‘May 
Allah show you mercy O Abu 
Sa’ib (i.e, “Uthman b. Maz`un), 
my testimony be for you: Allah 
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has honored you, The Prophet 
asked, ‘How did you know that 
Allah has honored him?’ I said, ‘I 
do not know, may my parents be 
sacrificed for you O Messenger 
of Allah, (if not he) then who 
(should be honored?) He said, 
‘As to him, by Allah, death has 
been on him. By Allah, I hope 
good for him although I do not 
know what will be done to me 
despite the fact that I am a Mes- 
senger of Allah.’ She said, ‘By Al- 
lah, after this I shall never bear 
witness to anyone’s purity.’ Later 
she said, “That aggrieved me a 
little. Then I slept off and saw a 
stream flowing for “Uthman. So 
I went up to the Prophet and re- 
ported it. He said, “That was his 
deeds.” 


Qurtubi refers to Tha‘ labi’s statement 
with reference to the above hadith- 
statement that that was the time in 
his mission (immediately after emi- 
gration, when `Uthman b. Maz‘un 
died: Au.), when the Prophet (saws) 
had not yet been told that his past 
and future errors had been forgiven. 
Thus, the Ayah is not abrogated. It 
carries a piece of news (which cannot 


be altered or abrogated: Au.). 


It is plain however to deduce from 
the verse in discussion that the 


3813 


Surah 46 


3814 


[10] Say, ‘Have you considered, if it be from 
Allah, but you rejected it, while a witness 


AL-Ahgaf 
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and entered into faith, but you waxed proud?! 
Surely, Allah guides not the wrongdoing folk.” 


Prophet could not have known, ei- 
ther about himself or his followers, 
everything that was going to happen 
in every detail, in this world or the 
Next — to which could be the allu- 
sion (Au.). 


Sayyid explains the theme: “The 
Prophet had no misgivings about 
himself. He was a human being who 
had been addressed by Allah. He 
pronounced what was revealed to 
him. This is the hallmark of a Proph- 
et. He does not ask why. He does 
not seek proofs and evidences from 
his Lord. He does not seek a special 
status for himself. He does what he 
is told. He preaches what he receives 
in accordance with what he receives. 
He says, ‘I do not know what will be 
done to me or to you. I only follow 
that which is revealed to me.’ 


“This is also the attitude of his fol- 
lowers. They follow the Prophetic 
ways. They remain calling to Islam, 
without knowing what the ends will 
be, without knowing anything of the 
future. They do not seek evidences or 


proofs from their Lord, for enough 
signs are there in their hearts. They 
do not seek to be especial in any way, 
for their specialty is that they have 
been chosen..” 


8. Although the verse is Makkan, it 
applied well to ‘Abdullah b. Salam 
who bore witness to the truth of this 
Qur’an as well as to its like, the Torah. 
This was the opinion of Ibn ‘Abbas, 
Mujahid, Dahhak, ‘Ikrimah, Suddi, 
Thawri and many others (Ibn Jarir, 


Ibn Kathir). 


Ibn Jarir and Shawkani have a long 
narrative here that speaks of `Abdul- 
lah b. Salam embracing Islam in a 
Synagogue when the Prophet (saws) 
was visiting it. But it contradicts the 
famous hadith in Sahih works, which 
says that he presented himself to the 
Prophet to embrace Islam. There- 
fore, we ignore it (Au.). 


Imam Razi notes that no specific 
person could have been referred to. 
It is a general statement concerning 
anyone who studied the Torah, be- 
lieved in it, and then entered into 
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[11] And the unbelievers say with regard to 
the believers, ‘If it had been a good (thing), 
they would not have outstripped us to it; and 
since they are not guided by it, they will surely 
say, ‘This is an old falsehood.’ 


[12] Yet before it was the Book of Musa, a 
guide and a mercy; and this is a Book confirm- 
ing, in Arabic tongue, so that it might warn 
the wrongdoers, and as glad tiding to those 
who excel. 


[13] Surely, those who said, ‘Allah is our 
Lord,’ and then stayed steadfast, no fear shall 
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be on them nor shall they grieve. 


Islam testifying to its truth. Thus, to 
restrict it to ‘Abdullah ibn Salam, as 
thought by some, is not correct. 


9. The allusion was to Bilal, ‘Amm ar, 
Suhayb, Khabb ab and others of their 
like (Ibn Kathir), and Zinneerah, 


‘Umar’s slave-girl (Shawkani). 


Asad adds: “.. the above ‘saying’ has 
undoubtedly timeless import inas- 
much as the poor and lowly have 
always been among the first to fol- 
low a prophet. Moreover, it may also 
have a bearing on our times as well, 
inasmuch as the materially powerful 
nations, whom their technological 
progress has blinded to many spiritu- 
al verities, are increasingly contemp- 
tuous of the weaknesses of those civi- 
lizations in which religion still plays 


TETEA 


an important, albeit largely formal- 
istic, role; and so, not realizing that 
this very formalism and the ensuing 
cultural sterility, and not religious 
faith as such, is the innermost cause 
of that weakness, they attribute it to 
the influence of religion per se, say- 
ing, as it were, ‘If religion were any 
good, we would have been the first 
in holding on to iť — thus ‘justifying’ 
their own materialistic attitude and 
their refusal to be guided by spiritual 
considerations.” 


10. “The words, ‘Allah is our Lord,’ 
is not simply a statement made out. 
Indeed, it is not merely a catechism. 
But rather, it is a complete way of life 
that includes its every facet; in fact, 
every movement and every feeling. It 
becomes a criterion for thoughts and 
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ideas, for the people, things, acts, 
events and relationships; everything 
in existence. 


“Allah is our Lord: so, worship is His 
right alone, the direction is toward 
Him, of Him is the fear, and in Him 
is the trust.“Allah is our Lord: so, 
none is to be taken account of except 
Allah, and, there is no fear of anyone, 
no striving for anyone except He. 


“Allah is our Lord: so, every activity, 
every thought, and every evaluation 
is directed to Him. 


“Allah is our Lord: so, there is no 
seeking the commandment but from 
Him, and no authority but for His 
Laws and no guidance except His. 


“Allah is our Lord: so, everything 


and everyone who is in existence is 
related to us and we meet them as 


related to Allah. 
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“Allah is our Lord: A complete way 
of life on this pattern; not a mere 
word uttered by the tongue, not a 
negative attitude or escape from the 
realities of life. 


“Then comes steadfastness ... after 
the path has been chosen, the heart’s 
steadfastness, the soul’s tranquility ... 
no regrets, no hesitancy, no doubts, 
no skepticism, and hence steadfast- 
ness of the deeds and acts, on the 
chosen path, the path filled with 
thorns, obstacles and hurdles, with 
side openings here and there (for 
those who wish to take the escape 
route). 


“Such are those who shall have noth- 
ing to fear and nothing to regret” 


(Sayyid). 
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[14] Those are the companions of Paradise, 
abiding therein; as a recompense for what they 
were doing. 
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[15] We have enjoined on man kindness to 
his parents. His mother bore him in pain and 
gave birth in pain;" and his bearing and his 
weaning is in thirty months; until when he 
attains his full strength’ and attains forty, 
he says, ‘My Lord, grant me that I be grateful 
for the blessings wherewith You have blessed 
me and my parents, and that I should do such 
good deeds as would please You; and make 
righteous for me my children. I turn to you 
(in penitence) and I am of those who have sur- 
rendered.” 
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11. Majid quotes a few medical au- 
thorities on the pain that a woman 
bears in pregnancy: “Nature demands 
in her body a pitiless dictatorship of 
the ripening fetus, concentrates all 
her forces for the protection of this 
tiny lump of now living matter, and 
mercilessly demands for the latter the 
most complete self-abnegation on 
the part of all the organs and tissues 
of the mother.”.. “In case of the fer- 
tilization of her gamete by the male 
sex cell, woman is robbed of entire 
periods of her own individual life in 
which the biological processes are ab- 
sorbed by the ‘physical altruism. 
“Though a physiological state, preg- 


23 


nancy imposes a strain on the eff- 
cient working of every system of the 


body..” “In no other living creature is 
the birth of a new individual accom- 
panied by so much suffering as in the 
human race.” “Birth-giving pains are 
the most unbearable and, owing to 
the construction of woman’s body, 


are absolutely unavoidable.” 


(hadith literature is full of the rights 
of parents, and, in particular, of the 
mother). A single hadith may be 


quoted here. It is in Ibn Majah and 
Ahmed: 
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A man asked the Prophet, “Who 


deserves my good behavior 


3817 


Surah 46 


3818 


most?” He replied, “Your moth- 
et.” He asked, “Who after her?” 
He said, “Your mother.’ He 
asked, “Who after her?” He re- 
plied, “Your mother.” He asked, 
“Who after her?” He replied, 
“Your father.” 


Sayyid comments: “How true..! It is 
reported that, 


A man from Yemen appeared with 
his mother on his shoulders. He be- 
gan to go round the Ka`ba saying, 
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“T am her tamed camel. If she 
scates her mount, I will not be 
scared, and, she did not carry me 
more (than this).” Then he asked 
Ibn “Umar, “Have I recompensed 
her?” He replied, “No. Not even 
by a nail.” 


Sayyid quotes the above as a hadith, 
and his commentator traces it to 
Al-Bahr of Bazzar. But it could not 
be located there. In the above two 
books it is preserved as a report in- 
volving Ibn ‘Umar and not the 
Prophet (Au.). 
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12. If this verse is compared with an- 
other of the Qur’an (2: 233): 
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“And (let the mothers) suckle their 
children two full years. This is for him 
who wishes to complete the suckling,” 
then, the conclusion drawn by the 
legal authorities is that a successful 
birth can take place six months after 
pregnancy, (i.e., thirty months in- 
cluding pregnancy and feeding, mi- 
nus 24 months of feeding). 


Alusi adds: The minimum is known 
(i.e. six months), and has been the 
reported observation of one of the 
Greek philosophers; but there is no 
consensus over the maximum period 
of pregnancy. Ibn Sina reports in 
his “Kitab al-Shifa) that he came to 
know through very reliable sources 
that a woman gave birth four year 
after pregnancy, and that the child 
had grown teeth. 


Ibn Kathir presents a report which 
says that once ‘Uthman had con- 
demned a woman to stoning because 
she gave birth to a child in six months 
after pregnancy, and that `Ali inter- 
vened and explained that the possi- 
bility was there. He used these two 
verses to make the deduction. But 
the report is not found in any hadith 
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collection, and seems to be forged, 
although no hadith Doctor has said 
so, obviously because it is not there at 
all in any hadith collection. Ibn Jarir 
does not mention it either (Au.). 


13. At this point “ashadd (fi 1 
‘umuri)” [attainment of full age] 
perhaps alludes to forty years, as the 


following words of the Ayah indicate 
(Au.). 


Ibn Kathir states: “When he has at- 
tained his full age”: i.e., at the age 
when his physical and mental matu- 
rity is complete and he has attained 
(a few) abilities. (This could happen 
early for some, later for others). For- 
ty years however is the time in life 
when the intellect is at its full matu- 
rity, comprehensive abilities are well 
achieved and when further changes 
are not likely. 


In other words, the interpretation of 
“ashadd (fi al ‘umuri)” will depend 
on the context. If basic obligations 
are concerned, such as Salah, Zakah, 
participation in Jihad, etc., the “at- 
taining of full age” is physical ma- 
turity. But when the attainment of 
“full mental maturity” is concerned, 
it would be forty as stated by some of 
the Salaf (Au.). Zamakhshari writes: 
We could also say that the age of full 
maturity starts in early thirties and 
ends with forty. 
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14. It is said that the verse was re- 
vealed in reference to Abu Bakr and 
his father Abu Quhafa. It is also 
said that there was none among the 
Emigrants or Ansar except Abu Bakr 
who had the distinction of he, his 
parents and children (three genera- 
tions) bearing testimony to the truth 
of Islam (Zamakhshari, Razi). In- 
deed, his slaves could also be men- 
tioned (Au.). 


Qurtubi writes: Although the appli- 
cation is general, applying to every- 
one who is qualified with qualities 
stated in this passage, its immediate 
application was to Abu Bakr. A sin- 
gle report may be presented here. It 
is from Muslim: 
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The Prophet (saws) asked a group 
of Companions: “Which of you 
is fasting today?” Abu Bakr said, 
“I? He asked, “Which of you 
has been to the graveyard today 
following a bier?” Abu Bakr re- 
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[16] They are those - among the Companions 
of Paradise - from whom We shall accept the 
best of what they did, and shall pass over their 
evil deeds” - the promise of true word that 
they were being promised. 


[17] As for him who said to his parents, “Fie 
upon you. Are you promising me that I will 
be brought forth, when already (many) gen- 
erations have passed before me?’ while they 
call upon Allah for help (saying), ‘Woe unto 
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you! Believe. Surely, Allah’s promise is true.’ 
But he says, “This is nothing but tales of the 


ancients.’ 


plied, “I.” He asked, “Which of 
you has fed a destitute today?” 
Abu Bakr replied, “I.” He asked, 
“Which of you has visited a sick 
man today?” Abu Bakr replied, 
“I”? The Prophet said, “Never 
will these qualities combine in a 
man but he will enter Paradise.” 


15. Ibn Abi Hatim reports from Yu- 
suf b. Sa`d, who narrated on the au- 
thority of Muhammad b. Hatib, that 
once while ‘Ali lay on a couch, ‘Am- 
mar, Sa‘sa‘ah, Ashtar and Muham- 
mad b. Abi Bakr, who were sitting 
around, began to talk ill of ‘Uth- 
man. One of them said, “Now, you 
have someone here. Why should you 
not get his opinion?” So they asked 
‘Ali. He answered, “‘Uthman was of 


those about whom Allah said, “They 
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are those — in Paradise - from whom 
We shall accept the best of what 
they did, and shall pass over their 
evil deeds.’ Then he added, “By Al- 
lah, (it applied to) ‘Uthman and his 
companions.” At that Yusuf added, 
“I asked Muhammad b. Hatib, ‘By 
Allah, did you hear this from ‘Ali?’ 
He answered, ‘By Allah, I heard this 
from `Ali” (Ibn Kathir). 


16. Yusuf Ali’s commentary offers 
solace to many: “A godly man of- 
ten has an ungodly son, who flouts 
all that the father held sacred, and 
looks upon his father himself as old- 
fashioned and unworthy of respect 
or regard. The contrast in an indi- 
vidual family may be matched by the 
contrast in the passing and the ris- 
ing generations of mankind. All this 
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happens as a passing phase in the 
nominal evolution of mankind, and 
there is nothing in this to be despon- 
dent about. What we have to do is 
for the mature generations to bring 
up their successors in godly ways, 
and for the younger generations to 
realize that age and experience count 
for something, especially in the un- 
derstanding of spiritual matters and 
other matters of the highest moment 
to man.” 


Some of the earliest commentators 
have reportedly said that it was ‘Abd 
al-Rahman b. Abi Bakr who had said 
this to his parents. But this is not 
correct. (Although it is true that he 
was late in embracing Islam, having 
fought against Muslims at Badr and 
Uhud: Qurtubi at v.71 of al-An‘am), 
he was an excellent Muslim (who 
was earlier known as ‘Abd al Ka‘ba, 
which was changed on the Prophet’s 
suggestion to ‘Abd al-Rahman after 
he embraced Islam. He was a partici- 
pant at Hudaybiyyah: Qurtubi). It is 
said that when Marwan was trying 
to recruit support for Mu‘awiyyah, 
who had decided to nominate Yezid 
as his successor, he (Marwan) began 
to say in (the Prophet’s) mosque that 
if Mu‘awiyyah was nominating a ca- 
liph after him then (it was nothing 
new) as he was following the “Sun- 
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nah of Abu Bakr and ‘Umar, who 
too had nominated. At that ‘Abd 
al-Rahman interrupted him to say, 
“But rather this is the Sunnah of the 
Roman and Persian emperors.” Mar- 
wan was mad at him and tried to get 
him arrested. But ‘Abd al-Rahman 
escaped into the house of (his sister) 
‘Aisha. Frustrated, Marwan said, “It 
is this man about whom Allah (swt) 
revealed, “He who said to his parents, 
fie upon you.” When this statement 
reached ‘A’isha she reacted strongly, 
and said, “Marwan lied. It was not 
‘Abd al-Rahman. If I wished I could 
reveal the name of the person who 
had said this to his parents. But 
rather, the Messenger of Allah had 
cursed Marwan’s father (Al-Hakam 
b. abi al-’ As) while Marwan was in 
his loins. Thus, Marwan is an out- 
come of Allah’s curse” (Zamakhshari, 


Qurtubi, Ibn Kathir). 


Ibn Kathir and Shawkani also pres- 
ent a shorter version of the above re- 
port as in Bukhari. 


Moreover, Alusi and some others 
add, the latter part of the verse tells 
us emphatically that it cannot be 
applied to ‘Abd al-Rahman b. Abi 
Bakr. He had also participated in the 
battles of Yamamah against the apos- 
tates. 
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[18] They are the ones against whom the Word 
has come true from among nations of Jinn and 
Men that passed away before them” - that 
they were the losers. 


[19] And for everyone are degrees,” according 
to what they did, so that He might recompense 
them in full for their deeds; and they shall not 
be wronged. 


[20] And the day the unbelievers are exposed 
to the Fire, “You exhausted your good things 
in the life of the world,” and enjoyed them 
well. Today you shall be recompensed with a 
punishment of extreme humiliation for that 
you waxed proud in the earth without any 
right and for that you were wont to act cor- 
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ruptions.”*! 


17. That is, so many generations 
have passed before, but none came 


back alive (Ibn Jarir). 


18. This verse is evidential that the 
Jinn also die and are replaced by new 
generations (Alusi). 


19. That is, ranks both in Paradise 
as well as in Hellfire, in accordance 


with the deeds (Au.). 


20. It is reported that the Prophet 
went up the platform (known as Suf- 
fah) where the impoverished Mus- 
lims spent their time. He found 
them with tattered clothes that had 
been patched up with leather pieces. 
He asked them, in effect, 
better today than what you will be 


“Are you 


tomorrow, well-dressed up and cov- 
ering your homes with drapes, like 
you cover the Ka‘bah with drapes?” 
They replied, “That day we should 
be in a better condition.” He said, 
“Rather, today you are in a better 
condition” (Ibn Jarir, Zamakhshari). 


And, Qays al-Ash‘ari reports his fa- 
ther saying, “My son! Only if you had 
seen us those days with the Prophet, 
when it would rain upon us and 
we would begin to stink like goats, 
because we wore (rough) woolen 
clothes.” It is reported of ‘Umar 
that when he visited Syria, he was of- 
fered a dinner full of delicacies. He 
remarked, “This is for us! But what 
about those of the poor Muslims 
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[21] Mention the brother of “Aad”? when he 
warned his people in (the region of) Ahgaf,” 
while warners had already been before him 
and after him” (proclaiming): ‘that you wor- 
ship not but Allah. I fear for you chastisement 


of a great day.’ 


[22] They said, ‘Have you come to us to delude 
us away from our gods? Then bring us what 
you are threatening us with, if you should be 


of the truthful.’ 


who left this world in a state that 
they could not fill their stomachs, not 
even from barley meals?” Khalid b. 
al-Walid said, “They will be rewarded 
with Paradise.” Umar’s eyes became 
wet. He said, “If this is the junk that 
we get, then, surely, they left us high 
and dry, far removed from us” (Ibn 
Jarir, Qurtubi). ‘Umar also said at 
that point, writes Zamakhshari, “I 
would rather reserve the good things 
for the Hereafter.” 


Qurtubi adds: In our modern cul- 
ture, it might be enough if one ate 
what comes by the way, not go- 
ing after the dainties and delicacies 
(wasting his time getting them). To- 
day, the emphasis has to be on the 
consumption of that alone which is 


lawful. 


(That is, these are times of plenty, 
when we need not worry over the 
high quality of food we consume, as 
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against the poor quality consumed 
by the Salaf, but rather, we might 
only take care not to consume the 
unlawful. And of course, in all cir- 
cumstances, moderation should nev- 


er be lost sight of: Au.). 


21. That is, they were corrupt of 
heart and corrupt of limbs (Alusi). 


22. That is, Hud (asws) — Qurtubi. 


To begin by saying, “the brother 
of ` Ad” is to throw a hint to the 
Quraysh that the Messenger raised 
among you, is, after all, a brother 
of yours. Does a brother deserve the 
kind of treatment you have meted 
him? Further, does not brotherhood 
demand that you have good faith in 
him? On the other hand, the Proph- 
et is reminded that he should not 
forget how other Prophets, brothers 
of their nations, were treated earlier. 
Finally, the Quraysh might be re- 
minded that despite ties of brother- 
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[23] He said, “(Its) Knowledge is only with Al- 
lah.* I merely deliver to you what I am sent 
with. Otherwise, I see you as a people behav- 


ing ignorantly.’ 


[24] Then, when they saw it as a cloud advanc- 
ing towards their valleys, they said, ‘This is 
a cloud which will bring us rain.’ Rather, it 
is that which you sought to hasten: a wind 


wherein is a painful chastisement.”” 


hood, or of friendship, the nations of 
other Prophets had to meet with the 
destruction because of their rejection 


(Sayyid, rephrased). 
23. Ahgaf is plural of higf which, 


according to most commentators, is 
for curved sand dunes, high, but not 
as high as mountains. The area iden- 
tified is between ‘Oman and Hadr 
al-Mawt in Yemen. Some scholars 
have stated that it was the name of a 
geographical area. 


Syed Sulayman Nadwis research 
leads him to conclude in his Ard al- 
Quran, that the ` Ad lived in the 
Empty Quarter of today’s Saudi Ara- 
bia. 

24. The statement that warners came 
after Hud can have two possible 
meanings. It is possible that after the 
destruction of the main body of ` 
Ad, the rest, as well as those that were 
rescued, were sent warners after Hud 
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had died. Another possible meaning, 
as expressed by Zamakhshari, is that 
there might have been warners, (sort 
of minor Prophets: Au.), raised after 
Hud had been commissioned among 
the main body of ‘Ad, as aides to 
him and working for his cause in 
other areas of the land (Au.). 


25. That is, Allah (swt) knows best 
whether you deserve to be punished 
immediately, or should you be given 


respite (Razi, Qurtubi, Ibn Kathir). 


26. The original term ‘aridh is for 
clouds that gather up at the horizon 
(Zamakhshari, Qurtubi). 


27. Our own Prophet would feel 
very concerned when he saw clouds 
advancing. ` 
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Another report, (shortened here: 
Au.), also of Muslim has ‘Aisha say- 
ing that when the winds blew hard 
the Prophet (saws) would say, 
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“I never saw the Prophet laugh- 
ing out boisterously so as to see 
his throat. Most of the time he 
smiled.” Then she added, “When 
hte saw a piece of cloud or ex- 
perienced high winds, the effect 
could be seen on his counte- 
nance.” Once she said (to him), 
“I see people feel glad when they 
see clouds in hope that it will 
bring rain. But as for you, I can 
see concern on your face when 
you see them advancing.” He 
said, “O “Aisha, what guarantee 
is there that they are not laden 
with chastisement? A nation was 
punished by the wind. A people 
saw the chastisement (coming), 
but said, “This is a cloud which 
will bring us rain?” (Zamakh- 
shari, Qurtubi, Ibn Kathir and 
others). 
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“O Allah. I ask you for its best, 
the best that it bears and the best 
for which it was sent. And I seek 
Your refuge from its evil, the evil 
it bears, and the evil for which it 
was sent.” She added, “When the 
sky was filled with it and what it 
contains of lightning and thun- 
der, His (facial) hue changed. He 
would go out, come in, go up and 
come back. When it rained he 
would feel relieved and I could 
see it on his face” (Ibn Kathir). 


Qurtubi adds: The Prophet said, as 
in the Sahih of Muslim, 
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“I have been helped with Saba’, 
while `Ad were destroyed by the 
Dabbur (winds).” 
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[25] It will destroy every thing by the com- 
mand of its Lord.’ So, by morning there was 
nothing to be seen except their dwellings.” 
That is how We recompense a criminal people. 


[26] Indeed, We had established them in a 
way We have not established you. We made 
for them hearing, sights and hearts. But their 
hearing, sights and hearts did not avail them 
aught when they denied the signs of Allah; 
and that enveloped them which they were ridi- 
culing.*? 


[27] Surely, We have destroyed towns around 
you and have varied the signs that haply they 
will return.” 


[28] Then, why did not those help them that 
they took for gods besides Allah as means of 
nearness? But they disappeared from them. 
That was their slander, and what they had 
been forging. 
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28. Trees were uprooted, they were 
lifted high up in the air and dashed 
back against the ground. Then the 
winds piled sands upon them so that 
there was nothing left to be seen ex- 
cept a few of their ruined dwellings. 


29. Yusuf Ali comments: “The ‘Ad 
and their successors the Thamud 
were more richly endowed with the 
faculties of the arts, sciences, and 
culture than ever were the Quraish 
before Islam. “Hearing and seeing’ 
refer to the experimental faculties; 
the word ‘heart’ in Arabic includes 


intellect, or the rational faculties, as 
well as the instruments of feeling and 
emotion, the aesthetic faculties. The 
Second ‘Ad, or Thamud, have left in- 
teresting traces of their architecture 
in the country round the Hijr.” 


30. That is, the Makkans passed by 
the destroyed nations of old as they 
traveled about: ‘Ad, who were in 
Ahqaf above Hadr al-Mawt in Ye- 
men; Thamud, whose dwellings were 
between their towns and Syria; Saba’, 
who had lived in Yemen; Madyan 
which they came across as they went 
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[29] And when We turned towards you a 
group of Jinn” listening to the Qur'an.” 
When they attended it they said, ‘Listen in 
silence.” When it was concluded, they turned 


back to their people warning.” 


to Ghazzah; and the Dead Sea where 
lay the dwellings of the people of Lut 
(Ibn Kathir). 


31. The word “nafar” is for any num- 
ber between 3 and 20 (Sayyid). 


32. The Ayah was revealed to impress 
on the Quraysh that their rejection 
of the Islamic faith was, by all stan- 
dards of behavior, quite unreason- 
able, seeing that the most ardent and 
fanatic of unbelievers — the Jinn — 


had embraced Islam (Thanwi). 


A few points may be noted in connec- 
tion with the timing of the Prophet's 
contact with the Jinn. First, the Jinn 
heard the Qur’an first time when the 
Prophet was returning from his un- 
successful trip to Ta if. The event took 
place at a time when disappointment 
could touch the Prophet’s heart. It 
must have been quite consoling for 
him to feel that if the humans had 
rejected him, as in Makkah and Taif, 
the Jinn had accepted. Secondly, had 
the encounter taken place right at 
the start of the mission, the Quraysh 
would have had another point against 
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him: have not the devils believed in 
you? Is that not enough? Thirdly, the 
Quraysh had already alleged that the 
Prophet (saws) was influenced by a 
Jinn. Had he told them that they vis- 
ited him regularly and that they had 
believed in him, he would have be- 
come known in the land more as one 
who controlled or was controlled by 
the Jinn, rather than as a simple hu- 
man, but a Prophet (Au.). 


33. A study of the mass of reports 
that have been recorded in this con- 
nection, and reproduced by Ibn Jarir 
Tabari, Qurtubi, Ibn Kathir, Sayyid 
Qutub and others suggests that the 
listening of the Qur’an by the Jinn, 
or, the Prophet delivering them the 
message, occurred several times, 
both in Makkah as well as in Madi- 
nah. (Khifaji has worked it out as six 
encounters in all: Thanwi, Ma‘arif, 
Shabbir). Ibn Is-haq (and Ibn Hish- 
am: Sami) have preserved a report 
which says that after the failed jour- 
ney of Taif, as the Prophet was re- 
turning, he spent a night at Nakhlah. 
It was there that a group of Jinn of 
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the Nasibin listened to his recitation. 
Without surrounding details, the re- 


port is also in Bukhari. It says, 
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Abu Hurayrah reported that he 
used to carry the Prophet’s gear 
for ablution and call of nature. 
One day when he began to follow 
him with his paraphernalia he 
asked, “Who is it?” He answered, 
“Myself, Abu Hurayrah.” He 
said, “Look for me some stones 
that I can cleanse myself with, 
but do not bring me a bone, nor 
dung.” So I gave him some stone 
which I was carrying in a corner 
of my cloak and placed them by 
his side and left. When he was 
over I walked along him and 
asked, “What about the bones 
and dung?” He answered, “They 
are food for the Jinn. A delegation 
of the Nasibin Jinn came to me 
and asked me for provision. So I 
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prayed to Allah that they should 
not pass by a bone nor a piece of 


dung but should find their food 


“ therein 


This of course is a report of the Ma- 
dinan period but the Prophet (saws) 
could be referring to the event be- 
fore Hijrah. Alternatively, he might 
have been referring to another occa- 
sion, taking place after Hijrah. But 
the fact remains that the first hearing 
by the Jinn happened a year or two 
before Hijrah; although there are dif- 
ferences in details, which could be, 
once again, because of more than 
one event being involved. In fact, 
adds Thanwi, one narrative says that 
due to the influence of the first batch 
of Jinn, a batch of 300 Jinn came to 
embrace Islam at his hand. 


We have a report in the Sahihayn 
whose Muslim version suggests that 
although the Jinn heard the Proph- 
et recite the Qur'an, he himself re- 
mained ignorant of their hearing. 
But, it might be noted that this is 
the opinion of Ibn ‘Abbas, and not a 
statement of the Prophet (saws). The 
report is as follows, 
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Ibn `Abbas said that the Prophet 
neither recited the Qur’ān to the 
Jinn, nor did he see them. But 
rather, he started out with a few 
of his Companions intending 
the `Ukaz market. By that time a 
barrier had been placed between 
them and the devils, and news 
from the heavens; and flames of 
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has happened; so spread out in 
the easts and wests of the lands 
and look for what is it because 
of which we are barred from 
the news of the heaven. So they 
set out to the easts and wests. A 
few of them who had started off 
towards Tihama, passed by him 
(the Prophet) while he was in 
Nakhla (a place between Makkah 
and Ta if). They were heading 
towards the “Ukaz fair. He was 
then doing his Far Prayer along 
with his Companions. When they 
heard the Qur’an, they listened 
quietly and said, this is what has 
come between us and the news 
of the heaven. They went back to 
their kind and said, O our people, 
“We have heard a strange recita- 
tion that leads to right path. So we 
have believed, and we shall never 
associate anyone as partner with 
our Lord.” Thereupon, Allah re- 
vealed, “And when We turned 
towards you a group of Jinn ,,..” 


fire were being flung at them. So 
the devils returned to their kind. 
They asked, what’s wrong with 
your They replied, a barrier has 
been placed between us and news 
from the heavens; and flames of 
fire are being flung at us. They 
said, this is none other than the 
indication that something new 


Indeed, there is another report com- 
ing from Ibn ‘Abbas, as in Tabari 
which leads us to believe that the 
Prophet (saws) encountered the Jinn 
or gave his message to them more 
than once. This one says that they 
were seven in number, from Nasi- 
bin and that the Prophet appointed 


them messengers for their people. 
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Ibn Mas`ud once remarked, as in a 
report preserved by Abu Bakr ibn 
Shaybah, that they came down while 
he was reciting the Qur’an in Na- 
khlah .. They were nine and one of 
them was called Zawba‘ah. It was 
in reference to this that Allah (szw2) 
revealed, “And when We turned to- 
wards you a group of Jinn listening 
to the Qur'an. When they attended 
it they said, “Listen in silence.’ When 
it was concluded, they turned back 
to their people warning.” 


Another report confirms that the 
Jinn had come to know of the Proph- 
et’s appearance in Makkah itself; one 
of them says, as in Bukhari, 
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‘Abdullah ibn “Umar reported, “I 
never heard “Umar saying about 
something that ‘I guess it is this 
way, except that it turned out to 
be the way he said. Once when he 
was in an assembly, a handsome 
man passed by. (That was Sawad 
b. Qarib: Ibn Hajr). “Umar said, 
‘Hither my guess is wrong or this 
man is still on his religion of pa- 
gan days. Or he must have been 
their soothsaying priest. Get me 
the man.’ So he was called in. He 
asked him making the same com- 
ment to him. The man said, ‘I 
have never experienced a Muslim 
who was received in such (evil) 
manner. 


(According to another report, the 
man was pretty upset at being re- 
ferred to as a former soothsaying 
priest. But `Umar calmed him by 
saying that there was nothing to be 
so upset about it since, before Islam, 
‘After all, we were worse off as asso- 
ciators in Allah’s divinity’: Au.). 


`Umar said, ‘But I bind you to tell me 
the story.’ He said, ‘In pagan times I 
was indeed a soothsaying priest.’ He 
asked, “What’s the strangest of things 


that your Jinni ever brought you?’ 
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He replied, “Once while I was in the 
market when one of those female Jin- 
ni came up to me and I could see that 
she was scared. She said, “Have you 
noticed the disappointment among 
the Jinn after they were turned back 
and so have instead begun to follow 
the camel-riders (i.e., the Arabs)? 


‘Umar said, “You spoke the truth. At 
one time, while I ( Umar) was sleep- 
ing near their idols a man appeared 
with a calf and slaughtered it. There- 
at a crier cried out in a manner I nev- 
er heard a crier cry out in a louder 
voice. It said, “O Jalih, (according to 
other reports: O the people of Dhar 
ih) a successful affair: an eloquent 
man says, there is no deity save Al- 
lah.” Thereat, the people jumped and 
I said, I shall not rest until I have 
known what is behind all this. Then, 
once again someone called, “O Jal 
ih, a successful affair: an eloquent 
man says, there is no deity save Al- 
lah.” I left the place and we had not 
attempted at anything before it was 
said, “Here is a Prophet. 


> 


A report preserved by Hakim and 
declared having the narrators of 
same quality as of the Sahihayn, has 
the fuller story of Sawad b. Qarib, 
according to which he was actually 
warned by one of his Jinni-compan- 
ions of the Prophet’s advent while he 
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was in India. Sawad would not be- 
lieve, if not for three warnings during 
three nights. He came back to Ara- 
bia. By then the Prophet had already 
migrated to Madinah. He met him 
there and entered into faith. (The 
report in Hakim has, apart from 
Hakim’s own judgment, internal 
evidences of its trustworthiness from 
the kind of sentences that perhaps 
only the Jinn or soothsayers could 
make. The report mentions that the 
Prophet (saws) and his Companions 
were quite pleased by his entry into 
Islam, which confirms the reported 
version above, which says that Sawad 
was a soothsaying-priest in /ahili- 
yyah, whose conversion to Islam 


made the Prophet happy: Au.). 


Thus it is possible that in that first 
instance the Jinn chanced upon the 
Prophet reciting the Qur’an, without 
he knowing of their presence. Then 
they retreated to their kind, warning 
them and sending back delegations 
after delegations. One of those that 
could be quoted is in Muslim. It goes 
as follows: 
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caller from the Jinn. I went with 
him and recited the Qur’an to 
them.” Then, Ibn Mas`ud added, 
he took us along and showed us 
their marks and their fires. They 
had asked him for provision 
and he told them, “Every bone 
on which Allah’s name has been 
pronounced that falls into your 
hand will be full of meat for you. 
And every piece of dung will be 


fodder for your cattle. Then the 
Prophet added, “Do not cleanse 
yourself using the two for they 
are food for your brothers.” 


` Amir said that he asked `Alqa- 
mah about Ibn Mas`ud wheth- 
et he was with the Prophet the 
night of the Jinn. “Alqamah said 
that he had asked Ibn Mas`ud 
whether anyone of you was 
with the Prophet the night of 
Jinn? He said, no, but we were 
with the Prophet (saws) another 
night when we missed him. We 
searched him in the valleys and 
mountain wedges. We said to 


(Ibn Mas`ud saying “no” to the in- 
quiry at the start tells us that the allu- 
sion by the ‘night of the Jinn’ was to 
the first encounter in Nakhlah when 
the Jinn chanced upon the Prophet: 
Au.). 


Yet another report confirms that the 
Prophet (saws) had contacts with the 
Jinn at Makkah. Ibn Mas`ud reports, 
as in Ahmed: 


ourselves, “Was he flown away 
by the Jinn, or kidnapped (by 
men)?” That was one of the 
worst nights that a people could 
have spent. As the morning 
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came, there he was, coming from 
the Hira side. We said, ““Messen- 
ger of Allah, we missed you and 
looked for you. But, not finding 
you we spent a night worse than 
any people spent their night.” 
He said, “There came to me a 


The Prophet said, “I spent the 
last night reciting upon the Com- 
panions (from among the) Jinn in 
Hajun.” (Hajun: a place little out- 
side Makkah). 
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Another report confirming the 
Prophet’s contacts with Jinn at 
Makkah is also in Ahmed. It has 
‘Abdullah ibn Mas`ud saying, 
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Once while we were with 
the Prophet in Makkah in the 
company of a few Companions 
when he said, “Let one of your 
men rise up, but let not any man 
rise up with me who has the 
slightest of deceit in his heart.” 
So I got up and took with me 
a leather bottle that I did not 
imagine but that it had water. 
In any case, I went out with 
the Prophet (saws) until when 
we were at the upper end of 
Makkah I saw a huge crowd of 
dark bodies gathered together. 
He drew a line for me and said, 
“Stand here until I come back to 
you.” So I stood there and the 
Prophet went up to them. I saw 
them crowding upon him. He 
spent a good part of the night 
with them to come back to me 
only at Fajr. He asked, “Did 
you remain standing O Ibn 
Mas`ud?” I said, “Messenger of 
Allah. Had you not instructed 
me to stand until I come back 
to you?” He asked, “Do you 
have any water for ablution?” I 
said yes and opened the bottle 
and lo, it had a non-intoxicating 
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beverage (of dates). I said, 
“Messenger of Allah, when I 
brought it I had not thought but 
that it will have water, but it is 
this beverage.” He said, “A good 
fruit and clean water.” He made 
ablution therewith. Then, as 
he got up to Pray, two of them 
said, “Messenger of Allah, we 
wish that you give us assurance 
with regard to the Prayer.” So 
the Prophet made them line up 
behind him and prayed. When 
they had left, I asked, “Who 
were they, Messenger of Allah?” 
He said, “Those were Jinn of 
Nasibin. They had come to me 
disputing over a few issues that 
had occurred between them. 
They asked me for provision and 
I provided them.” I asked, “Did 
you have something to provide 
them with, O Messenger of 
Allah?” He said, “I provided 
them with the refuse (of others). 
They will not find dung but will 
find it barley and not a bone but 
enveloped (with meat).” Ibn 
Mas`ud added, “It was at that 
point that the Prophet instructed 
against cleansing oneself with 

“dung or bones 


(Nasibin was a place near Diyar Bakr 
in Syria, while Nakhlah at a night’s 
distance from Makkah. And, it is re- 
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ported that the Prophet (saws) hard 
recited to them Surah al-Rahman: 
Alusi). 


Other versions supply some other in- 
formation such as, when the Proph- 
et returned, he asked whether Ibn 
Mas`ud had crossed the line he had 
drawn. When told no, he said that 
he could not guarantee they would 
have ever met again until the Day of 
Judgment, had Ibn Mas`ud crossed 
the line. Ibn Mas`ud also reported 
that he saw them as eagles. Perhaps 
on another occasion they looked like 
dark palm trees, which started to 
recede like receding dark patches of 
the night before dawn, with merely 


a few remaining with him by dawn. 


On one occasion they were many 
and covered the Prophet wholly, to 
the extent that Ibn Mas`ud thought 
he should rather seek the help of 
the people to rescue the Prophet 
but changed his mind when he saw 
that the Prophet was using his walk- 
ing stick to push them back and was 
saying, “Sit down.” The Prophet had 
then remarked, “Had you come out 
of the line, I could not have guaran- 
teed that one of them would have 
snatched you away.” Ibn Mas`ud 
also heard plenty of noises and when 
inquired the Prophet, was told that 
there was a dispute over a murder be- 
tween them which he had resolved. 
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In connection with the Jinn’s en- 
counters with humans, especially 
as snakes, Qurtubi, Ibn Kathir and 
others present several stories. Some 
involve a few of those who received 
the Qur'an directly from the Proph- 
et. Ibrahim Nakha‘i, for instance, 
reported that while he was traveling 
with a few students of Ibn Mas`ud 
(who was then not in their com- 
pany) for Hajj, they came across a 
(white) dead snake in a field (filled 
with dead snakes). This one ex- 
humed the perfume of misk. Ibra- 
him told his companions to proceed 
while he himself went up to the per- 
fuming snake, and after some curi- 
ous examination, wrapped it in a 
piece of cloth and buried it. Then he 
rejoined his colleagues. At nightfall 
two women showed up and asked, 
“Which of you buried ‘Amr?” They 
said they had buried no one that day. 
She said, “Sure one of you did. We 
are referring to the snake you bur- 
ied.” Then they added that he was 
the last of those Jinns that had taken 
the Qur’an directly from the Prophet 
(saws). There was a battle between 


the believing and unbelieving Jinn, 
in which ‘Amr was killed. When it 
was reported to ‘Uthman ibn ‘Affan 
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(according to other reports to ‘Umar 
ibn al-Khattab), he remarked, “If 
you saw this, and are true, then you 
are saying something strange, but if 
you have lied, then the lie will be on 


» 


you. 


There are many stories in Tafsir 
works involving encounters with be- 
lieving Jinn, but neither the strength 
of the above report could be estab- 
lished, nor of others. Nonetheless 
there are Sahih reports which say that 
the Prophet prohibited that snakes 
found in Madinan homes be killed. 
They might be given three day’s no- 
tice. If the snake would not leave, 
then it was not Jinn but the Devil, 
and so could be killed. The Jinn 
used to visit Madinah in the form 
of snakes to learn Islam. (Scholars 
say that the instructions were for the 
times when the Prophet was alive). 
There is a hadith in Muslim accord- 
ing to which a visitor found a snake 
in Abu Sa‘id al-Khudri’s house. He 
got up to kill it but Abu Sa‘id pre- 
vented him saying that during the 
time of the Prophet, a young man 
killed one such snake found in his 
house, but himself died immediately 
(Au.). 
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[30] They said, ‘O our people! We have indeed 
heard a Book sent down after Musa: testify- 
ing to that which was before it, guiding to the 
truth and to a straight path.’ 


[31] ‘O our people! Hearken to Allah’s Caller, 
and believe in him. He will forgive you your 
sins” and will rescue you from a painful chas- 
tisement.°° 


[32] He who does not hearken to Allah’s Call- 
er, is not the one to frustrate in the earth, and 
he will not have protectors besides Him. Such 
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of them are in a manifest error.’ 


34. To the question as to why did 
those Jinn ignore to mention the reve- 
lation given to ‘Isa, one answer is that 
they were Jewish Jinn, and the other 
is that because the scriptures given to 
‘Isa were only complimentary to the 
main revelation, viz., Torah revealed 
to Musa (Zamakhshari, Qurtubi, Ibn 
Kathir and others). Hence we notice 
that when the Prophet (saws) was 
taken to Waraqah b. Nawfal, at the 
start of the revelations, he remarked 
(although a Christian: Au.), “this is 
the same message that had been sent 
down to Musa (Ibn Kathir). How- 
ever, adds Alusi, trustworthy sources 
do not say anything about the Jinn 
having been Jewish. 


35. This translation follows the un- 
derstanding of some scholars, as 
stated by Thanwi, who treated the 
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textual “min” as “zaidah.” However, 
others have read it as “tab‘idiyyah” 
in which case the meaning would be: 
“He will forgive some of the sins;” 
i.e., not all sins; and the reason is 
that entry into Islam guarantees for- 
giveness of sins pertaining to Allah’s 
rights, but not the rights of the hu- 
mans, (such as usurpation of anoth- 
ers property). Their rights must be 
restored (Zamakhshari, Thanwi). 


36. Since this Ayah has not men- 
tioned Paradise as the reward for 
the believing Jinn, but rather, only 
promises rescue from the Fire, some 
scholars have thought that perhaps 
Paradise is for humans alone and 
that the Jinn will not enter it. Nota- 
ble among such scholars were Hasan 
(al-Busri) and Imam Abu Hanifah. 
But Imam Shafe‘i, Malik and Ibn 
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Abi Layla (as also Nawawi: Alusi), 
held the opinion that they too will 
enter Paradise. A few texts are cited 


in support. One is (55: 56), 
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“Neither men nor Jinn would have 
touched them.” 


And, (55: i 
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“And whoever P standing be- 
fore his Lord shall have two gar- 
dens; which of your Lord's bless- 
ings then will you two deny?” 
(Meaning Jinn and mankind). 


Qushayri however stated that this 
is one of those issues about which 
nothing has been told us in definite 
terms (Qurtubi). 


As for Abu Hanifa’s position, the fact 
is that in view of non-availability of 
a clear text, he refused to take any 
stand, this way or that, because such 
issues can only be categorically de- 
cided by the main sources. This has 
been stated by Nasafi in his “Taysir” 
(Alusi, Thanwi). 


Thanwi adds that because of the texts 
quoted above, and another in Surah 
al-An’am (6: 132), which comes after 
the mention of Jinn and mankind, 
and which says, 
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“For each are ranks according to their 
deeds,” the majority have held opin- 


ion that the Jinn will be in Paradise. 


On the other hand, a figure like 
`Umar ibn `Abdul ` Aziz said that the 
Jinn will be placed at the outskirts of 
Paradise. 


On a different front, Qushayri has an 
interesting note in his Tafsir. With 
reference to the words “Respond to 
the caller of Allah, he writes what 
sounds more appealing in Arabic, 
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It is said that there are two kinds 
of responses: responding to Al- 
lah and responding to the call- 
er. Now, response to the caller 
is through the presence of the 
means — that is, the Messenger, 
on whom be peace. The response 
to Allah should be open when 
the message comes from the en- 
voy, and should be in secret when 
the cognizance comes from the 
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[33] Have they not seen that Allah, who creat- 
ed the heavens and earth and was not wearied 
with their creation,” has the power over quick- 
ening the dead? Yes indeed. He has power over 


all things. 


[34] And the day those who disbelieved will 
be exposed to the Fire: ‘Is this not real?’ They 
will answer, “Yes, by our Lord.’ He will say, 
‘Then taste the punishment for that you were 


disbelieving.’ 


meanings that dawns upon the 
heart. Thus, there is a respondent 
who responds with his body, an- 
other with his heart, a third with 
his soul and another in secret. As 
for he who hesitated at the caller 
calling him, hastening not with a 
response, is put off from what he 
was being addressed. 


37. “This is to emphatically deny the 
idea of fatigue and weariness to God 
implied in the Bible. Cf. the OT: 
‘And on the seventh day God ended 
the work which he had made; and he 
rested on the seventh day from all his 
work which he had made. And God 
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blessed the seventh day and sanc- 
tified it; because that in it he had 
rested from all his works which God 
created and made (Gen. 2: 2,3). ‘For 
in six days the Lord made heaven 
and the earth, the sea, and all that 
in them is, and rested on the seventh 
day.’ (20: 11) And the NT: ‘And God 
did rest the seventh day from all his 
works’ (He. 4: 4).” - Majid. 


The idea of rest on the seventh day is 
extended to rest in the ‘seventh year.’ 
Western universities allow their se- 
nior teaching staff a sabbatical (every 
seventh year) off for rest to (Au.). 
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[35] Observe patience then as the Messengers 
of firm resolution observed patience,” and 
seek not to hasten it for them. The day they 
see what they are being promised, it will be as 
if they did not tarry but an hour of the day. 
A deliverance.” Then, shall any be destroyed 


except the transgressing people? 


38. Who were the Messengers of firm 
resolution? Some say that they were 
Nuh, Ibrahim, Musa, ‘Isa and our 
own Prophet; others name others, 
some others mention larger num- 
bers, while a few say that every Mes- 
senger was of firm resolution (Ibn 
Jarir, Zamakhshari, Qurtubi, Ibn 
Kathir and others). Ibn Marduwayh 
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has a report according to which Jabir 
b. ‘Abdullah held the opinion that 
there were 313 Messengers of firm 
resolution (Shawkani). 


39. One of the connotations is that 
the allusion is to the Qur’an which is 
a nothing but deliverance (of a mes- 
sage) — Qurtubi, Ibn Kathir and oth- 
ers. Exh 


3839 


Muhammad 


Surah 47 
1 
Muhammad 


Madinan 


IN THE NAME OF ALLAH, THE KIND, 


THE COMPASSIONATE 


[1] Those who disbelieved and hindered from 
Allah’s path, He will lay waste their deeds.’ 


[2] While those who believed and worked righ- 
teous deeds, and believed in that which has 
been sent down upon Muhammad? - and it 
is the Truth from their Lord - He will acquit 
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them their evil deeds, and reform their condi- 


tion.* 


1. The chapter is also named as Surah 


al-Qital (Qurtubi, Shawkani). 


2. Yusuf Ali has a poignant point: 
“Whatever they do will miss its 
mark, because Allah is the source 
of all energy and life. If the wicked 
try to persecute men or seduce them 
from the Truth, the result will be the 
opposite of what they intend.” 


3. Sufyan Thawri said with reference 
to the words, “And believed in that 
which has been sent down upon Mu- 
hammad,” that the allusion is to those 
who did not oppose Muhammad in 
any way (Qurtubi).The addition of 
this clause is to emphasize that after 


the appearance of Prophet Muham- 
mad, belief in him becomes part of 
the faith structure, and that, there 
is no independent path of salvation 
open but which must necessarily pass 
through Muhammad's territory (Au.). 


4. Obviously, the application is gen- 
eral, but Ibn ‘Abbas is reported to 
have said that (at the time of revela- 
tion) the first verse was referring to 
the Makkans while the second to the 
Ansar (Tabari). 


The above opinion of Ibn ‘Abbas was 
recorded by Hakim and others, with 
the former declaring it trustworthy 


(Alusi). 
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[3] That because those who disbelieved fol- 
lowed the falsehood,’ while those who believed 
followed the truth from their Lord. Thus does 
Allah set forth for the people their similitudes.° 


[4] Therefore, when you meet the unbelievers 
(in a battle), then (let there be) striking of the 
necks until, when you have slaughtered them 
well enough, tie well the bonds.’ Thereafter 
either (confer) generosity, or (accept) ran- 
som,’ until war lays down its burdens.’ That 
(is how it has to be)!*° Had Allah wished, He 
could have avenged upon them;" but that He 
may try some of you by means of others.” As 
for those who were slain in Allah’s path, never 
will He lay waste their deeds.” 


Sis pouch ish Was gph SL us 
BUSS 5 exe GAN KS) AT Gp 
gry Aai WU Bi Ls 


i rah Ws gull BS 1p 
USS GE gh ats satai j go 
DAI gah ES ol yy de G 
Hia pai l olds gly US gA 
gep Buti at ob Al Jo g 


Ibn Kathir points out that similar 
words have been used in supplica- 
tory words that are to be said in re- 
sponse to another's sneeze. They are: 


Sie plied a Sage 
“May Allah guide you and reform 
your condition.” 


5. “Batil” is that which does not en- 
joy a true existence (Razi). 


6. “We learn the greatest moral les- 
sons by parables and similitudes 
from things that happen in the outer 
world. If a man goes after a mirage 
or a thing that has no real existence, 
he can never reach his goal, while the 
man that follows the kindly Light 
from Allah that leads him on must be 


happier in mind, sounder in heart, 
and firmer in life, generally for every 
moment that he lives” (Yusuf Ali). 


7. Asad comments, “.. thus connect- 
ing with verse 1 and laying down the 
fundamental condition which alone 
justifies physical warfare; namely, a 
defence of the Faith and of freedom. 
In other words, when ‘those who are 
bent on denying the truth’ try to de- 
prive the Muslims of their social and 
political liberty and thus to make it 
impossible for them to live in ac- 
cordance with the principles of their 
faith, a just war (Jihad) becomes al- 
lowable and, more than that, a duty.” 


8. That is, after you have overcome 
your enemies, then, either set them 
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free, without any compensation, or 


set a ransom. Some scholars have 
thought that this verse is abrogated 
by another which said (9: 5), 


bs Ghali ghee gli 2b9 alos Bg 
soo 
asg 


“When the holy months have passed, 
then slay the polytheists wherever you 
find them.” However, the correct po- 
sition is that the Ayah under question 
is firm, un-abrogated. The leader of 
the faithful is free to kill some pris- 
oners (with bad record: Au.), ransom 
some, or set free others as a gesture of 


goodwill (Ibn Jarir, Ibn Kathir). 


In fact, this Ayah abrogates the rule 
set by the verses of Surah al-Anfal 
(Ayah 67, 68), which disapproved 
prisoner-taking in the first place. 
In view of the verse under discus- 
sion, scholars have treated the verses 
of Surah al-Anfal as abrogated, and 
have said that taking prisoners and 
then granting them freedom after 
they have paid ransom, or freeing 
them in return of nothing, is entirely 
lawful. This was the position adopt- 
ed by `Abdullah ibn `Umar, Hasan, 
‘Ata, Thawri, Shafe`i, Ahmad, Is- 
haq and others. Accordingly, when 
the Prophet (saws) captured 80 men 
of an ambushing party at Huday- 
biyyah, he freed them all for no re- 
turns. From Imām Abu Hanifah we 
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have two opinions, one disallowing 
ransom, another, allowing it. Tahawi 
has reported in Ma`ani al-Athar that 
this is the preferred opinion of Abu 
Hanifah. 


As regards how Islam — which stands 
firm in favor of human rights — al- 
lowed taking slaves, the answer re- 
quires good amount of discussion, 
but in sum it might be noted that 
the rules and conditions that have 
been promulgated in this connec- 
tion, leave only the name: slavery, 
but in actual fact take away all the 
realities of slavery best seen in British 
and American treatment of slaves. As 
Le Bon Gustave has pointed out, the 
image of a slave, bound in chains, 
whipped for work, housed in a pen, 
fed with little, if any, does not hold 
true of the slave in Islam. The Proph- 
et has said, as in a hadith of Bukhari, 
“They are your brothers, placed 
under you. So if one of your 
brother is placed under your 
hand, then, let him feed him 
out of what he eats, clothe him 
out of what he clothes himself, 
and place not upon him a bur- 
den mote than he can bear, but 
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if he did place an unbearable 
burden on him, then, help him 
therewith.” As against all other 
systems, Islam allows that a slave 
marry his own owner, receives 
half the booty of a battle, and, 
surprisingly, if he promises se- 


curity to an enemy member, 

his word is to be honored. The 

Prophet’s last words, as reported 

by `Ali, were, (as in Abu Da’ud 

and Ahmad), 

: plas ale hr Le i Jy as BT OF 
IG EK Lag Git ŽI Sad Sead 


“The last words of the Prophet 
were, ‘Prayers, Prayers. Fear Al- 
lah in the matters of the salves.” 


In addition, Islam framed such rules 
and injunctions that helped in the 
emancipation of the slaves. Indeed, 
it appears as though slaves were to 
be freed on simple pretexts. There 
were many sins whose commitment 
entailed freeing of a slave as the ex- 
piation. It went to such extent that 
according to a hadith when someone 
slapped his slave, he was asked to free 
him. These are the reason why the 
Companions are reported to have 
freed such large number of slaves. 
The author of Al-Najm al-Wahhaj 
has conducted research to show the 
following figures of slaves freed by 
some Companions: 
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‘Aisha, 69 slaves, 

‘Abbas, 70 

Hakim b. Hizam, 100 
‘Abdullah ibn ‘Umar, 1,000 
‘Uthman b. ‘Affan, 20 

Dhu al-Kala* Himyari, 800 
‘Abdul Rahman b. ‘Awf, 30,000 


Finally, one might note that slave- 
taking is a mutual act. That is, pris- 
oners are made slaves for the reasons 
of retaliation. But if there is a mutual 
pact between a Muslim and a non- 
Muslim warring states that they will 
not take slaves, then, a Muslim state 
will be more than willing to enter 


into such a pact (Mufti Shafi‘). 
Mawdudi adds: “The 


therefore, of the slaves in early Islam 


treatment 


was remarkable. One of the slave, 
Abu ‘Aziz, himself reported, “The 
Ansari in whose care I was placed, 
used to live on dates while he fed me 
bread.” The Prophet (saws) was told 
about another slave, Suhayl b. ‘Amr, 
that he was a fiery speaker (against 
Islam) and, therefore, his teeth ought 
to be broken. The Prophet replied, as 
in Ibn Hisham, “If I have his teeth 
broken then Allah will break my 
teeth, although I am a Prophet.” 


‘The rules regarding Arabian Pagans, 
however, writes Alusi, are different. If 
they resort to war and are taken pris- 
oners, then, nothing but Islam is ac- 
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cepted of them. (Having come to the 
battle and getting imprisoned, ran- 
som will not be accepted of them). 
For them, it is either Islam or exile. 
However, no child, woman or an old 
man can be executed in view of the 
Prophet’s instruction; nor can any 
individual execute any of the pris- 
oners of war. That is the prerogative 
of the government alone. Further, if 
they embrace Islam before imprison- 
ment, then they cannot be enslaved. 
On the other hand, if they embrace 
Islam after being imprisoned, they 
cannot be executed. But rather, they 
will remain slaves of the state. 


It is reported that Hajjaj handed 
over a prisoner to Ibn ‘Umar to ex- 
ecute him. He refused saying, “This 
is not what we have been ordered; 
but rather, ‘either favor, or ransom” 
(Qurtubi). The report is in Ibn Mar- 
duwayh (Shawkani). 


Scholars have given their opinions 
about the third option, not men- 
tioned here: that of executing the 
prisoners. A study of the Prophetic 
practice reveals that it was only in 


specific cases that the prisoners were 
killed, otherwise, the general Pro- 
phetic practice was adoption of one 
of the two alternatives mentioned 
above: show favor or accept ran- 
som. This is what he did most of the 
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time, such as, with the prisoners of 
Makkah, Hawazin, Jews of Khayber, 
and many others (Au.). 


9. Mujahid has said that the “until” 
of the Ayah would be attained when 
‘Isa ibn Maryam descends; (until 


then wars will go on: Au.) — Ibn Ja- 
rir, Qurtubi, Ibn Kathir and others). 


Apart from being a rational explana- 
tion, the above admits a fact: there 
will never be peace in the world. For 
example, during the last two hun- 
dred years Muslims have not com- 
mitted any offence against the West. 
But, did it bring peace to them? Far 
from that, they have been continu- 
ously losing lives and property de- 
cade after decade. 


al easi hS Gp debe Of pe op mer GF 
aot al SLB pling ade at be ll GT 
CB abf GA) cigg CMe) eilg Jott 
ole OV lng ae abl do ail al JL SES Y 
ts ie caps ei cp asb Jig Y Stall 
ree Àl ejeg pid lsh Old ail aby 
OF EUS de pag leg ge ath pf ob a 
Lemelsi g asine Jeho alidi reall jlo de 

akal ey SH! 
Abu Salamah b. Nufayl is said 
to have reported that someone 
went up to the Prophet and said, 
“I am wearied of the horse, have 
laid down my arms as war has 
laid down its burdens, and I said 
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to myself, ‘there is no more fight- 
ing?” The Prophet replied, “It is 
now that the war has begun. A 
group of my Ummah will remain 
dominant over others. Allah will 
up-raise the hearts of a people, 
so they will fight them and Al- 
lah will feed them through them, 
until Allah’s command comes to 
pass while they are in that state. 
Lo, Islam’s most prominent place 
will be Syria. As for horses, good- 
ness is tied to their foreheads un- 
til the day of Judgment.” 


According to other versions, the man 
had gone to the Prophet after a cer- 
tain victory (Ibn Kathir). 


hadith commentators explain that 
Syria would be the principal city of 
Islam when, before the end of the 
world, great events will take place 


(Au.). 


The above /adith is in the Sahih 
of Ibn Hibban as well as in Nasa’i 
(Sami). 


10. Shabbir expounds the passage: 
Truth and falsehood will always re- 
main confronting each other. There- 
fore, when there is a clash between 
believers and unbelievers, the Mus- 
lims should remain steadfast and 
show courage. Falsehood will only 


weaken when its ringleaders are de- 
stroyed and their unity is broken. 
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Therefore, let there be no lackadaisi- 
cal or sluggish attitude towards the 
clash; nor any hesitation in slaugh- 
tering the enemy in the battlefield. 
When, after considerable battling, 
your dread is implanted in the hearts 
of the enemies, and their strength 
is broken, then it is that you might 
take prisoners. This imprisonment 
may lead them to learn a lesson (so as 
not to resort to violence once again). 
Another possibility is that when the 
prisoners have lived among you, they 
might see the difference between you 
and themselves, and reconsider the 
Islamic message. It is expected that 
this will lead to their acceptance of 
the truth. However, if you feel it 
right, you might free them without 
ransom which might lead some of 
them to soften their hearts towards 
Islam, or you may accept ransom and 
let them go. But if it is not possible 
to return the prisoners, then there 
are only three ways of dealing with 
them: (a) Keep them back as citizens 
of the Islamic state as dhimmis. (b) 
Take them as slaves. (c) Kill them. 
But killing is only allowable if one of 
them has committed a serious crime. 
(Otherwise they cannot be killed). 


If someone attempts a little research 
- and he might not need to spend 
a long time on the project - he will 
discover how far away the West is in 
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dealing with war prisoners, in com- 
parison with the Islamic instruc- 
tions and practices. At the time of 
this writing, kidnapping citizens of 
other countries, locking them up in 
secret prisons, or handing them over 
to such states that promise to torture 
them and never let them out, with- 
out any trial ever taking place, nay, 
without anyone ever knowing the 
true numbers involved, is accepted 
by the citizens and leaders of the so- 
called civilized world as fair and just 


(Au.). 


11. Qatadah said: He could easily 
destroy them by setting upon them 
His forces, and many they are. Were 
He to set upon them the weakest 
of His forces, it would suffice them 


(Ibn Jarir). 


12. That is, Allah (swt) had the pow- 
er to destroy them Himself, but He 
allowed them to commit aggression 
against you and challenge you in the 
battle-field, in order to try you by 
them: whether you will fight back, 
or flee to safer places, leaving Islam 
unsuccored (Au.). 


13. Qatadah said that the special 
reference by “those who were slain” 
was to those who fell at Uhud. These 
verses were in fact revealed in ref- 
erence to that battle. The Prophet 
was on a hill and his followers were 
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badly injured. A batch of pagans 
proclaimed: “Hubal is exalted.” The 
Muslims responded, “Allah is more 
Exalted and more Glorious.” The pa- 
gans said, “A day for a day. War is 
like a pail. We have ` Uzza, while you 
have no ‘Uzza.” The Prophet then 
said, “Allah is our Protector while 
you have no protector. As for the 
dead they fair differently: our dead 
are alive, being fed, while your dead 
are in the Fire, receiving torture” 


(Tabari, Kashshaf, Qurtubi). 
It was Abu Sufyan who had spoken 


out those words from the foot of 
the hill on behalf of the pagans (Ibn 
Kathir). 


As regards a martyr’s special status, 
there are several ahadith to support 
it. One is in Tirmidhi, who declared 
it Sahih, as well as in Ibn Majah . It 
says, 
ee att Jey JU JG LÅ 24 oy AN ge 
Juas Coy Al e A” ieda ale at 


Shy BAN a Sinks Say a33 JÉ g d i 
Ross SM esa oe tes ca) Gleb 
GU Se FA aus BAI Ug EE aol) Je 
hl Ge EH dais HSI Gay dled by 
wh SB. “aybi ia Gate g EBS o (Coi) 

yt r Fee deo lia pus 


Miqdam b. Ma`dikarib reported 
the Prophet: “A martyr enjoys six 
specialties: He is forgiven at the 
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[5] He will surely guide them,"* and reform 


their condition. 


[6] He will admit them to Paradise with which 


He has familiarized them.” 


first instance (of martyrdom) so 
that he sees his place in Paradise; 
is saved from the punishment 
in the grave; will be saved from 
the Great Fear; will have a crown 
of dignity placed on his head - 
whose rubies will be better than 
the world and what it contains; 
will be married to seventy (wide- 
eyed) houris; and will be able to 
intercede for seventy of his kins- 
folk.” 


14. That is, guide them to Paradise, 
although other connotations are pos- 


sible (Qurtubi). 


15. It is widely reported by the com- 
mentators that the angel who will 
take charge of the individual believ- 
ers on Judgment day, will lead him 
right up to the gates of Paradise. 


We have a report in this connection 


from Abu Said al-Khudri. It says, 


BN Ja s ae th iP) g dnt ul 2 
oy brayi gals 15) d6 plas athe ar do 
1b: boli ily 4 ÉLI OG 3 Bete, it am) 
oA jal PAES igi 15 $ gis 3 re eae 
adds ony NEA ai gai ee a deh 

Gi g EEn Ast a 3 “ole 
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op FAG bas hoaia 
Ep oh ae Sh ale 


Abu Sa`d al-Khudri narrated 
that the Prophet said, “When the 
believers would have escaped the 
Fire, they will be held on a bridge 
between the Fire and Paradise. At 
that point they will settle their ac- 
counts of wrongs done to each 
other. Then they will be allowed 
to proceed to Paradise. At that 
time, they would know their plac- 
es in Paradise better than they 
knew their homes on the earth.” 


Mujahid added that they will know 
their places as if they lived in them 
from the time they were created, 
without seeking guidance from any- 
one (Ibn Jarir, Zamakhshari & Razi 
[without quoting the hadith)). 


The above hadith is in Bukhari (Qur- 
tubi, Ibn Kathir). 


The translation as “familiarized” fol- 
lows Hasan’s understanding as in 
Qurtubi to the effect that Allah has 
already familiarized the believers 
with Paradise, having described it 
and explained in detail what it will 


be like (Au.). 
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[7] O those who have believed, if you help Al- 
lah, He will help you, and firm up your feet.'® 


[8] As for those who disbelieved, destruction 
for them,” and He has laid waste their works. 


[9] That because they disliked what Allah has 
revealed therefore, He quashed their deeds. 


[10] Have they not traveled in the land to see 
how was the end of those before them? Allah 
set destruction upon them. As for (these) un- 
believers, they shall have the like thereof." 


[11] That, because Allah is the protector of 
the believers and that because the unbelievers 
have no protector for them. 


[12] Allah will surely admit those who believed 
and did righteous deeds into gardens beneath 
which rivers flow. As for the unbelievers, they 
enjoy themselves and eat like the cattle eat,” 
while Fire is their ultimate abode. 


16. Allah (swt) will firm up the feet 
of those who help Him in His cause 
during this life so that they stay firm 
on Islam, as He will also firm them up 
in the battlefields and give them firm 
feet on the Bridge (Qurtubi), in other 


words, at everyl moment where a be- 
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Al ied of iT sal if 
dup Sail ats as 
Hui gol x Laks yas tl 
KAP 

Ol f GAS b Ss 
CoS 

l 5 wo ob ts ile ae 
gip Gel 555s agile 

ts Wht gii Spa fv SL aus 
gp A dy Y gat 

shes Igal il fon ra bj 
yi or A vés votó 
oiis i Oprah WS Sally ng 
A Re jl, pÑ a$ é 


Q 


bei 


Le i Ola (2) bi òl Apel) diseatl, 
CPx 4 


“Destroyed is the worshipper of 
Dinar and Dirham, cloaks and 
shrouds. If he is granted he is 
pleased, but if denied, he is dis- 


liever can stagger or hesitate (Au.). 
17. The Prophet has said, as in 
Bukhari, 


A dy og all oe: se dl oy bye gl oF 


pleased” (Qurtubi, Ibn Kathir). 


18. That is, a similar end awaits 
them. 


19. That is, they devour food as cattle 
devours pasture without any regard 


for anything higher (Tabari). 
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[13] And how many a town (there has been) 
that was stronger in might than the town 
that expelled you, (but) which We destroyed? 
Then, there was no helper for them. 


[14] Is he then, who is upon clear evidence 
from His Lord, like him, to whom his evil 
deeds have been decked out fair, and such as 
those who followed their base desires? 


[15] The description”? of the Paradise that the 
pious have been promised: rivers of unpolluted 
water, rivers of milk of unchanging taste, riv- 
ers of wine, tasty for the drinkers, and rivers 
of pure honey;” and for them therein all kinds 
of fruits - and forgiveness from their Lord. (Is 
someone who is in such bliss) like him who 
will abide in the Fire (among those) who will 
be served boiling liquid which will tear their 
intestines into pieces! ?” 


Razi writes: There are a few differ- 
ences between the partaking of a 
believer and an unbeliever. A be- 
liever eats and drinks in order to 
(gain strength and) obey Allah. The 


unbeliever has no aim whatsoever. 
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co & 


JEN Ys Spt hes E a 
tot IE g BE 

aii a Re sels ub 5, 
hy At Job 23 He Gy til 
AS A Sates SNE JS os Led 
ce lái JU g WE A Bat 


gop jh A KÍ abi LA 


atin g ASG 05g gots a a ASG a 
sail 


“A believer eats with a single 
intestine while an unbeliever 
eats with seven intestines” (Ibn 


Second, a believer is led to his Lord, 
while an unbeliever sees no evidence 
of the creator of his food. Third, an 
unbeliever devours to get larger and 
fatter, just like an animal, without 
realizing that it is the fat one of the 
herd which is slaughtered first. 


Hence the Prophet’s words (as in the 
Sahihayn: Sami): 


Kathir). 
Qurtubi adds: It is said that while a 


believer is preparatory (for next life: 
Au.), a hypocrite is ostentatious, and 
the unbeliever relishing. The Arabic 
text is as follows: 


Lil gees Ay cape BM ag cps! 


20. The translation of “mathal’ as 
“description” is based on the un- 
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derstanding of ‘Ikrimah as in Ibn 
Kathir. 


21. Reports tell us that the milk of 
Paradise will not be the product of 
udders, that the wine thereof would 
not have been pressed by the feet, 
and the honey, not the regurgitation 
of the bee. And, in a report preserved 
by Imam Ahmad, the Prophet said, 


Al g chee É coll A ai g by” 

meee Se aug 2 asi £ Es Bs 
“Surely, in Paradise there are seas 
of water, seas of honey, sees of 
milk and seas of wine. It is out 


of them that rivers spring out” 
(Qurtubi, Ibn Kathir). 


Ibn Kathir adds: A hadith tells us, (as 
in Bukhari: Au.), 


a decal is ron Tee ál ae pE 
agi 28 thas AI oe is DE ay Hy 

ree 
“When you ask Allah, ask Him 
Firdaws, for it is in the best part 
of Paradise, in the highest part 
of it. Above it is the Rahman’s 
“Arsh, and from it flow out the 
rivers of Paradise.” 


In this context another hadith might 
be quoted. In full length it is in Ah- 
mad, (as also in Zawaid of Ahmad’s 
son, and Tabarani: Sami but whose 


Surah 47 


authenticity could not be traced: 

Au.). It reports the narrator as say- 

ing, 
JO BRL oye pled Le dad ab Jya Yes 
Lg Le lS ye ily hae Jee op SUI de 
dea pas d Od ct y Ul Vy gle oy 
gg Opola Le EIB) paad AS lig Gel pe slag 
Wy il day b db igbe clajly ane alte gya 
oLa” JB Gobas cae gl ziyi kè 
Odik WI o SIU fer oti gta 

“ahs VooF pe S 

“Messenger of Allah. What is it 
that we will see in Paradise?” He 
replied, “Rivers of pure honey, 
rivers of wine that will neither 
cause headache nor regret, riv- 
ers of milk whose flavor would 
not have changed, and rivers 
of unpolluted water - and fruit. 
And, I swear by the eternity of 
your Lord, that which you do 
not know; and better than that 
would be with Him, and spouses, 
purified.” I asked, “Messenger 
of Allah. Shall we have spouses, 
ot, will there be among them 
reformed ones?” He answered, 
“The righteous women will be 
for righteous men. They will en- 
joy them like you enjoy them in 
this world, and they will enjoy 
you except that you will not have 
children.” 
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[16] And among them are some who listen to 
you, till, when they depart from you ask those 
who have been given knowledge, ‘What did he 
say just now?” They are the ones upon whose 
hearts Allah has set a seal, and so they follow 
their base desires.” 


[17] As for those who are guided aright, He 
increased them in guidance, and gave them 
their piety. 

[18] Are they then waiting for (anything) but 
the Hour, that it should come upon them sud- 


denly? Already, its signs have arrived.” But 
how (usefull) for them their reminder (will be) 
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ee A i es aad ast v Lal i Jú 
ETP a bisi py 


HGG áh As AA Spills 
CYP i 


ide at of e Y Sytes gs 
agiele 1) 2h 4b ubri is i 


dyad Hs 


when it appears to them? 


Yet another hadith that describes the 
rivers of Paradise (but, as Mundhiri 
said in “Al-Targhib wa al-Tarhib,” 
it is the words of the first narrator: 
Sami) says that rivers of Paradise 
will not be flowing in sunken earth, 
but rather, right on the surface, cor- 
doned by pearls, whose bottom will 
be musk and azfar grass (Ibn Kathir). 


22. The Prophet (saws) said, “(A 
drink) will be brought near to him 
but he will be averse to it. When 
brought nearer, it will burn his face 
and his forehead skin will rip off. 
When he drinks, his intestine will be 
torn to pieces until it comes out of 
his rear” (Ibn Jarir). 


23. These were hypocrites in their 
previous life. They paid scant atten- 


tion to what the Prophet was saying. 
When they left, they asked one of 
the true believers, merely out of jest, 


“What was he saying?” (Kashshaf). 
24. “The people spoken of in the 


above verse are the hypocrites among 
the contemporaries of the Prophet as 
well as all people, at all times, who 
pretend to approach the Quranic 
message with a show of ‘reverence’ 
but are in their innermost unwilling 
to admit that there is any sense in it” 


(Asad). 


25. Literally, its conditions have been 
met (Au.). 

Prophet Muhammad has described 
the signs of the approaching hour in 
such details as no other Prophet did. 
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In fact, he himself — being last of the 
Prophets - was a sign. Hence his vari- 
ous names that give out the meaning 
of being last). He said (in a hadith of 
Bukhari), 


Lig AAS alo Fatty Ke dels OF CL be 


“T have been sent with the Hour 
like this” 
fingers, stretching them forward 
(Ibn Kathir). 


pointing with his two 


According to a hadith in Bukhari, 
the Prophet said, 


pe ee J gles ale a Je a Sots Ji 
a & BE ci sul Gly dats A Gl 
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2 atall ci; 


“I have five names. I am Muham- 
mad, and Ahmad, I am Mahi, the 
obliterator by whom Allah will 
obliterate disbelief, I am Hashir 
after whom Allah will gather to- 
gether the people, and I am the 
`Aqib (who is followed by none) 
— Au. 


Since the Ayah speaks of the ap- 


pearance of some of the signs of the 


end of the world, we feel appropri- 
ate to go beyond the commentaries 
to gather together a few traditions 
from various hadith works, that de- 
scribe such signs of the Hour as seem 
to have come true by our times. We 
shall not be presenting those predic- 
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tions of the Prophet, which do not 

seem to have yet been fulfilled. A 

hadith of Bukhari says, 
le I de g a cat” JE Ms gf 3s 
Sås Js SETE 4g ae o s 
É pach on a E gpa aee gei Ge Ee 
Juj ipis 4 wal et RS 2b bega 
it Fests Hs ee Su BS) LB ge 
OS Bib FESS Galle be ae S 
ad Sigil Ó jh EA g eS) Xs 
(gest) Hi pe i yé jee bE “at 
“Awf b. Malik said, “I went to 
the Prophet during the Tabuk 
expedition. He was in a leather 
tent. He said, ‘Count six before 
the Hour: (i) My death; then, G) 
the fall of Bayt al-Maqdis (Je- 
rusalem); then, (iit) two (mass) 
deaths that will take you like the 
illness of the sheep; then, (tv) 
abundance of wealth so that a 
man will be given a 100 Dinar 
but he will be unhappy; then (v) 
a tribulation that will not leave 
an Arab house but would enter 
it; and then (vi), there will be a 
peace-treaty between you and 
the white race. But they will be 
treacherous and will come to 
you as eighty companies, in each 
company there will be twelve 
thousand (soldiers).””’ 


The above figure works out to about 
a million souls. However, other re- 
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ports of similar nature say that the 
ultimate victory will be for Muslims. 


At all events, first four of the above 
predictions have come true. We are 
going through the fourth, when a 
100 Dinar increase in the salary of 
a professional (doctor, engineer) is 
considered worthless. As regards the 
fifth, it is not clear what is meant by 
it (Au.). 
fe ii eo Bi yy Lae JG HA Sf 22 
tasa Syst 6 cf cot Sup db alos 
ó geet ploh sated Je Kei ai Sie 
GÍ a Sots & s Qh: dept Ja e a 
tls 3555 oF dae AT: Jb 6 a 
Sets © bai ag : WIG. Bagh S58 g 
oly) teal ta ii Ss See Ay 
ae sal allg ogay Jog) 3 alas, sal 
-( cota z 
Abu Hurayrah says he heard the 
Prophet say to Thawban, “How 
will you be O Thawban when the 
nations will fall upon you like you 
fall upon food at the table?” He 
answered, “May my parents be 
sacrificed for you, will it be be- 
cause of our fewness?” He an- 
swered, “No. You will be large 
in numbers, but ‘wahr’ would be 
cast in your hearts.” They asked, 
“What is ‘wahn’ Messenger of 
Allah?” He answered, “Your love 
of this world and dislike of a 
fight.” 
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Abu Hurayrah reports the 
Prophet as having said that the 
Hour will not strike until two 
large groups will clash leading to 
great many deaths between them, 
each making the same claim; un- 
til near about 30 lying Dajjals 
will appear, each of them claim- 
ing that he is Allah’s messenger; 
until earthquakes will become 
frequent; time will appear close; 
tribulations will appear and there 
will be lot of (senseless) kill- 
ing; until there will be so much 
wealth that a man of wealth will 
be at a loss to find someone to 
accept his charity; until he offers 
it to someone, but that person 
will say, ‘I have no need for it;’ 
until, people will compete with 
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each other over tallness of build- 
ings; until a man will pass by a 
grave and say, ‘O that I was in 
his place; and until the sun ap- 
pears from the West. Now when 
it would have thus appeared and 
the people would have seen it, 
they will all believe; that will be 
at a time when ‘a man’s faith will 
not profit him, if he had not be- 
lieved earlier or had not earned 


999 


any good in his faith 


Except for two or three, it will be no- 
ticed that the rest of the preductions 
have come true, some wholly, some 


partially, the first prediction being 


an allusion perhaps to the battles 
between two claimants to Khilafah 
during the time of the Companions. 


Ji 4i, gi Seb & We 3S Sie JG 
oe i fe i dys cae i oS lls 
eas es OS plea she u? j sling 
ans ei Su Get ass LE JG 
OAAR £2255 egal Haag be 5955 «SAL 
chal tine)” pA) eins cipal SW Sisk, 
Obese aal alei ga idl Sg ishh 
gS) gale! aiy aad gag gal pee oy 

(al Jey alle, 
`Awf b. Malik said, “O plague, 
seize me.” They said, “Have you 
not heard from the Prophet, 
‘A Muslim enjoying long life is 
good for him?’ He said, “Indeed 
yes. But I fear six things: (1) Lead- 
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ership of the foolish; (ii) sale 
of justice (through bribes); (iti) 
excessive police (presence); (tv) 
severance of kinship ties; (v) a 
people who will treat the Qur’an 
as a musical work and (vi) blood- 
shed.” The hadith is in Ahmad 
and Tabarani. Haythami declared 
Tabarani’s version as trustwor- 

thy: eats 
a 35, 98 J6 ouch oi HER i 
EFE » ashes le i de 
“gl KA GÍJL pth GLi ES & 
K a$ 


Hudhayfah b. al-Yaman reports 
the Prophet as having said that 
“the Hour will not strike before 
the luckiest of men so consid- 
ered will be a mean one, son of 
a mean one.” Tirmidhi said that 
the report is of Hasan status. 


enres of SE att OM easy 
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Ibn Hajr mentions the hadith of 
Anas, originally in Ahmad and 
other works that, “Before the ad- 
vent of Dajjal they will have years 
of deceit in which a truthful one 
will be treated as a liar while a 
liar will be treated as believable; 
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a trustworthy will be treated as 
treacherous and a treacherous 
trusted; and in which common 
men will speak in affairs of gov- 
ernance.” 


The above hadith clearly indicates in 
its ending passage the scourge of the 
modern times viz., democracy in the 


hands of the inept. 


phy ale dl le al ds SF Bh Gl ge 
SS bb Srl 58 Se Meu oY Jb 
BL J ie ois ETE 
OSÍ dad pee 85 AF Jks A5 Hats 

(plane ae) re cal Gi 
Abu Hurayrah reports the Proph- 
et as having said, “The Hour will 
not strike until river Furat (Eu- 
phrates) spews out mountains 
of gold over which the people 
will fight resulting in the killing 
of ninety-nine out of every hun- 
dred. Each of the men will say, 
‘Maybe, I will be the one to sut- 
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vive. 


It is not clear from the above wheth- 
er the allusion is to oil, called black 


gold or to gold itself. Huge amounts 


of high-quality and cheap oil is said 
to be buried everywhere in Iraq. At 
the moment Iraq is occupied by 


the USA and other Western invad- 


ers and, so far, a million people have 
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died while millions are eking out 
their living on bread crumbs. An- 
other report is in Muslim: 


Shel Jah disg “Sus Bi we of yle (oe) 
rág jv GB isa Vy Bi pet] EY OI 
aah iag J64. Í bă gall J3 Be G 
fe $. eume a 


Jabir reports (that the Prophet) 
said, “It is likely that the people 
of Iraq would not be allowed to 
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have their measure (of food) or 
Dirham.” We asked, “How would 
that be?” He replied, “At the 
hands of the non-Arabs. They 
will prevent it.” Then he added, 
“It is likely that the people of 
Syria would not be allowed their 
measure (of food) or Dirham.” 
We asked, “How would that be?” 
He replied, “At the hands of the 
white race.” 


Above were some of the ahadith 
that have predicted what have either 
come true, or seem to be happening 
now. Here is a long report from Abu 
al-Sheikh but whose authenticity- 
status could not be traced. Perhaps 
it is a collection of several reports. 
It has piquant references to so many 
things of our contemporary world 
that as if it is not from a book of old, 
but written down in our own times: 
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‘Ali reports the Prophet as hav- 
ing said, ‘Of the signs of the Hour 
is that you will see the people not 
dong their Prayers, loss of trust, 
legalization of major sins, de- 
vouring of interest, acceptance 
of bribe, (massive) construction 
of buildings, following of base 
desires, bartering of religion for 
worldly gains, treating the Qur’an 
as a musical instrument, spread- 
ing of the skins of wild ani- 
mals, mosques as places to pass 
through, wearing of silk, spread 
of oppression, common occur- 
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rence of adultery, treating divorce 
as something easy, dependence on 
the treacherous, treating the trust- 
worthy as treacherous, skin-deep 
rains, coarse (indisciplined) chil- 
dren, debauch rulers, lying viziers, 
those trusted proving treacherous, 
oppressive secret agencies, few- 
ness of scholars, numerousness 
of Qur’an reciters, fewness of the 
knowledgeable, decoration of the 
Qur’an with gold, ornamenting of 
mosques, raising of the pulpits, 
corruption of the hearts, popu- 
larity of singing girls, legalizing 
of musical instruments, drinking 
of wine, discontinuation of capi- 
tal punishments, shortness of the 
months, breaking of the oaths, 


women participating in business 
with their husbands, women rid- 
ing mules, men imitating women 


and women imitating men, sweat- 
ing by other than Allah, a man tes- 
tifying without being asked, when 
zakah is considered a penalty, trust 
as booty, a man obeying his wife 
abandoning his mother and dis- 
tancing his father, governance be- 
coming inheritable, the last of this 
Ummah criticizing its firsts, a man 
respected simply because of fear 
of his evil, numerousness of the 
police, the ignorant climbing pul- 
pits, men wearing crowns, conges- 
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tion of roads, (massive) construc- 
tion of buildings, men’s needs met 
by men and women’s needs by 
women, plethora of speech-mak- 
ers on your pulpits, your scholars 
depending on your rulers to make 
the unlawful lawful to them and 
lawful unlawful, passing religious 
rulings following their wishes, 
your scholars gaining knowledge 
in order to milk your Dinars and 
Dirhams and when you will take 
the Qur’an as a means of trading, 
when you will neglect Allah’s share 
in your wealth, when your wealth 
will be in the hands of the most 
evil among you, when you break 
asunder the ties of kinship, drink 
wine in your gatherings, when you 
gamble, when you begin to use 
musical instruments, when you 
deny your needy ones your char- 
ity, and consider it a penalty, killing 
of the innocent in order to anger 
the common people from their 
killing, when your opinions are at 
variance, and when all charity will 
fall into the hands of the slaves 
and the lowly ones, when weights 
and measures are played with and 
when you hand over your affairs 
(of the government) to the inept.” 


The hadith is from the collection of 
Abu al-Sheikh (A/-Fitan) who ap- 


peared in the 4th Islamic century. 
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[19] Know then that there is no deity save 
Allah, seek forgiveness for your sins and for 
the (sins of the) believing men and believing 
women.” Allah knows your movements about, 


and your end abode.” 


Al-Muttaqi al-Hindi, who dies at 
the end of the 17th century (C.E.) 
placed it in his collection called Kanz 
al-` Ummal. This single hadith should 
be enough for anyone to embrace 
Islam on the spot. It makes predic- 
tions such as which no mind even of 
the nineteenth century could make. 
Consider the following which are 
entirely non-moral, but rather eco- 
nomic, political or social: “massive 
construction of buildings (there are 
so many vacant in Dubai alone that 
the entire Sharjah population can be 
accommodated); treating divorce as 
something easy (averagely 25% all 
over the world); treating the trust- 
worthy as treacherous; coarse (in- 
disciplined) childrene; lying viziers 
(two presidents of the USA lied to 
the world for starting war in Iraq and 
Libya); oppressive secret agencies; 
(they have now become a scourge 
even upon white, Christian, Wesern 
citizens), numerousness of Quran 
reciters, fewness of the knowledge- 
able; popularity of singing girls, dis- 
continuation of capital punishments 
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(now it is univerally banned); women 
participating in business with their 


husbands, 


and women imitating men, when 


men imitating women 


trust is treated as booty, a man obey- 
ing his wife abandoning his mother 
and distancing his father; the last 
of this Ummah criticizing its firsts; 
numerousness of the police; conges- 
tion of roads; (massive) construction 
of buildings; men’s needs met by 
men and women’s needs by women; 
plethora of speech-makers on your 
pulpits; when you break asunder 
the ties of kinship; when you deny 
your needy ones your charity (in 
some Arab countries, even sending 
out of country to feed the starving 
is denied); killing of the innocent in 
order to anger the common people 
from their killing.” 


What human could have predicted 
these happenings of the 21st cen- 
tury? (Au.). 


26. Sins and errors are judged by the 
ranks (of the sinners). What is sin 
for one may not be for another. A 
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Prophet's minor misstep is referred 
to as sin, although, ordinarily, no sin 
at all. Hence they say, 


cual lg AI Stes 


“Good deeds of the pious are 
evil for those brought nigh” 
(Shabbir). 


Accordingly, the Prophet's prayer- 
words used to be, as in Bukhari: 
Sami): 


BoA g ay dss gibt bt S5 
ghs Bos ab ge y Bl tus 

gie EUS 455 Sag Lees ies 
“My Lord, forgive me my errors, 
my ignorance, my excesses in 
all my affairs, and of what You 
know better than me. O Allah, 
forgive me my unintended errors 
and the intended ones, my igno- 
rance, my sallies - and (I admit) 
all these are in me.” 


He would also say at the end of 
Prayers, as in a Sahih report (in Mus- 
lim: Sami), 
Lag dyii tag iÍ Leg iais u yas cal 
Ae le est gi oily piui cst eti 
BS cet 
“O Allah forgive me: what I have 
sent forward and what I have 
held back; what I have concealed 
and what I have done openly: 
surely You are the One who pulls 
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forward and the One who pushes 
backward, and You have power 
over all things.” 


Another trustworthy report (as in 
Bukhari: Sami) records his words as, 


be FÍ kdl g Dy Cat a ke Gy iy 

3% Cen 
“By Allah! I seek Allah’s forgive- 
ness and turn to Him more than 
seventy times a day.” 


Yet another report (of Ahmad: Sami) 
says, 


ade ai) be cel emis ttl ye al oe 
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„gyi La ph 8h JTY Jory je 
Iblis said, “My Lord. I shall not 
cease misguiding mankind so 
long as there is life in their bod- 
ies.” The Lord the Mighty, the 
Exalted answered, “I shall not 
cease forgiving them so long as 


they seek forgiveness from Me” 
(Ibn Kathir). 


27. The translation is based on the 
explanation offered by Ibn `Abbas as 
in Ibn Kathir. 


But, the 
words can apply to all kinds of hu- 
man movements, including those 
from the sperm to the child; and 
to all kinds of returns: from return 


as should be obvious, 
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[20] And said those who have believed, ‘Why is 
it not that a Surah is sent down?’* But when 
a Surah of decisive meaning was sent down,” 
and fighting mentioned therein, you saw those 
in whose heart is a sickness,” looking at you 
with a look of one who swoons of death;*' but 
more fitting for them (would have been)” ... 


to homes, to graves, to the ultimate 


abode, etc. (Qurtubi). 


28. It was the wish to defend them- 
selves, their faith, their honor, their 
Prophet and their religion, and 
win their Lord’s good pleasure that 
led the true believers to seek Al- 
lah’s command to wage retaliatory 
Jihad against their adversaries; but 
the weak ones among them sought 
peace, even if it was at the cost of 
humiliation at the hands of the en- 
emies of Islam; their policies being 
no different from the policies of the 
leaders of the Muslim Ummah to- 
day: surrender, so that you can live 
comfortably for a while more (Au.). 


29. That is, a Surah of clear, unam- 
biguous meaning, which would de- 
clare obligatory fighting in Allah's 


cause in explicit terms. 


30. The allusion by heart’s sickness is 
to hypocrisy (Ibn Jarir). 
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31. That is, tired of persecutions, the 
believers wish that a Surah could be 
sent down legalizing retaliation. But 
when a Surah is actually sent down 
containing the command, it shakes 
those who carry the disease of hy- 
pocrisy in their hearts, who would all 
but faint off at the news, and physi- 
cally appear as if the angel of death 
stands right before them, about to 
snatch away their souls (Au.). 


32. The words in parenthesis and the 
translation here expresses the under- 
standing of a section of commenta- 
tors such as Qurtubi, Ibn Kathir, and 
others, who thought that the ending 
words of verse 20 should be joined 
with the opening words of verse 21. 


Ibn Jarir however thinks that the 
words “fa awla lahum” should be 
rendered as “then, destruction be for 
them” which is a second meaning 
also accepted by many as valid, such 
as, Zamakhshari and Qurtubi (the 


latter citing other examples). 
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[21] Obedience and goodly word.” Thereafter, 
when the affair was resolved, then, had they 
been true to Allah, it would have been better 


for them. 


[22] Then, is it expected of you, if you turned 
away,** that haply you would work corruption 
in the earth” and sever altogether your ties of 


kinship ?°¢ 


[23] They are the ones Allah has cursed and so 
He made them deaf and blinded their sights. 


33. Another meaning attributed to 
Ibn ‘Abbas, as in Qurtubi is that 
the words, “obedience and a goodly 
word” is an instruction from Allah to 
the hypocrites that they ought to be 
obeying and saying goodly words. Yet 
another possible meaning, as stated 
by Razi is: “It is better for them”, i.e., 
death is better for them. The compli- 
cated structure of the passage and its 
elliptic nature allows for other inter- 
pretations as well. 


34. Another possible connotation is: 
“if you are given charge (of affairs)” 
— Ibn Jarir, Razi. 


35. That is, will cause bloodshed in 
the land. 


36. That is, it is not the fear of loss 
of life or property which discour- 
ages you from fighting. But rather, 
it is your unwillingness to fight for 
a cause, the cause of Islam that cre- 
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ates in you such a powerful dislike 
for war. Is it possible that if Islam 
recedes, you will revert to your pre- 
Islamic standards of morals and be- 
havior, and then will fight fearlessly 
causing destruction in the land, and 


breaking ties of kinship? (Au.). 


In Mawdudi’s words, “If at this time 
you shrink from supporting and 
defending Islam and refrain from 
fighting with your life and wealth 
for the cause of the great reformist 
revolution which the Holy Prophet 
Muhammad and his Companions 
are struggling to bring about, there 
will be no other consequence of this 
that you will return to the same type 
of ignorance in which you have been 
cutting each other’s throat since cen- 
turies, burying your children alive, 
and filling God’s earth with injustice 
and wickedness.” 
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Yusuf Ali touches upon another as- 
pect: “They have become so imper- 
vious to facts and truths, because, 
without the courage to oppose Al- 
lah’s Cause openly, they secretly in- 
trigue with Allah’s enemies, and say 
that they will follow them part of 
the way, and by remaining partly 
in the other camp, they will be far 
more useful as spies and half-hearted 
doubters than by going over alto- 
gether. If they think that this game 
will be successful, they are mistaken. 
All the inner secrets and motives of 
their hearts are known to Allah. Cf. 
lix. 11. 


(In connection with the ties of kin- 
ship, texts describing its importance 
are numerous). One of them says, 
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Abu Hurayrah reports the Proph- 
et that Allah created the creation. 
When He was done with it, kin- 
ship stood up and held the lower 
garment of the All-merciful. He 
said, “Stop that.” She said, “This 
is the place of one seeking Your 
refuge from severance of ties.” 
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He replied, “Are you not satis- 
fied that I should join him who 
joins you and sever him who 
severs you?” She said, “Yes, in- 
deed.” And so it was. Then Abu 
Hurayrah said, “Read if you will, 
‘that haply you would work cor- 
ruption in the earth and sever 
altogether your ties of kinship” 
(Ibn Jarir, Qurtubi) 


The above hadith is in Bukhari and 
Muslim, and one of the version says 
that the Ayah was quoted by the 
Prophet himself. And Qurtubi ex- 
plains that the hadith has to be un- 


derstood in allegorical terms (Au.). 


Then there is one in Ahmad (and Ibn 
Majah, and Tirmidhi who trusted its 
authenticity): 


ade a be a) das JU JU iS Uf os 
aorta) ah pats SF SRT ES ye? idag 
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EE 
On the authority of Abu Bakrah, 
the Prophet said, “There is no 
sin more deserving that its pun- 
ishment should be hastened to its 
perpetrator in this world, in addi- 
tion to what is stored for him in 
the Hereafter, than insurrection 
(against a Muslim authority) and 
severance of ties.’ Another re- 
port is from Ahmad. It says, 
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The Prophet said, “He who recip- 


CPTI eleg ale ai) be gl ge Obs ge a 
rocates is not one who joins the 


amy had Gy) 3 sakla JII G clad opu 
“He who is pleased with increase 
in his term of life, and in his 
providence, may join the kin.” 


kin. A joiner is one who, when cut 
asunder, joins the kinship.” 


Another employs different words, 
gës lelos oe das gl Glb olab WSs 


(Yet another makes the point sharp- 
er). It is in Ahmad and says, 


SUB plang ade ail dao abl Spey dI ery cle 
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A man went up to the Prophet 
(saws) and said, “Apostle of Allah. 
I have close kin whom I join but 


labs oe 
The Prophet said, “The tie of 
kinship will be placed on the 
Judgment-day with a curve like 
the curve of a spindle, speaking 
in eloquent language. It will bind 
him who bound it and cut asun- 
der him who cut it asunder.” 


(Haythami treated the report as quite 


they cut me apart. I forgive them, 
close to being reliable: Sami). 


they do me injustice. I do good, 
they respond with evil. Should I 
then deal with them evenly?” He 
said, “No. In that event you all 
would have abandoned (the right 
behavior). But rather, show grace 
and keep doing them good, in 
which event you shall have a sup- 
porter from Allah the Exalted, so 
long as you are in that state.” 


Bukhari has one that further ex- 
pounds the subject at hand. It says, coma mer e he hon: 
Seidl gS Je es we a Le isl cé en. And the womb (ram) is de- 
tes Sak 13) oil eid 355 aiy rived from a/-Rahman. It will join 
Gks whosoever joined it and sever 

whosoever severed it.” 


Yet one more is also from Ahmad 
and Tirmidhi who declared it of 
Hasan Sahih status. It says: 


o G2 al a A! pete Opal 
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“Those who show kindness will 
be shown kindness by the All- 
merciful. Show mercy to the 
peoples of the earth, you will be 
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[24] What! Do they not ponder the Qur'an, 
or, are there on the hearts their locks??? 


[25] Verily, those who turned on their backs 
after the guidance had become clear to them, 
Satan enticed them and prolonged hopes for 


them.*8 


Finally, we have a hadith from Taba- 
ranis Al-Awsat, (as well as in Shi‘ab 
al-Iman, which, although weak, is 
strengthened by others of more or 
less the same meaning: Au.). It says: 
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The Prophet said, “When words 
are displayed, but actions are 
differ, hearts 
are filled with rancor, and every 
kinsman cuts his kin, then at that 
point Allah will curse them, deaf- 
en them and blind their sights” 
(Ibn Kathir). 


absent, tongues 


It is in keeping with the spirit of the 
above that when some women-pris- 
oners were being sold away to one 
party, and their children to another, 
the Prophet prohibited that mothers 


Surah 47 


yi d Á SEE ogi sei 

gye busi 
I oh asst JE gdh gall Ó) 
A Spm obh sth g igs & 


IDEN 


and children be separately sold. He 
ordered them kept together. 


37. In the world of literature, the 
word “qufl ” (pl.: agfal ) is used for 
hardness of material and immaterial 


objects (Qurtubi). 


It is reported that once the Prophet 
(saws) recited this verse ending with, 
“or, are there on the hearts their 
locks?” A young Yemeni boy sitting 
thereby remarked, “Of course there 
are locks on the hearts and it is Al- 
lah Himself, the Exalted who locks 
them or unlocks them.” The young 
man remained in ‘Umar’s memory 
until, when he assumed caliphate, he 


used him (for governmental services) 
— Ibn Jarir, Ibn Kathir. 


38. Another possible meaning of the 
words “amla lahum” is, “He (i.e., 
Allah) gave them respite.” In other 
words, “Satan enticed them but Al- 
lah gave them respite” (Ibn Jarir, 
Qurtubi); and, as explained by Ibn 


3865 


Surah 47 


3866 


[26] That is because they said to those who dis- 
liked what Allah revealed, ‘We shall obey you 
in some affairs (alone). Allah knows their 


secrets.” 


[27] So, how will it be when the angels re- 
ceive (their souls), smiting on their faces and 


backs.” 


‘Abbas, Dahhak and Suddi, the al- 
lusion is to hypocrites who back- 


tracked from Jihad (Qurtubi). 


39. They meant to say that they 
could commit themselves only to 
such things (as which pleased them), 
even if it happened to be in the dis- 
pleasure of the Prophet (Qurtubi, 
Ibn Kathir). 


Asad clarifies: “Lit., ‘in some [or 
“parts of ”] the matter’: i.e., ‘although 
we cannot agree with you [atheists] 
as regards your denial of God, or of 
resurrection, or of the fact of revela- 
tion as such, we do agree with you 
that Muhammad is an imposter and 
that the Qur'an is but his invention” 
(Razi). By ‘those who turn their back 
[on the message] after guidance has 
been vouchsafed to them’ are meant, 
in the first instance, the hypocrites 
and half-hearted followers of Islam 
at the time of the Prophet who re- 
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fused to fight in defence of the Faith; 
in a wider sense however, this defini- 
tion applies to all people, at all times, 
who are impressed by the teaching of 
the Qur’an but nevertheless refuse to 
accept it as God-inspired and, there- 
fore, morally binding.” 


40. Allah (swt) mentioned “their se- 
crets” because the above statement 
was made by them in secret, or kept 
the intention to themselves, guard- 
ing its secrecy (Qurtubi, reworded). 


41. The relationship of deeds with 
punishments may be noted: The 
hypocrites “disliked what Allah has 
revealed,” which state (i.e., dislike) 
appears on their faces. Hence, the 
angels smite them on their faces. 
Thereafter, the hypocrites refused to 
obey saying, “We shall obey you in 
some affairs (alone),” which implies 
showing their backs. Hence the an- 
gels smite their backs (Razi). 
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[28] That because they followed what angers 
Allah and disliked His good pleasure. So He 


made their deeds collapse.” 


[29] Or have those in whose heart is a disease 
though that We shall never bring out their ha- 


tred? 


[30] And, if We wished, We could have shown 
them to you, so that you would have known 
them by their marks.8 However, you will 
know them from the tune of (their) talk.** And 


Allah knows your deeds. 


42. “This has two meanings: (i) That 
Allah will render vain and fruitless all 
those works which they performed 
believing them as ‘good works’, and 
they will get no rewards whatever for 
them in the Hereafter, and, (ii) that 
all the devices that they are adopting 
to obstruct the way of Allah and His 
Messenger’s religion will prove inef- 
fective and fruitless” (Mawdudi). 


43. Many of us have the experi- 
ence to differentiate a Sunni from a 
Shi`ee from his face alone. Nothing 
strange then, that the Awliaya Allah 
should have been able to distinguish 
between a Muslim and non-Muslim, 
a good believer and a corrupt one 
to say, “I can smell belief in him,” 
or, “I can smell disbelief in him.” 
The Prophet, above all in his spiri- 


tual powers, would have been able to 
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recognize them with the help of his 
own light of faith. It is in this light 
that the scholars have said, (since, as 
a hadith it is either very weak or fab- 
ricated: Au.) that, 


M yoy AS Sy th dg pi 
“Be mindful of the acumen of a 


believer. He sees by the light of 
Allah” (Alusi). 


That said, I would like to add, says 
Thanwi, that this does not make in- 
quisitiveness allowable, but makes 
inquiry permissible if the reason is 
reformation. E.g., the Prophet tell- 
ing ‘A’isha, after she was slandered, 
“If you have committed an error, 
then, seek Allah’s forgiveness.” 


44, We have a pertinent report in 
Musnad Ahmad: 


3867 


Surah 47 


3868 


[31] And, We shall surely try you until We 
know” the striving ones of you and the stead- 
fast ones, and shall try your reports (concern- 


ing your states).*° 


[32] Surely those who disbelieved and hin- 
dered from Allah’s path, and made breach 
with the Messenger after the guidance became 
clear to them, they will never harm Allah in 
the least, rather He will cause their deeds to 


collapse. 
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On the authority of Abu Mas`ud, 
“Once the Prophet addressed us. 
He began by praising Allah and 
extolling Him. Then he said, 
Among you are hypocrites. So 
when I name one of you, let him 
get up (and leave). Then he be- 
gan to say, ‘Rise: so and so, ‘Rise: 
so and so. ‘Rise: so and so,’ until 
he named some thirty-six men. 
The he said, ‘Surely in you, or, of 
you .. therefore, fear Allah.” 


‘Umar happened to encounter one 
of those men who was leaving the 
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mosque, whom he used to know and 
trust. He asked, “What’s the matter 
with you?” He told him the story 
about what the Prophet said. `Umar 
said, “Away with you for the rest of 
the day man” (Ibn Kathir). 


Haythami did not give this report 
full clearance (Au.). 


A two line report in Qurtubi how- 
ever, throws a refreshing light on the 
report above. Ibn Zayd said: “Al- 
lah wished to expose the hypocrites 
and so they were ordered to leave 
the mosque. But (some) refused, 
and clung to the testimony of Islam 
(kalimah), and therefore, their lives 
were spared and they were allowed to 
marry Muslim men or women.” 


45. That is, bring to light (Qurtubi). 
46. “Akhbar: the things reported of 


you; reputation for courage and con- 
stancy, which has to be brought to 
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[33] O those who have believed, obey Allah 
and obey the Messenger, and do not nullify 


your deeds.” 


[34] Surely those who disbelieved and hin- 
dered from Allah’s path, then died while they 
were unbelievers, never will Allah forgive 


them. 


the test of facts and experience. In an 
epigram of Tacitus we are told of a 
Roman Emperor that he would have 
been considered in every way to have 
been worthy of being a ruler if only 
he had never ruled! So in life people 
may think us courageous, true, no- 
ble, and self-sacrificing; and we may 
consider ourselves as possessing all 
such virtues; but it is actual experi- 
ence that will bring them to the test” 
(Yusuf Ali). 


Fudayl b. ‘Iyad would cry at this 
verse and say, “O Allah, do not try 
us. If You did, You will expose us” 


(Qurtubi). 
47. Ibn ‘Umar and Abu al-‘Aliyyah 


said, “The Companions were origi- 
nally of belief that since no (good) 
deed was acceptable from a state of 
disbelief, it was legitimate to con- 
clude that no (evil) deed would do 
any harm from a state of belief, until 
Allah revealed this verse about the 
collapse of good deeds.” 
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Some of the Salaf; like Ibn ‘Umar, 
felt that major sins led to the collapse 
of one’s good deeds, but, in view of 
another verse (4: 47), 


US yb u siks y Aig Sf tke Y ay §y 
2s fd 
“Surely Allah will never forgive that 
He should be associated with, but 
might forgive anyone anything other 
than that,” changed the opinion to as 
follows: “Fear (of punishment) con- 
cerning those who committed major 
sins, and hope (of forgiveness) con- 
cerning those who did not indulge in 
them” (Zamakhshari, Qurtubi, Ibn 
Kathir). 


Razi points to another possible 
meaning, Do not commit the sin of 
Association after your Islam. If you 
did, all the good deeds of the past 
will collapse, as Allah said (39: 65), 


oles shad est 33 


“If you committed Association, 
your deeds will collapse.” 
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[35] So, weaken not and sue not for peace.** 
You will have the upper hand. Allah is with 
you and will never deprive you of your works. 


[36] The life of the world is no more than sport 
and pastime.* But if you believe and acquire 
piety, He shall grant you your wages, and will 


not ask you for your wealth.” 


Qatadah however said, “Whoever 
of you can manage that he does not 
lead his deeds to collapse by commit- 
ting sins after good deeds of the past, 
then, let him do it” (Ibn Jarir, Alusi, 
‘Thanwi). 


48. It might be recalled that at the 
time this was revealed, Muslims 
were still in hundreds, facing a mil- 
lion of the Peninsula Arabs, bent on 
destroying Islam root and branch, 
while the Jews and Christians of the 
world over, plus the fire-worshiping 
Persians, watched the struggle with 
interests and waiting to finish off the 
job if the Quraysh and others would 
not (Au.). 


49. “Tf life is declared as devoid of any 
meaning or purpose with reference 
to the Hereafter, and is not guided 
by the rules laid down by Allah, then 
surely it is reduced to nothing but 
play and pastime. It is the way of life 
as determined by Allah which makes 
it the field whose fruit will be har- 
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vested in the Hereafter, and which 
turns man into the vicegerent who 
will inherit the everlasting abode. 
This is what the words that follow 
indicate: ‘But if you believe and ac- 
quire piety, He shall grant you your 
wages.’ Belief and piety then, are 
elements that do not allow this life 
to turn into a meaningless pastime. 
They lift man from the state of ani- 
mal existence to the state of caliph- 
ate connected to higher existence. A 
day will arrive when nothing that a 
believer would have earned in this 
world but would appear as reward, 
in the true, lasting world” (Sayyid). 


50. Yusuf Ali touches on our souls 
when he writes: “Complete self- 
sacrifice, if voluntarily offered, has a 
meaning: it means that the person’s 
devotion is exclusively and com- 
pletely for the Cause. But no law or 
rule can demand it. And a mere offer 
to kill yourself has no meaning. You 
should be ready to take risks to your 


Muhammad 


[37] If He should ask them of you, and pressed 
you, you will be miserly and thus He will ex- 


pose your ill-feeling.”! 


[38] Here you are, being invited to expend in 
Allah's cause, then of you are some who are 
miserly, although whoever is miserly, is mi- 
serly unto Himself. Allah is Self-sufficient 
while you are the needy ones. Yet if you turn 
away, He will substitute you with a people 
other than you, and then, they will not be the 


likes of you.” 


life in fighting for the Cause, but you 
should aim at life, not death. If you 
live, you should be ready to place 
your substance and your acquisitions 
at the disposal of the Cause. But it 
is not reasonable to pauperise your- 
self and become a hanger-on for the 
Cause. Moreover, the inborn ten- 
dency to self-preservation in an aver- 
age man would lead to concealment 
and niggardliness if all were asked for 
the Cause, by Law, and there would 
further be a feeling of bitterness and 
rebellion.” 


51. The dictionary meaning of “al- 
dhaghn” is hatred, or extreme rancor. 
This is the meaning we have adopted 
at Ayah 29 where the reference is to 
hypocrites. However, the meaning 
stated by Qurtubi is slightly differ- 
ent. It is, “that which is concealed 
of dislike.” This is the meaning that 


suits the common believers who 
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conceal their dislike to spend off all 
their wealth in Allah’s cause, while 
“hatred” is the right meaning for the 
sentiments that the hypocrites bear 
for Islam. 


Asad expounds: “The implication 
is that since ‘man has been creat- 
ed weak (4: 28), the imposition of 
too great a burden on the believers 
would be self-defeating inasmuch as 
it might result not in an increase of 
faith but, rather, in its diminution. 
This passage illustrates the supreme 
realism of the Qur'an, which takes 
into account human nature as it is, 
with all its God-willed complex- 
ity and its inner contradictions, and 
does not, therefore, postulate a priori 
an impossible ideal as a norm of hu- 
man behavior..” 


52. That is, far from your wealth, of 
which Allah does not seek all, even 
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your physical bodies and presence 
are not indispensable to Him; He 
could replace you if He so wished. 


Some scholars have thought that the 
allusion by the nation that might be 
brought in place of the older one is 
to non-Arabs and Persians. There is a 


hadith to this effect: 


l day ol JB ae BI oo) dye Ul oe 
I5 Oly} ANI ole W ploy ale ai Le 
LAs {Seal igs SY E Sit Legs Je 
Y È ey Steel US OL cpl Vee ope ol Spey 
Olle AS dle oly opa JU PLL! ly 
ay caagiy lia” JB É cae Àl oe) il 

el oe day dad hAl e ogadi oS 
The Prophet recited this verse, 
“Yet if you turn away, He will 
substitute you with a people other 
than you, and then, they will not 
be the likes of you.” They asked 
him, “Who are they O Messen- 
ger of Allah — those who, if we 
turned away, will replace us, and 


Muhammad 


then they will not be like us?” 
In answer he struck on Salman 
Farsi’s shoulder and said, “This, 
and his people. If religion were 
to be in Sirius, surely, one of the 
Persians would bring it (down)” 
- Ibn Jarir, Kashshaf, Razi, Qur- 
tubi, Ibn Kathir, Alusi. 


The hadith is in the Sahih of Ibn 
Hibban also. 


The point to note is that the proph- 
esy amazingly came true. Within a 


hundred years, and for more than a 
millennium thereafter, thousands of 
scholars from Khurasan and farther 
afield dominated the fields of Tafsir, 
hadith and Figh, \eaving their per- 
manent mark on the world of Islam. 
The prophesy was made at a time 
when pen and ink were not sold in 
the shops of Khurasan. Who but a 
Prophet could have predicted t? - Au. 
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IN THE NAME OF ALLAH, THE KIND, 


THECOMPASSONATE 


1. Reports in the Sahihayn say, 


IE saa eua TE ETOR 

cy ale dor- TF Jot 7 
Ge thie J m db ced | ale 

oh Cet ol YI a JG ete 


KAFA S33 Sou) UN Ee as 


Mu`awiyyah b. Qurrah said that 
he heard “Abdullah b. Mughaffal 
al-Muzani narrate, “The Prophet 
(saws) recited Surah al-Fath during 
the journey he undertook in the 
year of Makkah’s fall. He was on 
his mount, and did the recitation 
in a vibrating, pleasant tone.” 
Then Mu’awiyyah added, “Were 
I not afraid that the people will 
gather together around me, I 
would imitate his recitation” (Ibn 
Kathir, Shawkani). 


There is unanimity over the opin- 
ion that this Surah was revealed in 
the sixth year after Hijrah, during 
the return journey from Hudaybi- 
yyah, (somewhere between Makkah 
and Madinah), and that the allusion 
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by the victory is to the peace treaty 
signed there. Ibn Mas`ud used to 
say, “You people think that ‘the vic- 
tory was the victorious entry into 
Makkah, which of course was a vic- 
tory. But we used to consider the 
peace treaty at Hudaybiyyah as ‘the 
victory.” 


The same is reported of Jabir, and 
of Bara b. ` Azib who said, as in 
Bukhari, 
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“You reckon the victory os ref- 
erence) as the fall of Makkah. Of 
course Makkan fall was a victory, 
but we used to count the Ridwan 
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[1] Indeed, We have granted you a clear vic- 


tory.” 


Pledge on the day of Hudaybi- 
yyah as the true victory. We were 
a thousand and four hundred in 
number and Hudaybiyyah was ac- 
tually the name of the well from 
which we drew water until we left 
not a drop in it. This was reported 
to the Prophet. So he came down, 
sat at its edge and asked for a 
pitcher of water. He made ablu- 
tion with it, supplicated, and spat 
into the well a mouthful of water. 
Then he emptied the rest of the 
water into it. After that we left 
it. And, it was not long before it 
sprang out enough water for us as 
well as for our animals” (Qurtubi, 
Ibn Kathir in different words). 


2. Despite the above note, the ques- 
tion remains: to what victory is the al- 
lusion? The answer is, to several. The 
Hudaybiyyah peace treaty brought 
down the walls between Muslims and 
non-Muslims. This led to intermin- 
gling, interactions, and interfaith di- 
alogue, which led to large-scale entry 
into Islam, so that, more people em- 
braced Islam in two years following 
the treaty than had during the last 
20 years. The peace-treaty also gave 
the Muslims equal status against the 


OF 


pagan Arabs. It enhanced Muslim 
prestige by the very fact of forcing 
the Quraysh into a treaty they were 
far from willing to sign. In time, the 
treaty led to the fall of Makkah with 
little bloodshed; so little bloodshed 
that the Muslim scholars are divided 
over whether it was captured by force 
or peacefully. In its wake, the fall of 
Makkah brought another larger vic- 
tory. The common Arabs — although 
convinced of Islam - were waiting 
for the results of the struggle be- 
tween the Prophet and the Quraysh. 
When the Quraysh leadership joined 
the Prophet’s forces, the Arabs of the 
entire Peninsula began embracing Is- 
lam in droves (Au.). 


The relationship of this Surah, adds 
Razi, with the previous one should 
be obvious. The previous one ended 
by saying, “Here you are, being in- 
vited to expend in Allah’s cause, then, 
of you are some who are miserly, al- 
though whoever is miserly, is miserly 
unto Himself,” and this one seems 
to ask as to why they should not be 
expending when Allah has granted 
them a clear victory. And past tense 
was employed when it was said, “Jn- 
deed We have granted you..” to give 
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the impression that the giving of the 
victory is so certain that it is as if a 


thing of the past. 
Sha‘bi said: The victory that has 


been alluded to here is not one but 
several which took place at the time 
the Surah was revealed viz., the Rid- 
wan Pledge, the Hudaybiyyah Trea- 
ty, the fall of Khayber, the victory 
of the (Christian) Romans over the 
(pagan) Persians, and, the Arab en- 
try into Islam by the thousands (Ibn 
Jarir, Shawkani). 


‘The textual term “fath” has the literal 
meaning of “opening.” The treaty at 
Hudaybiyyah opened up the hearts 
of the Arabs for Islam. The details of 


the affair are as follows: 
The Hudaybiyyah Affair 


The Prophet and his Companions 
left for Makkah intending to per- 
form ‘Umrah in the sixth year after 
Hijrah. That was in Dhu al-Qa‘idah 
— one of the sacred months when 
fighting was considered impermis- 
sible. However, and although he had 
no other intention but to visit the 
house, the Prophet (saws) was appre- 
hensive that either the Quraysh will 
try to fight, or, in the least, prevent 
his entry into Makkah. ‘Therefore, he 
suggested to the tribes around Ma- 
dinah to travel with him. But they 


would not budge from their place. So 
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he collected whomsoever he could of 
the Muhajir and Ansar along with a 
few others, and started off. It was in 
reference to this that the Qur’an said, 
“Those who stayed behind of the Bed- 
ouins will say to you..” It is said that 
these were Juhaynah, Banu Bakr, and 
Muzaynah tribes. 


However, as they were some distance 
out of Madinah, someone suggested 
to the Prophet: “Are you traveling 
into enemy treaty without arms?” 
So he sent across some men to fetch 
back every kind of arm they could. 


They were between fourteen and 
fifteen hundred in number. (Ibn Is- 
haq’s report that they were around 
800, is incorrect. His estimate was 
based on the number of camels that 
were slaughtered: Alusi). 


At Dhu al-Hulayfah, they put on 
their pilgrim’s garb and the Prophet 
collared 70 camels, thus marking 
them as sacrificial animals and sent 
forward Busr b. Sufyan, to find out 
how the Quraysh would react. 


When they reached ‘Usfan, Busr 
brought the news that the Quraysh 
had put on leopard skins, had placed 
their women and children at stake, 
had marched up to Dhu Tuwa. They, 
and had sworn to Allah that the 
Prophet will not enter the city. Kha- 
lid b. al-Wal id was also advancing 
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with a detachment of 200 horsemen, 
and was then reported to be at Kura‘ 
al-Ghamim. The Prophet consulted 
his Companions. He suggested that 
they should first attack Quraysh al- 
lies in order to leave the Quraysh 
fend for themselves without reliance 
upon others. But Abu Bakr said that 
they had started off intending to visit 
the Holy House, with no intention 
to attack anyone; therefore, they 
ought to continue marching, fight- 
ing only if they were prevented en- 
try. The Prophet agreed, and altered 
his route to avoid encountering any 
advancing party. When Khalid learnt 
of the change in route of the Muslim 
troops, he returned to Makkah. 


When they reached Hudaybiyyah 
(a place now known as Shamsiyyah: 
Shabbir) the Prophet’s camel Qasw 
a kneeled down. The Prophet said, 
“She has been held back by what 
had held back (Abraha’s) elephant.” 
He added, “By Him in whose hands 
is my life, they will not ask me any- 
thing today, with the intention of 
maintaining the consecration of the 
House, but I will grant them.” After 
that he prodded the camel and she 
rose up. He changed his direction a 
little, away from the Makkan direc- 
tion and moved on to the other side 


of Hydaybiyyah arriving at the small- 


er wells that had very little water. It 
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was not long before his compan- 
ions were complaining of thirst. He 
pulled an arrow out of his quill and 
told them to pitch it into the well. 
(It was Khirash ibn Umayyah who 
descended into the well to pith the 
arrow: Alusi). Water began to gush 
forth from it and they watered them- 
selves to their satisfaction. According 
to another report he sat down at the 
edge of the well and began to suppli- 
cate to Allah, seeking water, and the 
water began to gush forth. Obvious- 
ly, it is possible to reconcile the two 
to say that he got his arrow pitched 
as well as supplicated at the edge. Or, 
perhaps two wells were involved (on 
two occasions). 


It was there that he remarked about 
the Quraysh, “How unfortunate of 
the Quraysh? Wars destroyed them. 
Had they left me alone to work 
among the people, and, had the 
people embraced Islam, they would 
have stood to advantage. On the 
other hand, had the people rejected 
me, they could have fought me from 
a position of strength. At all events, 
what do the Quraysh imagine? By 
Allah, I shall keep struggling in the 
cause of Allah until He grants me 
victory, or I die in His cause.” 


He sent the message to the Quraysh 
that he had no intention to fight 
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them. He only wished to visit the 
House. When the message reached 
the Quraysh, they sent a team of 
men to assess the situation, open up 
talks, measure the strength of the 
Muslims, and judge their resolve to 
determine how they were likely to 
behave if they were forced into a bat- 
tle. On the other hand, they wished 
to prevent the Muslims’ entry into 
the city without recourse to force of 
arms. 


The man chosen by the Quraysh to 
lead their team was Budayl b. Warq 
a.’ He was a well-wisher of the Proph- 
et. The delegation made it clear to 
the Prophet that the Quraysh were 
bent upon preventing his entry into 
Makkah. The Prophet stated his ob- 
jective clearly and spoke of the harm 
Quraysh belligerency had brought 
on them. He suggested that they en- 
ter into a time-bound treaty of peace 
until the fog of uncertainty cleared. 
He also made it plain to them that 
if they wished to fight, he was ready. 


The delegation conveyed his mes- 
sage but the Quraysh did not like 
the message and actually misbehaved 
with Budayl. They insisted that un- 
der no circumstance would they al- 


low him entry, if not for any other 
reason, then for the fear that the Ar- 
abs would deem them weak. 
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On his part, the Prophet sent into 
Makkah one of his men closely re- 
lated to Khuza‘ah tribe, on his per- 
sonal camel, to emphasize his peace- 
ful purposes. But they were least 
impressed. They slaughtered his 
camel and would have all but killed 
the man, if not for the fear of retali- 
ation by the surrounding tribesmen 
who were in total disagreement with 
the Quraysh. Their opinion was that 
since the Prophet had come for pil- 
grimage, he should be allowed into 


Makkah. 


Then the Prophet decided to send 
across ‘Umar b. al-Khattab to dis- 
cuss the issue. But ‘Umar expressed 
the fear of violence against him since 
he had no tribal representation to 
protect him. So ‘Uthman ibn ‘Aff 
an was chosen because of his strong 
tribal links. Seeking and receiving 
the protection of his tribal leaders, 
‘Uthman managed to enter into 
Makkah and convey the message. 
They allowed him to circumambu- 
late the House but he refused saying, 
“T shall not do it until the Messen- 
ger of Allah has done it.” This seems 
to have upset the Quraysh who de- 
tained him and the rumor spread 
that he had been murdered. When 
the Prophet received the news, he 
got his men assembled under an 
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acacia tree. Except for a single man, 
Jadd b. Qays (a hypocrite, who con- 
cealed himself behind a camel), they 
all pledged to the last man to fight to 
death. Since ‘Uthman was away, the 
Prophet stretched his right hand and 
placing it on to the left hand, said, 
“This is ‘Uthman’s pledge.” 


This pledge came to be known as 
the “Ridwan Pledge,” (from the root 
“to be pleased”) because Allah an- 
nounced that He was pleased with 
those who had pledged their hands 
there. (The pledge drove fear into 
the hearts of the Quraysh: Shabbir). 
They sent an emissary for discussions; 
and, with failure, followed it up with 
another, as the days passed by. One 
of the men they chose was ‘Urwah b. 
Mas`ud of Thaqif tribe. The Prophet 
repeated to him what he had said to 
Budayl. ` Urwah blamed the Prophet 
for having brought destruction to 
his own people. He also remarked 
that he did not see trustworthy faces 
around him. The men around him 
were a motley group who would 
flee in danger. The Companions 
were incensed by this remark. When 
‘Urwah passed his fingers through 
the Prophet’s beard, Mughirah b. 
Sho*bah struck at his hand with the 
butt of his sword saying, “Off with 
your hand from the Prophet’s beard 
.” “Urwah returned to the Quraysh 
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to say that he had been to Roman 
and Persian emperors, but had not 
observed such love and respect as the 
Prophet commanded. 


Next to come was Hulays, a chieftain 
of the influential non-Makkan tribe. 
When he saw sacrificial marks on the 
animals, he did not think necessary 
to speak to the Prophet. He turned 
back to tell the Quraysh that there 
was no way they could fight a man 
who had come merely to visit the 
House. The Quraysh misbehaved 
with him calling him low-witted. 
But he threatened to withdraw the 
support of his tribe if they entered 
into a fight. So the Quraysh assured 
him that they had no such intention 
but merely wished to draw as much 
concession from the Prophet as they 
could. On the other hand they kept 
trying the use of force, although 
stealthily. A party of 80 Makkans 
tried to take them by surprise, but 
was discovered, and were all cap- 


tured. However, the Prophet forgave 
them all. 


Finally, Suhayl arrived to discuss the 
armistice. One of the first clauses was 
the condition that the Prophet would 
not be allowed to enter Makkah that 
year. He would have to come back 
the next year. There were other is- 
sues involved, but, going back and 
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forth several times, and the Prophet 
relenting on most issues, he was able 
to strike a peace deal. 


When the peace treaty began to be 
written, Suhayl objected to the in- 
vocatory formula, “In the name of 
Allah, the Rahman, the Rahim,” He 
said he did not know who A/-Rah- 
man was, and that a mere, “In the 
name of Allah” should do. Then, as 
the Prophet proceeded to dictate, 
“From Muhammad, the Messen- 
ger of Allah,” Suhayl objected once 
again, “If you are a Messenger, then, 
obviously, we have done you wrong. 
So write your name alone.” So, the 
Prophet ordered that portion struck 
off. But `Ali, the scribe, refused. So, 
the Prophet struck it off himself. The 
clauses said that the treaty would 
last ten years; that the Prophet and 
his men would return only the next 
year; that when they came, it would 


be for three days alone, during 


which time the Quraysh will leave 
the town; that the Muslims will not 
carry arms with them at that time, 
that none of the Makkan will join 
up with the Prophet at Madinah, but 
will be returned to Makkah, while 
any Madinan — of any kind - join- 
ing back, the Makkans will not be 
oblighed to return. Incidentally, the 
sentence had been hardly written, 
when Abu Jandal — a Makkan who 
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had embraced Islam, and had been 
imprisoned (by his father: Shafi‘) 
- somehow made it to the scene. 
Bound in chains, he begged that he 
be released. When the Prophet said 
Abu Jandal would be an exception to 
the clause, Suhayl turned absolutely 
adamant, refusing to proceed, say- 
ing that that was the first violation of 
the treaty. The Prophet had to give 
in when it became the issue of make 
it or break it. His agreement to re- 
lent to this particular clause spread 
anger and discontent among the 
Muslims. But the Prophet remained 
firm. Abu Jandal was dragged back 
to Makkah despite his rending cries 
of help which disturbed many a 
Companion. The treaty allowed for 
free movement between the Muslims 
and pagans. It also allowed for the 
rest of the tribes freedom to choose 
their allies. Accordingly, Banu Bakr 
chose to ally with the Quraysh, while 
Banu Khuza‘ah chose to align them- 
selves with the Prophet. (Apart from 
the Prophet, Abu Bakr, ‘Umar, ‘Abd 
Al-Rahman b. ‘Awf, ‘Abdullah b. 
Suhayl, Sa`d b. abi Waqqas and `Ali 
ibn abi Talib also signed the treaty: 
Shafi‘). 


To be sure, the Companions were 
pretty displeased with the terms of 
the treaty. ‘Umar ibn al-Khattab was 
particularly upset. He went up to 
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the Prophet (saws) and asked, ‘Aren't 
you Allah’s Messenger in truth?’ The 
Prophet replied, “Of course, I am.’ 
He asked, ‘Are we not on the truth 
and the pagans on falsehood?’ He re- 
plied, “That’s true.’ He asked, “Why 
should we give in to them in matters 
of our faith?’ He replied, ‘I am Al- 
lah’s Messenger. And I am not going 
to disobey Him. He is my Helper.’ 
‘Umar asked, “Had you not told tell 
us that we shall perform the pilgrim- 
age?’ He replied, “True I did. But, 
did I say it will happen this year?’ 
‘Umar replied, ‘Of course you did 
not. The Prophet said, “You will 
surely come back and circumambu- 
late the House.” 


But ‘Umar was not satisfied. He 
went up to Abu Bakr and reported 
the conversation with the Prophet. 
Abu Bakr remarked, “He is Allah’s 
Messenger. He will not disobey his 
Lord.” Of course, with the passage 
of a couple of years, ‘Umar realized 
how wise it was to have had struck 
the treaty. Later in his life, he ob- 
served many fasts, expended in the 
way of Allah, and freed slaves in 
expiation of his objections that he 
raised that day. 


‘The treaty finally signed, the Prophet 
told his Companions to slaughter 
their sacrificing animals and shave 
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their heads. But so dejected they 
were at the demonstration of weak- 
nesses, that not one of them rose 
up in obedience. He complained to 
Umm Salamah of the behavior of his 
Companions. She suggested that he 
himself go ahead and do what he was 
asking them do. So he slaughtered 
his animal, and they followed. Inter- 


estingly, the camel that the Prophet 


slaughtered had once belonged to 
Abu Jahl. He had received it as his 
share of war booty after the battle of 
Badr. 


Another attempt to draw them to a 
battle was made after the conclusion 
of the treaty. Seventy of the pagans 
tried to provoke the Muslims. But 
the attempt was thwarted, they were 
captured, but set free. The Muslims 
returned having spent ten days at 
Hydaybiyyah. (By the time they 
reached ‘Usfan where they camped 
for a night, they had run out of pro- 
visions. The Prophet ordered that all 
the food they had in their possession 
be brought together. When that was 
done he supplicated to Allah and 
then ordered them to begin eating. 
Every one of the 1400 ate to their 
fill: Shafi`). It was during the return 
journey that the verses: “/ndeed We 
have granted you a clear victory..” 
were revealed. ‘Umar was surprised. 
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He asked, “Was that a victory?” But 
when the Prophet replied, “Yes, by 
Allah, it was,” ‘Umar felt relieved 
and went away satisfied (Au.). 


Another report in this connection is 
as follows: 
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Anas said that the opening verses 
(of this chapter) were revealed 
during the Prophet’s return jour- 
ney from Hudaybiyyah while his 
Companions were in a state of 
grief and dejection. He said, “An 
Ayah has been revealed to me 
which is dearer to me than the 
world and what it contains, all to- 
gether.” Then, when he recited it, 
one of the men in the group said, 
“May it do you much good. Surely 
Allah has informed you how he 
will treat you. But how will He 
treat us?” So Allah revealed the 
passage after it: “So that He may 
admit the believing men and women into 
gardens.” to the end of the Ayah 
(Ibn Jarir, Qurtubi, Ibn Kathir 
and others in different words). 
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‘Abdullah ibn Mas`ud said, “We 
were returning from Huday- 
biyyah in the company of the 
Prophet. They could recall that 
they had camped in the sands. He 
asked, “Who will give us the guar- 
antee (of safety)?’ Bilal said, ‘I’ 
The Prophet said, ‘But you will 
sleep off? In any case, everyone 
went to sleep until the sun was 
out and so and so woke up, in- 
cluding “Umar. We said to each 
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other, ‘Speak out loudly, So they 
spoke out loudly and the Prophet 
also woke up. He said, ‘Do (your 
Fajr) as you are used to doing it? 
So, we did (the Fajr Prayer) as we 
used to do. He said, ‘Let him who 
sleeps off or forgets, do it (this 
way). Then it was discovered that 
the Prophet’s camel was lost. I 
went searching after her. I found 
her halter entwined in a tree (ac- 
cording to another report, ‘which 
could not have been unloosened 
but by a human hand’). I brought 
her back to the Prophet and he 
mounted it in happiness. And, 
when a revelation came down 
upon the Prophet, he felt its se- 
verity which we could see on 
him. He turned aside and began 
to retreat to the end, behind us. 
Then he covered his head with a 
cloth and it became severe upon 
him, until we knew for sure that 
he had received revelation. In the 
end we went up to him and he 
told us that it had been revealed 
to him: ‘Indeed, we have granted 
you a clear victory” (Ibn Jarir, 
Ibn Kathir, Shawkani: each quot- 
ing various versions). 


With reference to ‘Umar’s objec- 
tions, the following may be quoted: 
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Zayd b. Aslam reported from his fa- 
ther that the Prophet was in one of 
his journeys when, at night, ‘Umar 
asked him something thrice but did 
not get a reply. He reproached him- 
self that although he had asked three 
times, he had not been answered. So 
he pushed his camel forward to be 
at the head of the caravan. It wasn’t 
long when he heard someone call- 
ing out his name. He felt sure that 
a revelation had come down censur- 
ing him. But when he reported to 
the Prophet and greeted him he said, 
“Tonight a Surah has been revealed 
to me which is dearer to me than 
whatever the sun shines upon.” Then 
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[2] So that Allah may forgive you your former 
sins and your latter ones,’ complete His favor 
upon you, and guide you on to a path straight. 


[3] And so that Allah may aid you with a pow- 


erful help. 


he recited, “Indeed, we have granted 
you a clear victory” (Qurtubi, Ibn 
Kathir, Shawkani: each presenting 
different versions). 


Sometime later a Muslim called Abu 
Basir fled from the Makkan pagans. 
But when he came to the Prophet, he 
rejected him. Two Makkans also came 
up demanding him back. As they 
were taking him back, he overcame 
them on the way, killing one, while 
the other fled. Abu Basir returned 
to Madinah. He said to the Proph- 
et, “You observed the treaty clause, 
and returned me to them, but Allah 
freed me.” The Prophet said, “Woe 
unto Abu Mis‘ar’s mother, only if 
he had someone with him.” Abu Ba- 
sir understood the Prophet’s signal 
and so, when he felt that he would 
be returned, he left Madinah and 
sought refuge in the mountains near 
the sea shore. Having heard of him, 
Abu Jandal also freed himself and 
joined him. Other Makkan Muslims 
in similar circumstances also under- 
stood what the Prophet had meant. 
‘They too began to flee and join up 
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with Abu Basir. In a while they were 
some sixty or seventy strong. They 
began to harass the passing Quraysh 
caravans. Finally, the Quraysh sent 
word to the Prophet requesting him 
to accept those who fled from them 


(Au.). 


3. What sins are these? The answer 
is in several terms. One, the allusion 
is to the Prophet not opting for the 
best of the several options that were 
available to him. Another possibility 
is that the allusion by sins is to mi- 
nor errors, which, from the Prophet- 
ic perspective, are termed sins. As to 
the question, what are we to under- 
stand from “sins” “of the future,” the 
answer is, this is another way of say- 
ing that you, O Prophet, will be pre- 
vented from committing any error in 
the future (Razi, reworded). 


We may at this point recall the fa- 
mous hadith once more. It is in 
Bukhari and several other works: 
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[4] It is He who sent down tranquility in the 
hearts of the believers* so that they might add 
faith to their faith? And Allah’s are the forces 
of the heavens and the earth. Allah was ever 


Knowing, All-wise. 
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A'isha said that the Prophet 
used to stand in Prayers at night 
to the length that his feet got 
swollen. She asked him why 
should he do it when Allah had 
forgiven his past and future sins. 
He replied, “Should I not be a 
grateful slave?” However, when 
he put on weight, he began to 
Pray from the sitting posture. 
When he wished to go into the 
deep bow, he would first rise 
up, do some recitation from that 
position, and then go into the 
deep bow (Ibn Jarir, Ibn Kathir, 
.(both in different words 


4. After the initial anger, followed by 
disappointment and grief, at being 
denied entry into Makkah despite 
the two weeks of camping, and the 
Prophet’s acceptance of the peace- 
treaty on such humiliating terms, 
despite their strength and willingness 
to lay their lives, the tranquility that 
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the Qur'an mentioned manifested it- 
self when these verses came to be re- 
vealed. The Prophet announced that 
a new revelation had come down, 
and lo, they gave up their camping 
preparations and rallied around him. 
When he recited the initial verses, 
they asked, “Is this victory?” He re- 
plied, “Yes, it is.” It was enough for 
them to hear that. They returned 
fully satisfied. How shall one explain 
their joyful return, except as a result 
of tranquility sent down into their 
hearts? (Au). 


5. The addition of faith upon faith 
was achieved through the process 
of sending down of new command- 
ments, every now and then, in all 
of which the early Muslims fully 
believed, and put to practice which 
increased their faith (Razi). Reports 
of similar meaning are to be found 
coming from Ibn ‘Abbas in Tabari, 
Ibn Kathir and others. Ibn ‘Abbas is 
widely reported to have said that the 
first thing the Prophet was given was 
Tawhid, and then, Salah and Zakah, 


and then fasts and Hajj, and so on. 
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Each commandment lived, caused 
increase in faith. 


It might also be noted that Allah 
spoke of addition of faith over faith; 
but when speaking of increase in dis- 
belief, He did not say, “their disbelief 
increased over their disbelief” as He 
said in an Ayah (3: 178), 
[\VA sol we JT] pe i ASS 

“We give them respite only in order 
that they may increase in sins.” ‘This 
is because, disbelief is not the origi- 
nal state of man, but rather belief in 
God is planted in him from prena- 
tal times. Therefore, any increase in 
faith, is increase upon that original 
faith. On the other hand, disbelief 
is not planted into the hearts, and 
therefore, although there is increase 
in disbelief, it is not an addition over 
an original disbelief (Razi, expand- 


ed). 


It is Judaism and Christianity that 
start with an evil presumption about 


man: that he is a sinner to begin 


with, and, therefore, needs a savior 


(Au.). 


Alusi discusses the issue of increase 
in faith to some detail. He points out 
that the majority of the Ash‘ariyy 
school, the Qalansiyyah, the jurists, 
hadith specialists, and the Mu ‘tazilah 
have held the opinion that faith in- 
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creases and decreases. This is also 
reported of Shafe‘ee and Bukhari. 
The latter said that he met with a 
thousand people who believed that 
faith increased and decreased. They 
held that position based on reported 
knowledge (a/-naq/) as well as on ra- 
tional basis (a/-‘aql). They point out 
that the faith of a corrupt Muslim 
can never be of the same level and 
quality as that of the Messengers and 
Prophets. These scholars included 
deeds in the definition of faith say- 
ing, “imdn is belief (in the heart), 
word (of the mouth) and deeds (by 
the limbs), and hence increases and 
decreases in proportion with the 


deeds. 


On the other hand, Imam Abu Ha- 
neefah and his school believed that 
faith neither increases nor decreases. 
This was also held as true by the phi- 
losophers (mutakallimun) and Imam 
al-Haramayn (Juwayni). They have 
asserted that primarily imdn is the 
other name of testimony; and testi- 
mony cannot be of higher or lower 
order: either you testify to a thing as 
true, or do not testify. You cannot be 
in between. In consequence, when a 
testifier comes up with good deeds, 
his testimony does not undergo any 
change. Yet, adds Alusi, it is not de- 
niable that when a man testifies to 
more and more of the truths of Is- 
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[5] So that He may admit the believing men 
and women’ into gardens beneath which riv- 
ers flow, abiding therein; and so that He may 
acquit them of their evil deeds.’ And that in- 
deed is in Allah’s sight a great triumph.° 


[6] And so that He may punish hypocritical 
men and women, and idolatrous men and 
women: those who assume about Allah evil as- 
sumption: upon them (hovers) the evil turn (of 
fortune). Allah is angry with them, has cursed 
them, and has prepared Jahannum for them - 
evil as a destination. 


[7] And Allah’s are the forces of the heavens 
and the earth. Allah was ever All-mighty, All- 
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lam, his faith increases. So also, man 
being a kind of Light in the heart, 
its power and radiance increases with 
good deeds. (But the point Imam 
Abu Haneefah has made remains if 
faith is defined as testimony: Au.). 


Alusi Khattabi (who 
seems to have the last word: Au.) said 
that: Jmdn (a) with reference to the 
word of mouth does not increase, 


concludes: 


nor decreases, (b) with reference to 
the deeds increases and decreases, 
and (c) with reference to the testimo- 
ny can increase but cannot decrease. 


6. One can see the connection be- 
tween the previous and this verse. 
When it was stated that Allah will 
help the Prophet, the question arose, 
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“How? Will the adversaries be de- 
stroyed by a huge cry, or through 
a massive shake of the earth, or by 
some other means?” The answer 
came, “Allah will do it by strength- 
ening the hearts of the believers, and 
lifting their moral - although He has 
control over all the forces - so that, 
they are ready to lay down their lives 
for the Prophet’s mission (Razi, ex- 


panded). 


7. There being hardly any represen- 
tation of women at Hudaybiyyah, 
on what grounds they came to be 
included here? Thanwi explains that 
the promise of Paradise is on the basis 
of a principle: faith and good deeds. 


Muslim women qualified themselves 


Al-Fath Surah 48 


[8] Surely We have sent you (O Muhammad) 
as a witness, a bearer of glad tiding, and a 
warner. 
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[9] So that you may (O people) believe in Al- 
lah and His Messenger, assist him, honor him, 
and celebrate His praises morning and eve- 
ning. 
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[10] Surely those who are pledging allegiance 
to you,” are pledging allegiance to Allah;” Al- 
lah’s hand is over their hands. Then, whoso 
violates (the pledge), violates against his own 
self, while whoso fulfills that which he has 
promised Allah, he will soon be given a mighty 
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reward. 


by this principle. Those women who 
were not present might have felt ag- 
grieved that they were not included. 
By this gesture they were told that 
the basis for earning Allah’s good 
pleasure is obedience, which they 
could achieve even the while they 
remained in their homes. And, fol- 
lowing the same principle disbeliev- 
ing women and hypocritical women 
were included in the following verse 


(Expanded). 


8. The allusion is to clothing the 
believers with honor, which is one 
way of acquitting them of their sins. 
In Paradise, they will have both the 
types of filth removed from them: 
physical, such as, the need to attend 
to nature’s call, as well as ethical such 


as, anger, deception, and investing of 
them with angelic qualities; which 
Allah termed as the great success 


(Razi). 


9. So, entry into Paradise is a great 
victory, and is something desirable 
to work for. This should lead us to 
a correction in the opinion aired by 
pseudo Sufis who have said that to 
live a righteous life for the sake of 
Paradise, is the pursuit of the lower 
order of people (Shabbir); that is, 
the true Gnostic aims at nothing but 
Allah’s good pleasure, if not Allah 
Himself (Au.). 


10. According to some reports the 
Prophet (saws) said about those who 
pledged their hands at Hudaybiyyah 
that they were the best of people on 
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[11] Those who were left behind” of the Bed- 
ouins will presently say to you, ‘We were oc- 
cupied by our possessions and our families, 
therefore, seek forgiveness for us.’ They say 
with their tongues what is not there in their 
hearts. Say, ‘Who can avail you against Al- 
lah by aught, if He wished for you a harm, or 
wished for you a benefit?’ But rather, Allah is 


ever Aware of what you do. 


the face of the earth at that time. 
Another report in Ahmad has the 
Prophet saying, “None who pledged 
his hand under the tree will enter the 
Fire.” A report in Muslim says that 
one of the slaves of H atib b. abi 
Balta‘ah came to the Prophet com- 
plaining against him. He said, “Mes- 
senger of Allah, Hatib will surely 
enter the Fire.” The Prophet replied, 
“You have spoken a lie. He will not 
enter it for he participated at Badr 
and Hudaybiyyah” (Ibn Kathir). 


11. The Prophet did not declare 
what the pledge was about, so that, 
Jabir thought it was to the effect that 
they will not flee from the battlefield. 
Salamah b. al-Akwa* on the other 
hand thought that he had pledged 
for death; that is, readiness to lay the 
life. But the best was that of a Com- 
panion who said when asked, that he 
gave pledge ‘to whatever was in the 
Prophet's heart.’ 
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12. One might add to the appar- 
ent meaning: Allah’s Power was over 
their power when they were swearing 


fealty to the Prophet (Ibn Jarir). 


13. The textual phrase “alayhuAl- 
laha” (instead of alayhiAllahi) draws 
comment from Alusi which is re- 
produced by Mawdudi: “Alusi has 
given two reasons for this unusual 
grammatical construction. First, the 
objective on this special occasion is 
to express the glory, eminence and 
majesty of the Being to Whom the 
pledge was being sworn, and for 
which ‘alayhw is more appropri- 
ate than ‘alayhi? Second, the Hw in 
‘alayhw represents huwa, therefore, 
adhering to the original vowel goes 
well with the theme of allegiance.” 


14. They were left behind because 
they showed no inclination to join 
the Prophet when he invited them, 
under the impression that the 
Quraysh would surely resist, and, 
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[12] Nay, you thought the Messenger and 
the believers will never, ever, return to their 
families,"° and that was made pleasing in your 
hearts; you assumed evil assumptions, and 


you were indeed a destroyed people.” 


[13] And whoso does not believe in Allah and 
His Messenger, then surely, We have prepared 


for the unbelievers a blazing fire. 


[14] And to Allah belongs the dominion of the 
heavens and the earth; He will forgive whom 
He will and punish whom He will; although 


ever was Allah Forgiving, Merciful. 


in a fight likely to ensue, will wipe 
them out to the last man. Their dis- 
inclination, and following that, the 
refusal, led to their exclusion by the 
will of Allah (Au.). 


15. The reference is to the Arabs 
around Madinah, in particular the 
tribes of Juhaynah and Muzaynah 
whom the Prophet urged to accom- 
pany him, in fear that the Quraysh 
might force him into a battle, al- 
though he intended no more than an 


‘Umrah (Ibn Jarir, Qurtubi). 


Ghifar, Ashja‘, Aslam, and Dhayl 
also refused, although the Prophet's 
allies (Asad). 


16. Since the opposition to the Pro- 
phetic mission was at its highest 
pitch, making it unsafe for any of 
his followers to venture into enemy 
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territory, no matter how peaceful the 
purpose, and, since, the pagans out- 
numbered Muslims by huge propor- 
tions, the Bedouins thought that the 
Muslims were journeying to their 
end. The pagan Arabs will annihi- 
late them to the last man (based on 


Tabari). 


17. Sayyid expands: “This is how the 
Qurān makes (the hypocrites’) stand 
— unveiled and exposed - face to face, 
with the evil intentions concealed in 
the hearts .. their judgments .. and 
their evil guesses. They believed that 
the Prophet and his followers were 
heading to their end. They will not 
return to their families in Madinah. 
They said, “They are heading towards 
an enemy who had fought them 
right in their courtyard and had de- 
feated them’ — alluding to the Uhud 
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[15] As you start off to take booties, those 
who were left behind will surely say, “Allow 
us to follow you.”’ They wish to alter Allah's 
words.” Say, ‘Never will you follow us; thus 
did Allah say about you earlier.”° They will 
surely say, ‘Nay, but you are jealous of us.’ 
Rather, they never understood except a little.” 


and Ahzab battles. But they forgot 
to take into account Allah’s own care 
and His protection of the truthful 
who stood apart from other men. 
They ignored this fact because of 
their very nature, and hearts devoid 
of the warmth of belief. They forgot 
that an obligation is an obligation. It 
has to be responded to, without ever 
any thought of the consequences, or 
fear of apparent material losses. An 
obligation has to be fulfilled without 


consideration of the consequences. 


“They guessed an evil guess, and it 
was made fair in their hearts, to the 
extent that they foresaw no other 
outcome but one, did not reckon but 
it, which in fact was an evil estima- 
tion of Allah, indicating that there 
was destruction in their hearts (as in 
Quranic text) — an expression that 
gives rise to profound meaning. The 
simile is apt: a scorched piece of land 
is barren, infertile. So are their hearts 
and so are they in all aspects of their 
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existence: barren, infertile ... no life, 
no output, no fruition. What kind of 
a heart can it be when it bears evil 
assumptions about Allah? It is sev- 
ered off Allah’s mercy. What else, but 
barren, desolate, dead .. whose end is 
destruction?” 


18. The allusion is to the Khay- 
ber expedition (Qurtubi and oth- 
ers). Those who had stayed behind 
from accompanying the Prophet to 
Makkah, in fear of death, now felt 
encouraged by his triumphant treaty, 
and his intended journey to Khayber, 
which, as they realized, was likely to 
prove easier to subdue. Booty would 
come, and they wished to get a share 


(Au.). 
19. Allah (swt) had decreed that no 


one would be allowed to accompany 
the Prophet to Khayber except those 
who had participated at Hudaybi- 
yyah. This was the opinion of Mu- 
jahid, Mugsim, Qatadah and others 
(Ibn Jarir, Ibn Kathir). 
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[16] Say to those who were left behind of the 


bedouins,”* 


you with a painful chastisement.’ 


The demands of the Ayah do not 
contradict that shares should be giv- 
en to other than those who were at 
Hudaybiyyah; so that, the Prophet 
allotted shares at Khayber to those 
who had arrived from Abyssinia with 
Ja‘ far b. abi Talib, or to a few men of 
the Ash‘ari and Daws tribes. It were 
those who had refused to accompa- 
ny to Hudaybiyyah, but later wished 
to join in order to get a share of the 
Khayber booties who were denied it 
(based on Alusi’s note). 


Mufti Shafi‘ adds: The Ayah goes to 
prove that the ahadith are revelations, 
except that a non-recitable revelation 
(wahyu ghayr matlu; the Qur’an being 
wahyu matlu, i.e. the revelation which 
is recited). Although the instructions 
were revealed to the Prophet with re- 
gard to the non-participation of those 
who had refused to go along with 
him to ‘Umrah, they were not part 
of the Qur'an, yet it said that they are 
the “words of Allah.” 


‘You will soon be invited” to 
(face) a people given to hard fighting,” against 
whom (either) you will fight, or they will sur- 
render.” If you obeyed, Allah will grant you a 
goodly recompense; but if you turned away, as 
you turned away earlier, then He will chastise 
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20. That is, this had been decided 
even before the Prophet (saws) had 
started off for Khayber (Qurtubi). 


21. Yusuf Ali returns a punch to 
the Orientalists: “The desert Arabs 
loved fighting and plunder and un- 
derstood such motives for war. The 
higher motives seemed to be beyond 
them. Like ignorant men they at- 
tributed petty motives or motives of 
jealousy if they were kept out of the 
vulgar circle of fighting for plunder. 
But they had to be schooled, and 
they were schooled to higher ideas of 
discipline, self-sacrifice, and striving 


hard for a Cause.” 


22. They understood only the world- 
ly affairs, and none of the Hereafter, 


which is to understand pretty little 
(Zamakhshari, Qurtubi). 


23. It was Abu Bakr and `Umar who 
later invited the Bedouins of this 
mention, to fight various adversaries 
of Islam (Au.). 
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[17] There is no blame on the blind, nor any 
blame on the lame, nor is there any blame on 
the sick.™® Whoso obeys Allah and His Mes- 
senger, He will admit him into gardens under- 
neath which rivers flow. But whoever turned 
back, He will chastise him with a painful chas- 


tisement. 


24. While some of the earliest com- 
mentators thought that the allusion 
was to the Romans and Persians, 
others believed that it was to the 
Haw azin, and a third opinion was 
that the allusion was to the forces of 
Musaylimah the Liar. However, Ibn 
Jarir does not see any reason for pre- 
ferring one over another, all or any- 
one could be meant. 
Another interpretation is that the al- 
lusion is either to the Turks or Kurds. 
The following hadith of Bukhari is 
quoted in this connection: 
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The Prophet said, “The Hour will 
not strike until you have fought a 
people who wear footwear made of 
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hair. And it will not strike until you 
have fought a people whose face is 
as if layered shields.” .. Other reports 
adds: “Of small eyes, flat noses, as if 
their faces are layered shields” (Ibn 
Kathir). 


Abu Hanifa’s opinion was that it 
were only the Peninsula Arabs who 
had no third option but to either ac- 
cept Islam or leave the lands, while 
others (outside of Arabia) could pay 
jizyah and remain on their religions 
within their territories. In view of 
this opinion, it seems fair to say that 
the allusion by the words, “against 
whom (either) you will fight, or they 
will surrender” could only be to 
Banu Han ifah led by Musaylimah 
the Liar (Zamakhshari); in which 
case the translation of the textual 
“yuslimun” should be, “they will be- 
come Muslims” (Au.). 


But the majority have believed that 
the allusion was to the Romans and 


Persians (Shafi‘). 
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[18] Allah was certainly pleased with the be- 
lievers when they were swearing fealty to you 
under the tree.” He knew what was in their 
hearts, and so sent down tranquility upon 
them and We awarded them an imminent vic- 


tory.” 


25. “That is, you shall go forth to war 
if you learn discipline, not for booty, 
but for a great and noble Cause. 
For if your opponents submit to the 
Cause, there will be no fighting and 
no booty” (Yusuf Ali). 


26. That is, there is no sin upon these 
categories if they do not participate 


in Jihad (Ibn Jarir). 


27. The words are unequivocal, and 
commentators have pointed out that 
Allah is not such as One to be pleased 
with a people and then be displeased 
with them later. Allah never declares 
His approval, without having fully 
tried a people and they confirming 
to the standards He has set for them 
(Au.). 


We have ahadith in support. Bukhari 
has a report which says, 
al we io Fay Cas 4 ye Ju 
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“Amr said he heard Jabir b. 
“Abdullah say, “The Prophet 
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(saws) told us on the Day of Hu- 
daybiyyah, “You are best (of the 
people) of the earth.” 


Another hadith is in Tirmidhi and 
others. It says, 
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“Of those who pledged their 
hands at Hudaybiyyah, none will 
enter the Fire” (Shaf’). 


The Shi`ah may make note of these 
ahadith. O yes, they might say these 
ahadith are fabricated. But the 
Quranic Ayah is not fabricated, or 
is it? It is a moment of decision for 
them (Au.). 


The tree itself could not be identified 
later. When ‘Umar passed by Hu- 
daybiyyah (after he had taken up the 
Khilafah), he asked, “Where was it?” 
But they differed. Some identified 
one, others another. He said, “Forget 
about it. It is not important. It was 
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[19] And much booty that they will take;*? 
surely Allah ever was All-mighty, All-wise. 


[20] Allah has promised you much booty that 
you will take,” and so has hastened this one 
for you;” and restrained the people's hand 
from you” so that it may be a sign for the be- 
lievers,** and so that He might guide you on to 


a straight path.” 


an acacia tree, perhaps uprooted by 


flood and wind” (Ibn Jarir). 


Some reports say that people had 
begun to pray under the tree and so 
‘Umar got it uprooted. But either 
the report is wrong, since Sa‘eed b. 
Musayyib’s father (a participant at 
Hudaybiyyah) said, as in the reports 
of the Sahihayn that, “By the next 
year we could not identify the tree 
ourselves,” or perhaps some people 
had assumed that one of the trees was 
that particular tree and had begun to 


offer prayers there which ‘Umar got 
cut down (Shafi*). 


28. That is, Allah (swt) knew that 
sincerity, truthfulness, 
and patience in the hearts of those 
who had pledged their hands to the 
Prophet at Hudaybiyyah (Ibn Jarir 
reworded, and others). 


29. Qatadah and Ibn abi Layla said 
that the allusion is to Khayber expe- 
dition which took place a couple of 
months later (Ibn Jarir). 


there was 
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30. The reference is to the war spoils 


of Khayber (Ibn Jarir and others). 


And who could keep a good record 
of booty that the Muslims obtained 
that day but an Orientalist? Majid 
quotes one known for his unbound 
hatred: “The plunder of Khaibar was 
rich beyond experience. Besides vast 
stores of dates, oil, honey and barley, 
flocks of sheep and herds of camel, 
the spoil in treasure and jewels was 
very large” (Majid from Muir, op. 
cit. p. 380). 


The division was, as in reports with 
Ahmad, Abu Daud and Hakim: two 
parts to horsemen (who were 300 in 
number) and one part to foot sol- 


diers (Alusi). 
31. From now, until the day of Judg- 
ment (Alusi). 


32. That is, once again, booties of 
Khayber (Ibn Jarir, Ibn Kathir and 
others). 
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[21] And another (spoil is promised) over 
which you had no power;* but Allah has al- 
ready encompassed it; and Allah ever was over 


all things Able. 


[22] Yet, if the unbelievers were to fight you, 
they will certainly turn (their) backs, and then 
they will not find a protector, nor helper.°’ 


[23] Allah’s way that has been (operational) in 
the past;” and you will never find any change 


in Allah’s way. 


33. The allusion is to the Arabs 
around Madinah. Had they willed, 
they could have attacked Madinah 
in the Prophet’s absence who had the 
best of men, and most of them, with 
him at Hudaybiyyah. This was the 
opinion of Qatadah (Ibn Jarir). Za- 
makhshari however believes that the 
allusion is to Banu Asad and Ghata- 
fan tribes who started off to help the 
Jews of Khaybar but turned back 
(when rumors spread that another 
contingent of the Prophet's army was 
on its way to attack their territories). 
He adds that the allusion could also 
be to the Makkans who did not fight 
the Prophet but rather, entered into 
a peace treaty. 


34. The allusion could be (apart 
from others, such as the miracles of 
that time: Au.) to the vision that the 
Prophet experienced, which proved 
true, and true predictions are signs 


of Allah (Zamakhshari). 
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35. That is, will increase you in faith 


and far-sightedness (Zamakhshari). 
36. According to Ibn ‘Abbas, Ibn 


abi Layla and others, the allusion is 
to the booties taken from the Ro- 
mans and Persians (Ibn Jarir); but 
Zamakhshari sees the possibility that 
the allusion is to the Haw azin boo- 
ties gained at Hunayn immediately 


after the fall of Makkah. 


37. That is, had the Makkans fought 
the Muslims at Hudaybiyyah, this 
would have been the result (Ibn Ja- 
rir). 


38. And Allah’s Sunnah is to recom- 
pense each with what he deserves; if 
good, with good, but if they come 
up with evil, then evil (Ibn Jarir). 

Ibn Kathir has another interpreta- 
tion: That is, it has been Allah’s Sun- 
nah that whenever truth and false- 
hood clashed, falsehood was routed 
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[24] It is He who restrained their hands from 
you and your hands from them in the Makkan 
hollow after He had caused you to overcome 
them.” And ever is Allah seeing of what you 


do. 


and truth emerged victorious despite 
fewness of those who upheld the 
truth and despite fewness of their 
war equipment. 


Zamakhshari and Alusi see the al- 
lusion to Allah’s promise that ulti- 
mately the Messengers triumph as 
He said (58: 21), 
[vrat] 2% Of aN af ce 
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My Messengers shall overcome’. 
39. The allusion is, as Ibn ‘Abbas said, 


to an incident involving a battalion 
of eighty young men who appeared 
from the Tan‘eem side, while the 
Muslims were in their Fajr Prayers at 
Hudaybiyyah. They tried to besiege 
the believers, threw stones at them 
and shot a few arrows. But the Mus- 
lims were able to overpower them 
and arrest them all. Nevertheless, the 
Prophet forgave them all. There were 
other such minor incidents, involv- 
ing a handful of Makkans, and the 


allusion could be to all of them. In a 
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third case a man called Abu Zan im 
happened to move a little out of Hu- 
daybiyyah, and was killed by a dozen 
or so Makkan troopers. The Proph- 
et got them captured, but forgave 
them, so that, the credit for starting 
the licentiousness be theirs (Ibn Jarir, 


Qurtubi, Ibn Kathir). 


Yusuf Ali sort of sums up: “Little in- 
cidents had taken place that might 
have plunged the Quraish and the 
Muslims from Madinah into a fight. 
On the one hand, the Quraish were 
determined to keep out the Mus- 
lims, which they had no right to do: 
and on the other hand, the Muslims, 
though unarmed, had sworn to stand 
together, and if they had counter-at- 
tacked they could have forced their 
entrance to the Kaba, the centre of 
Makkah. But Allah restrained both 
sides from anything that would have 
violated the Peace of the Sanctuary, 
and after the Treaty was signed, all 
danger was past.” 
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[25] It is they who disbelieved and prevented 
you from the Sacred Mosque, and that the ani- 
mal held for sacrifice should reach its place (of 
sacrifice).* And, if it was not for believing men 
and women - whom you did not know - lest 
you should trample them and a guilt should 
unwittingly fall on you” - so that Allah may 
admit into His mercy whom He will - surely, 
had they been separated (from the unbeliev- 
ers), We would have punished the unbelievers 
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among them with a painful chastisement.” 


40. Those were seventy camels that 
the Prophet and his Companions 
had brought specifically for sacrifice. 
But when they were prevented, the 
Prophet ordered that they be slaugh- 
tered then and there. Initially, no 
one would respond, so upset were 
they at the humiliating terms of the 
treaty just struck. After the third ex- 
hortation, the Prophet complained 
to Umm Salamah, his wife. She ad- 
vised that he slaughter his own cam- 
el, and shave down his head. They 
are likely to follow. When he did as 
she had said, the people rushed to 
do the same and the seventy camels 
were sacrificed at that spot, instead 


of within Makkah (Ibn Jarir). 
Zamakhshari and Alusi add that the 


Prophet and his men were in a terri- 
tory that included a part of the Ha- 
ram, the sanctuary where alone it is 
legal to offer sacrifices. 


41. Qurtubi discusses a hypothetical 
situation. Supposing the enemy has 
been surrounded but among them 
there are some Muslims. Ifthe enemy 
isattacked they might come in the 
range. Or, the enemy might make a 
shield of the Muslims. What should 
they do? Imam Malik answered that 
he would not allow any attack; and 
that, bloodwit will be due if a Mus- 
lim is killed. (In fact, this happened 
on one occasion. The Romans were 
besieged and their access to water 
was denied. But they had Muslim 
prisoners. They were sent down to 
fetch water). On the other hand, 
Imam Abu Hanifah declared — as 
well as his students and, in addition, 
Thawri — that in such situations the 
enemy could stll be attacked, and if 
one of the Muslims died, retaliation 
or bloodwit would not be incum- 
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[26] When those who have disbelieved har- 
bored in their hearts chauvinism*® - the chau- 
vinism of the time of Ignorance - but Allah 
sent down His tranquility upon His Messen- 
ger, and upon the believers, and made them 
adhere to the word of righteousness,“ and they 
were better entitled to it and worthy of it; and 


Allah is of all things Knowledgeable. 


bent. Imam Shafe‘i however, was 


with Imam Malik (Qurtubi). 


42. The allusion is to those Makkans 
who had embraced Islam but were 
prevented from migrating because 
they did not have any tribal support. 
Many concealed their faith. Had Al- 
lah allowed the Muslims to assault 
the Makkans, surely, they would 
have killed some of them unknow- 
ingly, thus earning sin (Ibn Jarir, Ibn 
Kathir, Zamakhshari). 


The Ayah could be paraphrased in 
the following manner: If it was not 
for believing men and women in 
Makkah, who were unable to mi- 
grate, whom you did not know, 
but whom you could have killed 
unknowingly, and thus would have 
earned guilt unwittingly, surely Allah 
would have allowed you to fight the 
Makkans. On the other hand, had 
they moved apart from the pagan 
Makkans, then, surely, Allah would 
have punished the unbelievers one 
way or the other (Au.). 
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Yusuf Ali puts it more appealingly: 
“Allah works according to His wise 
and holy Will and Plan, and not ac- 
cording to what seems to us, in the 
excitement of human life, to be the 
obvious course of things. By prevent- 
ing a fight He saved many valuable 
lives, not only of Muslims but also 
of some who became Muslims after- 
wards and served Islam. He grants 
His Mercy on far higher standards 
than man in his limited horizon can 


» 


see. 


43. To what exactly is the allusion 
by chauvinism? Ibn Jarir reports 
from Zuhri that the chauvinism 
(hamiyyah: lit. warmth, or, as Yusuf 
Ali puts it, “heat and cant of Igno- 
rance”) manifested itself when the 
pagans prevented Allah’s Attribute 
(AL-Rahman) to be written at the be- 
ginning of the treaty and when they 
refused Muslim entry into Makkah. 


Once again, Yusuf Ali puts it telling- 
ly, “While the Unbelievers were blus- 


tering and excited, and meticulously 
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[27] Allah proved true to His Messenger the 
truth of the dream:® you shall enter into the 
Sacred Mosque - Allah willing*® - in peace, 
shaving your heads and shortening (your 
hair),” not fearing. He knew what you did 
not know* and so granted you besides this,” a 


victory at hand. 


objected to introductory words such 
as ‘In the name of Allah, Most Gra- 
cious, Most Merciful’ (they did not 
like the titles), the Prophet remained 
calm and collected, and got the sub- 
stance of their demands embodied in 
the Treaty without worrying about 
words. Even though the terms of the 
Treaty appeared to the companions, 
at first, to be unfair to Muslims, they 
remained faithful to their Leader and 
showed trust in his better judgment, 
a trust that was vindicated by the 
events that followed.” 


44. “Kalimatu al-taqwa’” is literally 
the word of piety. Here the allusion 
is, according to a widely reported 
opinion of ‘Ali, to the testimony 
“there is no deity worthy of worship 
save Allah.” This was also the opin- 
ion of ‘Amr b. Maymun, Mujahid, 
Qatadah, Ibn Zayd, Dahhak, ‘Ata 
al-Khurasani and Ibn `Umar. In fact, 
there is a hadith to this effect, al- 
though there have been other, minor 
opinions (Ibn Jarir, Qurtubi and Ibn 
Kathir in brief). 
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It has been called “Kalimatu al- 
taqwa” because it will protect against 
the Fire (Qurtubi); in which case, 
the rendering should be, “the word 
of protection” (Au.). 


45. Ibn ‘Abbas, Mujahid, Ibn Zayd 
and others reported that the Prophet 
had mentioned to his Companions 
at Hudaybiyyah that he had seen in 
a vision that he had entered Makkah 
and had circumambulated the Sa- 
cred Mosque. He had assured them 
that that would happen. When re- 
minded, after the Treaty which de- 
nied entry into Makkah, he replied, 
“Did I say it will happen this year?” 
(Ibn Jarir). 


46. Why were the words “if Allah 
wills” added, seeing that there can be 
no doubt when it comes from Allah? 
There are several answers. One: Mus- 
lims were taught how they should 
speak about future events. They 
should always place the condition 
of Allah’s will allowing it to happen. 
Second: Allah knew that some of 
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[28] It is He who sent His Messenger with the 
guidance and a true religion, so that He might 
make it prevail over every religion;”' and suf- 


fices Allah as a Witness. 


those (one thousand four hundred) 
who were at Hudaybiyyah might not 
be alive until the next year (Qurtu- 
bi). And three: Muslim entry at the 
time it happens will be by Allah’s will 
and not an outcome of their efforts 


(Alusi). 
47. Men shave their heads while 


women shorten. Shortening is al- 
lowed for men too, although not as 
the first choice. However, it is re- 
ported that Mu‘awiyyah shortened 
the Prophet’s hair during his ‘Umrah 
while he got his head shaved during 
the Hajj (Qurtubi). 


Obviously, in view of the fact that 
the Prophet was toperform Hajj a few 
days after his ‘Umrah, it was prefer- 
able to shorten the hair after ‘Umrah 
and then shave after Hajj (Au.). 


48. It came true next year when, fol- 
lowing the previous year’s Huday- 
biyyah Treaty, the Prophet and his 
Companions entered Makkah, in 
Dhu al-Qa‘idah of the seventh year 
after Hijrah. They stayed in the holy 
city for three days without fear. The 
Prophet had sent away the arms to 
be stored at a place called Ya’jaj near 
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Makkah. The Quraysh emptied the 
town, unable to bear the sight of 
Muslims. As for women, children, 
and non-Qurayshites, they sat by the 
streets watching the Prophet and his 
Companions march in. The Quraysh 
had alleged that the Muslims had 
grown weak because of the Madinan 
fever. So the Prophet instructed his 
followers to throw their chests out 
during the first three rounds of the 
Ka‘bah. (Ibn ‘Abbas reported that 
the Prophet also did that when per- 
forming his Zawaf of Hajj in the 8th 
year after Hijrah). 


49. Ibn Zayd said that Allah (swt) 
knew that had He allowed a fight, 
the Makkans would have been rout- 
ed, but some of those Muslims that 
were detained at Makkah, disallowed 
to migrate, would have got killed. 
This is what the Muslims did not 
know (Ibn Jarir). 

50. The allusion by “this” could ei- 


ther be to the Hudaybiyyah Treaty, 
or fall of Khayber (Ibn Jarir). 


51. Political upper hand is already 
visible, but the allusion could be to 
the superiority of Islam over the rest 
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of the religions that lose every battle 
at the intellectual level, whenever 
there is an encounter (based on Za- 


makhshari). 


Sayyid’s comment ending with a la- 
ment is still being ignored: “As re- 
gards the good tiding in reference to 
the Prophet's dream of pilgrimage to 
the Grand Mosque, in peace, with- 
out fear, it proved true by the next 
year. Subsequently it proved true in 
a much bigger way when he entered 
Makkah triumphant three years later. 


“(To dwell upon the first fulfill- 
ment — of pilgrimage next year — the 
Prophet (saws) put on the pilgrim- 
age garb at Dhu al-Hulayfah and, 
carrying the sacrificial animal with 
him, started off with his Compan- 
ions chanting the ‘talbiyyah.’ When 
he reached Marr al-Dhahran, he sent 
forward Muhammad b. Maslamah 
(who was born two years before the 
Prophet was commissioned, and was 
one of those few who were named 
Muhammad in the times of Jahili- 
yyah: Ibn Hajr), with the arms load- 
ed on camels to deposit them in the 
Yajaj valley. He himself proceeded 
with only the swords and although 
they were kept in their sheathes, the 


pagans were struck with fear and 
awe. They sent Mikraz b. Hafs to 
him. He said, ‘Muhammad. We have 
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never before experienced breaking of 
a promise by you.’ He asked, “What 
do you mean?’ He said, “You are en- 
tering upon us with your arms!’ He 
answered, “That’s not correct. We 
have sent the arms away to Y ajaj.’ 
Mikraz said, “This is how we have 


known ou, true to your romise.’ 
y 


”The chiefs of the Quraysh left 
Makkah unable to bear the sight of 
the Prophet and his Companions, 
leaving behind old men, women and 
children. These squatted on the pave- 
ments watching the Propher’s entry. 
He sent the sacrificial animals to Dhu 
Tuwa and entered on his camel Qa- 
swa, the very camel he rode on the 
occasion of Hudaybiyyah. ‘Abdullah 
ibn Raw aha was leading her by its 
halter. 


“This is how the vision was proven 
true. Then came the fall of Makkah 
and the religion of Islam prevailed 
over the religion of Makkah, and 
then on, gradually, over all other re- 
ligions in the Arabian Peninsula. 


“Thereafter, the religion became 
dominant, not in the Arabian Pen- 
insula alone, but, before half a cen- 
tury would pass, it was dominating a 
great part of the known world: it pre- 
vailed over the Persian Empire, over 
a large part of the Roman Empire. 
It established itself in India, China, 
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East Asia, Malaysia and Indonesia. 
These were the most populated lands 
of the time. 


“The religion has remained trium- 
phant against all other religions, even 
after its political power declined over 
a large chunk of the lands, especially 
in Europe and in the islands of the 
White Sea. 


“If the religion of Islam has re- 
mained triumphant, prevailing over 
all other religions, it is because of its 
own force. By its very nature it is a 
powerful religion. It moves forward 
without the sword and without a 
power to take its cause. This in turn 
is because of its harmony with na- 
ture and laws that also operate on the 
creations in existence .. because of its 
conformity with the human aspira- 
tions at the intellectual and spiritual 
level .. because of its concurrence 
with the needs of societies, cultures 
and their need to progress .. because 
of its compatibility with a variety of 


human societies: living in slums or 


in palatial buildings. 
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“There is no observer, who will ob- 
serve with an eye free of prejudice 
and passion, but will agree with the 
soundness of this religion, the power 
hidden within it, its ability to lead 
the humans rightly, and its inherent 
ability to meet with the demands 
and desires of humanity. 


“Thus, Allah kept His promise of 
giving this religion political and ma- 
terial superascendancy over all oth- 
er systems, which happened in just 
about a century. Then on, this reli- 
gion has remained dominant at the 
intellectual and spiritual level. In- 
deed, it is the only religion which has 
now remained at the scene. It does 
not merely promise to meet with hu- 
man requirements, but also has the 


ability to do so. 


“But perhaps it is Muslims them- 
selves who are unable to realize the 
ability, the potentiality, and suitabil- 
ity of this religion. Others under- 
stand it very well. Not surprisingly, 
they are scared of it, and shape their 
policies taking this into account.” 


Al-Fath 


[29] Muhammad, the Messenger of Allah,” 
and those who are with him - tough on the un- 
believers,” kind among themselves” - you will 
see them in deep bow, prostrating, seeking Al- 
lah’s bounty and Approval.’ Their marks are 
in their faces from the effects of prostrations.*° 
That is their similitude in the Tawrah.” And 
their similitude in the Injeel:°* like a plant that 
puts forth its blade,” then makes it strong, so 
that it becomes thick and stands on its stem. 
It pleases the farmers. So that He” may enrage 
the unbelievers by them.” Allah has promised 
those of them® who believed and did righteous 
deeds, forgiveness and a great reward. 
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52. Since the Quraysh insisted on 
the Prophet’s name not to be written 

s “Muhammad, the Messenger of 
Allah,” Allah sent down revelation in 
these very words (Shafi* and others). 


53. When the Qur’an instructs the 
Muslims to be tough on the unbe- 
lievers, is it contradicting itself? Has 
it not said (60: 8), 
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“Allah does not prevent you from 
those who did not fight you in religion 
nor expelled you from your homes, 
that you should do good to them or 
do justice to them. Surely, Allah ap- 
proves of the just?!” Is the Ayah un- 


der question contradicting this one? 
The answer is: it is not. If a situation 
of war occurs with the unbelievers, 
when they fight against Islam, then 
no mercy should be shown to them. 
Otherwise, the dealing with them 
should be on the basis of kindness 
and justice. History has recorded 
thousands of instances of the Proph- 
et, his Companions and the later 
generation Muslims treating the un- 
believers with kindness (based on 


Mufti Shafi*’s note). 


Sayyid expands: “The believers are 
tough on the unbelievers. They are 
tough upon such people as among 
whom are their parents, brothers, 
the kin and friends. They are above 
the ties of blood and kinship. They 


severed these relationships to be- 
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come brothers unto other believers. 
Thus, if there is severity in them, it is 
with reference to Allah, and if love, it 
is with reference to Allah. There are 
warm feelings in them on the basis of 
faith, and magnanimity on the basis of 
faith. There is nothing that they do for 
their own souls. They set their com- 
passion and their feelings on sound 
principles as they set their character 
and behavior on sound principles: 
that of their faith, shred of egoism and 
base desires. The eruption of their pas- 
sions was for no other reason but for 
Allah, and they made ties for no other 
reason but for Allah.” 


54. The pagans of the Prophet's time 
did not approve that their bodies 
should be touched by the bodies of 
others, or even their clothes should 
come into contact with another man’s 
clothes. On the other hand Muslims 
are allowed to shake hands or even 
embrace each other. Abu Hanifah 
however disapproved that Muslims 
should embrace each other. In fact, 
he disapproved that they should kiss 
each other. He said, “I do not like 
that a Muslim should kiss another, 
either on the forehead, his hands, or 
any other part of the body.” But Abu 
Yusuf allowed embrace (Zamakh- 


shari, Alusi). 


‘There is good amount of wisdom in 
Abu Hanifah’s opinion. The youth, 
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male and female, should especially 
be discouraged from embracing each 
other in view of high passions evok- 


ing unhealthy thought (Au.). 


Alusi adds: There is nothing more 
that two Muslims might do when 
they meet with each other than shak- 
ing hands. Every addition is uncalled 
for. A hadith says: 
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Anas b. Malik reported that a 
man said to the Prophet, “Mes- 
senger of Allah. One of us meets 
with his brother, or a friend. 
Should he bow down for him?” 
He answered, “No.” He asked, 
“Should he embrace him and 
kiss him?” He answered, “No.” 
He asked, “Should he take him 
by the hand to shake hands?” He 
replied, “Yes.” 


However, there does not seem to 
be anything wrong if one were to 
greet someone coming back from a 
journey by embracing him. ‘A’isha 
reports that once Zayd b. Haritha 
entered Madinah and came to the 
Prophet. He rushed to the door to 
receive him and embrace him.” In 
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fact, to the above hadith of Anas, an- 
other version adds that when asked 
whether one could kiss another, the 
Prophet replied, “No, unless he were 
to be coming back from a journey.” 


Back to the verse, Ibn Kathir points 
out that Muslim to Muslim relation- 
ship should be based on love and af- 
fection. The Prophet has said, as in 
a hadith of the Sahihayn: 
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“The example of the believers is 
like a man. When his head aches, 
his whole body responds with fe- 
ver and wakefulness at night.” 


55. Majid quotes a witness from 
among the unbelievers of the mod- 
ern times: “These men were the true 
moral heirs of the Prophet, the future 
apostles of Islam, the faithful trust- 
ees of all that Muhammad revealed 
unto the men of God .. They had 
really changed for the better from 
every point of view, and later on as 
statesmen and generals, in the most 
difficult moments of the war of con- 
quest they gave magnificent and un- 
deniable proof that the ideas and the 
doctrines of Muhammad had been 
seed cast on fruitful soil, and had 
produced a body of men of the very 
highest worth. They were deposi- 
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tors of the sacred text of the Qur’an, 
which they alone knew by heart: 
they were the jealous guardians of 
the memory of every word and bid- 
ding of the Prophet, the trustees of 
the moral heritage of Muhammad.” 
(Caetani, quoted in Arnold’s Preach- 
ing of Islam, pp. 41-42). 


56. The unanimous answer to the 
question whether the allusion by 
“athar al-sujud” is to the dark patch 
that obtains on the forehead of a 
man who does his Prayers regularly, 
is that it is not. But rather, it is to 
a great deal of standing in Prayers, 
especially deep in the night, bow- 
ing and prostrations which turns a 
face outstanding and distinguishable 
from others. It is a slightly drawn 
face, bright, sort of yellowish, seri- 
ous, solemn, and tranquil. This is the 
“mark” that the Ayah is speaking of 
and which will brighten the face on 
the Day of Judgment. This was the 
opinion of the great majority of the 
Salaf such as Ibn ‘Abbas, Mujahid, 
Hasan, Mugatil and others (Ibn Ja- 
rir, Ibn Kathir, Alusi, summarized). 


Sahih reports say that when Allah 
(swt) would be done with the reck- 
oning of the people on the Day of 
Judgment, and would wish to show 
mercy to whom He will, He will or- 
der that everyone who ever said “/a 
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ilaha illaAllah” be removed from the 
Fire. It is from the marks of pros- 
tration that the monotheists will 
be recognized. The Fire would have 
eaten all parts of their body but not 
the marks of prostration. Allah has 
forbidden that Fire should eat the 
marks of prostration. Here too the 
reference is to the mark as explained 
above. Accordingly, when Mujahid 
was asked whether the reference was 
to the mark on the forehead due to 
prostrations, he replied, “No. A man 
might have a big dark patch on his 
forehead although his heart as hard 


as a stone” (Qurtubi). 


Nawawi however explained that 
“the mark of prostration” which the 
Fire will not eat, as reported in the 
ahadith of the Sahihayn, covers all 
those seven parts on which a man 
prostrates (Au.). 


It is reported of an early Muslims 


that he said, “By Allah, we prayed 


obtaining no marks on our fore- 


heads. But in our times people pray 
and have big dark patches on their 
foreheads. I do not know whether 
the heads have become heavier now, 
or the earth has become harder” (Za- 
makhshari, Alusi). 


(Imam) Malik reported: “It has 
reached me that when the Chris- 
tians saw the Companions who con- 
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quered the Syrian territories, they 
remarked, ‘By God, these look better 
than the apostles (of Christ), as we 
have known them” (Ibn Kathir). 


57. The break here between the pre- 
vious and the next passage is, as un- 
derstood by majority of the Salaf, 
indicates that what precedes is the 
similitude as given in Zawrah, while 
what follows is the similitude as giv- 
en in the Inj il (Ibn Jarir). 


58. Qurtubi believes that the break 
note 57 
should be here, meaning, this is the 
similitude of the Muslims as stated 
in the Zawrah and Injil. This was the 
opinion of Mujahid. Farra’ is report- 
ed to have said that a break at any of 
the two points is allowable. 


discussed under above 


59. “Blade” is the nearest word that 
English can offer; otherwise, as Qur- 
tubi points out, “shat?” is for the 
second bud that emerges on the side 
of the first shoot of a seed. 


60. This, as Ibn ‘Abbas and others 
understood, is the example of the 
believers. The first one appears as 
a weak Muslim individual, a mere 
blade, then, gradually others join to 
become a community, and then the 
community engages itself in com- 
manding the virtuous and prohibit- 
ing the evil, enraging the unbelievers 


(Ibn Jarir). 
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More specifically, writes Qurtubi, the 
first shoot is the Prophet, of whom 
several side shoots emerged, adding 


on (until they became the tree of Is- 
lam: Au.). 


Majid quotes from the Bible: “An- 
other parable he put before them, 
saying, “Ihe kingdom of heaven is 
like a grain of mustard seed which a 
man took and sowed in his field; it is 
the smallest of all seeds, but when it 
has grown it is the greatest of shrubs 
and becomes a tree, so that the birds 


of the air come and make nests in its 
branches” (Matt. 13: 31-32). 


And, 


“And he said, To what shall we liken 
the kingdom of God? Or with what 
comparison shall we compare it? 
[It is] like a grain of mustard-seed, 
which, when it is sown in the earth, 
is less than all the seeds that are in 
the earth. But when it is sown, it 
groweth up, and becometh greater 
than all herbs, and shooteth out 
great branches; so that the fowls of 
the air may lodge under its shade” 
(Mark 4: 30-32). 


61. That is, Allah. 


62. It is on the basis of this Ayah that 
Imam Malik declared the Rawafid as 
unbelievers. They are angry with the 
Companions, while Allah said that it 
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is only the unbelievers who are an- 
gered by the Companions (Qurtubi 
[in different words], Ibn Kathir, Alu- 
si and others). 


63. The textual “min” is not condi- 
tional to include some and exclude 
others, but rather to express the ge- 


nus. The usage is similar to saying 


(22: 30), 


[Pel SG pias 


“Therefore, shun the abomination of 
the idols” — (and not “some” of the 


idols). 
Or (17: 82), 
[Av ish vi] las al gle Ait 5 IK; 


“We send down of the Qur’an what is 
a cure” which does not mean some 
of the Qur'an is a cure while the rest 
is not. In fact, in common Arabic we 


say, 
Lasas wv Jl o nk 


“I cut a shirt from the cloth” which 
does not mean, from a part of the 
cloth, but rather, from the whole 
of it. In the like manner the Ayah, 
“Allah has promised those of them 
who believed and did righteous deeds” 
should not be thought to be saying, 
“Only those of them who believe and 
do righteous deeds will be given the 
reward, but not the rest” (Qurtubi). 
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Shabbir points out in sum and sub- 
stance that (even if we take the tex- 
tual “min” as conditional), it is quite 
possible that the Revelation was not 
allowing them to relax. Allah does 
not give such clear and unequivocal 
tiding that would encourage a peo- 


ple to (a relaxed life). 


64. Qurtubi writes: Some people 
point to the battles that took place 
between the Companions and justify 
their criticism of the Companions, 
saying that although they were all 
on right guidance at the beginning 
of the affair, they underwent changes 
thereafter. Such critics forget, con- 
tinues Qurtubi, that this Qur’an (is 
eternal, and) thus the praise it carries 
is eternal. Both the Qur’an, as well 
the Prophet’s ahadith mention them 
in good terms. A hadith of Bukhari 


says, 
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“Do not revile my Companions. 
If one of you were to spend gold 
equivalent to Mount Uhud, he 
will not achieve a mudd of them, 
nor even half of it” (Qurtubi, 
Ibn Kathir). 
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A mudd is what two hands joined to- 


gether hold, and equivalent of about 
half a bushel (Au.). 


Shafi* adds a hadith: 
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On the authority of “Abdullah 
b. Mughaffal, the Prophet said, 
“Allah! Allah! Do not take to 
criticizing my Companions after 
me. Whoever loved them, loved 
them in love of me and whoever 
hated them hated them in ha- 
tred of me. Whoever displeased 
them displeased me and whoever 
displeased me surely displeased 
Allah. And, whoever displeased 
Allah, it is possible He will seize 
him.” 
The above hadith, also found in Ah- 
mad, was declared Hasan Gharib by 
Tirmidhi. It is also in the Sahih of 
Ibn Hibban (Au.). C% 
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IN THE NAME OF ALLAH, THE KIND, 


THE COMPASSIONATE 


[1] O you who have believed, do not put for- 
ward before Allah and His Messenger;’ and 
fear Allah, surely Allah is All-hearing, All- 


knowing. 


1. Asad sums up the contents of the 
chapter, although without being 
“'. this Surah deals 


predominantly with social ethics. 


comprehensive: 


Beginning with the reverence to the 
Prophet (saws) and — by implication 
to the righteous leaders of the com- 
munity after him, the discourse cul- 
minates in the principle of brother- 
hood of all believers (verse 10) and, 
in its widest sense, the brotherhood 
of all mankind (verse 13). The con- 
cluding passage (verses 14 ff.) points 
out the difference between true faith 
and a mere outward observance of 
religious formalities.” 


Sayyid writes: “This chapter is no 
more than 18 verses, but, meaning 
wise, a long one. It consists of ma- 
jor truths concerning faith and prac- 
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tice, as well as aspects that concern 
life and existence. They are truths 
that open up distant horizons for 
the heart and mind and offer deep 
meanings and profound ideas to the 
inner self. It consists of methods of 
education and training, while it ex- 
pounds basics of law and oneness 
of Divinity. In short, it carries such 
matter as would normally require a 
hundred verses.” 


2. The statement is: “Do not put for- 
ward? But what is it that one may 
not put forward? The object is miss- 
ing. It has been answered that if it 
has been kept open, it is to include 
everything, so that, one should not 
place one’s own interests before that 
of Allah and His Messenger, or one’s 
opinions, or interests, or anything 


3909 


Surah 49 


3910 


else. In short, Allah and His Mes- 
senger should come first (Alusi and 
others). 


Ibn ‘Abbas said in explanation, “Do 
not say anything against the Qur’an 
and the Sunnah.” Another opinion 
coming from Ibn ‘Abbas is that the 
Muslims were ordered not to speak 
when the Prophet (saws) was speak- 
ing. It also means to say, do not give 
preference to your opinion where 
Allah’s or His Messenger’s has been 
sounded. Qatadah said that (some of 
the Companions) used to say, “only 
if such and such commandment 
could be sent down ..” So Allah (sw2) 
revealed this verse (Ibn Jarir, Qurtu- 


bi, Ibn Kathir, Alusi). 


Hasan said that on the occasion of 
an ‘Eid, some people slaughtered 
their sacrificial animal before the 
Prophet (saws) could do. The Proph- 
et ordered them a repeat (Ibn Jarir, 


Kashshaf, Qurtubi). 


Thus, a general rule has been pro- 
mulgated here: where there is an 
injunction from the Qur’an or Sun- 
nah, there is no room for personal 
opinion. 

Asad sums up: “This has both literal 
and a figurative meaning: literal in 
the case of the Prophet’s Compan- 
ions, and figurative for them as well 
as for believers of later times — im- 
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plying that one’s personal opinions 
and predilections must not be al- 
lowed to overrule the clear-cut legal 
ordinances and/or moral stipulations 


promulgated by the Prophet.” 


Yusuf Ali sums up: “Several shades 
of meaning are implied: (1) do not 
make yourselves conspicuous in 
word or deed when in the presence of 
Allah (e.g. in a Mosque, or at Prayers 
or religious assemblies): (2) do not 
anticipate in word or deed what 
your Leader (Allah’s Messenger) may 
say or do; (3) do not be impatient, 
trying to hasten things before the 
time is ripe, of which the best Judge 
is Allah, Who speaks through His 
Messenger. Be reverent in all things, 
as in the presence of Allah: for He 
hears and sees all things. (4) Look to 
the Qur'an and the Sunnah of the 
Prophet (saws) (peace be on him) for 
guidance and let nothing else take 
precedence of them.” 


The following may be quoted to elu- 
cidate the issue: 


op Hib pl be cae Bh ge oth oe 
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Ki as GS Ju oad Jy tout Gay Ot rf 
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It was reported by some of the 
companions of Mu`adh in Hims 
that when the Prophet was send- 
ing Mu‘adh b. Jabal to Yemen he 
asked him, “How will you judge 
when you encounter an affair?” 
He answered, “I shall judge by 
Allah’s Book.” He asked, “But 
if you did not find it in Allah’s 
Book?” He replied, “Then by the 
Sunnah of Allah’s Messenger.” 
The Prophet then asked, “But 
what if you did not find it in the 
Sunnah of Allah’s Messenger, nor 
in Allah’s Book?” He answered, 
“Then I shall work out my per- 
sonal opinion, without caring 
(for the people’s criticism). The 
Prophet struck him on his chest 
and said, “Praise to Allah that He 
inspired the messenger of the 
Messenger of Allah with what 
has the approval of Allah’s Mes- 
senger” (Ibn Kathir, Sayyid). 


The report is considered weak be- 
cause of the unknown first narrator, 
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but because of the implied support 
from the Quran, it has been ac- 
cepted as a working principle by the 
Fugahad (Au.). 


The Companions received the mes- 
sage well enough. None of them of- 
fered his personal opinion to the 
Prophet in matters related to reli- 
gion. None of them suggested any- 
thing unless the Prophet himself in- 
quired; to the extent that even when 
they knew the answer, they would 
yet say that Allah and His Messen- 
ger knew better. We have a good 
example of this in the reports of 
the Prophet’s speech at the farewell 
pilgrimage. He asked the audience, 
“What month is this?” Now, every- 
one knew what month it was. But 
they answered, “Allah and His Mes- 
senger know better.” They did that 
because they thought he would give 
the month a new name. He went on 
asking questions, but, despite know- 
ing the answers, they kept on say- 
ing, “Allah and His Messenger know 
better.” This was their reverence, the 
true face of piety (Sayyid, slightly re- 
worded). 
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[2] O you who have believed, raise not your 
voices above the Prophet's voice, nor speak 
aloud to him in talk,’ like the loudness of some 
lest your deeds collapse 


of you to others* - 
while you perceive not.° 


3. That is, do not shout out saying, 
“O Muhammad, O Muhammad,” 
or, “O Prophet of Allah, O Prophet 
of Allah,” or, “O Messenger of Allah, 
O Messenger of Allah” (Ibn Jarir). 


It seems several events took place that 
could be connected to the revelation 
of this passage. (Bukhari for instance 
has the following: Qurtubi), 


J hig ói ogi as j KE Gf oi 3 
ie upi Was BS BN gos jabs Ši 
CS ale fol tee gly alo i Te oh 
E i gl wt 3 ear Gis Í áb Ha 
bety gab JU SI jen BM 5uahs ei 
G J6 SE YOST all Soi Jus 
Jats aus 3 PA FE Car 25 
ÍÓ oN Sigel ls Y gaT ‘ll gig ái 
Bt doo At Ís ptt g OTS ath gi 
Agents É BS GNI ols Ax, pling athe 
Ibn Abi Mulaykah says that the 
two good men Abu Bakr and 
‘Umar were almost destroyed 
when they raised their voices in 
the presence of the Prophet at 
the time the Ban Tam im del- 
egation arrived. One of them 
suggested Al-Aqra’ b. H abis of 
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Banu Muj ashe as suitable for 
leadership, while the other sug- 
gested another man — N afe` said 
he could not remember his name. 
Abu Bakr told 
you mean nothing but to oppose 
me. “Umar replied, No, I didn’t 
mean that at all’ They both raised 
their voices and Allah revealed, 
“Do not raise your voices above the 
Prophet’ voice..” Ibn Zubayr added 
that thereafter “Umar spoke to 
the Prophet in such low tones 
that he had to ask him to repeat 
(Ibn Jarir, Sayyid). 


In this context there is another re- 
port which comes from ibn Shim as, 
he from his father. He said, “When 
this Ayah was revealed Th abit b. 
Qays sat down in the street weeping. 
` Asim b. ‘Adiyy happened to pass 
by and asked him why. Th abit said 
that perhaps the Ayah about not rais- 
ing voices above that of the Prophet 
was revealed to warn him, as he was 


“Umar, ‘It seems 


a man of loud voice, and so, a man 
of the Fire. While ` Asim went to 
the Prophet, Th abit went home and 
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said to his wife Jam ila, a daughter 
of ‘Abd Allah b. Ubayy b. Sallul to 
close the door of the stable behind 
him and nail it, which she did. He 
said he would not come out until the 
Prophet ordered him released. On 
the other side ` Asim reported to the 
Prophet that Thabit thought he was 
of the Fire. The Prophet told him to 
fetch him. ` Asim went to the same 
spot and not finding him there went 
to his house. There his wife Jam ila 
told him the story. ` Asim removed 
the nails and took him to the Proph- 
et. He told him, ‘Are you not satis- 
fied that you should live praised, die 
as a martyr and enter Paradise?” Ac- 
cordingly, reports says he died fight- 
ing the apostates in Yam amah (Ibn 


Jarir, Qurtubi). 


A shorter version of this report is in 
Bukhari, Muslim and others. 


Qurtubi adds: When the Muslims 
met Musaylimah the Liar’s men in 
battle, initially they faced defeat. Th 
abit and S alim (the freed slave of Abu 
Hudayfah) said, “This is not how 
we used to fight during the Proph- 
et’s life.” Then they dug themselves 
into a pit and fought on until both 
were martyred. It was then that the 
famous incident of Abu Bakr acting 


upon a dream took place. What hap- 


pened was that Thabit was wearing 
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an expensive coat of mail. Someone 
passed by after his martyrdom and 
took it off. Th abit appeared in an- 
other Muslim’s dream and told him 
to inform Khalid about what had 
happened. He identified the person 
and the place where his coat of mail 
could be found. He also told this 
person in his dream not to dismiss it 
as a mere dream but rather to inform 
Abu Bakr to pay back such and such 
a loan that he had left behind him by 
disposing off the coat of mail. Khalid 
retrieved the coat of mail and Abu 
Bakr got the “testament after death” 
executed. 


Scholars have said that raising voices 
near the Prophet's grave is similar to 
raising voices in his presence when 
he was alive (Qurtubi, Ibn Kathir). 


Bukhari reports that ‘Umar ibn al- 
Khattab heard raised voices of two 
men in the Prophet’s mosque. He 
asked them, “Do you realize where 
you are?” Then he asked them where 
they were from. They said they were 
from Taif. He said, “If you had been 
an inhabitant of Madinah, I would 
have got you whipped” (Ibn Kathir, 
Sayyid). 

4. Asad comments: “While this re- 
lates in the first instance to the 
Prophet (saws), it may also be taken 
to apply to any supreme leader of the 
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[3] Verily those who lower their voices in the 
presence of the Messenger of Allah’ are the 
ones whose hearts Allah has tested for piety.’ 
For them is forgiveness and a mighty reward. 


[4] Surely those who shout out for you from 
without the apartments,’ most of them do not 


understand.’ 


community (amir al-muminin) who 
acts as the Prophet’s successor (Khal- 
ifah) and rules in his name, i.e., un- 
der the aegis of Islamic Law.” 


5. (A Muslim needs to be careful 
about what he utters speaking out 
only the truth. The dissolution of 
deeds can take place without a man 
realizing it).A hadith of Bukhari says, 


J6 flog ole ti Me oil cé ih le 
AY 8) obs, fo tay eS ech $y 
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The Prophet (saws) said, “A man 
speaks out a word of Allah’s ap- 
proval without paying much at- 
tention to it, but Allah raises his 
ranks thereby. Conversely, a man 
speaks out a word of Allah’s dis- 
approval without paying any at- 
tention to it but Allah sinks him 
into Hellfire because of it” (Ibn 
Kathir). 


6. The main point is reverence of the 
Prophet which scholars deserve af- 
ter him. It is reported of Ibn ‘Abbas 
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that he would go to Ubayy’s house 
for learning the Qur’an, but would 
not knock at his door; rather wait for 
him to emerge. When Ubayy asked 
him why he would not knock, Ibn 
‘Abbas replied that a scholar among 
his people is like a Prophet was 
among his Companions (Alusi). 


7. The meaning given by Muja- 
hid and Qatadah is that Allah (swt) 
tried these people and purified their 
hearts, just like, Ibn Jarir adds, gold 
and silver are heated on the fire to 
remove impurities. 


8. The textual word “hujrah” is any 
piece of land that is surrounded by 
a wall or fence. (It may or may not 
have an apartment within: Au.). Ac- 
cordingly, a walled land for keeping 
camels is also a “Aujrah” (Qurtubi, 


Alusi). 
Hujurat al-Nabiyy: 
The Prophet (saws) had nine “hu- 


jurať for his nine wives. ‘Ata al- 
Khurasani said that the “hujurat” 
were walled with frond (date-palm 
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branches), and a thick-hair cloth- 
curtain hung on the doors. Reports 
in Bukharis Adab al-Mufrad, Ibn 
Abi Dunya and Bayhaqi tell us that 
the Aujurat were also covered from 
outside with hair-cloth. The distance 
from the fence door to the door of 
the apartment was around 6-7 feet. 
‘The apartment itself was around 10 
feet by 7-8 feet. Hasan said that he 
used to enter the apartments of the 
Prophet’s wife during the Khilafah 
of ‘Uthman, and could touch the 
roof. They were all included into 
the mosque of the Prophet (saws) by 
the order of Walid b. ‘Abdul Malik, 
while the people were weeping. Sa‘ id 
b. Musayyib said, “By Allah, it would 
have been better if they had left the 


‘hujurat as they were in order to be 


a lesson for generation after genera- 


tion of Muslims to impress on them 
the kind of life their Prophet led.” 
Abu Umamah Sahl b. Hunayf is also 
reported to have made the same re- 


marks (Alusi). 


Ibn Kathir writes in his “A/-BidAyah 
wa al-NihAyah”: Walid b. ‘Abd al- 
Malik — the Umayyad Khalifah (d. 
131 A.H.: Au.) ordered ‘Umar b. 
‘Abd al-‘Aziz to pay the price and 
demolish the houses of the Prophet’s 
wives to widen the Prophet’s mosque. 
He gathered together the ten Fuqaha 
of Madinah and other scholars for 
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consultation. They disagreed with 
him saying that those were low-roof 
apartments made from very simple 
construction materials. So, they may 
be left as they are to be a lesson for 
the visitors, who might learn that pa- 
latial houses are for Pharaohs .. etc. 
‘Abdul * Aziz wrote back the consen- 
sus of the ten Fuqaha to Al-Walid but 
he insisted that they be demolished. 
So ‘Abdul ‘Aziz had no recourse but 
to demolish them. When the work 
was begun the Madinans and in par- 
ticular Banu Hashim began to weep. 
‘The general public too wept the way 
they had wept at the Prophet’s death 
(Au.). 


9. “To shout aloud to your Leader 
from outside his Apartments shows 
disrespect both for his person, his 
time, and his engagements. Only ig- 
norant fools would be guilty of such 
unseemly behaviour. It is more seem- 
ly for them to wait and bide their 
time until he is free to come out and 
attend to them. But, with the Mes- 
senger of Allah, much is forgiven 
that is due to lack of knowledge and 
understanding. In an earthly Court, 
ignorance of the Law excuseth no 
man. If a man behaved in that way 
to the General of an army or the 
Governor of a Province, not to speak 
of an earthly King, he would be laid 
hands on by the Guard, and could 
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[5] Had they observed patience until you came 
out to them," it would have been better for 
them.” And Allah is All-forgiving, All-kind. 


never gain the access he desires” (Yu- 


suf Ali). 


10. It is widely reported that this 
verse was revealed in response to an 
incident involving Al-Aqra* b. Habis 
of the Tamim tribe. He stood out- 
side the Prophet’s house and began 
shouting, “O Muhammad, O Mu- 
hammad.” (He had a few men with 
him and the Prophet (saws) was then 
in his noon siesta: Qurtubi). The 
Prophet (saws) came out and asked 
him what the matter was. Al-Aqra` 
said, 
rd 683 Oly on) GA Of Loe b 
“Muhammad. My praise is good 
and my curse is evil.” The Proph- 
et (saws) said, “Woe unto you 
man, that’s Allah,” and this verse 
was revealed (Ibn Jarir, Qurtubi). 
That is, that kind of description 
befits Allah (Au.). 


The above report is in Ahmed (Ibn 
Kathir), but in the opinion of Hay- 
thami it is quite likely to be Mursal 
(S ami). It is also in Tirmidhi who 
termed it Hasan Gharib (Au.). 
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11. It is said that the men so shouting 
impatiently, had gone to the Prophet 
(saws) to seek release of some of their 
men taken captive. The Prophet re- 
leased half of them on ransom and 
the rest free of cost. But, had they 
been patient, as the Qur’an said, it 
would have been better for them, 
for, the Prophet was likely to have 
freed all of them without ransom 


(Qurtubi). 


Alusi adds that subsequently the 
Tamimis and the Muslims gathered 
together in the mosque where a sort 
of competition took place between 
a poet (Zabarq an b. Badr) and an 
orator (` Utarid b. Hajib) from their 
side, while a poet (Hass an b. Th abit) 
and an orator (Thabit b. Qays) rep- 
resented the Prophet’s side. When it 
concluded their chieftain Aqra` b. H 
abis admitted that the Muslim poet 
and orator had defeated their poet 
and orator, and, in consequence, he 
and his tribal representatives em- 
braced Islam. 
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[6] O you who have believed, if there comes 
to you an ungodly (person)” with a piece of 
news, then investigate," lest you afflict a peo- 
ple unwittingly and then become, about what 


you did, remorseful.” 


12. The textual word is “fasiq” which 
has been understood here as “liar.” 
That was the opinion of Ibn Zayd, 
Mug atil and Sahl b. ‘Abdullah. 
Abul Hasan al-Warr aq defined “fa- 
sig’ as someone who commits sins 
openly while Ibn Tahir thought that 
it is someone who is not mindful of 
Allah (and hence not ashamed of 
himself: Au.) — Qurtubi. R aghib has 
said that “fisq” can involve minor as 
well as major sins and hence there 
are grades of “fisq”, “kufr being at 


its extreme end” (Alusi). 


13. Two verses later, the question of 
how to deal with warring Muslim 
factions is dealt with. At this point 
Allah impresses on us that most 
troubles start because of rumors. 
Hence this present verse (Shabbir, 
reworded). 


14. The following is reported as the 
context of revelation. The Prophet 
(saws) sent Wal id b. ‘Uqbah b. Abi 
Mu`ayt to Banu Mustaliq for collec- 
tion of zakah. He went up to them 
but when they came out to receive 
him, almost in joy, he thought that 
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they were going to attack him and 
so retreated hastily. (It is said that his 
tribe and Banu Mustaliq had some 
quarrels between them before Islam: 
Au.). Wal id returned to the Prophet 
(saws) and told him that they seem to 
have become apostates, had refused 
zakah, and had tried to kill him. On 
the other side Banu Mustaliq feared 
that there was something wrong in 
the man’s hasty retreat and sent a 
delegate on his heels. The Prophet 
(saws) asked them whether they had 
become apostates. They denied and 
explained what had happened, and 
Allah (swt) revealed this verse (Ibn 
Jarir, Qurtubi). 


Mujahid and Qatadah add (as in Ibn 
Jarir: Au.) that the Prophet (saws) 
had actually sent Khalid ibn Wal id 
after Wal id b. ‘Ugbah’s return who 
reported back that he had witnessed 
their adhan and salah (Ibn Kathir). 


The report about Walid is in Ahmed 
(Ibn Kathir). The narrative is in 
Tabarani while the narrators of 
Ahmed are trustworthy (Haythami). 
It was this Wal id, writes Zamakh- 
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[7] And be mindful that you have Allah's 
Messenger amongst you. If he were to obey 
you in much of the affairs, you would sure- 
ly suffer,” but Allah has endeared to you the 
Faith, decking it fair in your hearts, and has 
made detestable to you unbelief, ungodliness 
and disobedience”: they indeed, they are the 


rightly guided." 


shari, who when appointed as gover- 
nor of Kufa, led in Fajr Prayers and 
did four raka‘ah. Then he turned to 
the congregation and asked, “Shall 
I do more for you?” He was drunk 
and ‘Uthman removed him from the 
governorship. 


There are one or two other unpleas- 
ant stories about him, but some 
scholars have contended the reports, 
and since his name has not appeared 
in the Qur'an, nor in the hadith in 
deprecatory terms, Thanwi points 
out that it is not allowable to think 
of Walid as a fasiq (Au.). 


The Ayah tells us by implication, 
Razi, Qurtubi and Alusi write, that 
a single persons report (khabr al- 
wahid) is enough for acceptance of 
the news or a piece of information so 
long as he is not a fasiq (This estab- 
lishes the strength of Akhbar al-ahad 
of the Aadith literature: Au.). 
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15. As Allah said elsewhere (23: 71), 


2g lye! Gadd aslga GLI asl gle 

oe os 
“If the Truth were to follow their 
vain desires, surely the heavens 
and the earth and all there are 


within them would be corrupted” 
(Ibn Kathir, Shabbir). 


Qatadah is reported to have recited 
this verse and said, “Look, it were 
none but the Companions of the 
Prophet (saws); yet Allah (swt) said 
that if the Messenger followed their 
opinions they would be put to dif- 
ficulties. As for you, By Allah, you 
are worse than them in opinion, and 
less intelligent than them. Therefore, 
consult Allah’s Book for it is the only 
trustworthy source (Ibn Jarir, short- 


ened). 


16. Hence the Prophetic statement, 
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i.e., “He who is delighted with his 
good deeds and is distressed by 
his evil deeds is a believer.” (The 
report is in Tirmidhi who rated it 
Hasan Sahih Gharib (Au.). 


17. The disobedience here is in par- 
ticular reference to the disobedience 


of the Prophet (Ibn Jarir). 


18. “Fortunate indeed was the gen- 
eration among whom the Prophet 
of Allah walked in his daily life. His 
example was inspiring. Their inner 
Faith was dear to them; it was a thing 
to be proud of in their innermost 
hearts; and they loved discipline, 
obedience, and righteousness. No 
wonder all their other disadvantag- 
es were neutralised, and they went 
from strength to strength. Nothing 
but the Grace of Allah could have 
brought about such a result” (Yusuf 
Ali). 

It is reported by Imam Ahmed and 
Nas ai, (in his A/-Kadir) that after 
the pagans had withdrawn on the 
day of Uhud (another version says, 
the day of Hudaybiyyah: S ami), the 
Prophet (saws) said, “Line up so that 
I may praise my Lord.” So they fell 
in rows behind him and he made the 


following supplication, 
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“O Allah, all praise belongs to 
You. O Allah there is no with- 
holder of what You extend, nor 
an extender of what You with- 
hold; no guide to him whom You 
sent astray and no one to send 
astray him whom You guided; no 
bestower of what You deny and 
no denier of what You bestow; 
no one to bring nearer what You 
send away and no one to send 
away what You draw close. O Al- 
lah, extend to us Your blessings, 
mercy, grace and provision. O 
Allah I ask You the lasting de- 
light: those that do not shift, nor 
move away. O Allah, I ask You 
for blessings on a day of want, 
peace on a day of fear. O Allah, 
I seek Your protection against 
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[8] A favor from Allah and a bounty.” And 


Allah is All-knowing, All-wise. 


[9] And if two factions of the believers fight 
(among themselves), then make peace between 
them. Thereafter, if one of them rebels against 
the other,” then fight the faction that rebels 
until it reverts to the ordinance of Allah.” But 
if it reverts, then make peace between the two 
equitably.” And be just, surely Allah loves the 


just.” 


what you have bestowed on us 
and the evil of what you have de- 
nied. O Allah, endear the Faith to 
us, deck it fair in our hearts and 
make unbelief, impiety and dis- 
obedience detestable to us and 
make us of the rightly guided. O 
Allah, allow us die as Muslims, 
live as Muslims, and join us with 
the righteous ones: dishonored, 
and untried. O Allah, fight the 
unbelievers: those who cry lies 
to Your Messengers and prevent 
from Your path, and, place upon 
them Your abomination and 
Your torment. O Allah, fight the 
unbelievers from among those 
who were given the Book .. O the 
True God” (Ibn Kathir). 


19. If it is asked: this endearing of 
the faith, the detestation of unbelief, 
ungodliness and disobedience .. how 


did this all happen? The answer is: 
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this is a favor from Allah and His 
bounty (Ibn Jarir). 


20. What does rebellion against the 
other faction constitute? Ibn Jarir 
says it consists in refusing to accept 
the judgment by the Book while the 
other faction accepts it. 


And Ibn ‘Abbas has said that if the 
mainstream believers are to fight a 
rebelling party, it can only be done 
under the leadership of the Imam 
(the man heading the Muslim gov- 
ernment) — Ibn Jarir. 


It might also be noted that despite 
two Muslim factions coming to 
armed conflict with each other, Allah 
(swt) referred to them as believers, as 
against the Khaw arij for instance, 
who believed that a sinner involved 
in major sins is out of the bound- 
ary of Islam. This is confirmed by a 
hadith also. Once the Prophet (saws) 
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addressed from the pulpit while 
Hasan b. `Ali (a child) was with him. 
He pointed to Hasan and said, 


KS eg la OF a ately io sg 
“This my son is a true leader. 
Perhaps Allah will make peace 
between two huge Muslim fac- 
tions through him” (Ibn Kathir). 
The report is in Bukhari and the 
point is, despite the two factions, 
Iraqis and Syrians, who had ear- 
lier met in the battlefields several 
times, the Prophet (saws) referred 
to them as Muslims in his predic- 
tion (Au.). 


21. (This interference indeed is a reli- 
gious duty: Au.). The Prophet (saws) 
has said, 


ee ái Sys JG JG Be I Gos ll ie 
ia gles sf vei dist i Ber ale ál 
Catal gles Os hy ote Br Ís & 25 
fo tee AS JG ee ar Wb oE ó 

ipso GS Sys ss 


“Help your brother, whether an 
oppressor or oppressed.” A man 
inquired, “Messenger of Allah, 
I could help him if he was op- 
pressed. But what do you say if 
he happens to be the oppres- 
sor? How could I help him?” 
He answered, “Restrain him, or 
prevent him from oppression. 
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That would be helping him” (Ibn 
Kathir). 


22. Although several minor incidents 
took place, the major event to which 
the reference seems to be is as follows: 
Someone suggested to the Prophet 
(saws) that he should visit `Abdul- 
lah b. Ubayy. (This was previous to 
the battle of Badr: Au.). He started 
off (on a donkey, with a group of be- 
lievers on foot: Qurtubi). As he ap- 
proached him he found him sitting 
with a group of people (from Aws, 
Khazraj and Jews: Au.), Ibn Ubayy 
remarked, “Keep a distance from 
me. Your donkey’s smell is offensive.” 
(According to another report: “Don't 
blow dust into our faces”: Au.). At 
that one of the Ansar said, “By Allah, 
the smell of the Prophet’s donkey is 
better than your smell.” That angered 
some of Ibn Ubayy’s friends and they 
got divided into two groups (accord- 
ing to some reports, into Awsis and 
Khazrajis: Au.). Heated words led to 
blows and slippers into the hands. 
(The Prophet) prevented further vi- 
olence by cooling down the several 
factions and left: Au.). Allah (szw2) 
revealed this verse. It was of course 
a fight without arms (Ibn Jarir, Qur- 
tubi, Ibn Kathir). 


Muslim has a longer version contain- 
ing other details (Au.). 
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A few rules that are applicable to 
the situations where the mainstream 
Muslims fight a rebellious faction 
are as follows: No prisoners are to 
be taken from either side, women 
are not captured, booty cannot 
be seized, those fleeing cannot be 
chased, neither blood wit nor retali- 
ation can be demanded (because the 
aim of the war is not to annihilate 
the other party, but to bring it back 
to the mainstream: Sayyid). It is also 
agreed by consensus that the battles 
between the Companions (Jamal, Sif- 
fin or others), were either accidental, 
or results of ijtihad. Therefore, criti- 
cism of either those who participat- 
ed, or of those who refused to partic- 
ipate, is disallowed. Muslims cannot 
hold any grudge against any of the 
Companions because of the role he 
played in one of the battles between 
themselves because, although Talha 
and Zubayr were on the side oppos- 
ing `Ali, the Prophet (saws) had said 
about Talha that he is one of the in- 
habitants of Paradise. Similarly, `Ali 
said about the murderer of Zubayr 
that he was in the Fire. One of the 
scholars of the past generation was 
asked to give his opinion about the 
battles that the Companions fought 
between themselves. He replied, 
“My hands are free of their blood, 
why should I color my tongue with 
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it?” When Hasan al-Busri was asked, 
he said, “Ihe Companions of Mu- 
hammad were present, while we 
were absent, they knew while we are 
ignorant; when they arrive at a con- 
sensus, we follow them; and when 


they differ, we desist” (Qurtubi). 


Another incident is reported in this 
context. It seems there was an Ansari 
called `Imran with a wife called Umm 
Zayd. She wished to visit her folks 
but he prevented her by locking her 
in an upper chamber. She sent word 
to her folks. They brought her down 
to take her with them. The husband 
showed up and sought the help of 
his own folks. The two groups came 
to blows and this verse was revealed. 
The Prophet (saws) made peace be- 
tween them and the two agreed to 
accept Allah’s judgment (Ibn Jarir, 
Qurtubi, Ibn Kathir). 


“Individual 
quarrels are easier to compose than 
group quarrels, or, in the modern 
world, national quarrels. But the col- 
lective community of Islam should 


Yusuf Ali comments: 


be supreme over groups or nations. 
It would be expected to act justly 
and try to compose the quarrel, for 
peace is better than fighting. But if 
one party is determined to be the ag- 
gressor, the whole force of the com- 
munity is brought to bear on it. The 
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essential condition of course is that 
there should be perfect fairness and 
justice and respect for the highest 
principles; for Islam takes account 
of every just and legitimate interest 
without separating spiritual from 
temporal matters. The League of Na- 
tions failed because these essentials 
were absent and today the United 
Nations fails for the same reason.” 
(They make peace, but - being dis- 
honest - without justice, and so the 
quarrels linger on: Au.). 


Although in practice the issue can 
be quite complicated, the following 
Figh points may help understand a 
few situations: 


Abl al-Hall wa al-‘Aqd 


There can be no rebellion against 


an Islamic government established 
by consensus of the “ahl al-hull wa 
al-‘aqd’ (the releasing and binding 


authorities). 


The “ahl al-hull wa al-‘agd’ nomi- 
nate the head of the state: the “amir 
al-muminin.” The qualifications are: 
he should be a Muslim, knowledge- 
able of state affairs, sagacious, a man 
of courage and character, and loyal 
to the Ummah. (Although desirable, 
he need not be a scholar, nor pious; 


enough if he is not a fasiq). 


Anyone who nominates himself, or 


is desirable of the post is disqualified 
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by default unless nominated by the 
“ahl al-hull wa al-`aqd’ (whatever 


his sentiments vis a vis the post). 


The “ahl al-hull wa al-‘agd’ have the 
authority to remove the head of state 
and replace, by consensus, whenever 
they feel things are going awry. No 
one else nor any Body can remove a 
head of state, except those who have 
the appointing authority. 


Removal of the “amirul muminin” 
does not necessarily mean dismissal 
of ministers and high officials. The 
state keeps functioning and the tran- 
sition is smooth: only the top posi- 
tion undergoes replacement, (just 
like a multinational corporate busi- 
ness, which changes its CEO with- 
out disturbing any sector of the 
company). 


He in turn forms a “Shoura” (Advi- 
sory Council) to help him appoint of- 
ficials to run the affairs (but in prac- 
tice to fill in new posts, or remove a 
few erring ones hear and there). 


The Shoura may include such mem- 
bers of the “ahl al-hull wa al-‘aqa” 
who are ready to devote their time, 
whether on voluntary basis or at 
cost, to help the “amir al-muminin” 
in the affairs of the state: creating 
departments, department heads, re- 
placement of some, and so on when- 
ever the need arises. In other words, 
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the head of state has the authority to 
make his own choice on the basis of 
personal knowledge and that of the 
advisory council, where the posts in- 
volve national interests. 


Since the governing authorities in 
Islam do no more than implement 
the directives of the Quran and 
Sunnah, every department acts more 
or less autonomously, so long as in- 
structions contrary to the practice 
do not arrive from the top, i.e., from 
the “amir” (and not from the Shoura 
whose range of power does not go 
downwards, but only acts upwards). 


The “ahl al-hull wa al-‘aqd’ are 
Muslim leaders of the community 
and include: prominent scholars, 
tribal chiefs, social leaders, wealthy 
merchants, high-ranking officials, 
think-tanks, and other influential 
persons, but not artists, sportsmen 
and their like. They must necessary 
be “‘ad?’ that is, endowed with mor- 
al and religious uprightness, honesty 
and trustworthiness. Their job is to 
appoint an “amir” and help him in 
state affairs, when requested, but 
not to run the state. No one but the 
“amir” reports to them. In short, the 
Shoura is the Advisory Council and 


not the Governing Council. 


The “abl al-hull wa al-‘agd (the 
Advisory body) need not necessarily 
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consist of such individuals alone as 
described above, but may be com- 
prised of those who take active inter- 
est in community affairs, although 
the doors are open for anyone who 
qualifies. 


The “ahl al-hull wa al-`aqd can- 
not be elected by popular vote. They 
are the people who are there in the 
community, as a matter of fact and 
existence; such individuals who play 
their prominent role whether recog- 
nized by the common public or not. 


It is also not necessary, though desir- 
able, that every leading personality 
of the far-flung Islamic state should 
be consulted. If the local members of 
the “ahl al-hull wa al-‘agd’ should 
choose someone, the choice is bind- 
ing on all, unless there is protest, dis- 
agreement, and rejection by mem- 
bers of this class from other quarters 
of the state; in which case the body 
of the “ahl al-hull wa al-‘aqd” will 
have to be expanded to include all 
who qualify and are desirable of par- 


ticipation. 


The modern democratic system of 
election by popular vote does not 
meet with the Islamic requirement 
of nomination by the “ahl al-hull 
wa ahl al-‘agd’ although its legal- 
ity is established by another route as 
a tolerated evil. (It is another thing 
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[10] The believers are but brothers,” so make 
peace between your two (factional) brothers.” 
And fear Allah haply that you may be shown 


mercy. 


that it is not adequate. Democracy 
today is the elitist means of robbing 
a country’s resources. Like any other 
crime, Islam has no solution for po- 
litical crimes). 


No rebellion is allowable against an 
Islamic government that is estab- 
lished by the above process. Obedi- 
ence is binding on all. Bay`ah (oath 
of allegiance) of the amir by the 
common folk or the elite, is not an 
absolute necessity (Au.). 


23. Muslim has a hadith on the topic 
of justice. The Prophet (saws) said, 
ie ae bn ple dhl She cégek a" 
Saxe gill Sef $05 uls LES AD ond 
“Whe G5 egal A 3 
“Surely, those who render jus- 
tice will be on rostrums of Light, 
near Allah, on the right side of 
the Compassionate, the Most 
honored, the Exalted - and both 
His hands are right; those who 
are just when they judge while 
dealing with their homefolk, and 
while dealing with what they are 
given charge of” (Ibn Kathir). 
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24. The tie of brotherhood in Islam is 
stronger than the tie of brotherhood 
by lineage. This is because brother- 
hood by lineage is broken if religions 
are different while brotherhood of Is- 
lam remains even if the tie of lineage 
is broken. 


This was further emphasized by the 
Prophet (saws). He said, as in a tradi- 
tion preserved by Muslim: 


Nght V? rgling ale abl le ath Sys JU 
és Va dE Veg clasts Vs disó Ys 
LS BY Ste ais ph ch ob Rak 
Y ABZ Ys auis Y peal gl tual 
a ois 13 ii Ugh cose res 
sist sat Sf shy ot GS ee” rele 
‘hag 4 405 ale weed eG lath J. stall 


he es 


S] 


The Prophet (saws) said, “Do not 
envy each other, do not help raise 
prices up, do not carry ill will for 
each other, do not boycott each 
other, and let not some of you 
bid over (a commodity) already 
traded off to another; but rather, 
be Allah’s slaves, brothers unto 
each other. A Muslim is a brother 
of another Muslim. He does not 


A 
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[11] O you who have believed,” let not a people 
scoff at another;”’ may be they are better than 
themselves, nor should women (scoff) at other 


Bob th ASS Y AT Gl Le G 
clos Vp EH EE WS OF ot 


G Sow 


women; may be they are better than them- ¿R> WS ES: al SE sled of 
Ty hi Vy sa latas Y 
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selves.” Neither defame one another nor insult 
one another by (offensive) nicknames.” Evil is 
the ungodly name after faith. And, whoso re- 
pents not, those .. they are the evildoers. 
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wrong him, does not humiliate 
him, and does not look down 
upon him. Piety is here — point- 
ing to his chest, three times. It 
is enough of evil for a man that 
he should look down upon his 
brother Muslim. Everything of a 
Muslim is unlawful unto another 
Muslim: whether it is his blood, 
property or honor” (Qurtubi). 


Ibn Kathir adds the following: 


sais A Vs ais Y 7 Le aji ei a a 
“A Muslim is a brother of anoth- 


er Muslim. He does not wrong 
him nor forsake him.” 


Another report says, 


asl of g id Ou wall og g ah 
“Allah is in the aid of a slave so 
long as he is in the aid of his 
brother.” A third report says, 
gii akii jé ži pil, as) 65 3p” 
a alee As aCe s) 1a 
“Whoever supplicated for his 
brother in his absence, has the 


guardian angel say, ‘Amin! And 


229 


may you have similar (to it). 


But of course, ahadith on this topic 
are pretty many. We have presented 
here a few as a sample (Ibn Kathir). 


The above three ahadith are from 
Muslim’s collection (Au.). 


25. Yet another proof that factional 
Muslims fighting each other remain 
Muslims is in the following. ‘Ali 
was asked about those who fought 
against him, “Were they polythe- 
ists?” He replied, “No. It is polythe- 
ism from which they had fled.” It 
was asked, “Were they hypocrites?” 
He answered, “No, because hypo- 
crites do not remember Allah but 
little.” He was asked, “Then, how are 
they to be identified?” He answered, 
“Our brothers who rebelled against 


us” (Qurtubi). 


26. In the following few verses direc- 
tions are being given over the kind of 
interpersonal and social relationship 


that should be generated. Ibn Kathir 
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has the following from Ibn Majah, 
though he places it elsewhere in the 
Surah: 


TOER REE 
U) jks tay s ply ate ath o 
eae ably abel u ele cdi ghi 
Ae gab shah toh tous ae ob sully 

fea 4 ths Sf; 4059 alle eia 4028 at 


‘Abdullah ibn “Umar reports: 
“I saw the Prophet (saws) going 
round the Kabah and saying, 
‘How good you and your smell! 
How great you and greatness of 
your sacredness! But, by Him in 
whose hand is Muhammad’s life, 
surely the sacredness of a believ- 
er is greater with Allah than your 
sacredness, his property and his 
life; and that we are not to think 
of him but in good terms.” 


Bus iri has said that the chain of nar- 
ration has been questioned. One of 
the narrators was distrusted by one, 
although trusted by another hadith 
Doctor (Sami). 


27. It seems there were several inci- 
dents that provoked the revelation of 
this verse. One was that of Th abit 
b. Qays who had some hearing prob- 
lem so that when he came he would 
try and sit close to the Prophet (saws) 
to be able to hear him. Once he came 
late, but saying, “Open up, open 
up, 


moved forward until someone 
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refused to move saying, “You have 
found a place to sit, so why don't 
you take your position there?” Thab- 
it felt irritated and asked him who 
he was. The man identified himself 
saying that he was so and so, nam- 
ing his father. Thabit said, “But you 
are the son of so and so,” naming his 
mother. The man felt embarrassed 
and this verse was revealed. (Thabit 
said, “Hereafter I shall never pride 
on ancestry: Alusi). Dahh ak said it 
came down when the Banu Tamim 
delegate made fun of some of the 
poor Companions. Some say it was 
revealed when some people referred 
to ‘Ikrimah b. Abu Jahl as “the son of 
the Pharaoh of this Ummah.” Other 
reasons have also been put forward 


(Qurtubi). 


Mawdudi elucidates: “Mocking does 
not only imply mocking with the 
tongue but such things are also in- 
cludes as mimicking someone, mak- 
ing pointed references to him, laugh- 
ing out at his words, or his works, or 
his appearance, or his dress, or call- 
ing the people’s attention to a defect 
in him so that others may also laugh 
at him. All these forms of behavior 
are forbidden.” 


28. It is said that the verse was re- 
vealed because two of the Prophet’s 
wives made fun of Umm Salamah. 
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[12] O you who have believed, avoid much 
suspicion,” verily some suspicion is sin. And, 
do not spy,” neither backbite one another.” 
Would any of you like to eat the flesh of his 
dead brother?” So you abhor it. Therefore, fear 
Allah, surely Allah is Oft-turning, All-kind.** 


On another occasion some other 
wives made fun of her height. Yet 
others say that the context of revela- 
tion is ‘Aisha pointing to Safiyyah’s 
short height. Some others referred to 
her as the daughter of a Jew which 
brought down this verse (Qurtubi). 


29. Dabhak said that the Banu Sal- 
amah complained to the Prophet 
(saws) saying, “Messenger of Allah. 
You arrived in a situation when there 
was none among us but was given 
two or three nicknames. Now, when 
one of them was referred by a certain 
nickname, he felt insulted.” So Al- 
lah revealed this verse. Other reports 
suggest that this was a common prac- 
tice among the pre-Islamic Arabs. 
Nevertheless, the allusion here is not 
merely to nicknames. *Ikrimah, Mu- 
jahid and others have said that using 
such appellations as, “O Fasiq,” or, 
“O hypocrite,” or addressing a for- 
mer Jew or Christian as “O Jew,” or 
“O Christian,” or referring to some- 
one’s past after his repentance, etc., 


is also included (Ibn Jarir, Qurtubi). 
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The report is in Ahmed, Abu Daud 
and Tirmidhi who termed it Hasan 


Sahih. 


30. (A Muslim needs to be constantly 
on the guard lest he should fall into 
suspecting those who do not deserve 
to be suspected: Au.). 
ported to have said, “Do not fall into 
suspicion on the basis of a word that 


“Umar is re- 


comes out of a man’s mouth (errant- 
ly) except for giving him the benefit 
of doubt. You will discover that the 
uttered word is possible of a good 
interpretation.” However, when all 
evidences are there, wisdom requires 
that they be taken at face value as it 
happened during the governorship 
of Walid b. `Uqbah, when `Uthman 
(ra) was the Caliph. At that time of 
the incident, Ibn Mas`ud was the 
Exchequer under Walid b. `Uqbah 
himself. He (Walid) was brought to 
Ibn Mas`ud with his beard dripping 
wine. Ibn Mas`ud remarked, “We 
have been forbidden to spy. But if 
something appears right before us, 


then we go by it.” (Walid was called 
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back to Madinah and given lashes on 
the order of ` Uthman. Subsequently, 
after ‘Uthman’s death, Waleed re- 
treated to Al-Jazirah [Iraq], refusing 
to take part in the political struggle 
that ensued: Au.) — Qurtubi, Ibn 
Kathir, Alusi. 


There are, of course, several ahadith 
about entertaining good opinion of 
one another. One is from Bukhari 
(which Ibn Kathir quotes partially 
but we do it in full: Au.). It says, 


ó glas ale 1 leo cot pe ph SA of 
Wye V5 cud gái Shai p statis 25°) 
CRE Vy GAY 15s Ieee Vy AEE Vy 

es Ý S&S si ih Le yes 
Abu Hurayrah reports the Proph- 
et (saws) as having said, “Beware 
of suspicion, for suspicion is 
the worst of false tales. Do not 
spy, do not be inquisitive, do not 
catry mutual hatred, but rather, 
be brothers and let not a man 
propose after the proposal of a 
brother until he either marries or 
gives up” (Ibn Kathir). 


Another version includes a few other 
things as in Muslim and Tirmidhi, 


Mgt Vo datg Yo clei Vg dabis Y” 
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“Do not boycott each other, do 
not shun each other, do not bear 
hatred for each other, do not 
envy each other, but rather be 
slaves of Allah, brothers (unto 
each other); and, it is not lawful 
for a Muslim to shun his brother 
for more than three days” (Qur- 
tubi, Ibn Kathir). 


31. To be sure, annuls of history 
record that once when `Umar and 
‘Abd al-Rahman b. `Awf were pa- 
trolling the town, they passed by a 
house with lights on and emitting 
noises. `Umar suspected that they 
were drinking wine and asked ibn 
` Awf what should be their course of 
action. Ibn ‘Awf said they had good 
reason for punitive action. ‘Umar 
said, “But Allah has said, ‘Do not 
spy,” and moved on (Ibn Kathir, 
Alusi). 


(The following tradition recorded 
by Ahmed, Abu D ud and Nas ai 
throws light on the topic of spying: 
Au.): 
JU ple oy ae CIT > YS dl al oe 
glo Cis ahl Opty bliy WO} adel odi- 
peas oy fad Y SUB papisls bpi ed 
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Dukhayn told `Uqbah b. ` Amir, 
“We have neighbors who drink 
wine. I intend to call the police 
to arrest them.” He replied, “Do 
not do it. But, at best, admon- 
ish them and threaten them.” 
Dukhayn did it to no avail. So he 
went to ‘Uqbah to say, “I tried 
to prevent them, but no use. So, 
I think PI call the police now.” 
‘Uqbah said, “Woe unto you 
man, don’t do it. I have heard the 
Prophet (saws) say, ‘He who con- 
cealed a believer’s hidden weak- 
ness, is like he who gave new life 
to an infant buried alive in her 
grave.” (Ibn Kathir). 


Another report, preserved by Abu 


Daud has Mu’ awiyyah saying, 
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I heard the Prophet (saws) say, “If you 
pursued the people’s hidden affairs 
you will corrupt them, or, almost 
so.” Finally, Abu Umamah has a very 
pertinent report, also preserved by 
Abu D aud. It says, 


OV? su peg ale ail le soll os isli Jl 

“atás ËI o ig AA 15) aY 
“If a ruler pursues doubtful af- 
fairs of the people, he will cor- 
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rupt them” (Qurtubi, Ibn Kathir). 


32. Ibn Jarir presents a hadith in this 
context in words slightly different 
from what they are in Tirmidhi from 
which we reproduce here, 
Pegi Le bt Jay WS” dB HS UT ye 
ad OS 8, est Ju 855 G ST HS ju 
Oly ABE was coke Le ag OS 0} de tjai & 
E Mis Jb ap he | 
eee Fee Eade lia te gf JU 
The Prophet (saws) was asked, 
“What is backbiting?” He an- 
sweted, “That you should say 
something about your brother 
what he dislikes (to hear).” He 
asked, “What about when what 
I say is there in him?” He an- 
swered, “If what you say is there 
in him then you have done back- 
biting. But if it is not in him then 
you have slandered him.” 


It is also reported that a woman en- 
tered upon ` Aisha. When she rose 
up to go, she signaled with her hand 
to indicate how short she was. The 
Prophet (saws) told her, “You com- 
mitted backbiting against her.” (Ibn 
Jarir, Kashsh af, Ibn Kathir, Alusi). 
On another occasion when a man 
got up from the Prophet’s company, 
he evinced weakness. They said (after 
“Messenger of Allah, 
He replied, “You 


he was gone), 
how weak he is.” 
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ate your brothers flesh and have 


done him backbiting” (Ibn Jarir). 


Another report has “ Æisha reporting 
about herself in a hadith Sahih docu- 


mented by Tirmidhi: 

Edw, shat Gace Ó cal Jey p els CIE 
cs ID Jl Hei gs IS ASS ag 
“I said, ‘Messenger of Allah, Safi- 
yyah is a woman .. (pointing with 
her hand that she was so short)’ 
He answered, “You have adulter- 
ated (your talk) with a word (of 
such class) that had you adulter- 
ated it with sea water, it would 
have adulterated it.” 
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Otherwise, the sanctity of a Muslim 

remains as said the Prophet (saws) in 

a hadith of Muslim: 
tre shee Kogi gly gao 5p 
“Your lives, your wealth, your 
honor are all as sacred between 
yourselves, as this day of yours 
is 9th of Dhu al-Hiyah) in this 
month of yours (Dhu al-Hijah) 
in this land of yours (Makkah)”’ 
— Ibn Kathir. 


33. (Herewith a few ahadith on the 
ill effects of backbiting. One is in 
Ahmed. ‘Ubayd, the freed-slave of 
the Prophet (saws) reported that, 


However, there are situations in 
which making an unsalutary remark 
about a person is not counted as 
“ghibah” (backbiting). We have the 
example of the Prophet (saws) speak- 
ing of Mu‘awiyyah as poor, or Abu 
Jahm as violent, before Fatimah bint 
Qays when she consulted him after 
the two had proposed to her (Qurtu- 
bi, Ibn Kathir). Hasan (al-Busri) said 
that to mention someone given to in- 
novations (bid‘ah) unapprovingly, is 


not backbiting (That is, mentioning 
his bid‘ah: Alusi). Hasan also said 
that of three there is no backbiting: 
He who is given to following his base 
desires, he who commits major sins 
openly, and a tyrant ruler (Qurtubi). 


Al ib JB alp Ju obia ole £ oR 
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dl est OUST ted CMI J Ale} 


Two women fasted. A man came 
to the Prophet (saws) and said that 
there were two women who were 
fasting and that they were about 
to die from thirst. The Prophet 
(saws) ignored him, or perhaps 
remained silent. But he repeated, 
and I think said somewhat loudly, 
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“Messenger of Allah, the two are 
dead or very near to dying.’ He 
asked them to be brought. They 
came, and he asked for a goblet — 
or maybe a vessel. Then he said 
to one of them, “Vomit.” She 
vomited blood, puss, flesh un- 
til she had filled half the goblet. 
Then he asked the other to vomit 
and she vomited, blood, puss and 
blood-like flesh until she filled 
the goblet. Then he said, “These 
two abstained against what Allah 
has otherwise made lawful but 
fed themselves on what Allah 
has made unlawful to them. One 
of them sat down with the other 
and the two began to eat people’s 
flesh.” 


Albani declared the above report 
weak (Au.). 


(A report informs us that there 
were physical effects of sins that the 
Prophet (saws) and his men were able 
to sense: Au.). It is in Ahmed: 


A dee gil ge LS JG abl Le op ple ye 
D Jgwy J ia ii To wab hy ade 
cay oda l oda Le Og olwg ale ail Le 

aii ögle cgil 
Jabir b. `Abdullah said, “Once 
we were with the Prophet (saws) 
when a stinking smell arose. The 
Prophet (saws) asked, ‘Do you 
know what smell is this? It is the 
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smell of those who backbite the 
Muslims.” 


(Indeed, it is clear that no one’s, and 
not the slightest of backbiting is ac- 
ceptable in Islam, including any slip 


of the tongue: Au.). An incident 
recorded by Hafiz Diy auddin al- 
Magqdisi in his “A/-Mukhtarah” runs 
as follows: 
OS, jaw g Law eer eH odl CAI 
dy Usiewl Ld ae fey ea SS Ul ew 
PY Ua colaasld aaj lia ol YL Loeb Lib s cg 
OL ra fab clng ale abl le ail Spy cs 
Jl Abst OLS LEE pry SK UI 
sè CL ral guy y Y cololad Lat! Lid] 
al ody condi silly Lal p J feas 
guy b LI pared YU LSL Cy aot sY 
LS pirli ole JG at 
On the authority of Anas b. Ma- 
lik: The Arabs were used to serv- 
ing each other during journeys. 


(According to another report: on 
hire). Abu Bakr and `Umar had 
a man to serve them. The two 
slept. When they woke up they 
found that he had not prepared 
any food for them. They said, 
“This is a sleeper,” and woke him 
up. They told him to go to the 
Prophet (saws), say salam, and tell 
him that the two seek some dish 
(to eat bread with). He answered, 
“They have already had the dish.” 
So the two went up to him and 
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asked what dish was it that they (Another report evinces the Proph- 
had. He answered, “The flesh ets impatience: Au.). It says, (as in a 
of your brother’s flesh. By Him trusted report of Hafiz Abu Ya‘ a): 


in whose hand is my life, I can 
see his flesh between your teeth.” 
They said, “Seek forgiveness for 
us Messenger of Allah.” He said, 
“Ask him to seek forgiveness for 
you” (Ibn Kathir, Alusi). 


(How serious this moral failure is 
can be judged from the unusually 
harsh words that the Prophet (saws) 
employed while warning of the con- 
sequences of backbiting: Au.). Abu 
Barzah al-Aslami reports as docu- 
mented by Abu D gud, 
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He said, “O those who have 
believed with the tongue but in 
whose heart faith did not enter, 
do not backbite the Muslims, 
nor try to discover their hidden 
weaknesses, for whoever tried to 
discover their hidden weakness- 
es, will have Allah uncover his 
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Bara’ b. ` Azib said, “The Proph- 
et (saws) addressed us in (such a 
loud voice as to make) hear the 
virgins in their homes — or maybe 
he said, (from behind) their cur- 
tains — saying, ‘O those whose 
tongue has believed, do not 
backbite the Muslims nor try to 
discover their hidden weakness- 
es, for whoever tried to discover 
their hidden weaknesses, will 
have Allah uncover his hidden 
weaknesses. And, whosoever Al- 
lah began to uncover his hidden 
weaknesses, will be disgraced in 
the depth of his home” (Kash- 
shaf, Ibn Kathir, Alusi). 


(No wonder then that the punish- 
ment should be severe: Au.). The 


hidden weaknesses, will disgrace Prophet (saws) said as in a report of 
him in his own house” (Qurtubi, Ahmed, Abu D aud and others, 


Ibn Kathir). ere en ee 
Pee ier bs a 


hidden weaknesses. And, whoso- 
ever Allah began to uncover his 


3933 


Surah 49 


3934 


CAB prying pear Oped ole oe jab 
eat OMSL coll gs JG rr b Yia oe 

eeehe 3 Opeby pt 
On the authority of Anas b. 
Malik, the Prophet (saws) said, 
“When I was taken up (during 
the Night Ascent), I passed by a 
people who had nails of copper. 
They were deep-scratching their 
faces and breasts. I asked, Who 
are these people, O Jibrail? He 
answered, “These are a people 
who eat other people’s flesh and 
indulge in their honor” (Qur- 
tubi, Ibn Kathir). 


Another incident brings out the hei- 
nousness of backbiting more telling- 


ly. It says, 
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cee osluly ae yi h 
Ma`iz went up to the Prophet 
(saws) and said, “Messenger of 
Allah! I have committed forni- 
cation.” He ignored him until 
he repeated four times. When it 
was the fifth time he asked, “Did 
you fornicate?” He said, “Yes.” 
He asked, “Do you know what 
fornication is?” He answered, 
“Yes. I went into her unlawful- 
ly the way a man goes into his 
wife lawfully.” He asked, “What 
exactly do you mean by saying 
this?” He answered, “I want you 
to cleanse me.” The Prophet 
(saws) asked him, “Did you insert 
your that into hers it until it dis- 
appeared like a needle in a Kohl 
bottle?” He answered, “Yes.” So 
the Prophet ordered him stoned 
to death. Then the Prophet heard 
one of his Companions saying to 
another, “Look at this man. Al- 
lah covered him but he would 
not spare himself until he had 
to be stoned to death like a dog,” 
The Prophet (saws) stayed quiet. 
Then he walked by until he came 
across the carcass of a donkey 
with its legs up. He inquired, 
“Where is so and so?” The two 
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said, “Here we are O Messenger 
of Allah.” He said, “Get down 
and feast upon this donkey.” 
They said, “Messenger of Allah! 
May Allah forgive you, who will 
eat from this?” He said, “What 
you indulged in of your brother’s 
honor just now was worse than 
eating from a carcass. And, by 
Him in whose hands is my life, 
just now he is taking a dip in the 
springs of Paradise” (Qurtubi, 
Ibn Kathir). 


(That the Prophet was terribly upset 
with the two is apparent. But how 
hurt the two felt may be gathered 
from their words to him, “May Al- 
lah forgive you!” To this writer there 
is not a second occasion when some- 
body told the Prophet (saws), “May 
Allah forgive you.” Nonetheless, Is- 
lam remained and the relationship of 
love and trust between the Prophet 
and his Companions remained: de- 
spite things coming to such a pass, 
despite the Prophet’s application of 
the strictest standards of morality, 
and despite such harsh treatment 
he meted out to his Companions, 
who had the option of splitting away 
from him, to give us some idea of 
the true nature of this religion and 
the absolute sincerity of relationship 
between him and his followers, who, 
thus trained, then proceeded to es- 
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tablish the Kingdom of God never 
established before or after: Au.). 


34. Ibn Kathir writes: The question 
is, what should one do who did some 
backbiting? Should he seek the vic- 
tim’s forgiveness? The answer is, no. 
Perhaps telling him will cause him 
pain. But instead, it is advisable to 
speak well of the victim in the same 
assemblies where he spoke against 
him, to nullify the backbiting to the 
extent possible. Imam Ahmed has a 
hadith (both promising, as well as 
threatening, although the topic is 


not exactly the same: Au.), 


CoB ce sal oF GAN ll op 2 or Jee oF 
BO op A A P i ghey ade th de 


fy alia Ag Ach ok Ka dt Gx Ju ay 
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“ju G eh gs GE pe Lu 
The Prophet (saws) said, “Who- 
evet defended a believer from a 
hypocrite, will have (Allah) rais- 
ing an angel to protect his flesh 
on the Day of Standing in Hell- 
fire. On the other hand, whoever 
slandered a Muslim wishing him 
ill, will be held on the Bridge on 
Hell until he reproduces what he 
said.” 


The authenticity of this report could 
not be traced (Au.). 


Alusi adds that according to a hadith 
in Sahih of Ibn Hibban, it is not al- 
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lowed to backbite an unbeliever. It 
runs as follows: 


S : ef 5 5 S - 
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“Whoever made a Jew or a Chris- 
tian hear (what he does not like) 
will be in the Fire.” 


It appears that the above hadith is 
speaking of Dhimmis. Nonetheless, 
it does not apply to an unbeliever 
at war with Muslims. Imam Ghazali 
also wrote that it is not right to speak 
ill of an unbeliever in his absence. 


Another report, that of Abu D aud is 
on the authority of J abir b. `Abdul- 
lah and Ahy dlha Ansat. 
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The Prophet (saws) said, “No 
Muslim will insult a Muslim, in 
a situation where he is being in- 
sulted and his honor is being 
attacked, but Allah will humili- 
ate him in a situation where he 
would love to receive His help. 
And no Muslim will help another 
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Muslim, in a situation where his 
honor is being attacked and he 
is being insulted, but Allah will 
help him in a situation where he 
would love to receive His help” 
(Ibn Kathir). 


The Muslims of the past were quite 
careful about falling into this hei- 
nous sin. I (Qurtubi) heard Abu al-* 
Asim say, “I never did any backbit- 
ing since the time I came to know 
” Maym un b. Siy ah 
would not listen to anyone backbit- 
ing before him. He would forbid it 
or leave the place. ‘Umar is reported 
to have said, “Beware that you men- 
tion the people (in your assemblies), 
for it is a sickness. But make it a 
practice to mention Allah, for it is 
a cure.” Sufyan Thawri has said that 
the least of backbiting is to use words 
of double meaning. ‘Amr b. ‘Ubayd 
was told by some people, “So and 
so did your backbiting to the extent 
that we began to feel sorry for you.” 
He answered, “Let you feel sorry for 
him instead.” Someone told Hasan, 
“I hear that you have done my back- 
biting.” He answered, “You are not 
important enough for me to allow 
your person destroy my good deeds” 


(Qurtubi). 


its seriousness. 
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[13] O mankind, We have created you out of 
a male and female” and made you tribes’ and 
clans so that you may identify each other.” 
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Surely, the noblest among you in the sight of ÉI 3, Ei ail is asi ó 


Graae 


Allah is the most godfearing of you.” Verily, 


Allah is All-knowing, All-aware. 


35. Thus, men and women are treat- 
ed equal. Majid quotes a Western 
Christian woman writer: “Muham- 
mad is supposed to have inspired 
her docile acquiesce to faith to have 
denied her self-expression in compe- 
tition with men, and to have closed 
for her all doors which made spiritu- 
al and mental development possible. 
But this idea is contrary to fact ... 
On the advent of Mohammad the 
position of woman was not enviable. 
He found her to be little more than 
a chattel — a condition which was 
due in large part to the teaching of 
the Hebrew rabbis. The Hebrew re- 
ligion, which was practiced through- 
out the area into which Mohammad 
carried his teaching, had placed a de- 
cided stamp of inferiority upon her. 
She was inherited like any piece of 
furniture, and the heir could do with 
her as he pleased. She had no pro- 
tection, no recourse to law, no right 
of inheritance. That to the Prophet 
(saws) was a state of affairs no longer 
to be tolerated. He believed woman 
was to be the ‘equal sister of man,’ 


and determined to strengthen the 
Moslem state by forcing a recogni- 
tion of her equality ... He limited 
polygamy and abolished infanticide. 
He instituted the marriage contract, 
inheritance right, and the privilege 
of divorce for women, while he dis- 
couraged divorce as the behest of one 
or the other where difference could 
reasonably be dissolved. He estab- 
lished the principles of dowry and 
provided for the inviolable mainte- 
nance of part of it for the woman’s 
protection. He safeguarded her fur- 
ther by decreeing religious favor to 
those who would assist in the sup- 
port of widows and orphans. He 
recognized woman's earlier as well 
as contemporary contribution to 
civilization, and urged her highest 
development spiritually and morally 
as an asset to the State. This was in- 
deed a single advance in the thinking 
of that period, and a transformation 
in social custom which would be re- 
markable in any age.” (Miss Flory. 
The Muslim World, New York, Janu- 
ary 1940, pp. 16-17). 
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36. Qurtubi writes: “Sha‘b” (pl. 
shu‘ub) is the great mass of people 
of an area who trace their origin to 
a single man. Within it there can be 
several tribes. The structure is some- 
thing like this, with some differences 
over the arrangement, ‘ashirah being 
the lowest and smallest denomina- 
tion: 

-inil -adii oat a ad 

maalle asl! 

Thus, writes Alusi, Khuzaymah 
were Sha`b, Kinanah were qabilah, 
Quraysh were ‘imarah, Qusayy were 
batn, Hashim were fakhidh, and 
‘Abbas was fasilah. 


Alusi does not mention ‘ashirah, as 
the word suggests, is perhaps for a 
family of around ten twenty people. 


Today, Sha‘ is used in the sense of 
nation, e.g., Sha‘b masri, meaning, 
the Egyptian people, but this was 
not the original meaning. Originally 
it belonged to an organized system 
as against today’s disorganized and 


chaotic societies organized on the 


basis of wealth, race, language, color 
and region. Naturally, it remains in- 
coherent so that an individual can- 
not bank upon anyone but himself. 
Modern nationalistic societal orga- 
nizations are disintegrative systems 


(Au.). 
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37. That is, know each other as to 
who belongs to whom and how they 
are related to each other. 


38. Majid quotes a Western scholar: 
“No consideration of birth, or race, 
or color, or money, have prevented 
a man from rising to the post for 
which it had been recognized that he 
was fit. Zaid, the Prophet’s freedman, 
led his armies in war ... A dynasty 
of Circassian slaves ruled Egypt for 
a century before its conquest by the 
Ottoman Turks, and it is said that 
Christians from the Caucasus were 
glad to be carried off as slaves to 
Egypt because each one felt that he 
might rise to be sultan.” (Bosworth 


Smith, p. 250). 


Bukhari preserved a hadith in this 
context. It is on the authority of Abu 
Hurayrah, 
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The Prophet (saws) was asked, 
“Who is the most honorable 
among the people?” 
sweted, 


He an- 
“The most pious of 
them is the most honorable of 
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them.” They said, “O Prophet, 
we are not asking about such a 
man.” He said, “Then the most 
honorable of the people was 
Yusuf, a Prophet of Allah, son 
of a Prophet, son of a Prophet, 
son of Allah’s Friend (Ibrahim) .” 
They said, “It is not about him 
that we ask.” He said, “Then pert- 
haps it is about the Arab roots 
that you are asking.” They said, 
“Yes.” He answered, “Those of 
you who were good in the pre- 
Islamic times are good in Islam, 
if they acquire understanding” 
(Qurtubi, Ibn Kathir, Alusi). 
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Another report is from Bazzar: 


a pS” ileg ale he Sl Sgn) JG 
Lh Og res ash oida Ole oye GLE poly pol 

OIL ops Sls a de osai iS gf 
The Prophet (saws) said, “All of 
you are from Adam and Adam 
was created out of dust. People 
should desist from priding by 
their forefathers or they will be 
more dishonorable in the sight 
of Allah than dung beetles” (Ibn 
Kathir, Alusi). 


The above report has been thought 
weak, but a longer report in Abu 
Daud has been treated as trustwor- 


(A man’s worth is not by any physical thy (Au.). 


property, but by the moral and spiri- Another report comes to us from no 


tual condition: Au.). Says a hadithin Jess than Abu Lahab’s daughter Dur- 
Muslim, rah. It says, as in Ahmed with a good 


ale dl be abt dys JB ÓG SRA Uf oe 
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The Prophet (saws) said, “Verily, 
Allah does not look at your faces, 
nor at your wealth but looks at 
your hearts and deeds.” He ad- 
vised Abu Dharr in words, 


OF Y age Vy GAT ce nH Ged Che BI 

Set adai 
“Beware. You are no better than 
a white or a black man unless you 
are better than him in godliness” 


(Qurtubi). 


chain of transmission, 
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A man got up and asked the 
Prophet (saws), “Who is the best 
of the people?” He answered, 
“The best of the people is the 
most learned, the most godfear- 
ing, the most to be enjoining vir- 
tue, the most to be prohibiting 
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vice and the most to be joining 
the kin.” 


Finally, we have the Prophet’s own 
preference. ‘A’isha reports, 


Ct et poling ale al che al Spy oaei L 
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“Nothing ever of this world 
pleased the Prophet (saws), nor 
did anyone please him ever, ex- 
cept aman of piety” (Ibn Kathir). 


Haythami remarked about the above 
report that except for Ibn Lehi‘ yah, 
(whom some thought as weak) the 
rest of the chain is of trustworthy 
narrators (Au.). 


Hence we find, continues Ibn 
Kathir, that when ‘Abdul Rahman 
heard one of the Banu Hashim say, 
“I am closer to the Prophet (saws),” 
he remarked, “You might be closer to 
him by blood ties, but there are oth- 
ers who are closer than you.” 


Yet another narrative from Abu 
D gud is brought to us by Abu 
Hurayrah: 


Al-Hujurat 


e- Ál Sey Ju :JG 2 5 g! $ 
of 2 > él > 
AB jea je BI OL ielea adle Al 


bY ery FEES ime wns Casal 


so £ 2 “ A pd “ s 

\ y EH) 2b se af 

caol pN a te prs HY oH 
* 


2 a t baza e 2 s 
wrod Je Sa) cols cw pola 
e3 Ios rS e ee 


E EET 
oh EH! oa i de ol S 
"2 gall Ah 
The Prophet (saws) said, “Surely 
Allah has removed from you the 
divisions of the times of Igno- 
rance, and priding over the ori- 
gins. (Now it is either) a believing 
pious man, or a corrupt wretch- 
ed person. You ate from Adam 
and Adam was from dust. Men 
should give up priding by peo- 
ple of the past - who are indeed 
coals upon coals in Jahannum — 
ot they will be more odious in the 
sight of Allah than a dung-beetle 
that pushes the stinky-filth with 
its nose” (Au.). 


The above statement also speaks of 
the Prophet's keen observational 
habit. It is not a common sight in 
the field to spot a tiny beetle pushing 
a ball of dung (Au.). 
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[14] The Bedouins say,” ‘We have believed.’ 
Say, “You have not yet believed; but rather 
say, “We have surrendered.” Faith has not yet 
entered your hearts.” If you obey Allah and 
His Messenger, He will diminish not aught of 
your deeds. Verily, Allah is the All-forgiving, 
All-kind.” 


[15] Only those are believers who believed in 
Allah and His Messenger, then did not fall 
into doubts, and fought with their possessions 
and their persons in Allah’s path. Those, they 
are the truthful ones. 


[16] Say, ‘Will you inform Allah of your re- 
ligion, while Allah knows whatever is in the 
heavens and whatever is in the earth? And Al- 
lah is knowing of all things.’ 
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39. Qatadah explained that the refer- 2 hag ale ar Le a dys aps 
ence is not to the Bedouins in gen- gusa 
eral, but to a few tribes in particular. i 
Indeed, Allah Himself said about 
some of the Bedouins (9: 99), 
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i.e., “And of the Bedouins are some 
who believe in Allah and the Last 
Day, and treats what he spends as 
a means of nearness to Allah” (Ibn 
Jarir). “The Prophet (saws) gave to a 


40. In this context we have a report few peeple [while ae aei 


(in Bukhari: Ibn Kathir) which re- 
corded Sa‘d as saying, 


eos ál jas i” ate Bier dee Bs 
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ting by] but not to a particular 
man whom I thought was better 
than the rest. I said, ‘Messenger 
of Allah, what about so and so? 
By Allah, I think he is a believer 
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[17] They mention it as a favor on you that sg. %4 $ by aget sja a 2 
they have embraced Islam.” Say, ‘Count not aa : F PA a 
your Islam as a favor on me. But rather, Allah 5 s Si SE ik an oly 
counts it as a favor on you that He led you to g) ve insole sas Ol ou 
belief, if you are truthful.’ 


[18] Verily, Allah knows the Unseen of the  aiNig oiui CSE als a bl 
heavens and of the earth. And Allah sees what  ” eo ee 

VAS Oglasd G yes abl 
you do.’ 4 4 P 


(mu'min? He answered, ‘Or per- declaring Islam, although faith did 
haps a Muslim.’ So I stayed qui- not enter your hearts. This is because 
et for a while but what I knew nothing less than Islam was accept- 
about him got the better of me. able of the Arabs of the Peninsula. 
So I repeated, ‘Messenger of Al- Says a report, 

lah, what about so and so? By Al- 
lah, I think he is a believer.” He 
answered, ‘Or perhaps a Mus- 
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the better of me. So I repeated, “I have been ordered to fight the 
‘Messenger of Allah, what about people until they say, “There is no 
so and so? By Allah, I think he is deity save Allah.’ Once they have 
a believer? The Prophet (saws) re- said, “There is no deity save Al- 
peated his reply. Then he added, lah, they will save their lives and 
‘Sa`d. I give to a man despite an- their properties from me, except 
other being dearer to me in fear for their tights, while their reck- 
that Allah will thrust him into the oning is with Allah (Ibn Jarir). 


Fire?” (That is, if not given, he The report is in Bukhari (Au.). 


ight fall into Aur: Au.). 
might fall into kufr. Au.) 42. It seems Banu Asad were one of 


The above report is in the Sabihayn those who said to the Prophet (saws), 
(Ibn Kathir). “(After all) we are those who did 
41. That is, you have sought to save not fight you like others who fought 
your skins and your properties by you” (as if they did a favor to him) 


Al-Hujurat Surah 49 


- Ibn Jarir. It is also said that when seems to be poor, and Shaytan speaks 
the Prophet (saws) heard their words, by their tongue,” and Allah (swt) re- 
he remarked, “Their understanding vealed this verse (Ibn Kathir). 
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Qaf 


Makkan 


IN THE NAME OF ALLAH, THE KIND, 


THE COMPASSIONATE 


[1] Qaf. By the Glorious Qur'ān.? 


[2] Nay, but they wonder that there has come 
to them a warner from among themselves. So 
the unbelievers said, “This is a strange thing.’ 


[3] ‘What, when we are dead and become dust? 


That is a distant returning.’ 


1. There are three opinions. One, 
Qaf is one of the names of Allah, 
second, it is one of the names of the 
Qur'an, and third, it is the name of 
a series of mountains (Tabari). But 
the third is an Israeli report and not 
worth considering (Ibn Kathir). 


Qurtubi and Ibn Kathir present a 
few reports to show that the Prophet 
(saws) used to recite this Surah dur- 
ing a variety of public appearances 
such as during Friday sermons, in 
‘Eid Prayers, etc. A report in Mus- 
lim says, 
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On the authority of Umm 
Hisham, she said, “We shared 
our bread-baking oven with the 
Prophet’s for some two years, and 
I did not memorize this Surah Qaf 
but taking it from his mouth. He 
would recite it every Friday on 
the pulpit while addressing the 
congregations.” 


2. “Majid (translated as ‘Glorious’) 
is one of the beautiful appellations 
of the Qur'an. Its glory is that of the 
rising sun: the more it rises on your 
mental and spiritual horizon, the 
more you are lost in admiration of its 
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[4] We know what the earth diminishes of 
them.’ And with Us is a preserving Book. 


[5] Nay, but they laid the lie against the Truth 
when it came to them, and so they are in an 


affair confusing.* 


[6] Have they not considered the heaven above 
them how We have constructed it, decorated 


it? and that it has no cracks?° 


[7] And the earth, We stretched it, and cast 
therein pegs, and made grow therein of every 


beautiful kind. 


glory. Its meanings are manifest and 
inexhaustible. The greater your expe- 
rience, the more light is your spiritu- 
al eye able to bear. And in that glory 
is a beauty that none can tell who has 
not experienced it in his soul. It is in 
itself the proof of the mission of the 
holy Prophet” (Yusuf Ali). 


3. That is, Allah knows what of their 
body the earth consumes [and what 
is left out: Au.], and it is recorded in 
a book that preserves well (Ibn Jarir, 
Qurtubi, Ibn Kathir); and, therefore, 
why should He, who knows where 
every atom of a dead man’s dust lies, 
have any difficulty in resurrecting 
him? (Au.). 


4. “If they deny what has been made 
clear to them, their minds must nec- 
essarily get into confusion. All na- 
ture declares the glory and goodness 


Qaf 
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of Allah. Revelation explains the in- 
equalities of this life and how they 
will be redressed in the Hereafter. If 
they do not accept this, they are not 
in a logical position. They cannot 
reconcile the known with the un- 


known” (Yusuf Ali). 


5. Yusuf Ali again: “The greatest phi- 
losophers have found a difficulty in 
understanding the skeptical position 
when they contemplate the wonder 
and mystery of the skies with all the 
countless beautiful stars and plan- 
ets and light in them, and laws of 
order, motion, and symmetry, that 
respond to the highest mathemati- 
cal abstractions without a flaw. Can 
blind Chance give rise to such condi- 
tions?” 


6. In the language of science, this re- 
fers to the homogeneity prevalent in 


Qaf 


the universe; that is, on a large scale, 
the universe is similar and symmet- 
ric, no matter in which direction 
we look. This has been a problem 
in cosmology and a challenge to the 
Big Bang theory. This theory states 
that the universe can be traced back 
in time to a compressed form at 
Planck time 10-43 s, at Planck temp. 
1032 K, and Plannk density 1097 
kg. m-3. At that time the universe 
blew up releasing pure energy. After 
a microsecond of the Big Bang event, 
the newly formed universe consisted 
of protons, neutrons, electrons and 
their antiparticles. This was the re- 
sult of cooling. Within a second, all 
antiparticles had been annihilated, 
as also muons and positrons, leaving 
only protons, electrons, neutrons, 
neutrinos, photons and gravitons. 
This is the matter that coalesced as 
it further cooled to form atoms, ele- 
ments, cosmic dust, stars and galax- 
ies, while the universe kept expand- 
ing, which it still does. 


Now, if the universe did start from a 
single invisible point of energy com- 


pressed to an unimaginable degree 
measurable as 1097 kg. m-3 at an 
equally unimaginable temperature 
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1032 K, just before it blew up, which 
assures haphazard dispersal of matter 

. if that really is true, then how do 
we explain at the galactic level the 
homogeneity of the universe, now as 
large as 15 billion light years across? 


To explain with a simple example, ifa 
little bomb is exploded, the material 
that is released from within the bomb 
cannot be predicted to be present in 
equal quantity in all directions. Of 
course, this is not a precise example, 
because, the Big Bang only released 
energy. This energy coalesced into 
matter over a period as the universe 
cooled. What is inexplicable is that 
when matter that was spread over 
one million light years or so, it co- 
alesced in such perfect manner that 
we ended up with equal amount of 
matter no matter where we look. In 
the language of the Qur’an, it has 
no crack or flaw. Who did it? A few 
scientists have the answer, but they 
do not have the courage to say so in 
public. Perhaps because a priest nev- 
er betrays his ignorance to his par- 
ish when it comes to an ecclesiastical 
matter. Today’s scientists occupy the 
position of priests of the past (Au.). 
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[8] As an insight and a reminder for every oft- 
turning slave.’ 
[9] And We sent down out of heaven water, 


blessed; and made to grow thereby gardens 
and the grain for harvest. 


[10] And tall palm-trees with spathes, piled 
one upon the other. 


[11] As provision for the slaves, and We gave 
life thereby to the earth after its death. Even so 
(will be) the emergence.® 


[12] Cried lies before them the people of Nuh, 
the Companions of the Well,? and Thamud. 


[13] And “Ad, Firawn and brothers of Lut. 


[14] And the Companions of the Thicket, 
and the people of Tubba’."' Each one laid the 
lie against the Messengers, so the threat came 


Qaf 
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to be fulfilled. 


7. That is, he who turned to Allah 
often (Au.). 


8. That is, emergence from the graves 


(Au.). 
9. “Russ” is for an unplastered well. 


‘Ikrimah and Mujahid said that the 
allusion is to the well in which the 
unbelievers of the time killed the 
Messenger sent to them (Ibn Ja- 
rir). Shafi‘ Deobandi believes that 
As-hab al-Russ were the remnants of 
the people of Thamud. Dahh ak said 
that when the latter were destroyed, 
Saleh (asws) moved out with 4000 
of his followers to a new location 


in Hadrmawt, and camped near a 
well. Subsequently a town developed 
around. After Saleh’s death, newer 
generations reverted to paganism. 
Allah (swt) sent them a Messenger, 
but they killed him, so they were de- 
stroyed. 


There have been several other opin- 
ions. See Surah 25, note 41 of this 
work. 


10. That is, the people of Shu‘ayb 


who lived near a thicket. 


11. See Surah 44, note 27 of this 
work for identification of Tubba’. 
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[15] What, were We wearied by the first cre- 
ation? Nay, but they are in a confused doubt 


about a new creation. 


[16] Indeed, We have created man and know 
what his inner self whispers to him.” We are 


closer to him than the jugular vein.” 


12. In this context Allah knows that 
the inner-self whispers disbelief into 
the mind, saying, Resurrection and 


Reckoning is a far-fetched idea (Au.). 


13. In Arabic, every artery in the 
blood-circulation system is known 
as “habl.” Two such major arteries 
were thought to be in the neck while 
two near the heart, and the allusion 
could be to any one of them. The im- 
portant point is, Allah (swt) is closer 
than whatever is closer to man in his 


body (Shafi‘). 


Ibn Jarir does not explicitly discuss 
who is meant by the pronoun “We.” 
But the explanation that he offers 
implies, quite clearly, that it is Al- 
lah who is meant. His explanation of 
the whole verse is, “That is, We have 


greater power over his jugular vein, 


and closer to it in Our mastery over 
it than he.” But Ibn Kathir, perhaps 
in his attempt to escape from ideas 
of anthropomorphism, incarnation, 
unionism, or Transcendent Unity of 
Being (wahdatu al-wujud), asserts — 


without the support of an authority 
- that by “We” it is angels that are 
meant, those who write men’s deeds. 


However, we do not see why accept- 
ing the apparent meaning should 
necessarily entail the implicated 
meanings. Today’s scientific advances 
are showing that the physical world 
is so complicated as to defy explana- 
tion. There are theories for instance 
which say that there could be mul- 
tiple universes around us, in various 
dimensions, but which we cannot 
observe because of the dimension- 
al problem. It is conjectured that 
our own universe might be passing 
through another, invisible universe. 
The nature of the Divine, His Pres- 
ence, His Attributes, and His mode 
of contact with the humans, will 
never be understood by those barred 
from sighting Him in this world. We 
might as well leave the words as they 
are - unexplained (Au.). 


Zamakhshari, Razi and Qurtubi ac- 


cept the pronoun as referring to Al- 
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[17] When receive the two receivers, sitting by cks cned\ 6 ozi Eko 3 


the right and by the left." 


lah, and explain that the allusion by 
nearness is to knowledge. ‘That is, He 
is closer to man in knowledge than 
his jugular vein. 

Mufti Shafi‘ explains that Allah’s 
contact and communion with man 
is something that can only be felt but 
whose nature cannot be explained. 


He said (96: 19), 
Lf Als 
“Prostrate yourself and get closer” 


The Prophet (saws) said in the cave, 
during His Hijrah journey as in the 
Qur’an (9: 40), 
tes & by 
“Rest assured, Allah is with us.” 


Musa (asws) had assured his people 
(26: 62); 


J ce of 


which is to say, “Surely, my Lord is 
with me.” A hadith says that man is 
closest to Allah during his prostra- 
tion. Thus, Allah’s nearness is estab- 
lished, but how? This cannot be es- 
tablished for sure. 


Majid’s comment is as follows: “That 
is the exact relationship in Islam, 


QV Sag Suds 


between God and man. Of course, 
there is no identity between the two: 
we remain ourselves, and He the 
great Other. Yet His communion 
with us is of a more intimate nature 
than is that of ourselves with us. The 
verse also does away entirely with the 
idea of God being remote and unap- 
proachable, and stresses His all-per- 
vading character and His intimacy 
with His creator.” 


14. The allusion is to the two angels 
appointed to write down all that a 
man does. The one on the right re- 
cords good deeds while the other on 
the left records evil deeds. The one 
on the right has the command over 
the other. So that, when a man com- 
mits evil, he says to the one on the 
left, “Wait, do not write. Maybe he 
will repent.” (Zamakhshari: “Wait 
for seven hours”). The two change 
their shifts with two others every 
twelve hours. Thus, in sum, four 
angels are involved. Ibn ‘Abbas said 
that the four also guard the person 
(Ibn Jarir, Qurtubi, Ibn Kathir). 


The angels write down every syl- 
lable that one utters, every little ac- 
tion that issues. Imam Ahmed b. 
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[18] Not a word he utters,” but by him is an 


observer ready."° 


[19] Then the death’s agony comes in truth.” 


That is what you were shunning. 


Hanbal was heard moaning dur- 
ing his illness. When Ta us came to 
know, he remarked that angels write 
down even one’s moaning. It is said 
that thereafter Ibn Hanbal was not 
heard moaning until his death (Ibn 
Kathir). 


It is said that the recording angels 
part company only when one goes to 
the water closet or is in intercourse 


(Zamakhshari). 


‘There are various suggestions about 
how many angels are actively in- 
volved with an individual. But that 
the guardian angels are different 
from those that keep records, has 
consensus over it. The following 
Quranic Ayah (13: 11) should not 
lead to confusion, 
ct Sgbis ail oeg a Co Ce Cline d 
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“For him there are successive 
(angels), before him and behind 
him, guarding him by Allah’s 
command” (Alusi). 


15. Yusuf Ali comments: “Then each 
‘word’ spoken is taken down by a 
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guardian (raqib). This has been con- 
strued to mean that the guardian only 
records words, not thoughts which 
are not uttered. Thoughts may be 
forgiven if not uttered, and still more 
if they do not issue in action. At the 
stage at which we clothe a thought 
in words, we have already done an 
action. The Recorders mentioned in 
the last verse make a complete Re- 
cord, in order to supply motives and 
springs of action, which will affect 
the degrees or status in the Hereaf- 
ter. The three together, individuals or 
kinds, make the honourable Record- 
ers, Kiraman Katibin, (plural, not 
dual number) mentioned in lxxii. 
11.” 


16. That is, never are the two angels 
fatigued, bored, or unprepared to re- 
cord the happenings. They are ever 
fresh, ever attentive (Au.). 


17. Majid writes: “... in addition 
to its other meanings, (aqq) also 
means, ‘A necessity, or requisite, 
thing. A thing or an event that is de- 
creed or destined.” 
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[20] And the Trumpet is blown,” that is the awe ag Gu apa) 3 aes 
day of threat." OY 


[21] And every soul shall come, with ita driv- iés Glo ak WB AS Seles 
er and a witness.” gyp 


[22] You were in heedlessness of this, there- GS Mia ea ale o es A 
fore, We have removed from you your cover- Sus ṣyd Soe bs és 
ing, so, sharp is your sight this day. gy Ye 


No one can escape the agony of gas jó wh Sus chug cle oy Le i 
death. ‘A’isha reports that at the time lke fi Le si ais i 
of his death the Prophet would dip 


his hand in a bowl of water near him, “How should I relax when the 
bearer of the Trumpet has 


placed the Trumpet on his lips 
and awaits attentively as to when 
will he be ordered to blow, so 
that he can blow.” As if this was 
“There is no deity save Allah, a bit tough on his Companions, 
surely death has its agonies.” so he told them, say, 

Then he rested his hand in a fixed LIS iN gle c hS pay dil Laem 
position and began to say, “To 

the company on High,” until the “Allah is sufficient for us, and 
soul was withdrawn and his hand a good ‘Trustee, upon Allah 


fell down (Qurtubi, Ibn Kathir). We have placed our trust” (Ibn 
Kathir). 


rub his face and say, as in Bukhari, 
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18. That will be another day of great 
consequences. The Prophet said, as 19. That is, the day has come when 
in a hadith of Tirmidhi rated by him the threats of punishment will be 
and Haythami as Hasan: fulfilled (Au.). 
wet cs salu ale ti Se Al 425 Jt 20. ‘Uthman ibn ‘Affan (and many 
4 sy pails srl pel ERER others of the Salaf ) is reported to 
uke Je fis aus 1K ples ply si, have said that two angels will accom- 
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[23] Said his intimate companion,” ‘This is ee eee ee ee 
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[25] Every resolute hinderer of the good, ag- bce, oL O ág 
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[26] Who set up with Allah, another god. So È aug STG abt es oe si 
cast him, you two, into a severe torment.’ gy 1% LA li 


[27] His intimate companion” shall say, Our it S; KAREE EEY 
Lord, I did not make him insolent, but he was ~ í í 
in a distant error.” 


[28] He will say, ‘Dispute not before Me, for I SS EA 185 Go phe y Jů 
sent you beforehand the threat. gy Aw Legh 
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pany man throughout the Field of | The Prophet (saws) said, “A 
Resurrection: one driving him, and neck will rise from the Fire say- 
another a witness to his deeds (Ibn ing, ‘This day I have been given 
Jarir, Qurtubi, Ibn Kathir). charge of three: every tyrant, ev- 
eryone who set a deity along with 
Allah, and he who killed a soul 
without any cause. Then it will 
22. “‘Atid”: that is, (a record) well encircle them and cast them into 
prepared, ready for presentation. The the depth of Hell.” 

allusion by “this” is to the book of 
deeds, and the speaker is the angel. 


21. This is one of the two angels who 
used to keep the record (Au.). 


25. “Transgressor” does not seem 
to express the understanding of the 
23. That is, “You, the two angels.” Salaf as in Ibn Jarir. They explained 
24. A pertinent hadith is in Ahmad “mu ‘tadd’ as someone who breaks 
and is sort of acceptable by Hay- the boundaries of moral rectitude 
thami’s standards: in his behavior, talk, and personal af- 
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[29] The word is not altered with Me,” and I 


am not at all unjust to My slaves.’ 


[30] The day We shall say to Jahannum, ‘Are 
you filled?’ And it shall say, ‘Is there any 


more?” 


[31] And Paradise shall be brought nigh to the 


godfearing, not afar. 


was appointed to accompany the 
man because of his evil ways of life, 


as Allah (swt) said (43: 36): 


gh Clad d B ya! SS ye Ted ony 

cid 
“And, whoso turns a blind eye to 
the remembrance of the Com- 
passionate, We assign over him a 
devil, who is then his close com- 
panion” (Au.) 


27. While several other meanings are 
possible, presented by several com- 
mentators, one allusion seems to 
be to the decision to the effect that 
those who committed Association 
will not enter Paradise (Au.). 


28. The textual word is 
meaning, a great wrongdoer, and one 


“zallam” 


possibility for using this exaggerated 
form is that, “Had I punished the 
innocent, I would surely be a great 


wrongdoer” (Zamakhshari). 


Qaf 
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Zarkashi has in his “Al Burhan fi 
‘Ulum al-Quran” stated that an- 
other possible meaning is, had Allah 
(swt) been a wrongdoer, He would 
have been so to a great degree, since 
all His Qualities reach the high- 
est degree of perfection. Hence the 
exaggerated form zallam and not a 
mere zalim (Au.). 


29. This questioning and answering 
will be after the Judgment is over, 
and all those destined to enter would 
have entered the Fire. Yet, enough 
space will be there for it to ask, “Is 
there any more,” meaning, “I have 
plenty of vacant space.” We have a 
hadith on the authority of Anas, 
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The Prophet (saws) said, “It (Ja- 
hannum) will be continuously 
fed with (people) but it will keep 
saying, ‘Is there any more,’ until 
the Lord of the worlds will place 
His gadam in it so that it will fold 
upon itself and say, ‘enough, 
enough, by Your Power and 
Similarly, Paradise will 
keep having empty space until 
Allah will create a new creation 


Honor.: 


and make them live in the empty 
parts of Paradise” (Ibn Jarir). 


The above hadith is in the Sahihayn 
(Ibn Kathir). 


Another /adith on this topic is as fol- 


lows: 
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On the authority of Abu 
Hurayrah, the Prophet (saws) 
said, “Paradise and Hell disputed 
before their Lord. Paradise said, 
(in effect), My Lord, what is with 
it that none enters into it but the 


weak and the fallen ones. Hell 
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will say, ‘I have been honored 
with the proud ones.’ Allah (sw) 
will say to Paradise, “You are My 
mercy. And He will say to Hell, 
“You are My torment, that strikes 
whomsoever I wish. And both of 
you will have their fillers’ Then 
he said, “As for Paradise, Allah 
does not wrong anyone of His 
creation. He will bring forth for 
the Fire, whom He will, and they 
will be cast into it but it will keep 
saying, ‘Is there any more, until 
He places His qadam into it and 
it will be filled, some of it fall- 
ing upon other and it saying, 
‘enough, enough, enough.” 


The above Aadith is in Bukhari (Ibn 
Kathir). 


Qurtubi explains that the /adith 
may not be understood in the light 
of apparent words, which could be 
misleading to those who are poor in 
language. The “gadam” of the text 
means “presentation” and not foot. 
That is, Jahannum will not be filled 
until Allah consigns it to more ma- 
terial, perhaps other creations who 
will finally fill it. Some versions use 
the word “ijl” but which does not 
mean “leg” but, as pre-Islamic poeti- 
cal examples show, it means “a huge 
number.” That is, a huge number 
will be placed into Jahannum after 
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[32] This is what you were promised: for every bas vil JS Drea i KE 
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penitent, keeper (of his covenant).°° 


which alone it will be filled. Indeed, 
this is supported by a passage within 
the hadith which says, “Paradise will 
remain having empty places until Al- 
lah creates a new creation to fill its 
empty space.” 


Alusi presents the above discussion 
but believes that the interpretation 
of the “qadam” (lit., foot) and “rij? 
(lit., leg) as offered by the Sufis is 
more attractive which is: treat them 
as allegorical expressions of Allah’s 
Power. 


We might present an interesting 
anecdote here. Tantawi Jawhari (d. 
1940) has stated the following in his 
26-volume Jawahir fi Tafsir al-Qur’an 
al-Karim: During a visit to Germany, 
he happened to be in the company of 
a group of Orientalists. (Those were 
days when the Orientalists held sway 
over the Arabic literary studies). One 
of them asked him whether, (being a 
scholar of that stature), he believed in 
the miraculous nature of the Qur'an 
and whether he too thought it was 
inimitable. When he replied in the 
affirmative, they smiled the smile of 
half pity, half amusement. So he sug- 
gested that they hold a little test. Let 


them make an eloquent sentence in 
Arabic, experts as they were, to say 
that Hell is very large. 


So they made a variety of high sound- 
ing sentences all saying that Hell 
was very large. When they had done 
their best, he asked them whether 
they were through or needed time to 
improve upon their sentences. They 
said they were through. So he said, 
“Now, listen to how the Qur’an has 
put it.” Then he recited this verse, 
“The day We shall say to Jahannum, 
‘Are you filled?’ And it shall say, ‘Is 
there any more?” 


He says they were thrilled and ad- 
mitted that it was truly a profoundly 
eloquent way of saying that Hell is so 
large (that despite billions of people 
having gone in, it should have space 
for more) - Au. 


30. That is, one who keeps the prom- 
ise of submission that he made to 
Allah (swt) when he testified to the 
“kalimah” (Ibn Kathir, reworded). 


‘Abd b. ‘Umayr said that “hafiz” is 
someone who does not rise up from 
an assembly without seeking Allah’s 
forgiveness (Qurtubi, Ibn Kathir). 


Qaf 
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[33] Who feared the All-compassionate in the 
Unseen,” and came with an oft-turning heart. 


[34] “Enter it, in peace. This is the day of eter- 


nity.’ 


31. That is, he fears Allah in his open 
and in his secret. Hence the Prophet’s 
words (about one of the seven who 
will be in the shade of ‘Arsh) that he 
remembered Allah in his private, and 


it filled his eyes (Ibn Kathir). 


Mawdudi adds that the combina- 
tion of fear and Allah’s Attribute of 
mercy, indicates that the man’s fear 
of Allah, rather than that of anything 
else dominates his life, and that the 
thought that Allah is All-compas- 
sionate does not lead him to audac- 
ity to sin. 


Yusuf Ali adds: “The description of 
the Righteous is given in four mas- 
terly clauses: (1) those who turned 
away from Evil in sincere repentance; 
(2) those whose new life was good 
and righteous; (3) those who in their 
innermost hearts and in their most 
secret doings were actuated by Allah- 
fearing love, the fear that is akin to 
love in remembering Allah under 
His title of ‘Most Gracious; and (4) 


who gave up their whole heart and 


being to Him.” 


32. (It is impossible to be living in 
this world and imagine the kind of 
life one will enjoy in Paradise). Abu 
Sa‘eed al-Khudri reports that the 
Prophet said, 
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“In Paradise, a man will rest in a 
certain position for seventy years 
before making a move. A woman 
will come and nudge him on his 
shoulder. He will see his face in 
her cheek brighter than a mirror. 
The most insignificant of the 
pearls on her will make the east 
and the west shine. She will greet 
him with a Salam to which he will 
respond and ask, ‘Who could you 
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[35] For them therein whatever they desire, 
and with Us there is yet more.” 


[36] And how many generations We destroyed 
before them who were stronger than these in 
seizing. Then they went about in the land; was 
there any asylum?” 


[37] Surely in that is a reminder to him who 
has a heart, or he gave the ear while he is at- 
tentive.» 


[38] We created the heavens and the earth and 
what is between them in six periods,” and no 
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weariness touched Us.°’ 


be?’ She will reply, ‘I am the ma- 
gid? She will have seventy cloaks 
on her, the least of them like 
pink garments from Tuba. He 
will cast his eyes until he will see 
her calf-bone marrow from be- 
hind them. She will be wearing a 
crown of which the most insignif- 
icant pearl will make shine what 
is between the east and the west” 
(Ibn Jarir, Ibn Kathir). 


(The above hadith, traceable to 
Ahmed, was declared Hasan by Hay- 
thami: Au.). 


33. It has already been discussed 
earlier (Yunus, verse 26) that the al- 
lusion by “more” is to the Beatific 
vision in Paradise. Our Lord will 
reveal Himself to the inhabitants of 
Paradise every Friday (Qurtubi, Ibn 
Kathir). 


ray 


34. This has been understood in two 
ways. One, faced up with chastise- 
ment, (or after their civilization was 
destroyed: Asad) they escaped into 
the lands in search of a place of es- 
cape, but where was the asylum? Sec- 
ond, they went about in the lands for 
trade and commerce, and, in today’s 
language, made good money, mak- 
ing them proud. But when the pun- 
ishment came, they found no asy- 
lum. Razi and Qurtubi both accept 
the possibility of the two meanings. 


35. That is, he is attentive with both 
his mind and heart when presented 
with the message (Au.). 


36. Since there were no days and 
nights of the present 24-hour cycle 
at the time of creation, the textual 
“ayyam” has to be rendered as phas- 
es, or periods (Au.). 


Qaf 


[39] Observe patience then over what they say 
and glorify your Lord with praises before sun- 


rise and before sunset.°* 


[40] And in a part of the night (also) glorify 


Him, and after the prostrations.* 


Dahhak said that the “yawm” of that 
time was equivalent to a thousand 
years (Ibn Jarir). 


37. Qatadah said that the Jews and 
Christians claimed that Allah (swð 
created the heaven and earth in six 
days from Sunday to Friday, was 
tired and so took rest on the seventh 
day viz., Saturday. Allah revealed this 
verse to refute them (Ibn Jarir, Razi, 


Qurtubi, Ibn Kathir). 


38. Ibn Kathir comments that until 
the Night Ascent only two Prayers 
were statuary: one before sunrise and 
the other before sunset, while the 
tahajjud Prayers were obligatory on 
the Prophet alone. 


Also, there is a hadith in Bukhari 
and Muslim in connection with this 
Ayah. 
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Jarir b. “Abdullah says, “We were 
with the Prophet. He looked at 
the full moon and said, ‘You will 
sutely see your Lord as you see 
this moon, without doubting 
your sight of Him. Therefore, 
if you can avoid not missing the 
Prayer before the sunrise and be- 
fore it sets, then do it’ Then he 
recited this Ayah.” (Qurtubi, Ibn 
Kathir). 


39. `Ali, Abu Hurayrah, Hasan b. 
‘Ali, Ibn ‘Abbas, ‘Ikrimah, Muja- 
hid, Sha‘bi, Awza`i, Qatadah and 
others are reported to have said that 
by “adbar al-sujud” the allusion is to 
two cycles of Prayer after Maghrib. 
After stating their opinions, Ibn Ja- 
rir remarks that although the appar- 
ent meaning seems more reasonable, 
(that is, chant Allah’s praises after 
every prostration, i.e., Prayers), the 
weight of the authorities behind the 
first opinion forces us to accept it as 
the true interpretation. 
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[41] And listen on the day when a caller will 
call out from a close quarter.” 


[42] The day they will hear the blast in truth. 
That is the day of emergence. 


[43] Indeed it is We who bring to life and deal 
death, and to Us is the homecoming. 


[44] The day the earth splits asunder (letting 
them) hurrying forth.” That is a gathering 
easy for Us. 


[45] We know very well what they say. But 
you are not over them a compeller. There- 
fore, remind by the Qur’an one who fears My 
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threat. 


Qurtubi and Ibn Kathir mention 
both the interpretations. 


40. Ka‘b al-Ahbar is reported by Qa- 
tadah as having said that an angel will 
call out from top of the Rock in Bayt 
al-Maqdis, which happens to be the 
centre of the earth (Ibn Jarir, Kash- 
shaf, Qurtubi, Ibn Kathir, Alusi). 


‘The above statement could be traced 
to Ahmads Fadail al-Sahabah, but 
whose authenticity could not be es- 


tablished (Au.). 


Qurtubi names the angel as either Ji- 


bril or Lsrafil. 


41. The first to appear as the earth 
splits will be our Prophet as stated in 


Kiop 


a hadith preserved by Muslim (Qur- 
tubi, Ibn Kathir). 


The above two construct the events of 
the Last Hour of this world as some- 
thing like this: First Allah will send 
down rains. With them the bodies 
will begin to grow like the seed be- 
gins to grow with water. Then Jsrafil 
will blow out the souls through the 
Trumpet. By then the bodies would 
be fully formed. The souls — dancing 
about like bees - will be commanded 
to enter into their bodies. The Trum- 
pet will be blown a second time. The 
earth will split asunder, and they will 
begin to hasten to the Court of Jus- 


tice.. Cc 
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IN THE NAME OF ALLAH, THE KIND, 


THECOMPASSONATE 


[1] By the scatterers that scatter." 
[2] And the carriers of the loads.’ 
[3] And those gliding with ease. 


[4] And the distributors by the command.* 


1. A variety of reports ending with 
‘Ali ibn abi Talib convey us his opin- 
ion that the allusion is to the winds. 
This was also the opinion of Ibn 
‘Abbas and Mujahid (Ibn Jarir, Razi, 
Qurtubi, Ibn Kathir). 


2. This refers to the clouds that carry 
loads of water (Razi, Qurtubi, Ibn 
Jarir). 


3. The allusion is to ships. Another 
opinion is that it is planets that are 
meant that glide by smoothly (Ibn 
Jarir, Qurtubi, Ibn Kathir, Alusi). 


4, `Ali said that it is angels that are 
the point of reference (Ibn Jarir); 
they distribute provision, rains, and 


other things (Zamakhshari). 
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Qurtubi, Ibn Kathir and Alusi write: 
Bazzar, (Dara Qutni, Ibn Marduwayh 
and Ibn `Asakir reported through 
Sa`id ibn al-Musayyib: Alusi) that a 
man called Sabigh (a Tamimi: Qur- 
tubi), asked `Umar about the mean- 
ing of these four verses. He told him 
that if he had not heard the inter- 
pretation from the Prophet himself, 
he would not tell him. He explained 
to him, as the man kept asking one 
question after another, that the first 
Ayah referred to winds, the second to 
clouds, third to ships and the fourth 
to angels. Then ‘Umar ordered the 
man whipped with a hundred lashes 
and placed in house arrest. When 
Sabigh recovered from the lashes, he 
got him whipped with another hun- 
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dred. Then he got him sent to Abu 
Musa al-Ash‘ariyy ordering him not 
to allow the man to mingle with 
people. (He was actually a chieftain: 
Qurtubi). The situation remained 
until the man went up to Abu Musa 
and swore that he felt his heart filled 
with true faith. So Abu Musa wrote 
to ‘Umar adding his own testimony 
after which ‘Umar allowed the man 
company of other Muslims. It is ap- 
parent that the man was not seeking 
knowledge from ‘Umar when he 
aired those questions, but rather, sar- 
castically questioning the credibility 
of the Qur'an. 


Ibn Kathir remarks: The incident is 
well reported in hadith and historical 


works, although not without some 


weaknesses. 


In view of other opinions reported 
about the four verses above, we might 
consider the weight of Asad’s follow- 
ing note, which is one of the several 
possibilities mentioned by Imam 
Razi. Asad writes: “These symbolical 
epithets, consisting of adjective prin- 
ciples without any mention of the 
nouns which they qualify, have been 
variously interpreted by the early 
commentators; but since there is con- 
sensus of opinion regarding the first 
of these participles — adh-dhariyat—as 


denoting “‘dust-scattering winds, we 
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may assume that the other three re- 
late to different phases or manifesta- 
tions of the same phenomenon (Razi) 
— namely, to the life-giving function 
of the combination of winds, clouds 
and rain — pointing, symbolically, to 
the miraculous creation of life as such 
and, thus, to existence of a conscious, 
purposeful Creator.” 


Yusuf Ali’s deeper insight placed at 
the start of the Surah is worth quot- 
ing: “Winds may blow strong, and 
scatter particles of dust far and wide; 
but they do not diminish by one 
jot the substance of Allah’s material 
creation; on the contrary they help 
to readjust things. They reshape the 
configuration of the earth; in the 
vegetable kingdom they carry seeds 
about and plant new seeds in old 
soils; in the region of air they pro- 
duce mighty changes in tempera- 
ture and pressure that affect animal 
and vegetable life; they carry the 
moisture of equatorial Africa to the 
parched plains of India; and so on. 
Yet they are just one little agency 
showing Allah’s working in the mate- 
rial world. So in the spiritual world. 
Revelation works mighty changes; it 
may be resisted, but the resistance 
will be swept away; it ever points to 
the one Great Final Event, ‘to which 
the whole Creation moves’.” 
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[5] Surely, what you are promised is true.° 


[6] And that the reckoning has to occur. 


[7] By the heaven of pathways.° 


[8] Indeed, you are at variance in your utter- 


ances.’ 


[9] He alone is deluded away from it who has 


been deluded.® 


5. “That which ye are promised: the 
Promise of Allah about Mercy and 
Forgiveness to the Penitent, and Jus- 
tice and Penalty to the Rebellious, 
the promise of the Hereafter: the 
promise that all does not end here, 
but that there is a truer and more 
lasting world to come, for which this 
is but a preparation” (Yusuf Ali). 


6. Another interpretation for the tex- 
tual “hubuk” (sing. habikah) by au- 
thorities such as Ibn ‘Abbas, Sa`id b. 
Jubayr, ‘Ikrimah, Hasan and others 
is that it refers to the heaven's deco- 
ration with stars, and its splendorous 
arrangement (Ibn Jarir, Qurtubi, Ibn 
Kathir). 

Dahhak was of the belief that the 
word “bubuk” is for pathways (Qur- 
tubi). 

Yusuf Ali again, “The study of the 
numerous regular orbits of the plan- 
ets and irregularly regular orbits of 
comets, and the various motions, vis- 
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ible or invisible, of the fixed stars or 
revolving stars, form in themselves a 
network of knowledge or science, of 
a highly technical nature; the highest 
astronomy or mathematics can only 
barely reach its fringe. But these have 
all a fixed Plan and Purpose under 
Allah’s Dispensation. In them variety 
leads to Unity. In contrast look at the 
confused medley of doctrines, views, 
and dicta put forward by the Scep- 
tics, as described in the next verse.” 


7. That is, you hold discordant opin- 
ions about the Qur’ān, some believ- 
ingin it, others rejecting it. Or, some 
saying about the Prophet that he is a 
soothsayer, others that he is a poet, 
yet others that he is a sorcerer and 
so on, (or ‘whether or not there is 
life after death, whether God exists, 
whether there is any truth in divine 
revelation, and so forth’: Asad) - Ibn 
Jarir and the rest of commentators. 


8. That is, he alone is turned away 
from the Qurān who has been 
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[10] Destroyed be the conjecturers.? 


[11] Those who are in flooded confusion, heed- 


less. 


[12] They ask, ‘When will be the day of reckon- 


ing?’ 


[13] The day they will be roasted on the Fire."° 


[14] “Taste your torment. This is what you 


were seeking to hasten.’ 


[15] Surely, the pious shall be in gardens and 


springs. 


[16] Receiving whatsoever their Lord gave 
them.” They were good-doers before this. 


turned away (by Allah because of his 
wrong choices: Au.) - Ibn Jarir. 


Zamakhshari states another possibil- 
ity: He alone turns away from the 
Qur'an who has been turned away, 
that is abandoned by the people be- 


cause of his lies. 


Or, perhaps, he alone is turned away 
from the Qur’an who is turned away 
because he succumbs to the forces of 
evil (Au.). 


9. Mawdudi comments: “Here the 
Qur’an is warning man of an im- 
portant truth. To judge or make an 
estimation on the basis of conjecture 
and speculation in the ordinary mat- 
ters of worldly life maybe useful to 
some extent, although it would be 
no substitute for knowledge, but it 
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would be disastrous to make esti- 
mates and give judgments merely 
following one’s own conjectures and 
speculations in questions of such 
fundamental and important nature 
as, whether we are, or are not, re- 
sponsible and accountable to anyone 
for the deeds and actions of our life- 
time, and if we are, to whom are we 
accountable, when and what shall be 
the accountability, and what will be 
consequence of success or failure of 
that accountability.” 


10. When “fatana” is employed in 
association with gold it would mean 
that it is being heating up on the fire 
to cleanse it of impurities (Qurtubi 
and others). 


11. Ibn ‘Abbas explained that they 
were those who received the com- 
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[17] Little of the night would they sleep.” 


[18] And by the dawn they sought forgive- 


ness.” 


mandments of their Lord (in glad 
obedience) - Ibn Jarir. But Ibn Kathir 
finds fault with the chain of narra- 
tion and prefers to think that the 
Ayah is speaking of the great bless- 
ings that believers will receive from 
their Lord in Paradise. 


Zamakhshari thinks that the refer- 
ence is to the grateful attitude of 
the believers in this world. They 
took whatever came their way of the 
world, little or more, gallantly, with 
perseverance, uncomplainingly and 


thankfully. 


12. Ahnaf b. Qays used to say, “They 
(the Salaf) slept not in their nights 
except a little, and I am not one of 


their kind” (Ibn Jarir, Ibn Kathir). 


Herewith a hadith on the importance 
of Prayer deep in the night. It is from 
Tirmidhi who declared it Sahih: 
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‘Abdullah b. Salam said, “When 
the Prophet arrived at Madinah, 
the people crowded around him. 
I too went to see him. When his 
face became visible to me I knew 
that it was not the face of a liar. 
The first thing that he said was, 
‘People. Spread Salam, feed the 
food, and Pray while the people 
are asleep and enter Paradise in 
peace.” 


13. Ibn Zayd defined “sahr” as the 
last sixth part of the night (Ibn Jarir). 


After having spent a good part of the 
night in devotions, by dawn these 
oft-turning slaves of Allah turn to 
seeking His forgiveness, well-aware 
that whatever their quantity or qual- 
ity of devotions, they can never meet 
with the stringent requirements of 
a spiritual order as meticulously 
designed and directed by inflexible 
rules as the physical world that ac- 
cepts no flaw; meaning, there was 
every chance that the devotions were 
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[19] There was a share in their wealth for the 


beggar and the deprived." 


[20] And in the earth are signs for those who 


would be convinced. 


[21] And in your own selves." Do you not 


see? 


short of requirements, and, there- 
fore, unacceptable, requiring Allah's 
forgiveness and His grace, after the 
night session was over (Au.). 


14. “.. this applies to all living crea- 
tures, whether human beings or 
mute animals (Razi), irrespective of 
whether the need is of a physical or 
an emotional nature” (Asad) 


The Prophet (saws) has spoken about 
the rights of he who asks. He said, as 
in a report preserved by Ahmad and 
Abu Daud through Hussain b. `Ali, 
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“The beggar has a right, even if 
he came on a horse.” 


However, Haythami declared the 
above report weak (Au.). 


Yusuf Ali adds: “True charity re- 
members not only those in need 
who ask, but also those who are pre- 
vented by some reason from asking. 
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The man of true charity seeks out the 
latter. There may be various reasons 
which prevent a man from asking for 
help:(1) he may be ashamed to ask, 
or his sense of honour may prevent 
him from asking; (2) he may be so 
engrossed in some great ideal that he 
may not think of asking; (3) he may 
even not know that he is in need, (4) 
he may not know that you possess 
the things that can supply his needs; 
and (5) he may be a dumb and help- 
less creature, whether a human being 
or a dumb animal, or any creature 
within your ken or power. Charity in 


the higher sense includes all help, 


From one better endowed to one less 
well endowed.” 


15. It is remarkable to note that what 
Ibn Zayd wrote as mysteries of ex- 
istence, have still remained so after 
a millennium and a half, but have 
in fact, deepened. He said, “Think 
about it. These faculties of sight, 
sound and hearing; the heart and the 
thinking mind, what are they? How 
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[22] And in the heavens is your provision” as 


well as what you are promised.” 


can they be defined and understood? 
What is the nature of intellect?” 


The mystery has deepened in our 
times. For example, modern sci- 
ence tells us that the mind neither 
sees anything nor hears. It merely 
receives electronic signals and im- 
pulses. The eye for example, receives 
no more than photons (particles of 
light). These photons are then trans- 
formed into signals. These signals 
pass through various apparatuses 
of the head, and then are finally 
processed in a dark chamber of the 
mind, where no light ever reaches. 
It is there that the mind identifies 
and defines the objects of which it 
receives signals, but no light. So, 
what is it that sees? Certainly, it is 
not the eye which sees it either. With 
more and more research going on, 
the ever-deepening mystery deepens 


further. 


But it is not merely the sight, or 
the hearing. It is not possible that 
we place the finger on any part of 
the body but it turns out that it is 
a mystery that humans might never 
be able to unravel. The organs work, 
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and this is how they work, is all that 
we know. But why should they work, 
and why do they stop functioning 
when they do, are details that no one 
knows (Au.). 


16. Most commentators write that 
the allusion is to rain which in turn 
accounts for all vegetative growth on 
earth and provision for all life forms. 
Yusuf Ali, however, expresses other 
shades of meaning: “‘Sustenance, 
here as elsewhere, includes physical 
sustenance, as well as spiritual sus- 
tenance. Similarly heaven or sky has 
both the physical and the spiritual 


meaning. 


The physical sustenance grows from 
rain from the sky; the spiritual suste- 
nance comes from divine aid, grace, 
and mercy, and includes the Good 
News and the Warning which come 
from Revelation about the Hereaf- 


» 


ter. 


17. That is, what we are promised of 
good or bad: all come down by Al- 


lah’s command (Au.). 


Another opinion is that the allusion 
is to Paradise (Kashshaf, Ibn Kathir). 
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[23] Then by the Lord of the heaven and earth, 
it is true,” just as what you are speaking.” 


[24] Has the story of the honored guests of 


Ibrahim reached you? 


[25] When they entered upon him and said, 
‘Peace.’ He said, ‘peace’ - ‘an unknown peo- 


ple.’ 


[26] Then he turned to his homefolk and 


brought out a fat (roasted) calf. 


[27] He pushed it closer to them and said, 


‘Will you not eat?’ 


18. That is, this message is as true, 
as a matter of fact, as the words you 
speak out, which again, i.e., the abil- 


ity to speak, is a sign of Allah (Au.). 


Zamakhshari, Qurtubi and Alusi re- 
port the following story. Asma`i (the 
grammarian) reported: “I had just 
come out of Basrah mosque when 
I encountered a coarse Bedouin on 
his camel, with a drawn sword and 
a bow in his hand. He asked me, 
‘Whom do you belong to?’ I said, 
‘Banu Asma’.’ He asked, “Where are 
you coming from?’ I replied, ‘From 
a place where the Qur’an is recited.’ 
He asked, ‘Can you recite for me?’ 


So I started reciting chapter Al- 
Dhariyyat. When I reached the verse, 
‘And in the heavens is your provi- 
sion...’ he said, ‘Enough.’ He went 
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up to his camel, hamstrung it, cut it 
to pieces and started to distribute its 
meat to the passers by. Then he broke 
his sword and bow and left. (A few 
months later), when I did my Hajj 
with Harun al-Rashid, and was in 
the Tawaf; when I heard myself called 
by a weak voice. As I turned, it was 
the same Bedouin. He had run down 
and had turned pale. He greeted me 
and then asked me to recite the same 
verses to him. When I reached the 
same verse as last time, he cried out, 
“We have found that what our Lord 
promised, is true.’ Then he asked me 
to continue if there was more to it. 
So I recited, “Then by the Lord of the 
heaven and earth, it is true.’ He cried 
out, ‘Glory to Allah. Who angered 
the Exalted that He should swear? 
Surely, they did not believe in what 
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[28] He conceived a fear of them.” They said, 
‘Fear not,’ and gave him the glad tiding of a 


learned boy.” 


[29] His wife began to” exclaim; smote her 
face” and said, ‘An old woman, barren?!’ 


[30] They said, ‘So says your Lord. He is in- 


deed the All-wise, the All-knowing.’ 


[31] He asked, ‘So what is your errand (now), 


O you the envoys?’ 


He said and so He resorted to swear- 
ing.’ He said that three times and 
died on the spot.” 


19. Or, “even as you are able to 


speak” (Asad). 


20. Yusuf Ali explains why Ibra- 
him (asws) was apprehensive: “They 
seemed unusual strangers, but he 
said nothing and quietly proceeded 
to perform the rites of hospitality. 
He brought a roast fatted calf and 
placed it before them to eat. But the 
strangers did not eat (xi. 70). This 
disconcerted him. According to the 


laws of hospitality, a stranger under 


your roof is under your protection, 
but if he refuses to eat, he refuses 
your hospitality and keeps himself 
free from any ties of guest and host. 
‘What were their designs?’ thought 
Abraham, and he felt some distrust. 
But they were angels and could not 
eat. They declared themselves, and 


Surah 51 


SEY yb Bs He Coit 
NAD phe OA iis 

Gay Edad te g Sh ht 
Yap Gade Jobe Cs 

PSA! gh JB aus is 
Epad 

óda Af She us Je 
arp 


announced the birth to Abraham 
of a son endowed with wisdom, - in 
other words that Abraham was to be 
the head of a long line of Prophets!” 


21. Mujahid thought it was Isma‘il, 
but Ibn Jarir, Ibn Kathir and others 
assert that it was definitely Is-haq. 


22. The words, “She began to” fol- 


low Ibn Jarir’s understanding. 


23. Although “sarratun” is for a cry, 
but since a cry can be loud as well in 
low pitch, we have tried to be close 
to Qatadah’s understanding who said 
it means “rannatun” (Au.). 


24. Some women lightly pat their 
cheek to express amazement, others, 
their forehead. So either could be 
meant by the words “smote her face” 


(Au.). 


25. That is, will I, and old woman, 
and moreover, barren, bear a child ? 


3969 


Surah 51 


3970 


[32] They said, ‘We have been sent to a people 
who are criminal.” 


[33] To loosen upon them stones of clay. 


[34] Marked with your Lord” - for those who 
cross the limits.’ 


[35] Then We brought out therefrom whoso- 
ever was of the believers. 


[36] But We found not there except one house 
of Muslims. 


[37] And We left therein a sign for those who 
fear the painful chastisement. 


[38] And in Musa (was a sign) when We sent 
him to Firawn with a clear authority.’ 


[39] But he turned back, with his court, and 
said, ‘A sorcerer, or (perhaps) a madman.’ 


[40] So We seized him and his forces and cast 
them into the sea, and he was to blame. 


[41] And in “Ad (was a sign) when We sent 
upon them the barren wind.” 


[42] It left nothing it came upon but reduced it 
to decaying rubble. 


26. That is, to Lut’s people. 


27. The textual “musawwamah” is 
used for a white stone with a black 
spot on it, or a black stone with a 
white spot (Ibn Jarir). Another 
meaning is that each stone was 
marked with the name of the person 
it was to strike. 
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28. The allusion is to the nine mira- 
cles. See Surah Al-A‘raf,; note num- 
bers 155 and 156. 


29. It was barren because it did not 
pollinate the trees nor did it seed the 
clouds (Ibn Jarir from Ibn ‘Abbas, 
Mujahid, Dahhak and others). 
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were told, ‘Enjoy yourselves for a while.’°° 


[44] But they insolently defied the command- 
ment of their Lord. So a huge cry seized them 


while they were looking on. 


[45] Then they could neither stand upright, 


nor could they defend themselves. 


[46] And earlier, Nuh’s folks. They were an 


ungodly people. 


[47] And the heaven, We built it with power, 


and indeed, We are the expanders.” 


[48] And the earth, We spread it out, and ex- 


cellent Smoothers (are We). 


30. That is, three more days, as the 
Qur'an stated in Surah Hud, Ayah 65 
(Qurtubi). 


31. Expansion of the universe is by 
now almost universally accepted, al- 
though, since it is based on observa- 
tions with the help of instruments, 
rather than a clear visible phenom- 
enon, and, since the role played by 
hidden elements cannot be ruled 
out, some skeptics still hold reserva- 
tions. The following there fore may 
be read with interest. 


It was Einstein’s general theory of 
relativity presented in 1917 that first 
predicted by implication, that if the 
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theory was right, the universe could 
be either expanding or contracting. 
However, no one picked up the im- 
plication immediately because of the 
idea fairly embedded in the minds 
of the scientists that the universe 
was static. Yes, the stars did move in 
their orbits, but that they were part 
of a large group in which they stayed 
together, i.e., a galaxy, was still not 
known. In other words, until early 
years of the last century, it was not 
known that there were galaxies that 
contained billions of stars and that 
there were billions of galaxies. As 
regards expanion, it was something 
so unbelievable, that , when a young 
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scientist pointed the implication (in 
his theory of the expansion of the 
universe) to Einstein, he dismissed 
the idea. But other scientists caught 
on, and began to show what the 
theory implied although observa- 
tions said nothing about an expand- 
ing universe. Finally, when Einstein 
realized that that is what his theory 
was implying — a dynamic, expand- 
ing universe — he regarded it as a flaw 
and set about modifying his theory. 
He did not like the idea of ‘a run- 
away universe,’ as some scientists like 
to say, and so, he added a constant — 
known as the cosmological constant 
- to his equation, in order to make 
the universe static as the general be- 
lief at that time was that the universe 
was Static. 


However, within a decade an Ameri- 
can scientists called Hubble began to 
notice a red shift in the spectrum of 


light recorded with sensitive instru- 


ments capable of picking up cosmic 
lights of weak intensity emitted by 
distant galaxies. This red-shift was 
because of the well-known Doppler 
effect. By 1929 it was fairly well es- 
tablished, after a pretty long spell of 
disbelief, that the red-shift indicated 


that the universe was expanding. 


Einstein of course remained skept- 
ing about the new finding for quite a 
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while, as did many other astro-physi- 
cists, until further studies comfirmed 
the expansion. Einstein referred to 
his introduction of the cosmological 
constant to make the universe static 
as, ‘the greatest blunder of my life.’ 


However, there was a flaw. The uni- 
verse was definitely expanding but 
why was the sun not moving away 
from the earth? In fact, the puzzle 
deepened when it was discovered 
that even stars within our own gal- 
axy were not moving away from 
each other. But rather some galax- 
ies seemed to be running away from 
others and that, greater the distance, 
the faster their rate of travel out- 
ward. The puzzle deepened all the 
more when measurements showed 
that some galaxies did not seem to 
increase space between each other. 
That is, not all galaxies seemed to be 
moving away from each other. So, in 
what sense was the universe expand- 
ing? 


Obviously, while all this was going 
on, the Qur’an had remained saying 
that the universe was expanding. Ul- 
timately it was realized that it were 
not galaxies that were moving away 
from each other, but it was cluster 
of galaxies. These clusters sometimes 
contain thousands of galaxies. It is 
these clusters that were moving away 
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haply that you will reflect.’ 


from each other causing the universe 
to expand. 


Although it is said that it is space 
that expands, it is not explained why 
space between galaxies within clus- 
ters does not expand, nor the latest 
discovery has any explanation for 
why the expansion is accelerating. It 
is being assumed that there is a fifth 
force, the dark energy, which is re- 
sponsible for this but, nothing else 
is known of the force that accelerates 
the outward expansion; hence the 
term “the dark energy.” 


In any case, the irony is, that while 
the Qur'an maintained that the uni- 
verse was expanding, Einstein re- 
fused to believe in it, although his 
own equations were saying that the 
universe was not static (Au.). 


32. Yusuf Ali places this note slightly 
above: “If you do not wish to go back 
to the wonderful things in the past, 
which show the power and goodness 
of Allah, and His justice supreme 
over all wrong-doing, look at the 
wonderful things unfolding them- 
selves before your very eyes! (1) The 


space in the heavens above! Who can 
comprehend it but He Who made it 
and sustains it? (2) The globe of the 
earth under your feet! How great its 
expanse seems over sea and land, and 
spread out for you like a wonderful 
carpet or bed of rest! (3) All things are 
in twos: sex in plants and animals, by 
which one individual is complemen- 
tary to another; in the subtle forces 
of nature, Day and Night, positive 
and negative electricity, forces of at- 
traction and repulsion: and numer- 
ous other opposites, each fulfilling 
its purpose, and contribution to the 
working of Allah’s Universe: and in 
the moral and spiritual world, Love 
and Aversion, Mercy and Justice, 
Striving and Rest, and so on; - all 
fulfilling their functions according to 
the Artistry and wonderful Purpose 
of Allah. Everything has its counter- 
part, or pair, or complement. Allah 
alone is One, with none like Him, 
or (anything) needed to complement 
Him. These are noble things to con- 
template. And they lead us to a true 
understanding of Allah’s Purpose 
and Message.” 
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[50] Therefore, flee unto Allah.” Truly, I am 
for you a clear warner from Him. 
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[51] And do not set up another god along with 
Allah. Truly, I am for you a clear warner from 
Him. 


[52] Similarly, no Messenger came to those 
before them but they said, ‘A sorcerer, or 
(maybe) a madman.”* 


[53] Have they bequeathed it to one another? 
But rather, they are a rebellious people. 
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[54] So leave them alone, for you are not to be 
blamed. 


[55] But remind, for reminder benefits the be- 
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lievers. 


33. Usage of the word “flee” gives 
rise to some profound connotations. 
It reflects the truth of man bound 
to this earth, its people, its laws and 
traditions. They have their rules and 
impose restriction on him. He is giv- 
en responsibilities that demand that 
he devote the best of his time and 
energy towards fulfilling them. And 
they are never ending. The more he 
gives, the more they demand, and 
the more he has to keep himself en- 
gaged in the humdrum of life. The 
norms, mores and culture of his fam- 
ily, society and nation fetter him. He 
is denied freedom and free move- 
ment. He feels he is in a prison and 
is surrounded by enemies. He wishes 


oop 


to do things in his own way but he is 
constrained. So, what’s the solution? 
The answer is, flee to Allah. Give due 
time to fulfill obligations to Him. 
Do nothing to displease Him. Earn 
His favor by turning to Him often. 
Forget Him not in any situation, at 
any moment. This will remove the 
fetters, sever the chains, and free the 
soul. Life will remain same for all its 
appearance. But inwardly, man will 
feel relaxed, content and spiritually 
at rest (Au.). 


34. That is, what men contemporary 
to you have to say about this mes- 
sage O Prophet, is what the deny- 
ing nations of the past had said (Ibn 
Kathir). 
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[56] And I have not created the Jinn and man- 
kind but that they should worship Me.” 


35. That is, it was required of the 
two that they worship none but Al- 
lah. However, some chose to worship 
Allah, while others chose to worship 
other than Him (with a point from 


Zamakhshari). 


But, (according to Ibn ‘Abbas: Qur- 
tubi), it means, “worship Me will- 
ingly or unwillingly” (the latter be- 
ing through submission to the laws 
of nature) - Ibn Jarir, Ibn Kathir. 


Some of the Sufiya have said that “/- 
ya’ budun” should be understood as 
“li-ya‘rifun.” They quote a hadith to 
this effect. It says, 

4 J oi cobb Osi Y Fs oS 


“T was an unknown treasure. I 
wished to be known. Therefore, 
I created a creation whom I in- 
formed about Myself and they 
came to know Me.” 


Although this is quoted quite often, 
(especially in Sufi literature produced 
by the Orientalists, who do not seem 
to learn to distinguish between trust- 
worthy and untrustworthy reports), 
the learned Sufiya themselves, in- 
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cluding Sheikh al-Akbar, admit that 
this is no hadith at all; in the sense 
that it is neither weak, nor forged. 
It does not even go with a chain of 
narrators to be quoted as a hadith 


(Alusi). 


Majid quotes some psychologists 
about the universal urge in man to 
pray implying the raison d'etre of his 
creation: “‘In these days of scientific 
enlightenment, very little is said of 
the reason why we do pray, which is 
simply that we cannot help praying. 
It seems probable that, in spite of all 
that ‘sciences’ may do to the con- 
trary, men will continue to pray to 
the end of the time ... The impulse 
to pray is a necessary consequence of 
the fact that whilst the innermost of 
the empirical self of a man is a self to 
the social sort, it yet can find its only 
adequate socious in an ideal world.’ 
(James, Principles of Psychology, I. 
p. 316). But the concept of worship 
in Islam is far more comprehensive. 
‘Here it is not restricted to the purely 
devotional practices but extends over 
the whole of man’s practical life, in- 
dividual and social. If the object of 


our life on the whole is the worship 
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[57] I desire of them no provision,” nor do I 
P 


want them to feed Me. 


[58] Indeed, Allah is the Provider,” Lord of igali 34 e es) 


Power, the Strong. 


of God, then we necessarily must re- 
gard this life, in the totality of its as- 
pects, as one complete moral respon- 
sibility. Thus, all our actions, even 
the seemingly trivial ones, must be 
performed as acts of worship, that is, 
performed consciously as constitut- 
ing a part in God’s universal plan.’ 


(ASB, Lp. 39).” 


36. That is, “If you are My slaves, 
and I your Master, then, this is only 
a convenient verbal expression. The 
earthly master requires slaves to serve 
him, earn for him and, thus, feed 


him. I am above all such needs. I am 
indeed the Provider” (Razi, Alusi, re- 
worded). 


Another possible interpretation is, 
“I do not seek of you providence, 
neither for yourself nor for others” 


(Alusi). 


Majid adds: “The allusion is to the 
food offerings presented by the poly- 
theistic peoples to their various gods. 
‘The gods of the Vedas, for instance, 
are not only anthropomorphic in 
appearances but also require food. 


Their favorite food consists of ‘milk, 
butter, grain and the flesh of sheep, 
goats and cattle.’ It is offered to 
them in the sacrifice. This is either 
conveyed to them in heaven by the 
god of fire, or they come in their cars 
to partake of it on the litter of grass 
prepared for their reception. Their 
favorite beverage is the exhilarating 
juice of the soma plant’ (ERE, XII, 
p. 603)... In the pre-Islamic Semitic 
sacrifices also ‘the God and his wor- 
shippers partake of a common meal 
... the deity is periodically fed by the 
gifts of his children and thus is kept 
continually favorable towards them.’ 


(ERE, XI, p.33). 
37. A hadith can be quoted in this 


context. It is from Ahmad: 
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[59] Then, for the wrongdoers there is a por- 
tion”? (of chastisement) like the portion of their 
companions.” So let them not hasten Me.” 
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from that day of theirs that they are promised. 


Two sons of Khalid reported: 
“We went up to the Prophet and 
found him doing something, or 
maybe putting up a structure, 
(or was repairing something). We 
helped him in his work. When he 
was through, he supplicated for 
us and then said, ‘Never despair 
of the good so long as you can 
shake your heads. A mother gives 
birth to a man red without a skin. 
Thereafter it is Allah who gives 
him and feeds him” (Ibn Kathir). 


38. This is how “dhanub” has been 


understood by the earliest commen- 


tators such as Ibn ‘Abbas, Mujahid, 
Qatadah, Hasan and others. Ibn Ja- 
rir presents poetical examples of this 
usage. 


39. The allusion is to the denying na- 
tions of the past, who were the com- 
panions of the present in denial, and 
will be their companions in Hell-fire 


(Au.). 


40. This refers to the pagan taunt 
that if this was all true then where 
was the punishment? 


Itl 
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[1] By the Tur.’ g$ Ay 
[2] And a Book inscribed.’ BY hed OG 


[3] In a parchment spread open gry yy ae) 
[4] By the House much-frequented.° (BI pe ra 


1. The allusion is to the well-known 3. The Prophet (saws) reported in a 
Mount Tur (Ibn Jarir). This was the hadith, 

opinion of Suddi (Qurtubi). Ibn TOTA Jis pri 2h g an 
Kathir thinks it could be any moun- ata of J ad da « pidi 2th ids 
tain. Yusuf Ali may have a point in au ssi al PE Í pi (5c alls call 
translating it as the ‘Mount’ (of Rev- i m 


elation). “The Bayt al-Ma`mur was raised 


for me. I asked Jibril and he an- 
swered that this is the Frequented 
House. Seventy thousand angels 


Literally, Tur is any mountain that is 
covered with trees. A barren moun- 


tain is called “jaba?’ (Qurtubi, Ibn 


Kathir). have left, they will not re Turn un- 
2. The reference could be to any til their last” (Ibn Jarir, Qurtubi). 
Book, such as the Book of deeds, or = The fuller version of the hadith is in 
the Preserved Tablet (A-Lawh al- Bukhari Au). 

Mahfuz) [Qurtubi], or the Qur'an. 


Nothing can be said in definite terms There is another report on this topic. 
(Alusi) It comes from Qatadah who said, 


pray in it every day. After they 
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[5] And the canopy? uplilfted. 
[6] And by the sea on Fire.” 
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A report reached us which has 
the Prophet saying, Al-Bayt al- 
Ma`mur is a mosque in the sev- 
enth heaven right above the 
Ka‘bah so that, if it fell, it would 
fall on it (Ibn Jarir, Shawkani). 


Ibn Kathir adds: A/-Bayt al-Ma‘mur 
is in the seventh heaven. Our Proph- 
et found Ibrahim reclining against 
this House. This was the reward 
to him for building the Ka‘bah on 
earth. Every firmament (heaven) has 
its own House of worship for its in- 
habitants. The one in the firmament 
closest to the earth is called “Al-Bayt 
al-` Izzah? 


We might add: As if the physical, vis- 
ible universe is no less a wonder, but 
rather a riddle to the scientists, the 
Bayt al-Ma`mur being right above 
the Ka`bah (both spiritual enti- 
ties), should not lead one to wonder 
how an earthly collection of rocks is 
aligned with the heavenly one. For 
the scientists of course, who believe 
that this world consists of multiple 


universes, each with its own dimen- 
sions ranging from eight to twenty 
and odd, hence invisible to the hu- 
man eye used to three dimensions 
alone, and one universe passing 
through another without any colli- 
sion, the fact of the Ka`bah aligned 
with another House in another uni- 
verse, in some complicated way, of- 
fers no diffculty. 


Nonetheless, it might be noted that 
Qatada’s statement is his own, and 


not a hadith (Au.). 


4. That is, the first firmament (Ibn 
Jarir). 


5. There are various opinions from 
the Salaf about “al-bahr al-masjur” 
because of the several connotations 
that “sajara” contains. One: the sea 
that is fully filled; another: the emp- 
ty sea; yet another, a sea under the 
‘Arsh, etc. But “the sea on fire” seems 
to be right (Ibn Jarir). This is because 
the seas will be set on fire on the Day 
of Judgment (Qurtubi, Ibn Kathir, 
Alusi). 


That water, which is used for putting 
off fire, should be on fire might sur- 


prise some. But, surprisingly, water is 


Al-Tur 


[7] Surely, the punishment of your Lord has 


to occur.® 


[8] For it, there is no preventer. 


[9] The day when the heaven moves in a circu- 


lar movement. 


[10] And the mountains sway in motion. 
[11] Then woe, that day, to those who laid the 


lie. 


made of two highly combustible ele- 
ments: oxygen and hydrogen. Oxy- 
gens combustion is well-known. As 
for hydrogen, the sun is nothing but 
a ball of three-fourth hydrogen and 


one-fourth helium. 


At present it is burning its hydrogen. 
When hydrogen is exhausted in an- 
other four or five billion years, it will 
begin burning its helium. At that 
stage it will expand to engulf the in- 
ner planets (and ultimately the earth 
itself), within its scorching fire — to 
finally end up, burnt out, as a white 
invisible star, lost somewhere in the 
galaxy. It is in fact a strange fact that 
although water is made up of two 
hightly combustible elements, it 
does not burn (Au.). 


6. Jubayr b. Mut*im reports: “I had 
gone to Madinah to discuss the cap- 
tives of Badr. I happened to arrive at 
a time when the Prophet was offer- 
ing Maghrib Prayers. He was recit- 


Surah 52 


AVP Bid Oy; Gide óy 

Ap a o Í 
EAP D KE Soe a 
gp ie JGL is 


EP ikl jap ga 


ing Surah Al-Tur. When he arrived 
at the verses, ‘Surely, the punishment 
of your Lord has to occur. There is no 
preventer to it, it shook my heart. I 
became a Muslim from the fear of 
the punishment. In fact, I was not 
sure I would rise up before the pun- 
ishment struck” (Qurtubi, Alusi). 


reports that once when 
‘Umar was on his rounds, he heard 
a man reciting in his Prayer: “By 
the Tur; and a Book inscribed...” 
When he reached “Surely, the pun- 
ishment of your Lord has to occur” 
‘Umar came down his donkey and 


slumped against a wall. He reTurned 


Bazzar 


home sick and remained in that state 
for a whole month, nobody know- 
ing what was wrong with him (Ibn 


Kathir). 


Sayyid adds: Obviously, `Umar 
must have heard the Surah several 
times earlier. The Prophet used to 
recite it in his Maghrib Prayers. He 
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himself must have recited it in his 
Prayers several times over. But when 
he heard it that night, it touched 
his heart in a way it hadnt before. 
It found some openings that were 
not there earlier. It must have one of 
those special hours, when the soul is 
more receptive than at other times. 
That moment it affected him in a 
way that the body was unable to take 
the pressure.” 


Yusuf Ali’s several notes could be 
combined at this point: “The adjura- 
. An appeal 
is made to these five Signs in verses 
1 to 6, and the certainty of future 
events is asserted in the most em- 
phatic terms in verses 7 to 28, in 
three parts, viz., the coming of judg- 


tion is by five things .. 


ment and the passing away of this 
phenomenal world (verses 7-10); the 
future ill consequences of ill-deeds 
done (verses 11-16); and future at- 
tainment of bliss and complete re- 
alisation of Allah’s love and mercy” 
(verses 17-28). 


The five Signs to which appeal is 
made are: (1) the Mount (of Rev- 
elation), verse 1; (2) the Book In- 
scribed, verses 2-3; (3) The Much- 
frequented House, verse 4; (4) the 
Canopy Raised High, verse 5; and 
(5) the Ocean filled with Swell, verse 


6. Let us examine these in detail. 


Al-Tur 


Each of them has a figurative mean- 
ing. (1) The Mount is the sublime 
world of Revelation. In the case of 
Moses it is typified by Mount Sinai: 
Cf. xcv. 2, where it is mentioned in 
juxtaposition to the sacred territory 
of Makkah, xcv. 3. In the case of Je- 
sus it is the Mount of Olives: Cf. xcv. 
1, and also Matt. xxiv. 3-51, where 
Jesus made his striking pronounce- 
ment about the Judgment to come. 
In the case of Muhammad it is the 
Mountain of Light, where he first re- 
ceived the revelation: Cf. n. 11 (2). 
The Book Inscribed is Allah’s Eternal 
word. When it becomes Revelation 
to man, it is figured forth as some- 
thing ‘inscribed’, reduced to writing; 
and as it is made clear to the intelli- 
gence of man, it is further described 
as ‘in a parchment unfolded’, that is, 
spread out so that everyone who has 
the will can seek its guidance. 


Note that they are in a descending 
order; - the highest, or most remote 
from man’s consciousness, being 
mentioned first, and that nearest 
to man’s consciousness being men- 
tioned last. The truth of Revelation; 
its embodiment in a Prophet’s Mes- 
sage given in human language; the 
universal appeal of divine worship; 
the starry world above; and the en- 
circling Ocean, full of life and mo- 


tion below, -all are evidences that the 


Al-Tur 


[12] Those who sportingly indulge in trifles.” 
[13] The day they are thrust toward the Fire 


with a big thrust. 


[14] This is the Fire that you were laying the 


lie against. 


[15] What, is this magic,’ or you do not see?” 


[16] Roast therein. Now you show patience or 
do not show patience, it is all the same for you. 
You are only being recompensed for that you 


were working. 


Day of Allah (swt) will finally come, 
and nothing can avert it.” 

7. Sayyid has a long passage at this 
point. Herewith a summary: When 
we consider, not merely the pagans 
of the past, but thinkers, intellectu- 
als and philosophers of our times 
— those whose ideas dominate the 
pages of history that record human 
thoughts — what is it that we dis- 
cover? Can we describe their ideas as 
anything more in comparison than 
the ideas of children trying to dis- 
cover the truths of life? Their efforts 
to discover the meaning of this life, 
and connect its disjointed ends, are 
no more than a child’s struggle with 
a mathematical formula hoping to 
solve all its riddles. The nature of the 
riddle is the same for both of them, 
and the solutions that the thinkers 
offer are as childish. The results are 


apparent. They deal with bits and 
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pieces of knowledge, and arrive at no 
comprehensive solution or under- 
standing. 


Their indulgence in life is, too, no 
different in essence, than the indul- 
gence of the children in games and 
pastime. Watch the children when in 
play. See how deeply engrossed they 
are in their lifeless toys. How much 
care and love they bestow on them. 
How real they take them to be. The 
thinkers, intellectuals and philoso- 
phers resemble them closely when 
they talk and discuss the nature of 
this life, its purpose, its beginning 
and end. They are equally childish 
when they ignore the Revelation and 
depend on their little, juvenile intel- 
lect. 


8. These are the very people who, 
when they witnessed a sign, said that 
it was nothing but magic. So, when 
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[17] Surely, the pious shall be in gardens and 
bliss. 


[18] Enjoying what their Lord would have be- 
stowed them. Their Lord saved them from the 
chastisement of the Fire. 


[19] Eat and drink with relish for what you 
were working. 


[20] Reclining upon lined couches, and We 
shall espouse them" to wide-eyed Houris. 


[21] And those who believed, and their off- 
spring followed them in faith, We shall join 
their offspring with them; and We shall de- 
prive not aught of their works.” Every man is 


Al-Tur 
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pledged for what he earned.” 


they taste the punishment of denial, 
they will be asked, “Is this magic 
too?” (Razi) 


.9. That is, are you still blind, as you 
were to the truth during your earthly 
life (from Alusi). 


10. To translate as “We shall marry 
them” would be wrong because of 
the introduction of a preposition to 


the verb (Qurtubi, Alusi) 


11. Ibn ‘Abbas is severally reported 
to have said that in order to please 
the believers, Allah will join those 
of their offspring who were believers 
and did righteous deeds, although of 
lower order (and, therefore, in a low- 
er part of Paradise: Au.), with their 


EYP bs 


progenitors (in a higher part of Para- 
dise), without decreasing the rewards 
of good deeds of either (Ibn Jarir). 
This was also the opinion of Sha‘ bi, 
Sa‘id b. Jubayr, Ibrahim, Qatadah, 
Abu Saleh, Rabi‘ b. Anas, Dahhak 
and Ibn Zayd (Ibn Kathir). 


This opinion is supported by a trust- 
worthy hadith preserved by Ahmad. 
It says, 


ade dil be ab Spey JU JU HA Gl Ye 
B Ebel tab dey ada fogs abl O glory 
junh daid ole d af oy & dete ahl 

OUEN 
The Prophet said, “A pious man’s 


position in Paradise will be up- 
raised. He will say, ‘My Lord. 


Al-Tur 


Surah 52 


[22] And We shall extend to them fruits andof S35 E Ís le 


the (kind of) meat they desire.” 


[23] They will playfully snatch therein from 
one another cups (of wine)," neither frivolity 


nor any sin (touching them). 


How come this for me?’ He will 
be told, ‘On account of your 
progeny seeking forgiveness for 
you” (Ibn Kathir, Shawkani). 


Yusuf Ali comments in a language 
expressing an ethos that is fast disap- 
pearing from the planet: “... though 
the love poured out by Prophets, 
ancestors, descendants, friends, or 
good men and women, will secure 
for their loved ones the enjoyment 
of their society, it is an indispensable 
condition that the loved ones should 
also, according to their lights, have 
shown their faith and their goodness 
in deeds. Each individual is respon- 
sible for his conduct. In the king- 
dom of heaven there is no boasting 
of ancestors or friends. But it is part 
of the satisfaction of the good ones 
who poured out their love that those 
who were in any way worthy to re- 
ceive their love should also be admit- 
ted to their society, and this satisfac- 
tion shall in no way be diminished 
to them. 


Vg led BLY LIS gd ohi 
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12. This is another way of saying, 
each man is bound to the deeds he 
earns, so that no one else will bear 


any of his load (Ibn Kathir). 


Every man is mortgaged with Allah 
against his deeds. He can redeem 
himself by paying back the debt viz., 
good deeds (Alusi). 


13. Some scholars say, writes Razi, 
that the gnostic (kAawas) will enjoy 
different kinds of (non-physical) 
pleasures. The answer is, material 
and physical activities in Paradise are 
mentioned against deeds (i.e., some- 
thing material). Note the words, “for 
what you were working.” (So, there is 
no escape from good deeds: Au.). As 
for the intellectual reward, that will 
be against knowledge. Thus, each 
will get rewards in accordance with 
what he or she earned. The spiritu- 
ally oriented will have the reward of 
Allah’s closeness. 


14. Thanwi writes: As against the 
belief of some ascetics who believe 
in a dry, all-serious life, the descrip- 


tion of the playful snatching of cups 
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[24] And there shall go round on them Iads,"° 


as if they were hidden pearls.” 


[25] And some of them will advance upon oth- 


ers asking each other. 


[26] They will say, “Previously we were ever- 


fearful in our families." 


[27] Then Allah conferred upon us favor and 
saved us from the poisonous punishment.” 


of wine from each other in Paradise 
demonstrates that such playful activ- 
ities are perfectly allowable between 
believing companions and friends in 
this world, and that it is not at all 
against good behavior, decorum, or 
piety. The condition should remain 
as stated herewith: it should not in- 
volve indecency or sin. 


15. In other words, the conversation 
of the inhabitants of Paradise will be 
free of unpleasant words, as well as 
free of lies and deceits of any kind 
(Tabari, reworded). In other words, 
their drinking will not lead to loose 
or sinful talk as happens with drunk- 
ards in this world (Ibn Kathir). 


Thanwi adds: This shows that the 
kinship of the pious with the pious 
will be of benefit in the Hereafter. 


Al-Tur 
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16. They will be there to serve them, 
going round with trays of fruits, food 
and drinks. There is no agreement 
over their origin, but Kalbi said that 
they will never grow up to manhood 


(Qurtubi). 


17. Other connotations of “mak- 
nun” are: the well-guarded, kept 
closed, etc . 


18. That is, they were ever fearful 
of Allah’s anger, or that their good 
deeds may not be acceptable to Him 
(Ibn Jarir, Qurtubi, Ibn Kathir). 


19. “Samum” has been explained as 
scorching, poisonous winds coming 
out of from Hell that will penetrate 
and hurt every cell of the body. 


Al-Tur 


[28] We were earlier ever-calling upon Him. 
Truly it is He who is All-benign, All-merct- 
ful.’ 

[29] Therefore remind, for by the grace of your 
Lord you are neither a soothsayer nor a mad- 
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man. 


[30] Or do they say, ‘A poet, for whom we 


await vicissitude of Time?” 


[31] Say, ‘Await. I am of those awaiting with 


you. 


[32] Or do their intellects urge them do this?” 


Or, are they an insolent people?” 


[33] Or do they say, “He has fabricated it?’ 


But rather, they do not believe. 


[34] Then let them bring a discourse similar to 


this, if they are true. 


20. That is, maybe death will over- 
take him, or something else will hap- 
pen to him. 


Ibn ‘Abbas said that when the 
Quraysh gathered in Dar al-Nadwah 
to discuss the Prophet’s affair, one 
of them said, “Place him in house 
arrest, bind him up and wait until 
death overtakes him as it overtook 
the poets Zuhayr and Nabigha and 
so Allah revealed, “Or do they say, 
‘A poet, for whom we await vicissi- 
tude of Time?” (Ibn Jarir, Qurtubi, 
Ibn Kathir). 


QV Ab Oot 
okii cy y o jel Slyke A 


KF 


P 
3S Gn 


Be las oj$ 

KoF 

Es pA A de pei pa 
gryp ób 


Ary SiR Y J ia odei A 


Egako IIS oj aia ans Isl 


grep 


Ibn ‘Abbas has said that everywhere 
in the Qur'an “ray” has been used 
in the sense of “shakk” except here, 
where the meaning is, “vicissitudes 


of time” (Qurtubi). 


21. This is how “ahlam” of the text 
was understood by Qurtubi, Ibn 
Kathir and others. 


Qurtubi writes: The criticism leveled 
here is at the reasoning power of the 
mind (dhihn) and not the intellect 
(aql). The pagan Arabs were quite 
intelligent, but lacked the power to 
reason properly, logically. The intel- 
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[35] Or, were they created out of nothing?” 


Or are they the creators? 


[36] Or did they create the heavens and earth? 


Nay, but they do not believe firmly.” 


lect (or mind) accepts all sorts of in- 
formation. But, it is the ability to ar- 
rive at the right conclusion through 
proper reasoning that matters. It is 
reported of the Prophet that some- 
one said to him, 


“How intelligent that Christian is?!” 
He said, “Drop it. An unbeliever has 
no intellect. Have you not read (67: 
10), 

eel gE a yas f and US lity 

pot 

“And they said, ‘Had we heard, or 
could think, we would not have been 
companions of the Fire?” According 
to another report, the Prophet said, 
“Drop it. Intelligent is he who obeys 
Allah’s commands.” The report is in 
Hakeem Tirmidhi’s collection. 


22. “The meaning is: Have they any 
reasoned objection to the contents of 
this message — or do they simply re- 
ject the truth because their false pride 
in man’s supposed. ‘self-sufficiency’ 


Al-Tur 
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(cf. 96: 6-7) prevents them from ac- 
cepting the notion of responsibility 
before a Supreme Being?” (Asad). 


Yusuf Ali adds: “It may be that the 
persecutors of Truth are ignorant, 
and their deficient faculties of un- 
derstanding mislead them, but it is 
more often the case that they are per- 
verse rebels against the law of Allah, 
defending their own selfish interests, 
and preventing those whom they op- 
press, from getting justice.” 


23. That man is created out of noth- 
ing is the claim of the scientists ad- 
opted to escape a Creator (Au.). 


24. It reflects a universal truth. When 
the unbelievers give some serious 
thought to such thoughts as exis- 
tence of God, and the evidences they 
see around them, their minds con- 
clude that there has to be a creator. 
But this belief does not last long. 
After a while they are back either to 
paganism, atheism, agnosticism or 
skepticism (Au.). 


Al-Tur 


[37] Or are the treasures of your Lord with 48 


them?” Or are they the controllers? 


[38] Or, do they have a ladder whereon they 
listen? So let their listener bring a clear proof.”° 


[39] Or, are there for Him daughters and for 


you sons?” 


[40] Or, do you ask them any wage, so that 


they feel burdened by the debt? 


[41] Or do they have the Unseen (in their 


hand), so they are writing down?” 


[42] Or, do they intend a plot? Then those who 
have disbelieved are the ones to be ensnared by 


the plot. 


25. By “treasures” the allusion is to 


prohethood (Qurtubi). 


Or perhaps to knowledge, as Yusuf 
Ali suggests: “The Treasures of Al- 
lah’s Knowledge are infinite. But the 
doubters and unbelievers have no 
access to them, much less can the 
doubters and unbelievers manage 
the wonders of this world. Must they 
not therefore seek grace and revela- 
tion from Allah?” 


26. In the manner of the Prophet, 
for example, who brought a Book 
which contains its evidence of its 
truth within itself (Ibn Jarir). 
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27. “This is addressed specifically 
to the pagan contemporaries of the 
Prophet, implying that ‘you not only 
blaspheme by ascribing progeny to 
God, but intensify your blasphemy 
by ascribing to Him something you 
yourselves despise, i.e., female off- 


spring...” (Asad). 


28. One possibility is that the “kita- 
bah” here is, as in one or two other 
places in the Qur’an, in the sense 
of “judgment,” meaning, “Do they 
have knowledge of the Unseen (in 
the Preserved Tablet) and so they 
judge thereby?” (Qurtubi). 
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[43] Or, do they have a god other than Al- 
lah?” Glory to Allah, above what they associ- tees 
ate (with Him). gt vè Oss 


[44] And, if they saw a fragment of the sky yan sué ae ae E 
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29. “This is the final and decisive ening them with (17: 90-92), 
question: Is there really any god oth- ; 
er than Allah the One True God? Ev- 


ery argument points to the negative. 
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A series of questions has been asked 
above pointing to the negative of 
the superstitions of the godless. The 
gospel of Unity, Revelation, and the “They said, ‘We shall never be- 
Hereafter has thus been preached by lieve until you break open for us 
a searching examination of the posi- a spring from the ground; or you 
tion of the Unbelievers. And the Sura have an orchard of date trees and 
ends with an exhortation to leave grapes, and cause rivers to gush 


alone those who will not believe be- forth abundantly in our midst; or 
make the heaven fall upon us in 


fragments, as you claim (will hap- 
pen), or bring God and the angels 
face to face (with us.” 


cause they wish not to believe, and to 
let Time work out the web and pat- 
tern of Allah’s Plan” (Yusuf Ali). 


30. The pagans would ask the Proph- 


So Allah revealed the verse in ques- 
et to bring down what he was threat- q 


tion (Ibn Jarir). 
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[47] And, surely, for those who have trans- 
gressed is a chastisement beyond that,” but 


most of them know not.” 


[48] And you observe patience until the com- 
mand of your Lord. Surely, you are before Our 
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eyes. And chant the glory of your Lord's prais- 


es when you arise.” 


31. There are several opinions about 
what punishment could be alluded to 
by “chastisement beyond that;” i.e., 
beyond the punishment on the Day 
of Judgment. Some scholars have 
said that it refers to punishments in 
this world. But Ibn ‘Abbas said that 
the allusion is to the punishment in 


Barzakh (Ibn Jarir, Qurtubi). 


32. The unbelievers are unable to fig- 
ure out when calamities strike them 
as to why they strike them, leading 
them to the sense of helplessness and 
despair; as against a believer who, 
when struck by a calamity realizes 
that one of the few reasons could be 
responsible: (a) punishment for his 
deeds, (b) a trial, or (c) Allah’s wish 
to wipe off his sins. That puts his 
mind to rest. This is one of the fac- 
tors leading to the glow of peace on 
the faces of the believers, noticed by 
the unbelievers (Au.). 


The Prophet (saws) said as in a hadith 
of Abu Daud, 
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“When a hypocrite falls sick and 
then recovers he is like a camel 
whom its masters tied up and 
then freed it. It does not know 
why they tied it up nor why they 
freed it” (Ibn Kathir). 


33. The translation follows the opin- 
ions of Ibn Jarir and Ibn Kathir. 
But the understanding of Dahhak 
and Qatadah will reflect better if 
it is translated as “when you stand 
forth;” that is, when you stand up 
for Prayers; and the injunction is to 
say the supplicatory words now be- 
ing commonly said by the believers 
at the start of the Prayers, viz. 


Ape JVs OE Sys y iaag aa de 
Ibn Kathir adds: A tradition in 
Muslim confirms that the Proph- 


et used to say these words at the 
start of his Prayers. 
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[49] And in a part of the night chant His glo- 


ry, and after the (setting of) the stars.” 


These are also the words, with some 
modifications, that one might say at 
the end of every assembly. There are 
several ahadith to this effect, of vari- 
ous levels of authenticity, and hence, 
trustworthy as a whole. A hadith of 
Abu Daud says, 


Abu Barzah al-Aslami stated that the 
Prophet used to say at the end of an 
assembly when he rose up from it: 
“Glory to you, O Allah, and by Your 
praises. I testify that there is no de- 
ity save You. I seek Your pardon and 
Turn to You (in repentance).” Once 
someone asked him, “Messenger of 
Allah. You are saying now what you 
were not used to saying earlier?!” He 
replied, “These are words of expia- 
tion for whatever (wrong) that could 
happen in an assembly” (Qurtubi, 
Ibn Kathir). 


Kalbi however explained that the al- 
lusion is to the supplicatory words 
one says when he rises up for Fajr 
Prayers. He quotes a hadith in sup- 
port. It is in Bukhari: 


plas ste i Le gh Us sata fy tots 
nee ea 
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The Prophet said, “Whoever rose 
up from his sleep in a night and 
said (the words as above), and 
then says, ‘O Allah forgive me; 
or supplicates, he is responded 
to. Then, if he makes ablution 
and offers Prayers, his Prayer is 


accepted” (Qurtubi). 


34. There is consensus among the 
Salaf that the allusion here is to two 
cycles of Sunnah Prayers before the 
obligatory Fajr Prayer. In impor- 
tance of these two raka`ah, a hadith 
can be quoted. It is on the authority 
of ‘Aisha. 
ÓD clog ale abi Le gill oé 
Led 5 BU oe FS Fall HS 
“The Prophet (saws) said that the 
two cycles of Prayers before Fajr 
are better than this world and 
what it contains.” 


‘Ali, Ibn ‘Abbas and Qatadah had 
held the same opinion (Ibn Jarir). 


The report is in the Sahihayn (Qur- 
tubi, Ibn Kathir). C% 
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IN THE NAME OF ALLAH, THE KIND, 


THE COMPASSONATE 


1. Sayyid Qutb offers a short note on 
the style adopted in this Surah: “Pan- 
oramically, this Surah sounds like a 
metrical composition set to lofty 
music. Its music dominates its ver- 
bal construction as it runs through 
the rhythm of its metric rhymes. Al- 
though this musical quality is quite 
apparent in the Surah, in some places 
this objective is more clearly visible 
where a word has been supplanted or 
a rhyming word has been adopted in 
order to maintain its musical quality 
and its rhythmic tone, in addition, 
of course, to the intended meaning 
pressed forward, as is the Qur’anic 
style and method. For instance con- 


sider Allah’s words, 

esl É Stag esaii Gur Bic 
Had “manaata al-ukhra’ been the 
only words in the verse, the meter 
would have been lost, while, had 
“thaalithata” been brought after 


“ukhraa,” the rhyme would go miss- 
ing. Yet, at the same time, every 
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word in the line carries a definite and 
essential meaning. 


Similarly, consider the next two lines, 


P] 2 2,9 at < PA ra 
Share iais 13) US BVI Ag FSU ASU 


Here, the word “idhan” essential 
serves rhythmic purposes. It is anoth- 
er thing that its presence is necessary 
for the completion of the meaning. 


Thus, its rhythm gives a special musi- 
cal color to the Surah within which 
the ebb and flow of the wavebands is 
clearly detectible especially in the first 
and the last passages. Consequently, 
the illustration and fluttering effect 
of the first passage goes well with the 
lofty meanings .. and feelings .. of the 
last passage; while the passages in be- 
tween are close to the two themati- 
cally and climatically. 


The imagery of the first passage har- 
monizes well with the theme and 
domain of the higher domain where 
dazzling events take place and the 
tranquilizing effects of the move- 
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[1] By the star when it plunges.’ 


ments of Jibril’s wings are obtained 
from the rhythm of the passage set to 
a breathtaking melody.” 


Other commentators note that this 
is the first Surah revealed to have a 
prostration-Ayah in it. ‘Abdullah ibn 
Mas`ud reported the following: 


E sea A 
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(o ae) 
“The Prophet recited Surah AF- 
Najm in Makkah and fell into 
prostration as did others around 
him including a few pagans ex- 
cept for a solitary old man who 
took some pebbles or sand in his 
hand to rub it against his fore- 
head saying, “This will do for me? 
Later, I found him among those 
killed an unbeliever.” (Qurtubi, 
Ibn Kathir, Shawkani). 


Some reports name Umayyah b. 
Khalaf. However, and although re- 
ports to this effect are in Bukhari, 
Muslim and others, there seems to 
be some sort of mix-up in names, 
‘Utbah b. Rabi‘ah being a likelier 
candidate (Ibn Kathir). 
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2. According to Mujahid the allu- 
sion is to Surayyah (Pleiades) which 
disappears just before appearance of 
the dawn. This was also the opinion 
of Ibn `Abbas, Sufyan Thawri and 
others. Suddi said that the allusion 
could be to Zahra since the Arabs 
worshipped it. But Dahhak thought 
it could be to any star. (Sayyid sug- 
gests that it might be to Shi‘ra [the 
Dog-star, Sirius], which has been 
mentioned in Ayah 49 of this Surah 
itself). 


At all events, the preferred opinion 
has been that the reference is to a 
star. Linguistically however, “najm” 
is also used for stem-less plants (Qur- 


tubi, Ibn Kathir, Alusi, Shawkani). 


Although primarily a singular term, 
“najm” is also employed as a plural, 
as evidenced by some poetical pieces. 
It has also been said that the term 
Surayyah referred to a group of seven 
stars of which six were clearly visible, 
while the seventh was somewhat 
dim. It is reported that the Prophet 
could see eleven stars in this group 


(Qurtubi). 


Yusuf Ali comments: “An-Najm is 
interpreted in various ways. As most 


commonly accepted, it means either a 


Al-Najm 


[2] Your companion’ neither erred nor strayed 


away.* 


[3] Nor does he speak out of caprice. 


Star generically, or the close cluster of 
seven stars known as the Pleiades in 
the Constellation Taurus, which the 
sun enters about the 21st of April ev- 
ery year. In mid-April, or a little later, 
the beautiful cluster would set just af- 
ter the sun, after having gradually as- 
cended the sky in the winter months. 
In late May, or a little later, it would 
rise just before the sun. In its west- 
ern aspects, it might be considered 
a spring constellation. To open-air 
nations (including the Arabs) whose 
climate usually presents starry skies, 
this is an object of great interest, and 
many folklore tales gather round it. 


When so glorious a cluster is con- 
tent to bow down in the horizon and 


merge its light in the greater light cre- 
ated by Allah, it becomes a symbol of 
humility in beauty and power before 
the Most High, whose revelation dis- 
closes the summit of beauty, power, 
and wisdom. “Hawa” in the text may 
mean either ‘goes down (or sets)’ or 
‘rises’. Whichever meaning we take, 
it makes no difference to the inter- 
pretation given above.” 


Imam Razi adds a subtle point: Al- 
lah swore by the star. Now, some of 
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the pagans worshipped bright stars. 
Therefore, Allah added words that 
removed the hallowed element out 
of it by adding, “when it plunges.” 


3. “The words ‘your companior ... 
(imply that) the person being men- 
tioned is no stranger to you ... he is 
a man of your own clan and tribe; 
he lives and moves among you; even 
your children know who and what 
he is, what is his character, what are 
his dealings, what are his ways and 
habits and characteristics, and how 
he has passed his life among you so 
far. If someone of you were to say an 
improbable thing about him, who 
could see for themselves whether 
what was said actually applied to 
him or not” (Mawdudi). 


4. That is, Muhammad (Ibn Jarir). 


The difference (between “daallan” 
and “ghaawiyyan”) is that the former 
is used for someone who never found 
the right path whereas the latter is 
for him who found it but strayed 
away from it. The first epithet suits 
the Christians while the second, Jews 


(Razi, Ibn Kathir, slightly modified). 
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[4] This is not but a revelation revealed.’ 
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[5] Taught him? by one intense in power. 
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[6] Very strong,’ he stood poised 


5. That is, revealed by Allah to Jibrail 
and by Jibrail to Muhammad (Ibn 
Jarir, Qurtubi). 


When Allah said that the Prophet 
“did not speak out of caprice,” the 
question arose, then, what is the 
nature of his speech: is it a product 
of logic or is it an outcome of intel- 
lectual reasoning? The answer came, 
“No, this is not but a revelation re- 


vealed” (Razi). 


So, none of what the Prophet said 
was out of caprice, but based in reve- 
lation. Accordingly, we have a hadith 
of Ahmad (trusted by Haythami: 
Au.) which runs as follows: 
Jyh tal of Eae J Sate of AN Ue 38 
he cs Gol seid a wets, i gid 
Ís G op IS sats taas tdi ast of od 
Jghe  I8 pa ag 
The Prophet said, “Surely, by 
virtue of intercession of a single 
man — who will not be a Proph- 
et — (as many people as com- 
prising) two clans or one of the 
clans — like Rabi`ah and Mudar 
- will enter Paradise.” Someone 


asked, “Messenger of Allah. Is 
not Rabi‘ah a branch of Mu- 
dar?” He replied, “I just say what 
I am told.” It is also reported 
that some people used to write 
down all that the Prophet said. 
Some others objected saying that 
sometimes the Prophet could be 
angry. So the writer asked him. 
He replied, “Write down (if you 
will). By Him in whose hands is 
my life, nothing but truth will is- 
sue from me” (Ibn Kathir). 


6. “Taught him,” i.e., Jibrail taught 
the Prophet (Ibn Jarir, Qurtubi, Ibn 
Kathir). 


7. Ibn ‘Abbas however, as well as Qa- 
tadah believed that “dhu mirratin” is 
for “good-looking and magnificent.” 
It is also used for “the powerful.” But 
literally the term is employed for be- 
ing free of all defects. Another con- 
notation is “sound and healthy”; and 
the allusion is to Jibrail (Ibn Jarir, 
Qurtbi, Ibn Kathir and others). The 
Arabs used the phrase for any intel- 
ligent person who held judicious 
opinions (Alusi). 
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[7] While on the higher horizon.’ 


[8] Then he drew nigh, and then hung sus- 


pended.’ 


[9] Then he was at a distance of two bow- 


lengths, or closer.'° 


“Mirrah” is used for the power of in- 
tellect also, although at this point it 
seems to mean physical power. Kal- 
bi has said that it was Jibril’s power 
that he lifted the cities of Lut’s peo- 
ple with his wings, raised them to 
the heavens to the heights that the 
dwellers of the earthly heaven could 
hear barking of the dogs and crow- 
ing of the roosters, and then brought 
them down to bang them against the 
earth. Once he witnessed Iblis trying 
to do some harm to ‘Isa ibn Mary- 
am, and slapped him with the edge 
of his wing. That flung him against 
a mountain in India. It is his power 
that he brought the punishment on 
the Thamud who in no time lay in 
ruins despite their numbers. It was 
by his power that he can descend 
down and then ascend back to the 
heavens in micro-seconds (Zamakh- 
shari, Qurtubi). He can travel fast- 
er than light, keeping in mind the 
speed of it that scientists are talking 
about now (Alusi). 


8. Once again the allusion is to Jibrail 
and by the term “highest horizon” 
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the allusion is to the edge of the hori- 
zon (Ibn Jarir, Qurtubi); from where 
the sun rises (Ibn Kathir). 


9. It was Jibrail who drew near and 
then hung, poised in the air. This 
was the opinion of ‘Abdullah (ibn 
Mas`ud), ‘Aisha, Hasan (al-Basri) 
and others. Normally, Jibrail came 
in the form of a man. But this time 
he had appeared in his own image, 
covering the entire horizon with his 
six hundred wings (Ibn Jarir, Qur- 
tubi, Ibn Kathir). 


“After appearing on the uppermost 
edge of the sky, Jibrail started ad- 
vancing towards the Prophet till he 
reached and hung suspended above 
him in midair. Then he bent down 
to him and came within two bow- 


lengths” (Mawdudi). 


10. In the context of these verses, re- 
ports have come about the destruc- 
tion of Abu Lahab’s son. Once, as 
he was preparing to leave for Syria, 
he told a companion of his that (be- 
fore leaving), “let’s go and make fun 
of Muhammad’s God.” He went 
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[10] Then he revealed to His servant what he 


revealed." 


up to him and said, “Muhammad. 
I have disbelieved in the one who 
stood poised and then was at a dis- 
tance nearer than two bow-lengths, 
or closer.” (He also divorced his wife, 
the Prophet’s daughter, and spat in 
the direction of the Prophet: Qur- 
tubi). The Prophet said, “May Allah 
set upon you one of his dogs.” Both 
father and son proceeded along with 
others heading towards Syria. At one 
point during the journey they rested 
at night and Abu Lahab placed his 
son in the middle of the people and 
riding animals, out of fear of the 
Prophet's words. But a lion came by 
midnight, went straight to ‘Utbah 
b. Abi Lahab, and sank his teeth in 
his neck (Zamakhshari, Ibn Kathir). 
(Although the Prophet's daughter 
was married to Abu Lahab’s son, the 
marriage had not been consummat- 


ed: Au.). 


11. The allusion is to Jibrail reveal- 
ing to the Prophet by the Com- 
mand of Allah. From the beginning, 
throughout these lines, the passage is 
speaking of our Prophet and Jibrail 
(Ibn Jarir, Ibn Kathir); although 
some have thought that it was Al- 
lah who revealed what He revealed. 
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Such scholars have treated verses 5 to 
9 as a parenthetical statement. 


A report in Ahmed (trusted by Hay- 
thami: Au.) adds some details: 
pling ste i Le 2.8) Sle IE e oi cé 
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On the authority of Ibn “Abbas, 
the Prophet asked Jibril to ap- 
pear in his own image. He told 
him to ask his Lord. So he sought 
it from his Lord and a huge dark 
mass began to appear from the 
east spreading itself across. 
When the Prophet witnessed this 
sight, he fell unconscious. Jibril 
came to him, lifted his head, and 
wiped saliva from the corners of 
his mouth (Qurtubi, Ibn Kathir). 


It is reported that the Prophet said 
in amazement, “Jibril, I had never 
imagined that Allah would create any 
creation in this size.” Jibril replied, 
“It were not but two of my six hun- 
dred wings that I had then opened. 
Each of the two wings can cover the 
east and the west” (Qurtubi). 
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[11] The heart denied not what he saw.” g \e aht Sigal Es G 


[12] Will you then dispute with him over what 


he saw? 


Through and through these passag- 
es, Asad emphasizes on the spiritual 
nature of the events involved. He 
writes at this point, “Whatever he 
revealed’: an allusion to the excep- 
tional manifestation of the angel ‘in 
his true shape and nature’ as well as 
to the contents of divine revelation 
as such. In its deeper sense the above 
phrase implies that even to His cho- 
sen prophets, God does not entirely 
unveil the ultimate mysteries of exis- 
tence, of life and death, of the pur- 
pose which has created the universe, 
or of the nature of the universe it- 


self.” 


12. The perception of the heart, in 
that situation, in that world, was 
more reliable than the perception of 
the eye. For, the eye can fail to notice 
some phenomena, or perceive them 
wrongly. But a pure heart does not. 


There have been two opinions about 
who it was that was seen: Jibrail, 
or Allah. The stronger opinion, 
and that held by greater number of 
scholars and commentators is that it 
was Jibrail that the Prophet saw at 
this point of mention. A few have 
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thought that it was his Lord that 
the Prophet saw. Then, among those 
who believe that the allusion is to 
the Prophet’s sighting of his Lord, 
there are two schools. The majority 
opinion is that the Prophet never 
saw his Lord with his physical eyes, 
neither at this time of mention nor 
when he went up to the heavens dur- 
ing his Night-journey. He only saw 
Him with the sight of his heart. A 
minority opinion is that the Prophet 
saw his Lord, but without specifying 
whether this seeing was the heart or 
with the inner sight (Ibn Jarir, Qur- 
tubi, Ibn Kathir, summarized). 


Ibn ‘Abbas maintained that the 
Prophet saw his Lord with his heart 
twice. ‘Ikrimah held the same opin- 
ion (Ibn Jarir). The report is in Mus- 
lim and the original text is as follows: 
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(The above hadith is not found in 

any other major collection: Au). 


On the other hand, ‘Aisha main- 
tained that the Prophet never saw his 
Lord with his physical eyes, but rath- 
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er the allusion at this point is to he 


seeing Jibrail (Qurtubi, Ibn Kathir). 


Among those who held a simi- 
lar position was Ibn Mas`ud and 
Zir b. Hubaysh who said that the 
Prophet saw Jibril with six hundred 
wings (Ibn Jarir). Zir’s opinion is in 
Bukhari, and Abu Dharr as well as 
Abu Hurayrah were also with ‘A’isha 
(Qurtubi, Ibn Kathir). 


‘A’isha reported that the Prophet saw 
Jibril in his dream. Thereafter, as he 
went out Jibril called him, “O Mu- 
hammad, O Muhammad.” But when 
he looked around he could not be 
sighted. He looked up and there he 
was, filling the sky. He called him 
again, “O Muhammad, O Muham- 
mad,” trying to calm him. The Proph- 
et fled into the crowd and looked up 
again but could not see him. When 
he came out of the crowd, he could 
see him again, in the horizon. He 
went into the crowds once again and 
looked up, but he could not see him. 
It was only when he came out alone 
that he could see him. This is what 
Allah’s words are referring to when 
He said, “By the star when it plunges 
... until ... then he was at a distance 
of two bow-lengths, or closer.” (Ibn 
Jarir, Ibn Kathir). 


But this report is not found in major 


hadith works (Au.). 
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Nonetheless, Ibn Jarir adds a little lat- 
er the explanation of Ibn `Abbas that 
the Prophet could not have sighted 
Allah to comprehend Him wholly. 
When he said that the Prophet saw 
his Lord with the hearts eye, some- 
one objected quoting Allah’s words, 
“Sights cannot comprehend Him 
but He can comprehend the sights.” 
To this objection `Ikrimah, who was 
present in the assembly, replied, “Do 
you not see the heaven?” The man 
said yes. `Ikrimah asked, “Do you 
see the whole of it?” (Ibn Jarir). 


However, no trustworthy report has 
come down from Ibn `Abbas which 
says that the Prophet saw his Lord 
with his physical eyes (Ibn Kathir). 


The Sahih of Muslim has a report 
from Abu Dharr: 


E JE play ale dd le i Jas éli 
af af se? dG a 
“I asked the Prophet, ‘Did you 
see your Lord?’ He replied, ‘Light. 
How could I see Him?” Ibn Abi 
Hatim’s report has it that, 
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Muhammad b. Ka`b said that 
they asked the Prophet, “Did 
you see your Lord?” He replied, 
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“I saw Him with my heart twice.” 
Then he recited this verse, “The 
heart denied not what it saw..” 
When `Abbad b. Mansur asked 
‘Ikrimah about this Ayah he re- 
torted, “Do you wish to hear 
that he saw Him?” When he said 
yes, he said, “He surely saw Him, 
surely saw Him.” Later he asked 
Hasan the same question. He 
answered, “He saw His Exalted- 
ness, Greatness and His Shroud.” 
(Qurtubi, Ibn Kathir). 


Asad adds: “Inasmuch as the Prophet 
was fully aware of the spiritual char- 
acter of his experience, there was no 
conflict between his conscious mind 
and his intuitive perception (the ‘vi- 
sion of the heart’) of what is normal- 
ly not perceptible.” 


This context has another hadith 
known as “hadith al-Manam” 
(hadith concerning the Night Vi- 
sion), quoted by Ibn Jarir and Ibn 
Kathir. It is found in various hadith 
collections, and we reproduced from 
Tirmidhi which varies in words from 
those they quote, but the gist re- 
mains same: 
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(a is Jus 
Mu‘adh ibn Jabal reports: “One 
morning at Fajr time, the Proph- 
et delayed on us for the dawn 
Prayer until we could almost see 
the sun’s eye when he emerged 
in haste. The call for starting 
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the Prayer was made. He led in 
the Prayer, shortening it. After 
he had said the termination for- 
mula, he addressed us and said in 
a taised voice, ‘Hold on to your 
rows as you ate. Then he turned 
to us and said, ‘Let me tell you 
what held me back this morn- 
ing; I rose up at night, performed 
ablution, and Prayed as much as 
I was destined to. Then I dozed 
off in my Prayer, until I felt 
heavy. And lo! I was in the pres- 
ence of my Lord, the Exalted, 
the Supreme - in the best form. 
He said, ‘O Muhammad!’ I said, 
‘Here Iam O my Lord. He said, 
‘What are the angels of the up- 
per-most constellation disputing 
over?’ I replied, ‘I do not know, 
my Lord! He asked three times. 
(And I replied in the same man- 
ner). Then I saw Him placing His 
palm between my shoulders until 
I felt the coldness of His fingers 
over my breast. Everything be- 
came clear to me, and I knew. 


Then He asked, ʻO Muhammad! 
What are the angels of the upper- 
most constellation disputing over?’ I 
replied, “Over expiations and ranks.’ 
He asked, “What are the expiations?’ 
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I replied, ‘Moving the feet towards 
the congregations (for Prayers), stay- 
ing back in the mosques after the 
Prayers, and doing the ablution well 
despite discomforts.’ He asked, ‘And 
what are the ranks?’ I replied, ‘(They 
are in) Feeding (the poor), soft man- 
ner of speech, and Prayers while peo- 
ple are asleep.’ He said, ‘Ask.’ I asked, 
‘O Allah! I ask You: performance of 
good deeds, eschewing of evil ones, 
love of the meekly-poor, and that 
You forgive me and show me mercy. 
And, when You wish to try a people, 
send death upon me untried. And, I 
seek Your love, the love of those who 
love You and love of the deeds that 
take one nearer to Your love.’ Then 
the Prophet added, “This is the truth, 


therefore, learn it and study it.” 


(This report is also in Ahmad, Tir- 
midhi, Ibn Khuzaymah in Kitab al- 
Tawhid, and in a dozen other books 
of traditions, through scores of nar- 
rators, with variations in the words, 
with some experts declaring the re- 
port weak, but others as trustworthy, 
such as Haythami, Hafiz, Hakim, 
Ahmed Shakir and Tirmidhi, the last 
of whom reports that when he spoke 
to Imam Bukhari about it, he said it 
was trustworthy: Au.). 


Al-Najm 
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[13] Indeed, he saw him at another descent.” 


13. This second sighting of Jibril in 
his original form took place during 
the Nocturnal Journey (Sayyid and 
others). 


But from the earliest times some 
people have been led to believe that 
it was perhaps Allah that the Prophet 
saw during his Nocturnal Journey. 
But most scholars have explained 
that the allusion rather, by the sec- 
ond sighting, is to the vision of Jibril. 
Ibn Jarir has the following hadith, 
(which is also in Muslim: Au.): 
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peas 
Masruq (Abu “A’isha) says I was 
with “Aisha reclining when she 
said, “O Abu “Aisha! There are 
three things about which who- 
ever spoke fastened a lie on Al- 
lah.” I asked, “What could they 
ber” She replied, “Whoever al- 
leged that Muhammad saw his 
Lord, fastened a lie upon Allah.” 
He said, I straightened up and 
said, “Mother of believers, let me 
speak. Do not be hasty. Has not 
Allah said, ‘Indeed he saw him at 
the clear horizon’ (Al-Takweer), 
and ‘Indeed he saw him at the 
second descent? (4/Najm)?” 
She said, “I was the first of this 
Ummah to ask the Prophet about 
it. He said, “That was Jibril. I did 
not see him in the image in which 
he has been created except on 
those two occasions. I saw him 
descend down from the heaven, 
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covering the whole of the hori- 
zon between the heaven and the 
earth. 


Then she added, “Have you not 
heard Allahs words, ‘Sights cannot 
circumscribe Him but He circum- 
scribes the sights. He is the All-sub- 
tle, the All-aware. (ALAn‘aam: 3), 
and, have you not heard Allah say, ‘It 
is not for any man that Allah should 
speak to him except through revela- 
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tion, or from behind a veil, or He 
should send a messenger to reveal by 
His leave what He will. He indeed 
is the Sublime, the Wise.’ (Al-Shura: 
51). She added, “Whoever alleged 
that the Prophet concealed some- 
thing of the Book of Allah, fastened 
a lie on Allah. Allah said, ‘O Mes- 


senger. Convey what has been sent 


down to you. If you did not then you 
would not have conveyed the mes- 
sage” (Al-Maidah). And, she add- 
ed, “Whoever alleged that he (the 
Prophet) could say what is to hap- 
pen the next day, fastened a lie upon 
Allah. Allah has said, ‘Say, “No one 
of those in the heavens and the earth 
knows the Unseen except Allah” (AL 
Naml)” — Ibn Jarir. 


There is yet another report of this 
context. It is in Ibn Marduwayh, but 
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we take it from Ibn Hajr’s Fath: 
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‘Aisha said (on that occasion of 
Masruq asking her), “I am the 
first to have asked the Prophet 
about it saying, ‘Messenger of 
Allah, did you see your Lord?’ He 
replied, ‘I only saw Jibril coming 
down” (Shaft’ Deobandi). 


Whenever Imam Ahmed was asked 
about the Beatific Vision, he would 
say, “He saw Him, saw Him, saw 
Him.” 
but without further explanation to 
indicate that he could not have seen 
him with his physical eyes (Alusi). 


repeating for a long while 


At all events, those who maintained 
it was Allah who came nearer (rather 
than Jibril) have clarified, as Qadi 
‘Iyad said, that the “getting closer” 
was not in the physical sense in which 
some space is covered, but it was to 
impress the Prophet’s rank with Al- 
lah, to honor him, bestow tranquil- 
ity to him, allow for great (spiritual) 
clarity, respond to his desire to get 
close, and to bestow the Light of 
Knowledge on him (Qurtubi). 
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[14] By the lote-tree of the Ultimate Bound- 


ary." 


14. There are a variety of opinions 
regarding the nature of “Sidratu al- 
Muntahaa.” Ka‘b explained to Ibn 
‘Abbas that it is a Lote-tree below 
the ‘Arsh. The highest knowledge 
of every knowledgeable person ends 
there whether it is an angel brought 
nigh, or a Prophet raised. Whatever 
is beyond it is the Unseen that no 
one knows except Allah. Ibn Mas‘ ud 
explained that it is the Lote-tree in 
the sixth heaven at which ends ev- 
erything that rises from the earth or 
from below it, or whatever comes 
down from above. Anything that 
comes down from that point, or goes 
up to it, is held up there (Ibn Jarir, 
Qurtubi, Ibn Kathir). It was here 
that the Prophet was given the five 
daily prayers, the concluding verses 
of Surah al-Bagarah and the principle 
was enunciated that whoever of his 
Ummah did not associate aught with 
Allah, will have his major sins for- 
given (Qurtubi, Ibn Kathir). Sayyid 
suggests that it was at that point that 
Jibril fell back from the companion- 
ship of the Prophet during the Night 
Ascent, leaving him alone to ascend 


further. 
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‘There are reports that explain “Sidra- 
tu al-Muntahaa.” Recounting what 
happened to him during his Noctur- 
nal Journey, the Prophet said, 
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“<. and lo, I was in front of Ibra- 
him, on whom be peace, reclining 
against the ‘Bayt al-Ma`mur into 
which seventy-thousand angels 
enter every day who never return 
to it. Then he (Jibril) took me to 
the S7dratu al-Muntahaa. Its leaves 
were like the ears of an elephant, 
and its fruit like pots. Then, when 
covered it that which covered it, 
it got altered so that there is none 
among the creations of Allah 
who could describe it..” 


(The above is from Bukhari, being 
close to the words quoted by Ibn Ja- 
rir and Qurtubi: Au.). 


Qurtubi quotes another version per- 
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[15] Near which is the Garden of Abode.” 
[16] When that was covering the lote-tree 


which was covering." 


taining to the Night Ascension. It 
reports, 
hs WT Sgt yy geal Sy ods Jv 
ue © othe u EUS orab opis oto 
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(Jibril) said, “This is S7dratu al- 
Muntaha.’ I observed four rivers: 
two inner rivers and two outer 
ones. I asked, “What are these 
two, O Jibril”? He answered, 
“The inner rivers are springs of 


Paradise while the outer ones are 
Nile and Euphrates” (Qurtubi). 


Asad elucidates: “Explaining the vi- 
sion conveyed in the expression Sid- 
rat al-Muntaha, Raghib suggests that 
owing to the abundance of its leafy 
shades, the sidr or sidrah (the Ara- 
bian lote-tree) appears in the Qur’an 
as well as in the traditions relating 
to the Ascension as a symbol of the 
“shade” — i.e., the spiritual peace and 
fulfillment — of Paradise. One may 
assume that the qualifying term al- 
muntaha .. is indicative of the fact 
that God has set a definite limit to 
all knowledge accessible to created 
beings, as pointed out in the Ni- 
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hAyah: implying, in particular, that 
human knowledge, though poten- 
tially vast and penetrating, can never 
— not even in Paradise (the ‘garden 
of promise’ mentioned in the next 
verse) — attain to an understanding 
of the ultimate reality, which the 
Creator has reserved for Himself.” 


15. Ibn ‘Abbas explained that the 
“Jannatu al-Ma waa? is by the right 
hand side of the ‘Arsh and is the 
abode of the martyrs (Ibn Jarir). 


It is here that the Prophet saw Jibril 
a second time in his own form and 
shape, at the time of his Night As- 
cension. Imam Ahmed has a report 
of good chain of narrators. It says, 


aiy op oy gu Ble da yer cul) 

wahla 3 i haga 
(The Prophet said), “I saw Jibril 
with six hundred wings from 
whose feathers were falling off 
decorative elements: pearls, and 
rich stones.” Ibn Mas`ud’s report, 
also in Ahmed, adds that each of 
his wings was covering the hori- 
zon (Qurtubi, Ibn Kathir). 


16. What was it that covered the 
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[17] The sight deviated not, nor erred.” 


[18] Indeed, he saw great signs of his Lord." 


Lote-tree? In the absence of any 
trustworthy hadith, we have to rely 
on the statements of the Salaf who 
said that it was golden butterflies 
that had covered it. A second report 
says it were angels that had covered 
it while others said it was Allah’s Nur 
that had covered it (Ibn Jarir, Qur- 
tubi). 


In ahadith pertaining to the Night 
Ascension, the Prophet said, 


worl og Letty Ola feo SW Lente 
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“Angles had covered it like crows, 
out Lord’s Nur had covered it, 
and those of the colors had cov- 
ered about which I have no idea 
what they were” (Qurtubi, Ibn 
Kathir). 


Ibn Kathir seems to have taken the 
above hadith from Tafsir ibn abi Ha- 
tim, but whose authenticity could 


not be established (Au.). 
Asad adds: “... 


vague (mubham), indicative of the 


a phrase deliberately 


inconceivable majesty and splendor 
attaching to this symbol of paradise 
‘which no description can picture 
and no definition can embrace’ (Za- 
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makhshari).” 
17. Ibn ‘Abbas said that the Proph- 


et’s eye did not deviate toward left or 
right nor crossed the limits (Ibn Ja- 


rir, Qurtubi). 


(In other words, the Prophet) “was 
in such complete control of him- 
self and so exclusively attentive that 
he kept his mind and sight focused 
upon the object for which he had 
been summoned, and he did not let 


his sight wander” (Mawdudi). 


18. One of the great signs was that he 
saw Jibril in his own image with six 


hundred wings (Ibn Jarir, Qurtubi). 


Sayyid comments on this passage, 
though placing it at an earlier point: 
“Thus, we too experience those mo- 
ments with Muhammad; at a time 
when veils had been removed for 
him: while he received from on 
High, while he listened and wit- 
nessed, while he grasped and re- 
tained. Those were moments meant 
specifically for the purified heart 
of Muhammad. True, Allah favors 
whomsoever of His bondmen He 
will. He describes those moments in 
a powerful, highly effective manner. 
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[19] Have you considered Laat’? and “Uzza??? 


It isa manner which helps convey its 
echoes, its shades of meaning, and its 
nuances, directly to the hearts. He 
describes the voyage of the purified 
soul through the vast expanses of the 
lofty sphere. He describes it step by 
step, scenery after scenery, state by 
state, as if the believers perceive them 
themselves.” 


The above description then, is one of 
the several functions of the Qur’anic 
passage, that some readers fail to per- 
ceive and ask, in puzzlement, “what 
could be meant by a passage of this 
sort?” (Au.). 


19. Sayyid comments: “That then, 
which the Prophet perceived, with 
his eyes and soul, is what he invited 
the pagans to. It was not something 
implied, imagined, or construed; but 
something real. In contrast, what is it 
that the pagans depend on for wor- 
shipping their idols? What was their 
reliance on when they worshipped 
Laat and ‘Uzza? What was the basis 
of their claim that angels were fe- 
males and that they were daughters 
of Allah? On what basis did they 
claim that they would be delivered 
through intercession? This is what 
the next passage looks into, starting 
with the verse, “Have you considered 
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Laat and ` Uzza?” 


Ibn Jarir and Qurtubi comment: 
Most pagan deities were named af- 
ter Allah’s attributes. For example, 
they derived “Al-Laat” from Allah, 
“Al-Uzza” from Al-‘Azeez. Laat 
had a history. It was initially a man 
in Nakhlah who kneaded balls of 
floor-paste for the pilgrims. After his 
death, they began to worship at his 
grave and ultimately he become a de- 
ity in his own right. 


The report about the paste-ball seller 
is in Bukhari. (He was represented 
by) a white, ornamented rock over 
which they had built a huge house 
at Taif. Complete with curtains and 
other paraphernalia, it had a pretty 
large vacant area surrounding it. 
Second only to Ka‘bah, the Thageef 
were proud of this deity of theirs 
(Qurtubi, Ibn Kathir). The Prophet 
had sent Al-Mughira b. Sho‘ bah and 
Sufyan Sakhr b. al-Harb to destroy 
Al-Laat. After destruction, they built 
a mosque in its place. 


Majid quotes from a variety of 
works: “An oath by al-Lat is fre- 
quently found in the poets ... She is 
frequently mentioned along with the 
al-` Uzza ... and among the Kuraish, 
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she, along with this goddess and 
Manat, was held in such high esteem 
... (EI. III. P 18).” Reference to Al- 
laat are found in several Nabatean 
inscriptions; in one of them she 
is called “the mother of gods” ... 
Among the later Arabs this god- 
dess was no less venerated.’ (ERE. 
I.p.661). “The Arabian Lat was wor- 
shipped by the Nabateans as mother 
of the gods, and must be identified 
with the virgin-mother, whose wor- 
ship at Petra is described by Epipha- 
nus.’ (Robertson Smith, Religion of 
the Semites, p. 56). Among the great 
‘mothers’ is Lat or rather Allat. Ap- 
parently a sun-goddess, in Palmyra 
she is coupled with Shamash.’ (p. 52) 
‘Al-Lat had her sacred tracts (hima 
and haram) near al-Taif, whither 
the Makkans and others flocked 
for pilgrimage and sacrifice. Within 
such an enclosure no trees could be 
felled, no game hunted and no hu- 
man blood shed. Herodotus men- 
tions this goddess under the name of 
Allaht among the Nabatean deities.’ 
(Hitti, op.cit., p.99) 


20. It is said that originally this was a 
bunch of shrubs (that somehow came 
to be regarded as a [single] deity: 
Au.). Some others said it was a white 
rock that came to be worshipped 
(Ibn Jarir). It was in Nakhlah, a place 
between Makkah and Taif. After the 
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fall of Makkah, the Prophet had sent 
Khalid b. al-Waleed to destroy it. H e 
demolished the temple and reported 
back to him. He told him, “Return, 
for you have achieved nothing.” 
When he returned its keepers tried 
to prevent Khalid from any further 
action and began to wail in a loud 
voice, “O `Uzza, O `Uzza.” Upon 
closer inspection Khalid discovered 
a naked woman with outspread hair 
and dust on the head. He killed her 
and returned to the Prophet to re- 
port of the killing. He remarked, 
“That was ‘Uzza” (Razi, Qurtubi, 
Ibn Kathir). 


According to reports, that was a she- 


devil (Alusi). 


Thus, adds Razi, there were three 
main deities and had three origins: 
human, plant and stone. 


Majid quotes: “Far more important, 
at least in historical times, was the 
cult of the planet Venus, revered as 
a great goddess under the name of 
al-Uzza, which may be rendered ‘the 
Most Mighty.’ The Syriac poet Issac 
of Antioch, who lived in the first half 
of the 5th century, bears witness to 
the worship of ‘Uzza by the Arabs 
of that period; in another passage he 
identifies ‘Uzza with planet Venus.’ 
(ERE, I.p.660). “The goddess Al- 


‘Ozza was believed to reside ‘in the 
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[20] And Manaat the third, the other?” 


sacred acacia at Nakhla (Robertson 
Smith, Religion of the Semites, p. 
185). ‘Al-Ozza with Allat and Manat, 
the three daughters of Allah, in the 
Coran, is the “lady ‘Ozza” to whom 
a man in South Arabian inscription 
offers a golden image on behalf of 
his sick daughter Amath-Ozzai. Hu- 
man sacrifice and licentious practices 
distinguish her cult. Isaac of Antioch 
identified her with Beltis, and calls 
her the “Star.” (p. 521). Al-` Uzza 
(the most mighty, Venus, the morn- 
ing star) had her cult in Nakhla east 
of Makkah ... Her sanctuary con- 
sisted of three trees. Human sacri- 
ficed characterized her cult ... Abd- 
al-‘Uzza was a favorite name at the 
rise of Islam’ (Hitti, op.cit., p. 33).” 


21. This deity was housed in Qu- 
dayd, especially revered by Banu 
Ka‘b (Ibn Jarir). It was actually in 
Mushallal near Qudayd, a place be- 
tween Makkah and Madinah, and 
was the deity of Khuza‘ah, Aws and 
Khazraj. Abu Sufyan Sakhr b. Harb 
was sent to destroy this temple (Ibn 
Kathir). 


These deities had their counterparts 
in various parts of the Arabian Penin- 
sula, including the House of Ka‘ bah 
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(Alusi). 


Majid quotes from other works: “An 
old Arabian goddess ... a goddess of 
fate, especially of death. Her main 
sanctuary was a black stone among 
the Hudhailis in Kudaid ... She was 
however worshipped by many Arab 
tribes ... In Mecca she was very pop- 
ular along with the goddesses al-Lat 
and al-`Uzzah. (EI, II, p.231). ‘A 
number of proper names confound- 
ed with Manat prove that her cult 
extended over a great part of Arabia.’ 
(ERE, I.p. 662). Manat (from Mani- 
yah, allotted fate) was the goddess 
of destiny and as such represented 
on earlier phase of religious life. 
Her main sanctuary consisted of a 
black stone in Qudayd on the road 
between Makkah and Yathrib (later 
al-Madinah) and she was specially 
popular with the Aws and the Khaz- 
raj’ (Hitti, op.cit. p.99).” 


Asad comments: “These three god- 
desses — regarded by the pagan Arabs 
as ‘God’s daughters’ side by side with 
the angels (who, too, were conceived 
of as females) — were worshipped 
in most of pre-Islamic Arabia, and 
had several shrines in the Hijaz and 


in Najd. The worship of Al-Lat was 
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[21] What! For you the male, and for Him the 


female?” 


[22] That indeed is an unfair division. 


particularly ancient and almost cer- 
tainly of South-Arabian origin; she 
may have been the prototype of the 
Greek semi-goddess Leto, one of the 
wives of Zeus and mother of Apollo 
and Artemis.” 


Qurtubi and Ibn Kathir (perhaps 
based on Ibn Is-haq’s report), list 
a few other deities that were wor- 
shipped in pre-Islamic Arabia: 


One was Dhu al-Khalasah belong- 
ing to Daws, Khath‘am, Bajeelah 
and the Tabaala Arabs. (It was also 
known as Ka‘bah al-Yamaniyyah 
while the Makkan Ka‘bah was 
known as Ka‘bah al-Shaamiyyah). 
It was Jarir b. ‘Abdullah al-Bajali 
who was sent to destroy it. The Tayy’ 
tribe and those around the two Tayy’ 
mountains worshipped Fals. ‘Ali 
b. abi Talib was sent to destroy it. 
The people of Himyar and San‘aa 
had their own deity called Riyaam. 
It is said that it housed a black dog. 
Rabi‘ah tribe had a temple called 
Rudaa. As for Bakr and Taghlab (the 
two sons of Waa il), they worshipped 
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a deity called Dhu al-Ka‘ baat. 


22. Yusuf Ali writes: “To show Allah 
in human shape, or imagine sons or 
daughters of Allah, as if Allah were 
flesh, was in any case a derogation 
from the supreme glory of Allah, high 
above all creatures, even if the hu- 
man shapes were invested with great 
beauty and majesty as in the Greek 
Pantheon. But when we consider in 
what low opinion Pagan Arabia held 
the female sex, it was particularly de- 
grading to show Allah, or so-called 
daughters of Allah, in female forms. 


Asad adds: “In view of the contempt 
which the pagan Arabs felt for their 
female offspring ... their attribution 
of ‘daughters” to God was particular- 
ly absurd and self-contradictory: for, 
quite apart from the blasphemous 
belief in God’s having ‘offspring’ 
of any kind, their ascribing to him 
what they themselves despised gave 
the lie to their alleged ‘reverence’ for 
Him whom they, too, regarded as 
the Supreme Being — a point which 
is stressed in the next sentence.” 
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[23] These are not but names that you have 
named” — you and your forefathers. Allah has 
not sent down any authority touching them. 
They follow not but conjecture and what the 
souls desire,** while there has already come to 


them their Lord’s guidance. 


[24] Or, is there for man whatever he desires?” 


23. That is, these are merely idols that 
you have carved and named them as 
deities. They have no real existence 


(Qurtubi, Alusi). 


24. “An allusion to the pagan idea 
that those goddesses, as well as the 
angels, would act as ‘mediators’ be- 
tween their worshippers and God: a 
wishful idea which lingers on even 
among adherents of higher religions 
in the guise of a veneration of saints 


and deified persons” (Asad). 


Mawdudi adds: “In other words, the 
basic causes of their deviation are 
two: first that they do not feel any 
need for the knowledge of reality for 
the purpose of adopting a creed and 
religion, but make a supposition on 
the basis of a mere conjecture and 
then place belief in it as though it is 
the reality. Secondly, that they have, 
in fact, adopted this attitude in order 
to follow the lusts of their inner self. 
They desire that they should have 
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such a deity as should help them at- 
tain their aims and objectives of this 
world; and if at all there is to be a 
hereafter, it should take the responsi- 
bility to have them granted forgive- 
ness there too. But it should not im- 
pose any restriction of the lawful and 
the unlawful on them nor should 
bind them to any moral discipline. 
That is why they do not feel inclined 
to worship One God as taught by 
the Prophets, and only like to wor- 
ship invented gods and goddesses.” 


25. This is an implied reference to 
the fact that the mission that the 
Prophet had been entrusted with was 
not by his own choice, but rather, 


Allah’s own decision (Tabari). 
Ibn Kathir adds: We have a hadith 


warning about what we yearn for. It 
is in Ahmed (declared trustworthy 
by Haythami: Sami). It says, 

od VEG g u tht Sst E y 


The Prophet said, “When one 
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[25] To Allah belongs the last and the first.” 


[26] And how many angels” are there in the 
heavens whose intercession avails not aught,” 
except that Allah should allow whom He will, 


and is well-pleased (with) ?? 


[27] Surely, those who do not believe in the 
Hereafter, give the angels female names.” 


of you desires (something), let 
him look into what he is desiring 
because he does not know what 
of his desires are being written 
down.” 


(Munawi explained: That is, one 
might be careful about what one de- 
sires and supplicates for, lest he de- 
sires in his ignorance something that 
might not be good for him, but it is 
yet granted because the hour hap- 
pened to be auspicious: Au.). 


26. That is, if the punishment for 
taking gods other than the true Dei- 
ty does not descend, then, it may not 
be assumed that this is the end of it 
all, but rather, there is another world 
which they cannot escape (Razi, in 
sum). 


27. Although the word “malak” is 
single, here it is used, as Akhfash 
said, in plural (Qurtubi). 

28. How can the idol-worshippers 
depend on the intercession of their 
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idols — which are no more than 
lifeless things, when the living an- 
gels, and among them those closest 
in ranks, will have no independent 
power of intercession? (Razi). 


Yusuf Ali adds: “We are apt to imag- 
ine the angelic host of heaven as be- 
ings of immense power. But their 
power is all derived from Allah. 
Men, when they attain to the high- 
est spiritual dignities, may have even 
more power and position than angels 
in the sight of Allah, as in typified by 
angels being bidden to bow down to 
Adam: ii. 34. The Quraish supersti- 
tion about angels being intermediar- 
ies and intercessors for man with Al- 
lah is condemned.” 


29. That is, not every angel will be 
able to intercede, but only he who 
is allowed, and for him whom Al- 
lah considers worthy of intercession 


(Alusi). 
30. The allusion is to the belief in an- 
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conjectures; and surely, conjecture avails 


nothing against the truth.” 


[29] Therefore, shun him who turns away 
from Our remembrance and desires no more 


than the life of the world.” 


gels as the daughters of Allah (Qur- 
tubi, Alusi). 


Asad explains further: “As the Qur'an 
points out in many places, the peo- 
ple spoken of in this context do be- 
lieve in life after death, inasmuch as 
they express the hope that the an- 
gels and the imaginary deities which 
they worship will ‘mediate’ between 
them and God, and will ‘intercede’ 
for them. However, their belief is far 
too vague to make them realize that 
the quality of man’s life in the here- 
after does not depend on such out- 
side factors but is causal, and directly 
connected with the manner of his 
life in this world: and so the Qur'an 
declares that their attitude is, for all 
practical purposes, not so much dif- 
ferent from the attitude of people 
who reject the idea of a hereafter al- 
together.” 


31. Hence a hadith of the Sahihayn. 
It says, 
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“Beware of conjecture for con- 


jecture is the most deceitful of 
talk” (Ibn Kathir). 


Alusi adds: The conjecture that is 
disallowed here is concerned with 
such affairs as have received clear 
instructions. But when instructions 
are absent, one has no choice but to 
resort to analogy. 


32. “After demonstrating the weak- 
ness of the deities of those who do 
not believe in the Hereafter, after re- 
ferring to the foolishness involved in 
their worship .. and after reference to 
those who attribute daughters to Al- 
lah, giving them female names, the 
Qur'an now turns to the Prophet to 
tell him that he ought not to give 
his mind any serious thought about 
them, but rather, shun them, and 
leave their affair to Allah who knows 
the good-doers of them as well as the 
evil-doers; who will reward the for- 
mer and punish the latter. His are the 
affairs of the heavens and the earth as 
well as the affairs of this world and 
the Hereafter. He will hold them to 
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[30] That is their ultimate reach of knowl- 
edge.” Surely, your Lord knows well him who 
strays away from His path, as He knows well 


him who is guided. 


account in keeping with the demands 
of justice, without doing any wrong 
to anyone; who will forgive the sins 
over which its perpetrators did not 
insist; who has the knowledge of the 
seeds and the folded things, for, He 
is the Creator of the human beings, 
knower of their natures, and aware of 
every aspect of their lives” (Sayyid). 


33. That is, to attain the material 
things of this world is the ultimate 
reach of their knowledge. A hadith 
(of Tirmidhi rated Hasan Ghareeb) 


Says, 
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The Prophet used to supplicate in 
wotds, “(O Allah), Do not make 
this world our main concern, nor 
the ultimate reach of our knowl- 
edge.” Indeed, it is only the igno- 
rant who go after this world. 
A hadith (treated trustworthy by 
Mundhiri, ‘Iraqi and Haythami: 
Au.) says, 
aah ju y ga jus i gs Y ga i Gi 
TART 
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i.e., “This world is the home of 
him who has no home (in the 
Hereafter), wealth for him who 
has no wealth and none hoards 


it but he who has no sense” (Ibn 
Kathir). 


Yusuf Ali adds: “Men with a materi- 
alist turn of mind, whose desires are 
bounded by sex and material things, 
will not go beyond those things. 
Their knowledge will be limited 
to the narrow circle in which their 
thoughts move. The spiritual world 
is beyond their ken. While per- 
sons with a spiritual outlook, even 
though they may fail again and again 
in attaining their full ideals, are on 
the right Path. They are willing to re- 
ceive guidance and Allah’s Grace will 


find them out and help them.” 


Sayyid comments: “The utmost of 
knowledge that these misguided 
ones possess appears to the common 
people - those who are short of heart, 
scant of understanding and feelings 
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[31] And to Allah belongs whatsoever is in the 
heavens and whatsoever is in the earth. So that 
He may requite those who did evil according 
to what they worked,” as well as reward those 
who did well with a reward most fair. 


[32] Those who avoid the major sins and the 
obscene” save lesser offenses.*° Surely, your 
Lord is wide of forgiveness. He was better 
knowing of you when He produced you from 
the earth and when you were yet fetuses in the 
wombs of your mothers.” Therefore, ascribe 
not purity to yourselves,’ He knows best him 
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who is godfearing. 


— as something great that greatly in- 
fluences and shapes the life of this 
world. That might be true. But, be- 
ing influential does not deny them 
the quality of misguidance in the 
ultimate truth, nor the qualities of 
ignorance and insignificance. 


True knowledge has to have two nec- 
essary elements: true relationship be- 
tween the Creator of this world and 
the creations, and true relationship 
between man’s deeds and its retribu- 
tion. Without the understanding of 
these two, knowledge is reduced to 
the equivalent of the outer skin of 
the fruit, incapable of influencing 
man’s life, its progress, and its rise 
.. Without these, it amounts to no 
more than the development of tools 
and equipment while man retards. 


Of what worth is a knowledge which 


allows for the progress of tools and 
equipment at the cost of the human 


(soul)?” 


34. Yusuf Ali comments: “All deeds 
have their consequences, good or 
ill. But this is not an iron law, as the 
Determinists in philosophy, or the 
preachers of bare Karma, would have 
us believe. Allah does not sit apart. 
He governs the world. And Mercy 
as well as Justice are His attributes. 
In His Justice every deed or word or 
thought of evil has its consequence 
for the doer or speaker or thinker. 
But there is always in this life room 
for repentance and amendment. As 
soon as this is forthcoming, Allah’s 
Mercy comes into action. It can blot 
out our evil, and the ‘reward’ which 
it gives is nearly always greater than 
our merits.” 
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35. The allusion is to fornication and 
acts leading to it (Tabari). 


The difference between major sins 
and the obscene is that of quantity 
and quality. The term “kabadir” 
expresses the sense of monstrosity 
while “faahisha” expresses its nature 


of being disgusting (Razi). 


36. Lit., “lamam” is for that which 
is near (Penrice), but there are oth- 
er meanings such as, that which is 
small and little; that which is infre- 
quent (Shawkani); or that which you 
touch and go (Au.); the great major- 
ity have, however, taken it to mean 
minor sins. But some have believed, 
Sayyid included, that it is major sins 
that a man commits in heedlessness, 
but soon repents. 


Nonetheless, one might warn that 
division of sins into major and mi- 
nor are human conventions. In view 
of Allah’s greatness, every intention- 
ally committed sin is a major sin, no 
matter how insignificant. If any sin 
is minor, it is in reference to the hu- 
mans. This is the reason why there 
is no agreement over the total num- 
ber of major sins. When Ibn ‘Abbas 
was asked whether major sins were 
not seven, he answered that they 


were closer to being seven hundred 


(Alusi). 


In explanation of “lamam” the fol- 
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lowing is reported of Ibn Mas`ud. 
He said, “Fornication of the eyes is 
to see, of the lips is in kissing, of the 
hands in holding and of the feet in 
stepping (towards it). Then, the sex- 
ual organ accepts or rejects. If he goes 
ahead with his private parts, he is a 
fornicator. If he does not, then the 
other acts become lamam.” There is 
a hadith too, (of the Sahihayn: Ibn 
Kathir) which confirms a part of the 
above report and tells us that Ibn 
‘Abbas held the same opinion about 
“lamam”. It goes as follows, 
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Said Ibn “Abbas: “I did not hear 
anything closer to explaining ‘la- 
mam’ than what Abu Hurayrah 
narrated from the Prophet (who 
said), ‘Allah has written for the 
son of Adam his share of forni- 
cation that he will earn, without 
escape. The eye’s fornication is 
to see, the tongue’s fornication 
is to talk (about it). The soul de- 
sires and hankers after, but the 
sexual organ either confirms all 


399 


of it or denies.” Another opin- 
ion coming from the Sa/afis that 


“lamam” is every sin for which 
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[33] Have you then considered him who 


turned away? 


[34] He gave a little and then withheld?” 


neither a capital punishment 
has been prescribed nor which 
has received a threat of punish- 
ment in the Hereafter. Ibn `Ab- 
bas, “Ikrimah, Qatadah and Dah- 
hak were of those who held this 
opinion. A third opinion is that 
“lamam” refers to committing a 
major sin once but then followed 
by repentance and refraining 
from any further commitment 
(Tabari, Qurtubi, [bn Kathir). 


37. That is, Allah knows, you do not 
(Zamakhshari). 


38. It is in keeping with this Quranic 
dictum that the Prophet would re- 
name someone called e.g. “barrah” 
(meaning “good, pious or virtuous”) 
suggesting in place another name, 
such as Zaynab. He would cite this 
verse, “ascribe not purity to your- 
selves.” He also disapproved that peo- 
ple be praised without a good cause 
and without conditional clauses. The 
following may be quoted from the 
Sahihayn and other collections: 
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A man praised another in the 
presence of the Prophet. He 
said, “Woe unto you. You sev- 
ered the neck of your compan- 
ion, you severed the neck of your 
companion ..” repeating it several 
times. Then he added, “If one of 
you has to praise his brother at 
all, let him say, ‘I reckon he is like 
this, but Allah is the Reckoner. 
And I do not vouch for anyone’s 
purity before Allah. I just assume 
of him in these terms, — if he 
knows for sure that (quality) is 
there in him” (Ibn Kathir). 


In general terms, the Ayah refers to 
a man boasting, in however small a 
degree, of his good deeds. Excluding 
is that situation in which good deeds 
are mentioned to others by way of 
thanks and praise to Allah for having 
guided to them (Zamakhshari). 


39. That was Waleed b. al-Mughirah. 


He entered into Islam. But someone 
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[35] Has he knowledge of the Unseen so that 


he sees.*° 


[36] Has he not been informed about what is 


in the Scriptures of Musa?” 
[37] And of Ibrahim who fulfilled?” 
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[38] That no bearer of burden will bear the gr A® wl a 5535 y Ni 


burden of another.* 


[39] And that there is no more for man than 


what he strives for. 


taunted him, and suggested that he 
(Waleed) pay him some amount, so 
that he could, as a favor returned, bear 
the burden of his sin. Waleed agreed 
and returned to paganism. But, sub- 
sequently he went back on his word, 
and did not pay the amount he had 
promised. “Kadaa” is from a man’s 
action of starting to dig a well but, 
encountering a rock, abandoning the 
digging. It would be said in such a 
situation: “kada (al-‘amal)” i.e., he 
gave up the effort (Ibn Jarir, Qurtu- 
bi). Although others have also been 
named, Waleed’s name has received 
greater mention (Alusi). As for the 
story that ‘Uthman b. ‘Affan was the 
one who behaved in this fashion, it is 


baseless (Ibn Kathir, Alusi, Sayyid). 


40. “I.e., ‘How can he be so sure that 
there is no life in the hereafter, and 
no judgment?” (Asad). 


41. “Books of Moses: apparently not 
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the Pentateuch, in the Taurat, but 
some other book or books now lost. 
For example, the Book of the Wars 
of Jehovah is referred to in the Old 
Testament (Num. xxi. 14) but is now 
lost. The present Pentateuch has no 
clear message at all of a Life to come” 


(Yusuf Ali). 
42. That is, he fulfilled the covenant 


to deliver the message given him 
in full, as well as that of complete 
obedience, and fulfillment of the 
requirement of the dream to the ef- 


fect that he was slaughtering his son 
(Tabari, Qurtubi, Ibn Kathir). 


43. Asad comments: “This basic eth- 
ical law appears in the Qur’an five 
times — in 6: 164, 17: 15, 35: 18, 39: 
7, as well as in the above instance, 
which is the oldest in the chronology 
of revelation. Its implication is three- 
fold: firstly, it expresses a categorical 
rejection of the Christian doctrine 
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of the ‘original sin’ with which every 
human being is allegedly burdened 
from birth; secondly, it refuses the 
idea that a person’s sins could be 
‘atoned for’ by a saint’s or prophet’s 
redemptive sacrifice (as evidenced, 
for instance, in the Christian doc- 
trine of Jesus’ vicarious atonement 
for mankind’s sinfulness, or in the 
earlier, Persian doctrine of man’s 
vicarious redemption by Mithras); 
and, thirdly, it denies, by implica- 
tion, the possibility of any (unau- 
thorized: Au.) ‘mediation’ between 
the sinner and God.” 


Being a follower of Shafe`i’s school 
of Figh, Ibn Kathir points out, once 
again, that, basing his reasoning on 
this Ayah, Imam Shafe`i held the 


opinion that rewards of Quranic rec- 


itation cannot be gifted to another. 


He presents a few evidences but they 
sound weak. Surely, Imam Shafe*i 
must have had other reasons, other- 
wise, that no one will profit from any 
other’s good efforts is disproved by 
the following Ayah (52: 21): 
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i.e., “As for those who believed and 
their progeny followed them in faith, 
We shall join to them their offspring 
(in Paradise), without decreasing 
aught of their deeds.” The explana- 
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tion is that those of the offspring that 
could not come up with deeds of the 
quality of their progenitors will be 
allowed to dwell with their parents 
of higher ranks. Yes, it is not true the 
other way round. That is, transfer of 
reward is possible but not the trans- 
fer of sins. (Qurtubi also states this). 
Nonetheless, if applied to the unbe- 
lievers, this present Ayah holds good 
both ways, that is, they will not ben- 
efit from any other’s faith or deeds 
nor will others be punished because 
of their faith or deeds. With refer- 
ence to the particular issue of reci- 
tation of the Qur’an on behalf of a 
dead person, most Hanafiyy scholars 
have willy nilly approved it, while 
some of their major scholars would 
actually recite a few verses off and 
on, and gift the reward to their dead 
parents, teachers and others. Ashraf 
‘Ali Thanwi, the last of the great Sufis 
of the Indian sub-continent however 
said that since there was difference 
in opinions, he would personally not 
recommend that the Qur’an be re- 


cited for the dead (Au.). 


At all events, Imam Shafe‘i has al- 
lowed non-obligatory Hajj on behalf 
of the dead. ‘Aisha is reported to 
have sat in “i‘tikaf” on behalf of her 
brother ‘Abd al-Rahman, as well as 
freed slaves on his behalf (Qurtubi). 
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[40] That his striving will soon be seen.“ 


[41] Then He will reward him with complete 


reward. 


[42] And that to your Lord is the end.” 
[43] And that it is He who makes to laugh and 


makes to weep.*° 


Alusi adds: It is reported that the 
governor of Khurasan asked `Abdul- 
lah b. Tahir al-Hussain b. al-Fadl 
about this Aya) and how it could be 
reconciled with a verse that says, 
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“Allah will double up (the reward) 
unto whom He will?” He answered 
that if one goes by justice (‘adl), a 
man gets no more than what he 
strives for. But if one goes by Allah's 
bounty (fadl), then he gets whatever 
Allah decides. It is said that the gov- 
ernor kissed ‘Abdullah’s forehead. 


44. “In this connection it is to 
be noted that in the ethics of the 
Quran, the term ‘action’ (‘amal) 
compromises also a deliberate omis- 
sion of actions, whether good or 
bad, as well as a deliberate voicing 
of beliefs, both righteous and sin- 
ful: in short, everything that man 
consciously aims at and expresses by 


word or deed” (Asad). 


45. Quite a few commentators such 
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as Razi, Qurtubi, Ibn Kathir and 
Alusi seem to treat this Ayah as a 
difficult one to explain and, conse- 
quently, quote a hadith (of which 
several versions are found in Abu 
al-Sheikh’s collection but none trust- 
worthy as a hadith. Ibn Hajr treats 
it as a statement of Ibn ‘Abbas with 
a good chain of narrators. However, 
Sakhawi noted, as in Fayd al-Qadeer, 
that there are so many versions that 
add strength to the substance: Au.). 
It runs as follows: 
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i.e., “Ponder over Allah’s creation 
but do not ponder over Allah’s 
Person lest you are destroyed.” 


Ubayy b. Ka`b cited “not pondering 
over God” as the context of revela- 
tion (Shawkani). 


46. Allah’s making the people to 
laugh in the world, or weep, is go- 
ing to be carried on in the Hereafter 
where the pious will laugh in Paradise 
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[44] And that it is He who deals death and 


brings to life. 


[45] And that He created the two kinds: male 


and female. 


[46] Of a sperm-drop, when it is emitted.” 
[47] And that upon Him is the second raising. 


while the wicked will weep in Hellfire 
(Ibn Jarir, Qurtubi, reworded). 


We have something close to this in 


a hadith: 
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Ibn Umm Maktum reports that 
one day the Prophet emerged 
and said, “The Fire has been lit 
for the companions of the Fire 
and tribulations have arrived like 
patches of a dark night. If you 
knew what I know, surely, you 
would have laughed little and 


wept much.” 


Dhannun said, “Allah makes the 
heart of the believers laugh by means 
of the light of knowledge and under- 
standing while He makes the heart 
of the unbelievers weep because of 
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the darkness of disbelief and disobe- 
dience” (Qurtubi). 


Qurtubi also mentions that there 
is none among biological organism 
which both laughs as well as weeps 
except humans. 


We might add that counting out 
other ways of expressing joy, there 
is no animal that laughs, although 
some weep (Au.). 


47. According to embryologists by 
default the sex of the fertilized ovum, 
should be female. Accordingly, biolo- 
gists realize, although they try to ex- 
plain away the problem by invoking 
the gene goddess, that the appearance 
of two sexes is a mystery. They know 
very well that there is no reason why 
a single individual cannot reproduce 
without any external help. After all, 
cells replicate without any external 
command or help. Many hermaph- 
rodite animals are able to reproduce 
without the need of a sexual partner. 
However, in addition to this mystery, 
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determination of sex of the unborn 
is another inscrutable puzzle. The va- 
riety of ways adopted in a variety of 
animals is truly baffling. Finally, the 
well-maintained ratio of male and 
female in every population has been 
another challenging mystery. 


Sex determination varies from spe- 
cies to species. In many animals there 
are sex chromosome in the DNA, 
called X-Y chromosomes. Females 
typically have two X chromosomes 
(XX), whereas males have one X and 
one Y chromosomes. The presence 
of a Y chromosome in the fertilized 
egg normally means it is going to be 
male; and its absence means it is go- 
ing to be female. So, XY pair means 
it is male, and XX means it is female. 
This can be said to apply to 99.9% 
cases. However, some butterflies and 
moths are exception to this rule: fe- 
males are XY and males XX. 


In some insects, such as ants and 
bees, sex seems to be determined by 


the insects themselves. E.g., in case 


of bees, the queen-bee mates with 
a male only once in her life-time of 
15 years. The sperm of that mating 
is preserved for the rest of life, in 
its body. The queen determines the 
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sex of the offspring at the time she 
lays the eggs. If she releases a tiny 
amount of the stored sperm to fertil- 
ize an egg passing through the duct, 
the offspring will be female; unfertil- 
ized eggs develop into males. Thus, 
she controls the sex ratio in her hive 
—a feat humans cannot perform. 


In turtles, temperature during in- 
cubation determines the sex of the 
embryo in the egg. In most cases of 
tortoise, low incubation temperature 
results in male offspring. Higher tem- 
peratures result in female offspring. 
But crocodiles and lizards exhibit 
the opposite pattern, females being 
produced at low incubation tem- 
peratures and males at higher ones. 
In yet another twist, in few croco- 
diles, turtles and lizards, females are 
produced at “high” and “low” incu- 
bation temperatures while males at 
“intermediate” temperatures. 


In ants, sex is determined by those 
that groom the larvae. If they de- 
cide to feed a few copiously, they 
will grow into queens. Whether the 
larvae will develop into worker bees 
or soldier bees is also determined by 
how they are fed. Ultimately, how- 
ever, and somehow, a proper ratio of 
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[48] That it is He who gives wealth and con- 


tentment.*® 


[49] And that He is the Lord of Sirius.” 
[50] And that it is He who destroyed the ear- 


lier “Aad.°° 


[51] And Thamood, and spared (them) not. 


males and females are maintained in 
the hive or nest (Au.). 


48. There are at least five possible dif- 
ferent meanings of the word “aqna,” 
one another being “reduced to pov- 
erty,” as mentioned by Ibn Jarir. The 
meaning expressed in the translation 
above reflects the understanding of 


Ibn ‘Abbas and Mujahid. 


49. This bright star was worshipped 
by a few Arab tribes (Ibn Jarir, Ibn 
Kathir). 


Actually, writes Zamakhshari, there 
were two stars called Shi‘ra. They 
were named Ghumaysa and ‘Aboor. 
Introduced as a deity by one of the 
ancient chiefs Abu Kabsha, it was 
‘Aboor that was worshipped by 
Khuza‘ah (as well as some Yemenis: 
Qurtubi). Initially, the Quraysh re- 
ferred to the Prophet also as Abu 
Kabsha, for, he too had changed his 
(Zamakhshari, Qurtubi, 


Alusi, each in his own words). 


Yusuf Ali adds: “(This) .. refers to 


religion 
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a mighty phenomenon of nature, 
the magnificent star Sirius, which is 
such a prominent object in the skies, 
in the early part of the solar year, 
say, from January to April. It is the 
brightest star in the firmament, and 
its bluish light causes wonder and 
terror in Pagan minds. The Pagan 
Arabs worshipped it as a divinity. 
But Allah is the Lord, Creator and 
Cherisher, of the most magnificent 
part of Creation, and worship is due 
to Him alone.” 


For details of beliefs of the Arabs 
regarding Sirius, one may look into 
Alusi’s discourse. A quality shared 
by every pagan religion and pagan 
thought is the belief that stars play a 
role in human destiny (Au.). 


50. There were two major nations 
of ‘Aad: the earlier and the latter. 
Here, the reference is to those who 
were destroyed by the stormy winds: 
(the tribe of: ‘Aad b. Iram b. ‘Iwas 
b. Saam b. Nooh). Allah said about 
them (89: 6,7), 
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[52] And the folks of Nooh, earlier. Surely 
they, they indeed, were the most unjust and 


most rebellious.” 


[53] And the overturned (towns): he hurled 


(them).*? 


[54] So that, that covered them which cov- 


ered.” 


[55] Then which of the bounties of your Lord 


will you dispute? 


[56] This is a warner, of the warners of old.** 
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[57] The ever-approaching has drawn nigh. 
[58] It has none, apart from Allah, as a Dis- 


closer. 


[59] Do you then wonder at this discourse? 


[60] And laugh, but weep not? 


seg o gg ale UG ga GS 3 ff 
“Have you not considered how your 
Lord treated “Aad, Iram of the col- 
umns?” (Tabari). But Zamakhshari 
thinks Iram were the later ‘Aad. 


51. They were the most unjust and 
rebellious of nations because Nooh 
(asws) stayed with them for a thou- 
sand but fifty years, but generation 
after generation of them rejected 
him. It is said that a man would walk 
by holding his little son’s hand and 
tell him, “Son, this is how my father 
would walk me up (telling us not to 


believe in Nooh).” 


Some scholars 


have said that they were so described 
here because they were the most un- 
just and most insolent of the nations 
after Adam (Ibn Jarir and others). 


52. The allusion is to Loot’s towns, 
which Jibril scooped up high into 
the air and then hurled them down 
(Ibn Jarir, Zamakhshari, Ibn Kathir 
and others). 


53. The answer to what it was that 
covered is that it was stones — one 
over another in several layers - that 
covered the town after it had been 
smashed down (Ibn Jarir). 


54. That is, the warning contained in 
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[61] While you indulge in vanities!” 


[62] So, prostrate yourselves before Allah and 


worship (Him alone).°° 


these words is one of the warnings 
that were issued through the Scrip- 
tures of old: of Musa and Ibrahim 
(Tabari). The allusion could also be 
to our Prophet (Zamakhshari, Ibn 
Kathir). 


55. In the Hymyatite Arabic “sa- 
mad” stood for music, which could 
as well be the allusion to, as thought 
by ‘Ikrimah, although one or two 
other meanings are also possible (Ibn 


Jarir, Zamakhshari, Ibn Kathir). 


56. Referring to the reports that 
the Makkans were present when 
the Prophet recited this Surah, and 
that when he ended with prostra- 
tion, they also prostrated themselves 
except for a single man who lifted a 
bunch of pebbles and touching them 
to his forehead said, “This should 
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do,” Sayyid Qutb writes that he used 
to wonder how the pagans present 
there , during that incident, could 
ever have prostrated themselves. But 
it should so happen that he and a few 
others were strolling at night when 
they heard this Surah being recited. 
The recitation was musical and ear- 
catching. He and his friends felt 
themselves fixed to the ground, un- 
able to take off their ears from the 
beautiful words and beautiful recita- 
tion. By the end of the Surah, Sayyid 
felt his whole body quivering, while 
his mind was completely transported 
to the scenes that were portrayed. It 
was then that he realized that if this 
recitation, by an ordinary Muslim, 
had thus affected him, how could 
the pagan Arabs who understood the 
nuances and implications better, es- 
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IN THE NAME OF ALLAH, THE KIND, 


THE COMPASSIONATE 


[1] The Hour has drawn nigh’ and the moon 


has split.’ 


1. From the beginning to the end, 
this Surah assaults the mind and 
heart of the reader. After the assault 
in the opening passage, each of the 
following subdivisions portrays a 
scene depicting the destruction of a 
past nation. And, at the end of ev- 
ery sub-divion it shakes the reader 
by chiding, “So, how were My chas- 
tisement and My warnings?” Then, 
after releasing him from the pressure 
it builds, it asks, “Indeed, We have 
made the Qur'an easy for admoni- 
tion, so is there anyone to receive 
admonition?” 


But the beauty is that after several 
such assaults, the Surah releases its 
pressure, and raises the depressed 
spirit by ending with words: “Surely, 
the righteous will be in gardens and 
springs; in a place of truth, near an 
All-powerful Sovereign” — to end on 
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a brighter note, after having started, 
and continued with a threatening, 


depressing note (Sayyid, abridged). 


2. Bukhari, Muslim and others have 
a narration on the authority of Sahl 
who said: 
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“Signaling with his middle and 
index finger, the Prophet said, ‘I 
have been raised in relations to 
the Hour, like this,” (i.e., he and 
the Hour are that close). 


Another report, as in Ahmad and the 
Sahihayn, has the Prophet saying, 
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“T have been sent with the Hour, 
like this,” — he closed together his 
middle and index figures. 


A third hadith is from Muslim and 
Ahmad. It says, 
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Once `Utban b. Ghazwan de- 
livered a sermon - sometimes 
saying, ‘the Prophet addressed 

praising Allah and then 
saying, “Indeed, the world has 
announced its retreat and quick 
return. Not much has been left 
of it, except like the drops re- 
maining in an emptied water- 
bottle, that its owner tries to 
squeeze (because of his thirst). 
Surely, you will be transported 
from here into a world that will 
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not suffer any decline. Therefore, 
move out with the best of what 
you have; for, we have been told 
that a rock will be hurled into Ja- 
hannum that will keep falling for 
seventy years without reaching 
the bottom. However, it will be, 
by Allah, filled. Are you amazed? 
We have been told that the dis- 
tance between the two posts of 
the gate to the Heaven will be of 
distance covered in forty years. 
Yet, a day will come on it when 
it will be jammed because of the 
heavy traffic” (Ibn Kathir). 


3. There are several reports [of mu- 
tawatir status: Alusi, Sayyid] that 
confirm that the splitting of the 
moon took place at Makkah (some 
five years before Hijrah: Alusi). 


Yes, some of the narrators were too 
young to have witnessed the split, in 
fact, Ibn `Abbas was not yet born, 
but there were others who witnessed, 
like Ibn Mas`ud. As for those who 
were then not present, of course they 
were reporting those who were per- 
sonal witnesses (Alusi). 


Bukhari’s report tells us that Ibn 
Mas`ud said, 
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“Five signs have already been: the 
Smoke, A/-Lizam (destruction of 
the Quraysh), Romans, the Seiz- 
ing (on the day of Badr) and the 


moon.” 


According to another narrative in 
Muslim, 


, we S855 "98 = 4 Ae- 
au ee or a H öl m oF 


“The Makkans demanded that 
the Prophet show them a mira- 
cle. So he showed them the split- 
ting of the moon, twice.” 


(That is, although the splitting took 
place once, Ibn Mas`ud saw it twice: 
having taken off the eyes, and then 
returning his gaze. Ibn Mas`ud 
seemed to be simply emphasizing 


that it did happen: Ibn Hajr). 


Another report has been preserved 
by Ahmad. It says, 
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“The moon split into two dur- 

ing the time of the Prophet. One 
half fell on this mountain, while 
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the other on that mountain. They 
said, ‘Muhammad has cast a spell 
on us.’ But some others said, ‘Had 
he cast a spell on us, he could not 
have cast a spell on all people.” 
(Le., let us ask the country dwell- 
ers, travelers, and others whether 


they noticed any such thing: Au.). 


Ibn ‘Abbas also reports this incident. 
He said, as in Bukhari, 
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“The moon split during the time 
of the Prophet.” 
The incident has been reported in dif- 
ferent words also, as in Bukhari: 
tos US JU ayes og al we 2 
Kise ples bettas Por 
A : rad ot > 


Said ibn Mas*nd, “As we wete 
sitting with the Prophet in Mina, 
the moon split into two. One 
went down behind the moun- 
tain, while the other on the other 
side. The Prophet said, ‘Be wit- 


nesses.” 


Bayhagqi and Abu Da’ud Tayalisi re- 
port through their chains the follow- 
ing, (herewith the version as in Ibn 
Hajr’s Fath: Au.), 
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Abu al-Dhuha reported, “The 
moon split during the time of 
the Prophet. Thereupon the 
Makkan Quraysh said, “This is no 
more than a spell cast by Ibn Abi 
Kabsha. So wait for your travel- 
ers. If they say they too saw what 
you have seen, then he has been 
truthful” Thereafter, none came 
in but informed them about it.” 


Other than the above, several collec- 
tions report several ahadith through 
a variety of narrators to confirm 
sighting of the moon when it split 
(Kashshaf [without sources], Qur- 
tubi, Ibn Kathir). All the above, and 
more, are documented by Ibn Jarir, 
but we chose to present only those 
that Ibn Kathir presented, because 
he traced them to the source books. 


Sayyid points to an aspect missed by 
others: The miracle was more to hon- 
or the Prophet than to convince the 
Makkan population. The Makkans 
were asking for a miracle - of some 
sort. In reply to their persistent de- 
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mands however, the Qur’an always 
suggested that they look around their 
world to discover as many miracles 
as they wished. The world was full 
of miracles. On this particular occa- 
sion, perhaps it just happened that 
the Prophet, some of his followers, 
and perhaps a few Makkans, hap- 
pened to be in Mina when the moon 


split (Reworded). 


Some people have suggested that the 
verse is announcing a future event. 
That is, it is going to happen some- 
time in future; perhaps near the end 
of the world. But neither the verse 
itself, nor the next one allow for such 
an interpretation (Kashshaf, Razi, 


Qurtubi and others). 


Some people doubt the event on 
grounds that had a split occurred 
people from all parts of the world 
would have reported it. One cannot 
be more imbecile than this. Can he 
not see that every ‘Eid Muslims dif- 
fer over the sighting of the moon? A 
small number of people in a particu- 
lar area assert that they saw the new 
moon, while others of another area, 
no more than 25km away, are pretty 
sure they saw no sign of it. This hap- 
pens every year. (In fact, sometimes 
they sight the moon in Bahrain but 
not in Saudia at a distance of 20 km: 
Au.). Moreover, a miracle is a mira- 
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[2] Yet when they see a sign, they turn away 


and say, ‘A continuing magic.” 


[3] They laid the lie and followed their capric- 
es. But every affair has a place of settlement.° 


[4] There have already come to them such tid- 


ings® that contain a deterrent. 


cle. If Allah wills, he can blind the 
sights of whomsoever He will (Au.). 


All said, Sayyid points out that the 
moon is by itself a great miracle and 
a sign of Allah - greater than its split- 
ting. It is still there in the heavens, in 
all its glory, before any eye seeking a 
sign. 

4. Mujahid, Qatadah and others 
understood the textual “mustamirr” 
as meaning (not continuous but) 
“a passing” (event) — Ibn Jarir, Ibn 
Kathir. Yet others thought it means 
“a powerful (feat of magic)” — Ibn 
Jarir. 


5. That is, evil and virtue both have 
their final destinations: evil has its 
destination to which it will take its 
perpetrators, as virtue has its destina- 
tion to which it will lead its practitio- 
ners. This is how Qatadah explained 
the verse (Ibn Jarir, Ibn Kathir). 


Eventually, every affair has to end 
somewhere or the other, so, let the 
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unbelievers wait and see how the af- 
fair of Muhammad ends. It is then 
that they will know whether it is 
the truth that he has brought or evil 
(Kashshaf, Alusi). 


Asad quotes from Arabic commen- 
taries: “I.e., everything has an intrin- 
sic reality (hagiqah) of its own, and 
is bound to reveal that reality either 
in this world or in the next (Baghawi 
on the authority of Al-Kalbi); hence, 
everything must have a purpose 
or ‘goal’ of its own (Zamakhshari). 
These two — mutually complimen- 
tary — interpretations reflect the re- 
peated Qur’anic statement that ev- 
erything that exists or happens has a 
meaning and a purpose.. In the pres- 
ent context, the phrase relates both 
to the truth referred to in the pre- 
ceding verses and to its rejection by 
those who are ‘wont to follow [but] 


2)» 


their own desires. 


6. In the Qur'an (Alusi). 
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[5] A far-reaching wisdom,’ yet warnings bop 5 558) 25 L By eS. 
avail not. a 

[6] Therefore, turn away from them? (until) sist dh el i ci pn pee iss 
the day a caller calls to a thing repugnant. g1% 


[7] Their eyes humbled, coming out of their SY ée OS Hua ead 
graves as if they were scattered locusts. gy% sath aye er 
[8] Hastening towards the caller with eyes óg Syrah Mer ra) EET. 
transfixed and necks outstretched.? The un- ? mE ast 
believers saying, ‘This is a difficult day.’ Tee 


[9] Laid the lie before them the folks of Nuh. bis Fate c> ass pits oats 
They laid the lie against Our slave and said, ga p S ys jú; 
‘A man possessed.’ And he was driven out. 


10] So he invoked his Lord, ‘I am overcome. 
a a help.’ q) > aes - oe 
[11] So We opened the gates of heaven for a pee cle elec ciel Us ie 
torrential water. = bs 
[12] And split the earth with fountains, and 


the waters met” following a purpose already {Í 
decreed. E pa 7 


[13] And We bore him on a (craft) of planks 
and nails." 


Grp 235 csi ols le suas 


7. That is, apart from being a deter- si), or perhaps, waters of the land 
rent, the tiding contains a far-reach- and waters of the sea met. In addi- 
ing wisdom also. tion, there could have been a Tsuna- 


8. That is, leave them alone and do mi in the Gulf, or a large meteorite 
. py 


not dispute with them anymore 
(Razi). 11. “Dusur” has been explained in 


9. This is how “muhti*” should be in- 2 few Other ways also (Ibn Jarir, Ibn 
Kathir). 


crashing into the waters (Au.). 


terpreted, as explained by Qurtubi. 
Other possible meanings are, “the 


10. That is, the waters of the earth i 
front (bow, as against the stern, the 


and the waters of the heavens (Alu- 
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[14] Floating under Our eyes: a recompense to 


him who was rejected. 


[15] And We left it as a sign.” So is there any- 


one who will receive admonition? 


[16] So, how was My chastisement and My 


warnings? 


[17] Indeed, We have made the Qur’an easy 
for admonition. So is there anyone to receive 


admonition ?'4 


rear) part of a ship which faces the 
waves as it advances” or, the caulking 
material that is used for filling joints 


(Qurtubi and others). 


12. One possible meaning is that “it 
refers to the boat in the generic sense 
(Ibn Kathir). That is, there being no 
boats earlier, this first one and those 
that followed became a sign of Al- 
lah’s power who sets them afloat by 
His will (Au.). 


However, Bukhari has a comment 
by Qatadah (not a Companion) that 
Allah preserved the boat until the 
firsts of this Ummah had seen it (Ibn 
Kathir and others). 


Ibn Hajr reports through other routes 
that it was found in Jazirah (Tigris 
and Euphrate’s basin in Iraq) on a 
Mount called Judiyy. Some Western 
explorers claim that the remnants of 
the boat are still there on Mount Ju- 
diyy in Turkey. But the photographs 


Surah 54 


BS OF od oe GEL GF 
ep 


Gop S o je Tu ai 


g1 yg gás bie Cais 


S o YE Su or Ges a, 


OY? 


they have brought are far from con- 
vincing. In fact, there is no boat 
there, but a boat shaped area, sunk 
by perhaps 2-3 meters, visible from 
the air on the Mount (Au.). 


13. This is how Ibn Zayd and Sufyan 
understood the word “muddakir 


(Ibn Jarir). 


14. Yet another possible connotation 
of the word “muddakir’, as suggest- 
ed by Qatadah and Matar is, “some- 
one who can be helped on.” That is, 
the Qur'an has been made easy, so 
is there anyone seeking the truth so 
that “he could be helped on” (Ibn Ja- 
rir). In other words, is there anyone 
putting an effort so that things could 
be made easy for him. This is how 
Bukhari understood it (Ibn Kathir). 


Some people, especially those edu- 
cated on Western lines, full of con- 
fidence that the modern man is the 
smartest of the human beings that 
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[18] “Aad cried lies. So how was My chastise- 


ment and My warnings? 


[19] We sent upon them indeed, a furious cold 
wind,” on a day relentlessly inauspicious. ® 


[20] Sweeping the people (off their feet) as if 
they were uprooted stumps of palm-trees.'” 


[21] So, how was My chastisement and My 


warnings? 


ever appeared (which disqualifies 
them from a true understanding of 
the Qur’an), believe that the Qur'an 
can be understood by any one, imply- 
ing, they have the right to interpret 
it. The Qur’an has been made easy, 
yes. But in what sense? It is in the 
sense of obtaining admonition. Or, 
as some of the Salaf have thought, 
“it has been made easy for memo- 
rization.” But, if someone wishes 
to understand it in the fullest sense, 
with the license to work out the Law, 
then there is no recourse but to gain 
mastery over a few related disciplines 
such as: Arabic language, the context 
of revelation, the Sunnah, interpre- 
tation of the Salaf, logic, objectivity, 
etc., coupled with a high degree of 
piety (Au.). 

15. Ibn ‘Abbas, Dahhak and Sufyan 
said that “sarir” is for an extremely 
cold wind, while Ibn Zayd said it is 
for a stormy wind (Ibn Jarir). 


Al-Qamar 
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16. The days remained ominous 
throughout the days of destruction. 
Further, if the days were inauspi- 
cious, it was from their point of view. 
It is they who believed in some days 
being — as many pagan cultures still 
believe — inauspicious and ominous. 
Otherwise, there could have been 
nothing inauspicious about any day 
since all the days of the week were in- 
volved: seven days and eight nights. 
(Alusi has a detailed discussion). The 
Prophet also drew omen, but good 
omen alone, entirely disregarding 
any evil omen (Au.). 


17. The winds would lift a man 
high up into the air, and then bang 
him against the ground head on, so 
that the head would be severed off, 
his torso lying there headless, like 
a trunk of palm-tree (Ibn Jarir, Za- 
makhshari, Qurtubi, Ibn Kathir). 
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[22] Indeed, We have made the Qur’an easy 
for admonition. So is there anyone to receive 
admonition ? 


[23] Thamud denied the warnings. 


[24] Saying, ‘Shall we follow a mortal, one out 
of ourselves? In that case we should be in an 
error, and hardships." 


[25] Has the admonition been sent down upon 
him alone out of us all? Rather, he is a big liar, 
most impudent.’ 


[26] Tomorrow they shall surely know who is 
the big liar, most impudent. 


[27] We are sending a she-camel as trial for 
them; so watch them and remain patient. 


[28] And inform them that the water is to be 
shared between them. Each drink will be at- 
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tended.” 


18. This was roughly the under- 
standing of “su‘ur” by Qatadadh as 


in Ibn Jarir. 


“Su`ur’ (pl. of “sa‘ir) is for fires. 
So, one opinion is that Salih used to 
threaten them with the fire, so they 
used the word to return it in kind, 
meaning, if they followed him, then, 
far from receiving guidance, they 
will run into misguidance, and, in 
consequence land into the very fire 
he was promising. “Insanity” is an- 
other meaning assigned to the word 


(Alusi). 


GVAR a 


19. The main well of the town was 
divided between them: a day for the 
she-camel to drink, (when it emptied 
it), and another day for the people to 
draw from (Ibn Jarir). 


The camel itself had emerged preg- 
nant, miraculously from a rock. For 
other details see Surah al-Shams, note 
10 and 11, as well as Surah al-A ‘raf 
note 110 & 114; Hud, note 73; and 
Shu ara, 119. 
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[29] But they called their companion. He 
took in hand” and hamstrung (her). 
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[30] So, how was My chastisement and My 
warnings? 
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[31] We sent upon them a single Cry, and they 
became like stubble of a pen-owner.”” 


[32] Indeed, We have made the Qur’an easy 
for admonition. So is there anyone to receive 
admonition ? 


[33] Lut’s folks denied the warnings. 


[34] We sent against them a storm of stones - 
except for Lut’s household; We delivered them 
by the morning. 


[35] A favor from Us. That is how We reward 
him who gives thanks. 


[36] He had already warned them of Our as- 
sault. But they disputed the warnings. 


20. That was a mischievous group 
— altogether nine. They had earlier 
threatened that they would kill Saleh 
if he did not give up preaching. They 
appointed a comrade of theirs who 
hamstrung the camel (Ibn Jarir). 


21. “He undertook (to hamstrung)” 
could be another possible rendering 


(Au.). 


It could also be said that he ex- 
changed wine cups, got drunk and 


then hamstrung her (Sayyid). The 


word, “ta‘ata” (roughly: exchanged), 
offers some support for this mean- 
ing, although no such report has 
come down to us from the scholars 


of the past (Au.). 


22. Another, out of several possible 
meanings of the word “muhtadir”, 
as thought by Ibn ‘Abbas and Qa- 
tadah, is “ Yet another 
legitimate opinion is that “hashim” 


burnt out.” 


refers to the materials left after use, 
while “muhtadir’ refers to the maker 
of animal pens” (Ibn Jarir, Qurtubi). 
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[37] They even sought his guests from him. So 
We blinded their eyes.” Taste then, My chas- 
tisement and My warnings. 


[38] A pervasive chastisement visited them by 
early morning. 


[39] So, taste My chastisement and My warn- 
ings. 


[40] Indeed, We have made the Qur’an easy 
for admonition. So is there anyone to receive 
admonition ? 


[41] Warnings came to the folks of Firawn 
also. 


[42] (But) they denied Our signs - all of 
them.** Therefore We seized them, the seizing 
of One Mighty, Omnipotent. 


[43] Are your unbelievers better than those 
(mentioned here)? Or have you immunity in 
the Scrolls? 


[44] Or do they say, ‘We are a multitude” (ca- 
pable of) overcoming.” 
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23. Informed by Lurs wife of the 
arrival of guests unmatched by any- 
one in beauty, the leading rogues of 
the town rushed to Lut’s house de- 
manding that they be handed over 
to them. They would almost break 
open the door to his house when Ji- 
bril emerged and with a single stroke 
of his wing blinded the pack. They 
fumbled about in the lanes, retreat- 
ing and threatening Lut until struck 


by the chastisement meant for all 


(Ibn Jarir, Ibn Kathir). 


24, That is, all the nine signs. For de- 
tails see Surah al-A‘raf note 155 and 
156. 


25. The word “jami‘un” lends the 
sense both of largeness of a group as 
well as of the unity of its members 


(Razi). 
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[45] The multitude will be routed and show 


their backs.’ 


[46] Nay, the Hour is their appointed time, 
and the Hour is most perilous and most bit- 


ter.?8 


[47] Surely, the criminals are in an error and 


hardships.” 


26. There are several meanings that 
go with “muntasir” viz., victorious, 
those who can help themselves to 
victory, etc. (Zamakhshari and oth- 
ers). 


27. It is reported that ‘Umar used 
to wonder what multitude it is and 
what defeat it will be until, “I saw 
the Prophet on the day of Badr clad 
in a coat of mail (emerging from his 
tent) saying, “The multitude will be 
routed and show their backs.’ It was 
then that I realized what it meant“ 


(Zamakhshari, Qurtubi, Ibn Kathir). 


28. That is, the torments the unbe- 
lievers will go through as a result of 
their disbelief are much simpler than 
the perils and bitterness that are to 
follow in the Hereafter (Razi). 


Bukhari preserved the following: 
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“A'isha says, “I was a little a girl 
in Makkah, playing, when this 
was revealed to Muhammad, peace 
be upon him, ‘Nay, the Hour is 
their appointed time, and the Hour 
is most perilous and most bitter” 
(Qurtubi, Ibn Kathir). 


29. Ibn Kathir foreshadows modern 
style of interpretation when he says, 
“The allusion at this point by ‘su‘ur 
— although meaning fires - is to the 
inner condition of doubts, skepti- 
cism, uncertainty and anxiety, that 
visit every unbeliever, and which fi- 
nally lead him to the Fire in the next 
world.” 


nother possible connotation of 


“su‘ur is madness (Razi and others). 


Al-Qamar 


[48] The day they are dragged in the Fire on 
their faces: “Taste the touch of Sagar. ”®? 
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[49] Surely We have created everything ac- 


cording to a predestined measure.” 


30. “Sagar” is one of the names of 


Hell (Zamakhshari). 


31. “Qadr” has several connotations, 
two prominent ones being: (a) mea- 
sure, and (b) divine decree (Razi). 


Of course, a creation which results 
in an organized system, in addition 
to the balance obtained, necessarily 
leads to predestined decree; so, the 
two lead to one and the same mean- 


ing (Au.). 


Muslim, as well as Ahmad have a 
hadith explaining the context of rev- 
elation: 


The pagans went up to the Prophet 
arguing about pre-destination, so Al- 
lah revealed this verse. 


Ibn Kathir (and partly Qurtubi) goes 


on to narrate a few more ahadith on 


this topic. One is in Ahmad (de- 
clared more or less trustworthy by 
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Ibn `Abbas was told, “A man has 
appeared who denies predestina- 
tion.” He said, “Lead me to him.” 
He was then blind. They said, 
“What will you do with him?” 
He answered, “By him in whose 
power is my life, if I manage to 
overpower him I will pluck out his 
nose. If I get hold of his throat, I 
will strangle him. I have heard the 
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Prophet say, ‘As if I can see Banu 
Fihr’s women (of Khazraj) cir- 
cumambulating, but idolatresses. 
This (denial of pre-destination) 
is the first of the acts of Asso- 
ciation (paganism, while of the 
women described above being 
last: Au.). By Him in whose Hand 
is my life, either they will give up 
their evil opinions about Allah, or 
they will end up ruling out Allah 
as One who destined the good, 


Al-Qamar 


said, “Yes. He said, ‘By Allah, the 
Ayah, “Taste then the Sagar, We 
have indeed created following a 
predestined a measure’ — was re- 
vealed in reference to these peo- 
ple. They are the most evil of this 
Ummah. So, do not visit their sick, 
do not Pray over their dead. If I 
were to see one of them I would 
(correct the Arabic tex) pluck his 
eyes with these two fingers of 
mine.” 


just as they have ruled Him out as 
having destined the evil.” 


The above is not a hadith and its au- 
thenticity-report could not be traced 


The following is from Tafsir of Ibn (Au.). 
Abi Hatim, The following is from Abu Daud 
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‘Ata’ b. Rabah said, “I met Ibn 
“Abbas while he was drawing 
water from Zamzam well. The 
hem of his lower garment had 
become wet. I said, “They are 
talking about pre-destination? 
He said, ‘Are they doing it? I 


and Musnad Ahmad:, 
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It is said that Ibn “Umar had a 
friend in Syria with whom he used 
to exchange correspondence. Ibn 
‘Umar wrote to him, “I have been 
told that you talk about pre-des- 
tination (i.e., deny it). Stop writ- 
ing to me henceforth for I have 
heard the Prophet say, “There will 
be people in my Ummah who will 
deny pre-destination.” 
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In this connection, the following 
report declared trustworthy by Tir- 
midhi is traceable to Ibn Majah and 
Ahmad (Au.). Taus said, “I met several Com- 
panions of the Prophet who 
used to say that everything is by 
predestination.” He also said, “I 
heard “Abdullah ibn “Umar re- 
port the Prophet as saying, “Ev- 
erything is by predestination to 
the extent of dullness and smart- 
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There is another hadith in Muslim 
that pertains to this topic. It reports 


the Prophet as having said, 


Nafe` reports that a man came to 
Ibn “Umar and told him that so 
and so sends you his salam. He 


replied, “I have come to know 
that he has brought in some in- 
novation. If it is true that he has 
brought in innovation, then do 
not give him my salam for I have 
heard the Prophet say, “There will 
be in this Ummah (or perhaps he 
said, ‘my Ummah’), earth-split- 
ting, transformation, or pelting 
(of stones) upon those who deny 
pre-destination.”” 
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“Seek Allah’s help and do not 
sit back. Yet, if you are struck 
by something, do not say, ‘Had 
I done that, it would not have 


struck me in this way.’ Rather say, 
‘By Allah’s decree. What Allah 


willed, He accomplished’ For, 
“if” opens the way for Satan.” 


One more is from Muslim: 


a ne more on the topic is from Tir- 
ai ele x in ) , ia ree - 

j = Jey midhi. A longer hadith that ends 
with the Prophet's admonition to 


Ibn ‘Abbas in words, 
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“And know that if the people 
were to gather together to do you 
a good, they will not be able to 
benefit you except by as much as 
Allah has written it for you; and 
if they gather together to do you 
a harm, they will not be able to 
harm you except by as much as 
Allah has written for you. Pens 
have been lifted and the Scrip- 
tures have gone dry.” 


Yet another report is from Ahmad 
but whose authenticity-status could 
not be traced: 
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“Ubadah’s son reports, “I entered 
upon “Ubadah. He was sick and 
I thought his sickness will prob- 
ably end his life. I said, ‘Father, 
advice me and take the trouble 
for me. He said, ‘Make me sit 
up. Then he said, ‘My son. You 
will never taste the sweetness of 
faith nor ever reach the dept of 
knowledge of Allah until you 
believe in the divine decree, the 
good of it and the bad of it’ I 
asked, ‘My father. How am I to 
know the good of the decree and 
its evil?’ He replied, ‘By knowing 
that what missed you could not 
have struck you, and what struck 
you could not have missed you. 
My son, I have heard the Prophet 
say that the first thing that Allah 
created was the Pen. And then 
said to it, “Write.” At that hour it 
wrote down all that was going to 
happen until the Day of Stand- 
ing. My son. If you died but not 
on this faith, you will enter the 
Fire.” 


Al-Qamar 


Another report in this context is also 
in Tirmidhi who declared it Hasan 
Sahih Ghareeb. 
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Abdullah b. “Amr said, “I heard 
the Prophet say, ‘Allah wrote 
down the decrees of the cre- 
ations fifty thousand years before 
He created the heavens and the 
earth. His “Arsh was then on wa- 


999 


ter. 


Quotes from Ibn Kathir (and Qur- 
tubi) end here. 


Referring to the word “Qadr” (mean- 
ing “measure, or balance”) Sayyid 
writes on the balance that the created 
world exhibits. It is being observed 
that there is perfect balance of forces 
in the things as they exist: galaxies, 
stars, planets and their satellites. The 
placement of each cosmic object, 
with its size, its mass and its gravi- 
tational power, at appointed places, 
in orbits suitable for maintenance of 
order, speaks of the measures. 


The existence of life on this earth is 
possible because of various balances 
maintained between it and other cos- 
mic bodies. Its placement in a par- 
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ticular zone around the sun, its exact 
distance from the sun, the sun’s size, 
mass, energy and gravitational pull, 
the earth’s tilt, its speed of rotation 
around its own axis as well as around 
the sun, the presence of moon caus- 
ing tides in a certain measure: not 
to inundate the land altogether, nor 
leave the waters undisturbed alto- 
gether, all these are so finely balanced 
that any minor alteration can lead to 
a situation in which life cannot exist. 


Come down to life. We have pointed 
out earlier how the balance of pop- 
ulation is maintained on the earth. 
Large, flesh eating animals are few 
in numbers: lions, eagles, etc. If they 
were too many, they would eat off 
all the smaller animals and die out 
themselves. Flies, for instance, lay 
eggs in millions. But they do not live 
for more than 15 days. Their eggs 
are the diet of several large animals 
by means of which their population 
remains controlled, otherwise they 
would fill the earth. (The Grzimek’s 
Animal Life Encyclopedia states that 
if a pair of fruit flies are left to mul- 
tiply, unhindered for one year, they 
will make a ball of flies of diameter 
between the earth and the sun: Au.). 
Or consider the microbes. There are 
millions upon millions of them. But 
they are infinitesimally small, and 


easily destroyed, otherwise, they 
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[50] Our commandment is but one (word), 


like the twinkling of an eye. 


multiply so fast that no other life- 
form would be possible if they are 
allowed to grow in numbers without 


check. 


The balance, check and existence in 
well-decreed quantities, is visible in 
the construction and function of liv- 
ing bodies also. Consider a mother’s 
breast milk. There is hardly any be- 
fore birth yielding a few milliliters 
immediately after birth. But in time, 
as the child grows, the yield increases 
to about a liter and a half per day. At 
the start the milk is low in fats and 
sugars, high in water content, thin 
and yellowish. It has such chemi- 
cal elements as which kill off vari- 
ous diseases that attack the infant. 
Subsequent yield is higher in fat and 
sugars. Thus, day by day the milk is 
altered in contents to suit the child 
as it grows. This is by Allah’s decree 
(condensed and re-worded). 


A poor understanding of the con- 
cept of Qada’ and QadSurahr, which 
largely prevails among the Muslims 
also, who are confused between 
Mashiah (will) and Rida (approval), 
and so fall into fatalism, even the 
Quraysh fell into the same error. 
They said, as in the Qur’an: 
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Said those who associated (others 
with Allah), ‘If Allah had willed, 
we would not have worshiped any- 
thing other than Him, neither we, 
not our forefathers, nor would we 
have forbidden anything following 
other than Him. Thus did those 
who went before them. So, is there 
anything upon the Messengers be- 
yond manifest deliverance? 

The Prophet (asws) has stated, which 

can be taken as a clarifying note: 
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“Surely a man is denied suste- 
nance because of sins that strike 
him. And nothing will drive back 
the Qadr except supplication and 
nothing causes increase in life- 
span except good deeds.” 

There are other ahadith that support 

the above clarification (Au.). 

32. Such as the word “kun” with 

which the things become in a twin- 


kling of the eye (Razi). One quick 
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[51] We have already destroyed the likes of 
you. So, is there anyone to receive admoni- 


tion? 


[52] Everything they did is in the Tablets. 
[53] And everything little and great is 


penned.” 


[54] Surely, the righteous will be in gardens 


and springs. 


[55] In a place” of truth, near a Sovereign, 


Omnipotent. 


example is that of a speck of dust 
called virus, or viroid, of which mil- 
lions float around. But no sooner 
does one of these DNA packages en- 
ters into a cell’s machinery, it comes 
alive in the twinkling of an eye (Au.). 


33. Hence one should heed the ad- 
vice the Prophet gave to ‘Aisha. He 
said to her, 
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“Aisha. Beware of the insig- 
nificant sins for there is some- 
one from Allah demanding” (the 
consequences: Au.) — Ibn Kathir. 


34. While the word “mag‘ad” carries 
the meaning of place, it also carries 
the connotation of time (Razi). 
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35. But this closeness is not in the 
sense of measurable distance, but in 
the sense of status, honor and respect 


(Razi, Qurtubi). 


Qushayri has the following to state 
at the end of his commentary on this 


Surah: 


BV oe il ate Lh il o dig 
Aih ell GS Coe ED ee opel oy 
rather OSS oe Jad aith aU oy 
It is said (by the Sw/fis) that he who 
indulged in this world, this world 
will veil him from the Hereaf- 
ter; he who is pleased with the 
(thought of) pleasures of Para- 
dise, will be prevented from per- 
ceiving the ultimate truth; and he 
who is preoccupied with the ulti- 
mae truth, will give cold shoulder 
to the universe altogether. C8 


Al-Rahman 
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Al-Rahman’ 
Makkan? 


IN THE NAME OF ALLAH, THE KIND, 


THE COMPASSIONATE 


[1] The All-merciful. 
[2] Taught the Qur’an. 
[3] Created Man. 


[4] Taught him speech.’ 


1. There are several ways in which 
this Surah is connected with the pre- 
vious one. One, the previous Surah 
repeatedly warned in words, “So, 
how were My chastisement and My 
warnings?” So, as a complimentary, 
this Surah repeatedly asks, “So which 
of the favors of your Lord will you 
two deny?“ Two, the previous Surah 
ended by mentioning, “a Sovereign, 
Omnipotent.” The question arose: 
who is this Sovereign, Omnipotent? 
The answer is in the first word of this 
present Surah: He is “the All-merci- 
ful.” That is, He is the One whose pri- 
mary Quality is mercy: He who, out 
of His mercy, sent down the Qur’an, 
the gateway to all kinds of blessings 
(Au. with points from Razi). 
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`Ali is reported to have said that ev- 
erything has its bride. The Qur’an’s 
bride is Surah al-Rahman (Qurtubi). 


The report has been treated as of 
Hasan status by the author of Fayd 
al-Qadir (Au.). 


2. Some scholars have thought that 
this is a Makkan revelation, while 
others that it is Madinan. Yet oth- 
ers say it has both Makkan and Ma- 
dinan revelations (Zamakhshari, 


Shawkani). 


3. That is, gave man the power of 
speech (Razi and others). After hav- 
ing spent millions of dollars and 
dedicating decades of research, the 
scientists have finally concluded that 
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[5] The sun and the moon (are) on a deter- 


mined course.* 


[6] The herbs? and the trees prostrate them- 


selves.° 


[7] And the heaven, He raised it up, and set 


the balance.’ 


[8] In order that you may not transgress in the 


balance. 


these dumb animals will not learn 


how to speak (Au.). 


4, That is, they follow a well com- 
puted fixed course. Alusi, who died 
some 150 years ago, mentions at this 
point that the earlier belief of the sci- 
entists was that the sun is stationary. 
However, recently they have changed 
their opinion and begun to say that 
the sun is also on the move. This 
demonstrates that Alusi kept him- 
self abreast of modern knowledge, 
because, although scientists knew of 
the sun’s movement around the orbit 
since around a century ago, it was 
not in common knowledge until last 
few decades. 


5. The translation follows the un- 
derstanding of Mujahid, Qatadah 
(and many late commentators: Au.). 
“Najm” is used for a stem-less plant 
that cannot stand tall on its own, such 
as, for instance, vegetable plants. This 
was the opinion of Ibn ‘Abbas, Sa‘ id 
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b. Jubayr and Suddi. Ibn Jarir prefers 
this opinion. But a few others have 
understood it in the sense of “star” 
which is the more popularly known 
meaning. Commentators are equally 
divided between the two meanings. 


6. That is, they are submitted to Al- 
lah’s commands. 


7. That is, He established justice 
(Mujahid: Ibn Jarir); without which 
the universe could not have existed 
in its present organized form (Alusi). 


The second mention of “mizan” in 
the verse which follows, indicates 
that the “mizan” of this reference, in 
this context of cosmic objects, refers 
to the balance of things noticeable in 
nature. 


It is widely believed that the universe 
originated with a big bang. Calcu- 
lations show that had the explosive 
strength of the big bang been smaller 
by one in 1060 the Universe would 
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have collapsed upon itself due to 
gravitational pull. Had it been bigger 
by one in 1060 galaxies would not 
have formed. 


There are four forces of nature: the 
gravitational, the strong (nuclear) 
force, the weak force and the elec- 
tromagnetic force. Among these, the 
gravitational force is the weakest. It 
is a trillion times weaker than the 
strong force that keeps the protons 
in an atom’s nucleus together. Yet, it 
is said that if the gravitational force 
was stronger by one in 1040 the 
universe would have collapsed upon 
itself during the first few micro- 
seconds of its formation and there 


would have been no stars or galaxies. 
On the other hand, if it was weaker 
by the same amount, matter would 


have been flung far and wide and no 
stars or galaxies would have come 
into existence. (This balance of forc- 
es is different from the balance be- 
tween them as a combination of four 
forces, and the power of explosion of 


the big bang stated above). 


On the other hand, if the nuclear 
force (strong force) was slightly 
weaker, the nucleus of an atom 
would disintegrate. So, we would 
have no atom. Deuterium has one 
proton stuck to one neutron. Now 
the sun and other stars use Deute- 
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rium as a necessary link in a chain 
of nuclear reaction to keep shin- 
ing. In contrast, if the strong force 
was slightly stronger, there would 
be virtually no hydrogen left in the 
universe, because two protons would 
then stick to each other, overcoming 
the repelling force of the electrical 
charge, and annihilate one proton 
to reduce it to a neutron. Thus, only 
Helium would have existed and no 
Hydrogen, and, therefore, no water 
and no other elements. 


The balance of forces has been criti- 
cally managed. If gravity was slightly 
weaker, or electromagnetism slight- 
ly stronger, or the electron slightly 
less massive compared to the pro- 
ton, all stars would be red dwarfs 
(temp. 6000 deg.), not allowing for 
life to develop. A correspondingly 
tiny change the other way, and the 
stars would be blue giants (of about 
60,000 deg. temp): also not allowing 
life to develop. Similarly if the sun 
was 1.2 times larger, the light output 
would have not have allowed life to 
develop. Also, had it been 1.2 times 
larger, it would have burned up all its 
fuel and become a red giant in about 
4 billion years. The sun is now 5 bil- 
lion years old, which means there 
could have been no life without the 
above balance of forces. Again, if the 
sun was 20% smaller, it would not 
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[9] And establish the weights with justice and 


cut not the measure short.® 


produce enough blue light for plants 


to make sugar and oxygen efficiently. 


The temperature of the sun has also 
been critically maintained. Its sur- 
face temperature is 6000 deg. C. If 
it is reduced by 1%, life will freeze 
on earth. If it is increased by 1%, the 
earth will be too hot for life. In fact, 
the position of the sun in the Galaxy 
has itself been precisely determined. 
At its two-third distance from the 
galaxy center, it allows for life to ex- 
ist: closer, and the radiation from the 
cosmic center would destroy life. 


To add to the Design idea, the earth 
is now in a sphere around the sun 
called as the Ecosphere. Life can exist 
only in this sphere. If the earth was 
closer or at greater distance from the 
sun, life could not survive. 


The entire planetary system around 
the sun is precariously balanced. Ev- 
ery planet has its function from the 
position at which it has been placed. 
Change the position, and you end up 
in chaos. A scientist, Jacques Lasker, 
applied a technique called Chaos 
Mathematics, in which each of the 
planetary gravitational effects in the 
solar system is written in an equation 
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called a differential equation to in- 
clude many variables. 150,000 such 
algebraic terms fed to a computer 
say that they account for the stability 
and consistency of the orbits of the 
planets. 


The earths own size is critical. If it 
was more massive, its core would be 
too hot. The transfer of heat from 
the core to the crust would not allow 
plant life to flourish. Further, the at- 
mospheric pressure would increase, 
and would not allow for the heart to 
pull up the blood from the legs, un- 
less the size of the heart was doubled. 
On the other hand, if the size of the 
earth is reduced, the gravitational 
pull would be weaker and the earth 
would not be able to retain its atmo- 
sphere: it would fly off into space. 
Also, a thinner atmosphere would 
not be able to protect life on earth 
from the dangerous radiation of the 
sun. In fact, there is not a single phe- 
nomenon in nature, but whose exis- 
tence depends precariously balanced 
on laws and forces of nature (Au.). 


8. Although the word is “mizan,” the 
meaning is “mawzun”, that is, the 


thing that is weighed (Razi). 


Al-Rahman 


[10] And the earth: He set it up for the crea- 


tures.° 


[11] Therein are fruits and date-palm bearing 


spathes. 


[12] And the grain along with husk, and fra- 


grant (plants)."° 


[13] So which of the favors of your Lord will 


you two deny?” 


[14] He created man out of sounding clay like 


pottery.” 


9. This is how Ibn ‘Abbas, Hasan, 
Mujahid and others understood the 
word “anam” (Ibn Jarir, Ibn Kathir). 


10. Although “provision” is another 
meaning of the word “rayhan,” most 
have understood it to mean fra- 
grance or fragrant plants (Ibn Jarir, 


Qurtubi). 


Thus, four kinds of means of suste- 
nance have been mentioned: fruits 
that are eaten for pleasure, staple 
food for diet, a fruit (date) which 
is both fruit as well as a staple food, 
and, finally, fragrance, which is the 
need of every cultured man (Au.). 


11. There is no disagreement among 
the commentators that by “you two” 
the allusion is to mankind and Jinn 
(Au.). The repetitive refrain “So 
which of the favors of your Lord will 
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you two deny” points to several fa- 
vors. Of them some are material, 
others spiritual, a few apparent, oth- 
ers unapparent, some virtual, others 
real, a few others both virtual as well 
as real — in short, each repetition al- 
ludes to a new and different favor 


(Thanwi). 


12. Summing up the various state- 
ments in the Qur’an concerning 
man’s creation, it can be said that he 
was created — in stages - from, 
dale = opm la — GW ub -ol 
Reais 
“Dust, then a sticky clay, turned 
into a putrid sticking substance, 
and that to dried clay like pottery 
that makes sound when tapped” 
(Zamakhshari and Qurtubi, 
slightly modified). 
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[15] While He created the Jinn from smokeless 


flame of fire.” 


[16] So which of the favors of your Lord will 


you two deny? 


[17] Lord of the two easts and the two wests." 
[18] So which of the favors of your Lord will 


you two deny? 


[19] He let loose the two waters: the two meet 


together.” 


[20] Between the two is a barrier that they 


transgress not.'° 


[21] So which of the favors of your Lord will 


you two deny? 


13. Another meaning of “marij” that 
Ibn ‘Abbas and some others gave is, 
“the best of fires.” A third meaning 
is, “pure fire” (Ibn Jarir, Ibn Kathir). 


Lit., “marij? is for a mixture, and 
could as well be meaning “a mixture 
of flames” (Au.). 


14. That is, the two easts and two 


wests of summer and winter (Ibn Ja- 
rir, Ibn Kathir). 


15. Ibn ‘Abbas, Sa`id b. Jubayr and 
others thought that the allusion by 
“bahar” is to waters, and by “two wa- 
ters” it is to the waters in the heaven 
and waters in the earth, that meet 


together (once every year) - Ibn Jarir, 
Ibn Kathir. 
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16. That is, the two waters preserve 
their qualities, despite the fact that 
they meet. But there have been other 
interpretations. Qatadah and Ibn 
Zayd however said that the two: 
sweet and sour do not meet with 
each other (Ibn Jarir, Ibn Kathir). 
See Surah Al-Furqan, ayah 53 for 
further details. 


This non-mixing however, is for a 
while, long or short. Ultimately of 
course, if the two waters are side 
by side, sweet water has to get sub- 
merged into the salty water of the sea 


(Razi). 


Knowing, as we do, that the Jinn 
live on water as well, (where Shaytan 
spreads his throne), there is possibili- 
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[22] From the two come forth pearls and cor- 


al 17 


[23] So which of the favors of your Lord will 


you two deny? 


ty that the sweet water, (which main- 
tains its characteristics far across into 
the sea to be visible for several miles), 
is useful for the Jinn (Au.). 


17. “Lulu” is for big pearls while 
“marjan” is for the small ones. But 
Ibn Mas`ud said the latter stands 
for coral (Ibn Jarir, Qurtubi, Ibn 
Kathir). Ibn ‘Abbas said that when 
it rains on the seas, the drop of rain 
water that falls into the mouth of a 
sea-shell becomes a pearl (Qurtubi, 
Ibn Kathir). The opinion of Ibn * Ab- 
bas is in Ibn Abi Hatim and others 
(Shawkani), and of course there have 
been other opinions about the iden- 
tity of “marjan.” 


Of knowledge that the pearls come 
from the sea and not rivers, Qurtubi 
and Ibn Kathir explain that although 
the pronoun “minhuma” covers both 
sea as well as fresh water, the allusion 
is only to one, just as in verse (71: 
15-16) which says, 
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“Have they not observed how Allah 
has created the seven heavens in lay- 
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ers and placed among them the moon 
as a light.” Here too, Allah used the 
plural pronoun, lending the mean- 
ing that Allah placed a moon in each 
of the seven firmaments, while, as 
we know, the moon is found in our 
firmament alone. There are other ex- 
amples of such usage. Even the usu- 
ally well-informed Razi and Alusi of- 
fer the same explanation, while the 
latter uses a whole page to discuss 
why Allah used a noun in dual to in- 
clude both sea as well as freshwater 
as sources of pearls and coals while 
they are extracted from seas alone. 
Mawdudi adds the possibility that 
since the sea water contains both al- 
kaline as well as fresh water, the us- 
age is literally correct. 


But the Qur'an comes on top. Per- 
haps, until recent times pearls were 
obtained from seas alone. How- 
ever, latest information tells us that 
pearls are found in fresh water also. 
The Grzimeks Animal Encyclopedia 
has the following to state (under 
Unionideas): “Freshwater mussels in 
the temperate zone of the Northern 
Hemisphere have produced pearls 
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[24] And His are the ships sailing elevated in 


the sea, like the landmarks."® 


[25] So which of the favors of your Lord will 


you two deny? 


[26] Everyone on it will perish.” 


[27] But there will remain the Face of your 
Lord,” possessed of Majesty and Bounty.” 


of great value, as for example those 
from the Mississippi River.” And, 
“Members of the marine Pteriidae 
and freshwater Unionoidea have 
been sources of natural pearls and 
mother-of-pearl shell for centuries.” 
The Encyclopedia Britannica states 
Pearls 
are characterized by their translu- 
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the following under “pearls”: 


cence and luster and by a delicate 
play of surface colour called orient. 
The more perfect its shape (spherical 
or drop like) and the deeper its lus- 
ter, the greater its value. Only those 
pearls produced by mollusks whose 
shells are lined with mother-of-pearl 
(e.g., certain species of both saltwa- 
ter oysters and freshwater clams) are 
really fine pearls; pearls from other 
mollusks are reddish or whitish, por- 
cellaneous, or lacking in pearly luster. 
Jewelers commonly refer to saltwater 
pearls as Oriental pearls and to those 
produced by freshwater mollusks as 
freshwater pearls” (Au.). 


Al-Rahman 


SET sh g Sth ibs ay 
rep 

Grow oS Sy VT ets 
dri ob ele 5 4S 

Sly JIE! 9b Be; By as 


Ky? 


As always, the Shi`ah have a queer 
explanation. According to one of 
their reports, `Ali and Fatimah are 
two waters (bahran) from whom is- 
sued Hasan and Hussain who are 
pearl and coral (udu and marjan). 
After noting above, Alusi adds that 
although to him Hasan and Hussain 
are dearer than Lulw and marjaan, 
the interpretation is a piece of non- 
sense. 


18. It is said that once `Ali was by 
the shore of River Furat when a ship 
passed by. He remarked, “By Him 
who makes this ship plough through 
the water, neither did I kill ` Uthman 
nor did the thought ever occur to me 


(Qurtubi, Ibn Kathir). 
19. “On it,” i.e., on the earth. 


20. There is isn’t any difference in 
opinion that by “the Face” the allu- 
sion is to the Person of Allah, Most 
High. 
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[28] So which of the favors of your Lord will 


you two deny? 
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[29] All who are in the heavens or the earth 4s wis SNES g ó Ait 


implore Him.” Every day He is in an endeav- 


or.” 


[30] So which of the favors of your Lord will 


you two deny? 


21. “Ikram: two ideas are prominent 
in the word, (1) the idea of generos- 
ity, as proceeding from the person 
whose attribute it is, and (2) the idea 
of honour, as given by others to the 
person whose attribute it is. Both 
these ideas are summed up in ‘nobil- 
ity’. To make the meaning quite clear, 
I have employed in the translation the 
two words ‘Bounty and Honour’ for 
the single word ikram. The same at- 
tributes recur in the last verse of this 
Surah. In the Fact of Allah’s Eternity is 
the Hope of our Future” (Yusuf Ali). 


The Prophet has told us to appeal in 
supplications by these Attributes of 
Allah (Kashshaf, Qurtubi): 
SY SOL 1S ty a 
The report has been preserved 
by many, including Ahmad and 
Hakim, the latter treating it as 
trustworthy following the condi- 
tions laid down by Bukhari and 
Muslim. However, Tirmidhi de- 
clared it weak (Au.). 


grap Ob GB oh 
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22. Qatadah said: None can regard 
himself as free of Him and His be- 
stowal, whether in the heavens or on 
the earth. Everyone depends on Him 
and seeks His help and support, the 
source of all good (Ibn Jarir). Hence 
the reported supplicatory words 
(du‘a mathura): 


Ib ey Vly olga at bd be b 
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“O the Living, the Self-subsist- 
ing by whom all subsist, O the 
Originator of the heavens and 
the earth, O the Majestic, the 
Splendid, there is no deity save 
You, by Your mercy do we seek 
Your aid: set right our affairs; do 
not leave (our affair) to depend 
on ourselves for a moment, nor 
upon anyone of Your creation” 
(Ibn Kathir). 


For example, if Allah had so designed 


the human tongue that it moved only 
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on specific commands, they would 
eat off their tongues, placing it be- 
tween the teeth at the wrong mo- 
ment. If the tongue moves around 
a hundred times during a minute, 
shifting material to be chewed, but 
never getting hurt it is because Allah 
has not left us dependent upon our- 
selves in this regard (Au.). 


23. It is said (Mugatil: Alusi) that 
this was revealed in response to Jew- 
ish claims that Allah takes rest on 
Saturdays (Kashshaf). 


Mujahid and ‘Abd b. ‘Umayr re- 
marked: Every day He is in a new af- 
fair: feeding the creations, removing 
their affliction, curing the sick and 
answering to the call of the callers. 
Qatadah added: Adding new cre- 
ations, dealing death to others, and 
giving shape to new creations. 


A hadith is also quoted in this regard: 
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Abu Darda’ reports that when 
the Prophet was asked about the 
meaning of this verse he said, 
“It is part of His affairs that He 
forgives the sin, removes the af- 
fliction, allows ascendancy to a 
people, and brings down others” 
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(Ibn Jarir, Kashshaf, Qurtubi, 
Ibn Kathir). 


However, Bukhari treated the above 
words as those of Abu Darda (Ibn 
Kathir). But a shorter version has 
been treated as Sahih by Albani 
(S.Ibrahim). 


Majid looks at a wider aspect: “God 
is thus not only the Creator of the 
universe but also its Sustainer every 
moment of its existence. The entire 
cosmic order is ever dependent on 
His will, incapable of sustaining and 
developing itself and performing its 
works, without His aid, in virtue of 
its own inherent energies, and cre- 
ation is not an act of the past com- 
bining automatically: His creative 
activity is incessant. This refutes the 
Hindu doctrine that Brahma, having 
performed his legitimate past in the 
mundane evolution by his original 
creation of the universe has retired 
into the background.’ (EBr. xi. P. 
577) This also repudiates the mecha- 
nistic concept of deism, which limits 
the divine activity to creation of the 
world and denies to Him any direct 
contact with His creation and also 
the Greek idea which states that God 
is static, and aloof from the world. A 
Christian scholar sums up the posi- 
tion of the orthodox Muslim theo- 
logian thus: - “He regards the world 
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and all the events in the world as a 
perpetual miracle — a miracle always 
and consistently going on. It is not 
only that, by a creative miracle, the 
world was brought into existence... 
but all through the existence of the 
world — from moment to moment — 
there is this miraculous creation go- 
ing on... When fire burns or when a 
knife cuts, that is not by any nature 
in the fire, or a quality of the knife. 
The cutting and the being cut, the 
burning and the being burned, are 
all by Allah. The burning and its di- 
rect effects are the direct creations of 
Allah.’ (Macdonald, Aspects of Islam, 
pp. 137-139). 


Zamakhshari’s following note should 
set a few minds at rest. ‘Abdullah b. 
Tahir sent for Husayn b. al-Fadl and 
said to him: Three verses worry me 


and I have called you to help me out. 
(i) Allah’s words: 


[ry seul] Gust ge act 


“Then he became of those remorse- 
ful.” (This is about Habil who 
murdered Qabil: Au.). 


Now, said ‘Abdullah b. Tahir, re- 
morse is nothing but repentance, so 
why was he punished? 


Then again, (ii) His words, 


[y/o] ao bY) okSy ga os 
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“There is nothing for man but that 
for which he strives.” 


But, said `Abdullah b. Tahir, if there 
is nothing for man in the Hereafter, 
beyond what he earned, then, what is 
the meaning of Allah’s words which 
promise several-fold rewards? 


Again, (iii) His words, 


[Valen] o6 g t oh OF 
“Everyday He is in an endeavor.” 


Now, asked ‘Abdullah b. Tahir, is it 
not true that all that has to be un- 
til the Day of Judgment has been 
penned down. So, how do we un- 
derstand Allah being in any fresh en- 
deavor? 


Husayn al-Fadl answered him: As for 
the verse, 


[vy UI] Saati ge at 
- the remorse was not over the 


death of his brother, but over the 
fact that he had attacked him at all. 


(Imam Razi points out that his re- 
morse was on account of the fact that 
after he had left his brother’s corpse 
in the open, he witnessed the fight of 
the two ravens, one killing another, 
and burying it. He felt remorseful 
that he hadn’t been as considerate 
with his brother's corpse as the raven 


had been for the dead raven). 
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[31] Soon We shall be free for you,” O the two 


heavy ones.” 


[32] So which of the favors of your Lord will 


you two deny? 


Another explanation is that “nada- 
mah” had different requirements and 
connotations in different nations of 
the past. This was not the “nadamah” 
of repentance which could wipe out 
sins. In some ways Allah has treated 
this Ummah as a special people: a 
status others do not share with it. As 
regards the words, 


[ra] ao 6 Y otiw Gad Of 
- the reward of “one for one” is fol- 
lowing Allah’s “ ‘æd? (justice), while 
a thousand times more reward is fol- 
lowing His “fad? (grace). Finally, 
with regard to the words, 


[vaa] ob g 54 a de 
- the allusion is not to beginning of 


the affairs or endeavors, but to bring- 
ing them to light, in Arabic: 
Wdig Ogg Y Lge Ogg 6 

24. The allusion is to mankind and 
Jinn (Ibn Jarir, Kashshaf and oth- 
ers). The word has been used for 
men and Jinn in ahadith also (Ibn 
Kathir). Ja`far al-Sadiq is reported 
to have said that they have been so 
called because they are heavily load- 
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ed with sins. Further, this Surah and 
Surah al-Ahqaf, supported by a few 
other Qur’anic verses, prove that the 
Jinn have also been addressed by the 
Prophet. They are just like the hu- 
mans in this regard (Qurtubi). 


They could have been so called be- 
cause (i) both men and Jinn can at- 
tempt and achieve what no other 
creation can, and (ii) both have 
been given freedom of choice and 
are, therefore, difficult to move out 
of their opinions, especially in mat- 
ters related to their Lord, where their 
adamancy runs to a supreme degree 


(Au.). 


To help understand the meaning 
of the word “thagal’, Mufti Shaf* 
writes: A hadith says, 
DUS AV ge FST iÍ gla ha D6 iy 
OBI seg 2) J cle) Gs Slt hs ÁI 
Hi cb iss & Gh JES Se 
“I am leaving behind me two 
weighty things, one of which is 
heavier than the other: (i) Allah’s 
Book which is the rope extended 


from the heaven to the earth, and 
(it) my kinsfolk. And the two will 
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[33] O the company of Jinn and men! If you 
can pass through the confines of the heavens 
and the earth, then pass through. You will not 
pass through except with an authority.” 


[34] So which of the favors of your Lord will 


you two deny? 


never part until they come to the 
Pond.” 


Sho‘ayb al-Arnaut remarked that 
although the narrative is week (so 
said Tirmidhi himself), but it draws 
strength from other reports of simi- 
lar meaning. However, the part 
which says, “And the two will never 
part until they come to the Pond,” is 
definitely weak (Au.). 


There are other ahadith that speak 
of the importance of the Qur’an and 
Sunnah that the Prophet left behind, 
although he did not employ the 
word “thaqal” in them. At all events, 
“thagal’ is used for anything heavy, 
important, or prominent (Au.). 


25. Ibn ‘Abbas said that this is only a 
manner of threat, otherwise, Allah is 
never occupied (in such a way as not 
to be free for another affair) — Ibn 
Jarir, Ibn Kathir. 


Bukhari said that being engaged in 
an affair does not prevent Him from 
taking up another (Ibn Kathir). 
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26. Dahhak’s opinion was that the 
allusion is to the Day of Judgment 
when the criminals would like to 
flee but will find seven rows of an- 
gels on the horizons stationed as 
barriers. But Ibn ‘Abbas preferred 
the simpler meaning that men and 
Jinn can never escape out of Allah’s 
domain, hold, and power (Ibn Jarir, 
Qurtubi); which includes heavens 
and the earth, as well as His decrees: 
Zamakhshari); and His punishment 
(Razi). 


Mufti Shafi‘ points out that the verse 
cannot be related to space travel ei- 
ther in negative or in positive. 


A major problem in space is the dis- 
tance. Traveling at the speed at which 
they do in space, about 10 km per 
second, humans will need 135,000 
years to reach the next star; which, 
by cosmic standards, is as close to the 
sun as two bacterium within a dot. To 
cross their own Milky Way Galaxy, 
humans will need 3,000,000,000 
(3 billion) years. And how many 
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[35] Against you will be let loose a flame of 
Fire” and (molten) copper;” and then you will 


not be able to defend yourselves.” 


[36] So which of the favors of your Lord will 


you two deny? 


galaxies are there? Billions. What 
is the space between galaxies? It is, 
in terms of travel distance, billions 
of years. And, finally, there are ar- 
eas that humans can never reach, 
even if they travel at the speed of 
light, because those areas are reced- 
ing at the same rate at which light 
travels. Thus, humans can never pass 
through the confines of the heavens. 
Far from that, they will never know 
where those confines are. Now, that 
was about the borders of the heav- 
ens. The situation with the confines 
of the earth is not any brighter since 
its confines are ultimately the con- 
fines of the Solar system — its own 
confines being inseparable. To cross 
the Solar system’s gravitational pull 
will need several decades of travel, 
for which, (apart from length of hu- 
man life, repair and maintenance 
of the craft, food supply, etc.), car- 
rying the fuel is an insurmountable 
problem (unless a huge nuclear re- 
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actor is lifted into space: an impos- 
sibility by any measure). But, more 
importantly, the address is to the 
entire humanity, not to a few indi- 
viduals, ready for suicide, sent into 
deep space. Humanity in general, is 


shackled to this earth (Au.). 


27. Most of the scholars have said 
that “shuwaz” is used for that blue 
flame that breaks out of a fire while 
a few others have thought that it 


is used for smoke (Ibn Jarir, Ibn 
Kathir). 


28. Regarding “nuhas” the opinion 
is split. The Arabs use it for “smoke 
that is not accompanied by flame” 
as well as for “molten copper” (Ibn 
Jarir, Zamakhshari, Qurtubi, Ibn 
Kathir). 


29. (Alternatively, or perhaps addi- 
tionally), the two: men and Jinn will 
not be able to help each other (Qur- 
tubi). 
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[37] Then, when the heaven splits open, and it 


will be crimson (in color)*° - like oil.*! 


[38] So which of the favors of your Lord will 


you two deny? 


[39] Then, that day none will be questioned 
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concerning his sins, neither men nor Jinn.” 


[40] So which of the favors of your Lord will 


you two deny? 


[41] The criminals will be known by their 


marks” and so shall be seized by their forelocks 


and their feet.** 


30. Actually, the heavens will un- 
dergo several changes in appearance: 
appearing red, blue, yellow and so 
on in different phases of destruction 


(Qurtubi, Ibn Kathir). 


The Prophet has also informed us, as 
in a report preserved by Ahmad, 


an) pale fot acts sag 2th Lat 
sheall ah op oA Le ay le oly sel 
ley bby ee ad Sh dy Pe Gl ol oS 

(Vly) 3 edd — OLS 
“People will be raised on the Day 
of Standing while the heaven 


sends down a drizzle (for a little 
while)” — Ibn Kathir. 


Haythami treated the report as some- 
what trustworthy (Au.). 


Seb Big olf 


31. There are two opinions about 
“dihan.” (i) “Shining bright” and 
(ii), “leather” (Ibn Jarir, Qurtubi, 
Ibn Kathir). 


32. That is, they will not be ques- 
tioned about their sins: did you do 
this? Or, did you do that? But rather, 
they would be questioned as to why 
did they ever do it (Shawkani quot- 
ing Ibn Abi Hatim). 


33. The angels (as well as others) will 
know the unbelievers from their eyes 
turned blue (out of fear) and faces 
turned dark (Ibn Jarir from the earli- 
est Commentators). 


34. Suddi said that the criminals 
will have their heads bound together 
close to their feet (Kashshaf, Qurtu- 
bi, Ibn Kathir). 
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[42] So which of the favors of your Lord will 
you two deny? 


[43] This is the Jahannum that the criminals 
laid the lie against. 


[44] They shall go round between it and be- 
tween scalding water (heated to the) utmost 
degree. 


[45] So which of the favors of your Lord will 
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you two deny?” 


[46] And for him who feared” standing before 


his Lord, are two gardens.” 


[47] So which of the favors of your Lord will 


you two deny? 
[48] Abounding in branches. 


[49] So which of the favors of your Lord will 


you two deny? 


[50] In both running springs. 


[51] So which of the favors of your Lord will 


you two deny? 


35. But what’s the favor in being 
bound, cast into Hell, and treated 
with boiling water? The answer is, 
it consists in mankind and Jinn be- 
ing warned beforehand. The favor 
also consists in the virtuous ones 
informed that the criminals will be 
locked up away from them, and pun- 
ished for the wrong they freely and 
sadistically committed upon them 


during the earthly life (Au.). 
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36. The word used here is “khawf” 
which is for fear arising from one’s 
feeling of powerlessness against an- 
other, while “khashyah” is for fear 
arising out of the greatness of him 
that one fears or is overawed by. 
Both “khawf as well as “khashyah” 
have been fittingly used in reference 


to man’s fear of Allah (Razi). 
Raghib has said: When khawf is used 


in reference to Allah, it does not re- 
fer to the kind of fear that one feels 
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against, say, a lion, but rather, it 
amounts to abstaining from sinful 
deeds and inclination towards good 
deeds. Hence it is said: 


Se SW OS be WE te Y 


One is not counted as fearful, if 
he does not give up sins (Alusi). 


37. Note that in the previous verse 
two kinds of torture were mentioned 
for the sinners. Here they are con- 


trasted with two gardens for the 
faithful (Razi). 


A report has been preserved which 
says, 


ade atl do Al ae of gts UT 32 
pias OS L) fal) le Gas hy — ploy 
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Abu Darda’ reports that he heard 
the Prophet speak from the pul- 
pit quoting this verse, ‘And for 
him who feared standing before his 
Lord, are two gardens, I asked, 
‘Messenger of Allah, even if he 
fornicated and stole? He an- 
swered, ‘And for him who feared 
standing before his Lord, are two 


Surah 55 


gardens.’ 
time, ‘Even if he fornicated and 
stole?’ He said a third time, ‘And 
for him who feared standing before 
his Lord, are two gardens.’ I re- 
peated a third time, ‘Even if he 
fornicated and stole, O Messen- 
ger of Allah?’ He answered, ‘Yes, 
even if Abu Darda dislikes it, 


I repeated a second 


Nevertheless, it is also reported as a 
statement of Abu Dardaa’ who added 
his personal note that, 


feared he will certainly not fornicate 
or steal” (Ibn Jarir, Ibn Kathir). 


“If someone 


The report is in Ahmad treated trust- 
worthy by Haythami (Au.). 


On another occasion when this 
statement “even if he fornicated and 
stole” was made before Zuhri, he re- 
marked, “This was in the early stages 
before the obligations (faraid) were 
revealed. After they were revealed, 
the statement has become defunct.” 


(Shawkani). 


But the main part is also in Sahihayn, 
Ahmad, and others, coming through 
Abu Dharr, but without reference 
to the “two gardens.” Abu Hurayrah 
also reported something similar; and 
the majority is of the opinion that a 
believer could be ushered into Para- 
dise despite his sins — by Allah’s spe- 
cial grace; but the general rule is that 
he is likely to face punishment for 
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[52] In both every kind of fruit - two kinds.** 
[53] So which of the favors of your Lord will 


you two deny? 


[54] Reclining on carpets whose inner-lining 
is brocade;® and fruits of the two gardens in 


close reach. 


[55] So which of the favors of your Lord will 


you two deny? 


[56] Therein (maidens) gazing low.® Un- 
touched before them by any human or Jinn.” 


[57] So which of the favors of your Lord will 


you two deny? 


his sins before entry, especially, sins 
against his own kind (Au.). 


38. “Two kinds:” i.e., different in 
shape, color, smell and taste. 


39. If the inner lining is brocade, 
what do you think of the beauty of 
the outer material? (Ibn Jarir from 


the Salaf). 
40. Mujahid, Qatadah and Ibn Zayd 


explained “gaasirat ut-tarf’” as mean- 
ing those who will not look up to 
anyone but their spouses (Ibn Jarir 
— and most commentators); i.e., they 
are chaste, virtuous ones (Razi). 


41. Majid comments and quotes: 
“Christian writers look askance, and 
almost in horror, at passages like 
this. And quite naturally. For in the 
system of Christian morals sex life is 
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conceived as something inherently 
evil, at best only to be tolerated. This 
morbid attitude to life ‘has appeared 
only with the advent of the black 
Christian era.’ Islam has reversed 
this diseased outlook. It holds, freely 
and frankly, with the modern sci- 
entific knowledge that sexual life 
is ‘the source of the highest joy for 
which there is no substitute. It is the 
supreme and incomparable physi- 
ological happiness, which should be 
nursed and treasured, and not perse- 
cuted.’...Sex life is not at all a toler- 
ated evil, difficult to escape, but... a 
great blessing, without which life is 
colorless. The sexual element in hu- 
man existence must be valued and 
treasured.’ (Nemilov, opp. cit. pp. 
200-201). 
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[58] As if they are rubies and coral.” 


[59] So which of the favors of your Lord will 
you two deny? 


[60] Is the recompense for goodness anything 
but goodness?” 


This ayah has been used as evidence The Prophet is also reported to have 
that the Jinn will enter the same Par- said, as in Muslim and other works 
adise as humans (Ibn Jarir). that, 


42. The Prophet is reported by Ibn a) il gto fe th LEE a Ji 5) » 
Mas`ud as having said, RECANE is SE pel dé adi EL ya 
it gine G x Sp QUES) QUES Ags sàl JS 
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“The whiteness of the shank of 
women of the dwellers of Para- 


“The first group to enter Paradise 
will have faces like the full moon. 
Those who follow them will 
shine like the brightest star in the 
heaven. Each of them will have 
two spouses. The bone-marrow 


of their legs will be visible from 
beyond the flesh. And, there will 
be no bachelors in Paradise” (Ibn 
Kathir). 


dise will be visible from behind 
seventy shrouds. Even the bone- 
morrow will be visible. This is 
‘As if 
they are rubies and corals.” As for 


following Allah’s words, 
43. Imam Razi points out that this 
tubies, they ate precious stones. ayah, along with two others, is so rich 
of meaning that it can be explained 
in a hundred ways. The other two 


verses of the same nature are: 
[\ov/saai] a5S3F gest 


and, 


If you inserted a thread through 
it, and then cleansed it, you will 
see it from the other side,” (Ibn 
Jarir, Qurtubi); i.e. it is transpar- 
ent. 


However, Tirmidhi reports it as 
a statement of Ibn Mas`ud (Ibn 
Kathir). 
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[61] So which of the favors of your Lord will 
you two deny? 


[62] And, besides the two,“ there are two more 
gardens.® 
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in patience the tribulations, but 
closeness with his Lord? Is the 
rewatd of him who submitted 
his heart that he should be hand- 
ed over to other than Us? And, is 
the reward of distancing oneself 


To further explain the ayah, we take 
the following from Bayhaqi’s Shu ‘ab 
al-Iman for its brevity. Abu Sa‘d al- 
Khazzaz is reported to have said in 
explanation of this verse: 


Olea she Je ) let tee gl os 
Aandi Of abil oo cle Ue » (Oley YI 
ul oe gbil oe che Jas f ay gle Y) 
co she by Fall Gy IY ali 
Bad sha Jas.. SLE Spell Y uale re 
shee das TEST BAN Yb Cees Li 
bey © dob GL al VW Sal Cle me Cy 
t be di ady fet OF Led) add ple ce ele 
f BANS) pall Y GEN pe es oye she Ley 
(EAT aS Ag) deed Oey) ee — « 
“Ts the reward for him who sev- 
ered himself from his own self, 
but a connection with his Lord? 
Is the reward of him who cut 
himself from the created beings, 
anything but affinity with his 
Lord? Is the reward of him who 
bore patience for Our sake, but 


from the creations but proximity 
with the Truth?” (Au.) 


44. “Besides the two,” i.e., more il- 
lustrious than the two (Zamakh- 
shari, Razi). 


45. (Bukhari, Muslim and others 
have preserved) a tradition in this 
context: 


Jaig Ol sel BF Bf Ae BN UI be 
Be OES > IE ~ poly ale all che — a 
ksi Taaa i oeg a as tage Wt pe) 
a5 d laps Sf: ea ejl Ge gs eg “5 

« Ode rea O si d 3s 215, yy 
The Prophet said, “Two gar- 


dens made of silver, along with 
the utensils and all that there is; 


that he should reach Us?.. Is the 
reward of hardships in the world 
and difficulties in it except rest 
and comfort in the Hereafter? 
Is the reward for him who bore 


and two gardens of gold with 
their utensils and all that there is. 
And, there will not be anything 
between their Lord and them 
seeing Him except His shroud of 
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[63] So which of the favors of your Lord will bird 65K uk; Wi ects 
you two deny? 7 t 
[64] Dense green. 1b KU 


[65] So which of the favors of your Lord will ga o} Gi KS NT eel 
you two deny? a AES 


[66] In them two fountains gushing forth. gr 1} E OEE Logs 


[67] So which of the favors of your Lord will gy oui USS NT vets 
you two deny? oo yel g3 


[68] In the two are fruits, date-palm trees, and gap Bla 1 iS Ú kgd 
pomegranates.*® ae 


[69] So which of the favors of your Lord will ga a} GÍ KES i el 
you two deny? a a 


[70] In them are the good and comely ones. gy + Ole ES Sed 


[71] So which of the favors of your Lord will gy \ b oG é KS i eels 
you two deny? = i 


[72] Fair ones,’ restrained” in pavilions.” AVY Ahi g Dhaki st 


Greatness on His Face, in the ev- mentioned separately? Alusi answers 
erlasting Paradise” (Ibn Jarir, Ibn that the two are different from the 
Kathir). rest. Although date is a fruit, it is also 
used as a staple diet. On the other 


Ibn Hajr has traced another version 
and, pomegranates are fruits as well 


in which the words are as follows: 
as useful for their medicinal value. 


Alusi adds later that one of them is 
warm for the body (dates) while the 
other is cold; one of them is always 


be Es aiad fg n CSS ty ols 
toils il iah)” ced CEN Gy 
l (oS Je i 
“Those will be two gardens of sweet while the other sweet-sour, 
gold for those ‘brought nigh, and one’s tree is tall but less branched 
two gardens of sliver for those of while the other short, well spread. 


e AEE a a) 47. (In his “ALNihayah fi Gharib...” 
46. Arent dates and pomegranates Ibn al-Athir has defined “howra’” 
included in fruits that they should be (pl.: Pur”) as a maiden with ex- 
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[73] So which of the favors of your Lord will 


you two deny? 


[74] Untouched” before them?! by any human 


or Jinn.” 


[75] So which of the favors of your Lord will 


you two deny? 


tremely white eye-ball, and an ex- 
tremely dark iris (Alusi). 


48. That is, they are concealed be- 
hind curtains. In other words, those 
who remain within their bridal can- 
opies, do not look at anyone other 
than their spouses, and have no wish 
to be loitering around in the streets 


(Ibn Jarir from the Salaf). 


49. Those will be huge pearls chipped 
hollow (Ibn Jarir from the Salafsuch 
as ‘Umar ibn al-Khattab, ‘Abdullah 
ibn Mas`ud, Ibn ‘Abbas, Mujahid 
and others). 


There is a hadith to this effect. It is in 
the Sahihayn and other collections. 
It says, 
Gye gage « 5d aY te ce LI g óy» 
BN dip Ge Í ee 95 JE gS 
« Osaki Hi dada 
“There is a tent in Paradise of 
width 60 miles, made of hollow 
pearl. In its every corner are (a 
believer’s) family-folk — none able 
to see others. The believer will 
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visit them in rounds” (Shawkani, 
Alusi). 


50. The original word “tamatha” is 
used for deflowering a virgin. A sec- 
ond meaning is that it is those who 
have never experienced menstrua- 
tion (Qurtubi). And, the ayah leads 
us to believe that sexual intercourse is 
part of the life of the Jinn (Zamakh- 
shari, Razi, Qurtubi). Some scholars 
contend that the verse opens the pos- 
sibility of Jinn’s intercourse with hu- 
mans in this life (Qurtubi). 


It is reported that some people wrote 
to Imam Malik that there was a 
Jinn who wished to marry a Muslim 
woman. He answered that he did not 
see anything wrong in it except that 
he would not like to encourage such 
an arrangement for the reason that 
if a woman is found pregnant and 
asked who the father was, she would 
reply, “A Jinn.” 


That apart, the majority of scholars — 
such as Abu Yusuf, Muhammad, Ibn 
Abi Layla, Awzaa‘ee, have said that 
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they are also liable to rewards and 
punishments and will enter Paradise 


or Hellfire (Alusi). 


51. “Before them,” i.e., before the 
dwellers of Paradise (Zamakhshari). 


52. The Prophet has said about the 


women in Paradise: 


dict ah said E T 
COLL old) 4 te, LO) (bed ai Lge 
ray Cnty LE Oy bel ii Oey Al Seg clail 
oF ade OLA i cand YE IW 4 
ab We Segall 
Jey deg dugi perl G gbl oly, 
(Iga) areg loll et) gaal 
“Women in Paradise sing with 
the best of voices ever heard by 
anyone. Of what they sing: ‘We 
are the most splendid beautiful 
ones, spouses of the honored 
ones? They look around with 
cooling sights. And of the things 
they sing, We are everlasting’ — 
so they will not die. We are the 
peaceful ones’ — so they will not 
disappoint him. We are stayers’ — 
so they will not go away.” 


Haythami declared the above trust- 
worthy (Au.). 


Alusi quotes a shorter form of the 
following hadith as found in Ahmad, 
Hakim and Sahih of Ibn Hibban (in 
varying words) through Abu Sa‘ eed 
al-Khudri. The Prophet said, 
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àl le BN Jy 36 tol ane Gl i 
Sas BE 3 {SEI JE 3) » JÚ ph sle 
J one tia WEF dya OF Js i 
Os Sal os tel AIS 9 ahs fiata SE 
ohai Bal óh u tat ele ae si 
ot a dls es Sa JU gle ahs 
Oyen Qe bsi s yl oy Gi jue 
ies BLES Gob fe Olas 4 UGS Os 
Ge le Oy US obs te BE A $A 
Gd os oi ale a i by oS) 
KY alls 
“A man will remain resting in 
one position for seventy years in 
Paradise before making another 
move. Then his spouse will come 
and touch him on the shoulder. 
He will look into her cheek, clear- 
er than a mirror; and the simplest 
of pearl on her will make the east 
and west shine. She will greet 
him. He will return her greeting 
and ask her, “Who could you be?’ 
She will say, ‘I am the “more [ma- 
zid]? (that had been promised)? 
She will have seventy clothes on 
her. The simplest of them will 
be like a very special cloth. Then 
the man will cast a glance at her 
and see the bone-marrow of her 
leg through them. She will have a 
crown on her head of which the 
simplest of pearl will make the 
east and the west shine.” 
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[76] Reclining on green cushions and rich 


beautiful carpets.” 


[77] So which of the favors of your Lord will 


you two deny? 


[78] Blessed is the Name of your Lord, the pos- 


sessed of Majesty and Bounty.** 


Majid quotes Gibbon: “This descrip- 
tion of physical pleasures in Para- 
dise,” says Gibbon, “has provoked 
the indignation, perhaps the envy, of 
the monks: they declaim against the 
impure religion of Mahomet; and 
his modest apologists are driven to 
the poor excuses of figures and alle- 
gories. But the sounder and the more 
consistent party adhere, without 
shame, to the literal interpretation of 
the Koran; useless would be the res- 
urrection of the body, unless it were 
restored to the possession and exer- 
cises of its worthiest faculties; and 
the union of sensual and intellectual 
enjoyment is requisite to complete 
the happiness of the double animal, 
the perfect man.” (GRE, V. p. 351). 


53. The word “‘abgariyy” is made up 
of two words: “‘abgar” (meaning: a 
place where the Jinn were supposed 
to live) and “garyah” (meaning: vil- 
lage or town). Combining the two, 
it became synonymous with every 


person who is highly powerful, tal- 
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ented, and able, evoking wonder; or 
a thing of remarkably high qualities 
(Kashshaf, Razi, Qurtubi, Shawkani, 


in different words). 


However, there are several other ex- 
planations for the word “‘abgariyy” 
— as, naturally, of most of the adjec- 
tives used in connection with Para- 
dise or the Fire, in this Surah (Au.). 


54. Ibn Kathir notes: All the six 
hadith works except Bukhari have a 
hadith to this effect: 


-eleg age atl gho i OI ESE is Bs 
Syl Us jk, Yy dak 1 che 15 
On the authority of “Aisha, “Af- 
ter the Prophet had finished his 
Prayers, he would hardly tarry ex- 
cept for the time required to say: 
3 asg Ses Bey A CHT eg » 
SEIS > 48 oH ty a5 -« Abs Ys USI 
.« ess 
That is, these were the words the 
Prophet invariably said after ev- 
ery Prayer, before rising. Gy 
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Surah 56 
Al-Wagqi ‘ah 


Makkan 


IN THE NAME OF ALLAH, THE KIND, 


THE COMPASSIONATE 


[1] When the Occurrence occurs.’ 


[2] And, there is no denying its occurrence.’ 


[3] Abasing (some), raising (others).* 


[4] When the earth is rocked, rockingly. 


[5] And the mountains are crushed, crush- 


ingly. 


1. Ibn Kathir quotes a hadith from 
Tirmidhi which Tirmidhi declared 
weak. However, another version is 
found in Tabarani’s collection which 
Haythami declared as carrying nar- 
rators of Sahih works: 


AS gi a abl Jo b ed SBS Ul ye 
{osha pe} y daily) geet” JU Cot 
Jg gleh olg) AS il L 

(atl = gall dbs 


Abu Bakr says I said to the 
Prophet, “Oldness seems to be 
hastening upon you.” He replied, 
“Surah al-Waqi`ah, Surah al-Naba’ 
and Surah al-Takweer have has- 
tened old age on me” (Au.). 
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However, ahadith that mention the 
recitation of this Surah as cure for 
poverty, are weak (Au.). 


2. That is, when the Hour strikes. 


3. Alternatively, no soul will, at that 
moment, deny it; or deny other Un- 
seen affairs that it denies now (Za- 


makhshari). 


4. I.e., raising those who were lowly 
— but righteous in this world — over 
and above many self-conceited ones 
of this world, ushering them high 
into Paradise, while debasing others; 
i.e., the self-conceited ones of this 
world, casting them low into Hell- 


fire (Au.). 
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[6] Then it shall be (like) scattered dust.° 


[7] And you shall be three kinds.° 


[8] So, as for the Companions of the Right .. 


what of the Companions of the Right?! 


[9] And the Companions of the Left; what of 


the Companions of the Left?!” 


5. “Habad” is for that spark which 
shoots out of fire and dies out in 
a moment (Ibn Jarir, Shawkani). 
When it rises, you see it as some- 
thing, but when it falls, it leaves no 


trace of itself (Qurtbi). 
6. This Ayah has its parallel in anoth- 


er verse of the Qur'an: 


ot 
a 


VEY Glo agus Lett tiag ots ab 

[rr/ bu] ái oy 
“Then We gave the Book in inheritance 
to such of Our servants as We chose. Of 
them are some who wrong their own 
souls, and of them some who are on 
the middle course, while some who are, 
by Allahs grace, outrunners in good 
deeds.” Thus, the division into three 
groups echoes in this verse also (Ibn 


Kathir, Shawkani). 


That is how the people will be di- 
vided on the Judgment day: (i) Some 
on the right side of the ‘Arsh, those 
that were brought forth from the 


Al-Waqi`ah 
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right side of Adam (at the start of the 
creation). They will be given their 
Records in their right hands and will 
be taken to the right side. Suddi said 
that the great majority of the dwell- 
ers of Paradise will belong to this 
group. (ii) Another group will be 
placed on the left side of the ‘Arsh. 
They had emerged from the left side 
of Adam. They will be given their 
Records in their left hands and will 
be taken to the left side. They will be 
the dwellers of Hellfire. (iii) A third 
category will comprise of those who 
were foremost (in every act of virtue: 
Au.), and will be nearest to Allah. 
These will be Prophets, Messengers, 
Siddigoon and martyrs (Ibn Kathir). 


7. These have also been mentioned 
in the narrative coming through Abu 
Dharr in Muslim (and many other 
works). The Prophet said (while 
speaking of his ascent to the heay- 
ens), 
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[10] And the Outrunners? — the Outrunners.® 


[11] They are the ones brought nigh. 
[12] In gardens of bliss. 


[13] A throng from the earlier ones. 


[14] And a few from the later ones..° 


ispo and 32 785 OG i sets Gb ub 
and Je f SB - JU - isi oles 355 
JB - j6 - SS se ga j iy Ue 
EB - ÍÓ - JÉ Y JÉ ctl Kays 
ale dl lo GST 148 JG 1s 32 sate & 
pd NE Eg sek GE ESN ody eleg 
WE Be Spy CHI BI coal (BE os 

gu aja 


“As we tose up to this world’s 
firmament we found a man 
who had a huge dark patch on 
his right hand side and a huge 
dark patch on his left hand side. 
When he looked at those at the 
right hand side, he laughed. But 
when he looked at those at the 
left hand side, he wept. He said 
(to me), ‘Welcome, a righteous 
Prophet and a righteous son.’ He 
said, I asked Jibril. He said it was 
Adam — peace be upon him. And 
these dark patches on his right 
and left are the souls of his sons. 
Those of the right hand side are 
inhabitants of Paradise while 
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the dark patch on his left hand 
side are inhabitants of the Fire..” 


(Qurtubi). 


8. What the commentators have said 
in a variety of ways can be summed 
up as follows: Outrunners are those 
who forerun all others in all kinds of 
virtuous deeds (Ibn Kathir). 


Kashshaf places a line which aptly 
describes his own situation, if we 
keep in mind his long travels in 
search of knowledge. He writes: 
Those are meant who hastened to all 
good things, and tore through dust 


seeking their Lord’s pleasure. 


9. That is, these Outrunners will be 
more from the nations of the past, 
while few from the followers of our 
Prophet (Ibn Jarir). That is because 
this Ummah was the last to appear. 
There were numerous Prophets and 
Messengers who appeared before it. 
Jointly, the numbers of their Out- 
runners are expected to be more than 
that of this single Ummah; hence the 
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[15] Upon couches studded (with precious 


stones).'° 


[16] Reclining upon them, face to face. 
[17] Perpetual youths going around them" 


[18] With goblets, beakers and glass(es)” 


(filled out of) flowing-fountains.'° 


[19] No headache shall they undergo thereby 


nor intoxication. 


words, “a few from the later ones.” 
This was hard for the Companions 
to hear (since it promised low num- 
bers) and so the Prophet consoled 
them by saying that, all in all, they 
will yet be half of those in Paradise 
(Kashshaf, Qurtubi, Ibn Kathir and 
others). 


Ibn Abi Hatim has preserved a re- 
port from Hasan that when `Ali (b. 
Abi Talib) passed by this Ayah, he 
remarked, “As for the Outrunners, 
they have been; but, O Allah, make 
of us those of the Right Hand side.” 
However, Hasan himself believed, as 
also did Muhammad b. Seereen, that 
by “a throng from the earlier ones” 
the allusion is to the first group of be- 
lievers of this Ummah (Ibn Kathir). 


Asad’s 


“The above stress on the ‘many and 


note needs consideration: 


the ‘few’ contains an allusion to the 
progressive diminution, in the his- 
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torical sense, of the element of ex- 
cellence in men’s faith and ethical 
achievements.” 


10. Another possible meaning is 
“lined up”, i.e., the couches shall be 
lined up (Ibn Jarir). 


11. That is, young ones who will 
never grow in age, but remain un- 
changed forever, serving the dwellers 
of Paradise. 


12. “Akwaab” (sing.: koob) have no 
sprout and no ears (handles). “Adbaa- 
reeg” (sing.: ibreeq) are those that 
have a sprout and ears; while in clas- 
sical Arabic “kas” was generally re- 
ferred to those glasses that had wine 
filled in them; i.e., when empty they 


2») 


were not referred to as “kar”. 


13. The translation is literal, but Ibn 
‘Abbas, Dahhak and Qatadah ex- 
plained, as in Ibn Jarir, that here it 
stands for wine. 


AL Wagqi' ah 
[20] And with fruits such as they choose." 


14. The mention of fruits reminds 
Ibn Kathir of a hadith preserved by 
Ahmed (and Abu Ya‘la and which 
Haythami declared as of narrators 
same as of Sahih works: Sami): 
ade atl hem Ál des of Ju gí RG 
ch» J Jb Es 4 Aid| GES Adah Mest play 
KETY Ki fei 
Å y gOS IG Be Se wh n Ch G 
ES fa oó JU a ad Cabal OS 
g Edged ML les ale 255 Ai 3,25 & 
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Anas reports that good dreams 
pleased the Prophet. Sometimes 
he would ask, “Has anyone of 
you seen a dream?” If one of 
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them had experienced one, he 
would ask him to narrate it. If he 
did not see anything unpleasant 
in it, the man would be pleas- 
ing to him on that score. Now, 
one day a woman came and said, 
“Messenger of Allah. I saw as if 
I have entered Paradise. I heard a 
huge noise which shook Paradise. 
I looked up, and lo, so and so, son 
of so and so, and, so and so, son 
of so and so, until she counted 12 
that were brought in.” [Indeed, 
earlier the Prophet had sent a 
force against an enemy]. She con- 
tinued, “They were brought in 
with torn clothes and their neck 
veins bleeding. It was said, “Take 
them to the Sadakh — or may 
be the narrator said, Bayzakh — 
spring” They were taken there 
and a dip given after which their 
faces became like moon in the 
middle of the month.” The nar- 
rator said, “Then golden chairs 
were brought for them. As they 
sat on them a large plate — or 
maybe the narrator said another 
word of this kind - was brought 
up that had half-ripe dates. They 
ate thereof. And, they did not 
turn it to a side but ate thereof 
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[21] And flesh of fowl such as they desire.” 


[22] And wide-eyed Houris. 


[23] In the likeness of pearls well-preserved. 


[24] A reward for that they labored. 


[25] They shall hear no idle talk therein nor 


commission of sin. 


[26] But for the saying, “Peace, Peace.’ 


[27] And the Companions of the Right 
of the Companions of the Right? 


a fruit of their choice. I too ate 
with them.” 


Then a news-carrier came from a 
battalion the Prophet had sent ear- 
lier, and said, “Messenger of Allah, 
it (the battle) went this way and that 
way, and so and so and so and so 
were martyred” - naming the twelve 
the woman had named. The Prophet 
ordered that the woman be brought 
back. When she came he told her, 


“Now, narrate your dream to this 


Hafiz Diyaa’ judged the narrative as 
meeting with the standards of Mus- 
lim (Ibn Kathir). 


15. Ahmed has a hadith of this con- 
text. 
ade dt de Si dts JG IG LT 3 
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The Prophet said, “Fowls of Par- 
adise are like long-necked (birds). 
They feed on the trees of Para- 
dise.” Abu Bakr asked, “Messen- 
ger of Allah, are these birds soft 
(of flesh)?” He answered, “But 
those who eat of them will be in 
greater blessing? — he said that 
three times — “and I hope you 
will be of those who will eat of 
them, O Abu Bakr” (Ibn Kathir). 


[Haythami added: The above report 
is also in Tirmidhi in a shorter form, 
while Ahmed’s report has narrators 
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[28] Amid thornless lote trees."° 


of Sahih ahadith except for Sayyar 
b. Hatim, who in any case was trust- 
worthy: Au.]. 


Ibn Kathir reproduces several other 
narratives of this nature that have 
been preserved and judged variously 
by hadith doctors. Although they 
are weak, they strengthen each other 


(Au.). 


16. A tradition preserved by Hakim 
reports, 


olai ul: SB cae dh oo) ULI Uf oe 
ai) O} 2 odi ley ae dil de a) dgy 
: Jl Ley hel fat pling Leb bain 
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Abu Umamah said that the Com- 
panions of the Prophet would 
await a Bedouin to turn up, who 
could ask questions and thus Al- 
lah bestow benefit through him. 
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Once a Bedouin came in and 
asked, “Messenger of Allah. Al- 
lah has mentioned an irritating 
tree in the Qur’an. I never imag- 
ined that there would be a tree 
in Paradise that would trouble 
its dwellers.” The Prophet asked 
him what it was and he said, 
“Lote tree, for itis full of thorns.” 
The Prophet read out, “(Among 
thornless lote-trees) — Allah will 
remove its thorns and replace 
every thorn with a fruit. It will 
fructify with fruits and whenev- 
er a fruit opens up, seventy-two 
colors will open up, none of the 
colors like any other” — Qurtubi, 
Ibn Kathir, Shawkani. 


Hakim declared it as of good chain, 
and Dhahabi confirmed his opinion 
(Au.). 


There is another report of similar 
meaning, 


cl ae Le ES SB all Le oy ade Ge 
AB) Ja b SLB lel clad ploy ade abl Le 
Lees isp SÍ phe Y ged aly STU Heel 
preg abe ail do atl Jg SL celle!) ge 
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[29] And layered bananas.” 
[30] And extended shade."® 


[31] And water poured out. 
[32] And fruits abundant.. 


In sum it says that a Bedouin said 
to the Prophet, “You mention a 
tree (falh) in Paradise, but which 
is full of thorns” and the Prophet 
replied, “Allah will replace every 
thorn with a fruit like a castrated 
light-skinned ram, each of a dif- 
ferent colored-food, that will not 
resemble another” (Ibn Kathir, 
Shawkani). 


[Note that “ta/h” meant, in Yemeni 
dialect banana, while among the Hi- 
jazis it referred to a thorny tree of the 
deserts: Au.]. 


It may also be noted that the Prophet 
drew a simile that was familiar to a 


shepherd (Au.). 


The report was treated trustworthy 
by Haythami (Sami). 


17. The great majority of the Salaf 
have believed that “ta/h” is for banan- 
as (Ibn Jarir). In fact, its leaves are 
also layered (Razi). 


Note the contrast, which could be 
the reason why the comparatively 
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unknown lote-tree has been men- 
tioned: The lote-tree has the small- 
est of leaves among the (fruit) plants, 
while banana tree has the largest of 
leaves (Razi). 


18. We have a hadith in this refer- 
ence. (It is in Bukhari, Muslim, Tir- 
midhi and other collections: Au.). 
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The Prophet is reported by Anas 
as having said, “Paradise has a 
tree in whose shade a rider might 
ride for a hundred years, but will 
not be able to cross it” (Ibn Jarir). 
The report is in the Sabihayn and 
others, of “mutawatir” status, 
and a report of Ahmed names 
it as “shajaratu al-khuld’ that is, 
the immortal tree. Nonetheless, 
scholars have pointed out that 
there will be no sun in Paradise, 
but, as Ibn Mas`ud said, rather 
like the time after Fajr, neither 
dark nor bright (Ibn Kathir). 
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[33] Unfailing, unforbidden."” 
[34] And upratsed couches. 


[35] Indeed, We have created them - (a new) 
creation.”° 
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19. We have passed by a verse of sim- Ka`b reported from his father 
ilar meaning: that “once while we were lined 
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i.e., “Every time they are fed with 
a fruit they will say, “This is what 
we have been fed with before.’ 
And, (indeed) they will be given 
the like of it.” 


Yet another report of similar nature 


is in Abu Ya‘la and others: 


A ody ant ge eS oy Gl oe hil Ge 
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up behind the Prophet in Zubr 
Prayers, we saw the Prophet reach 
out for something. He stepped 
back and so did the people. Then 
he stepped back a second time 
and so did the people. I said, 
‘Messenger of Allah, we saw you 
doing something that normally 
you do not do in Prayers?’ He 
answered, ‘Paradise was shown 
to me along with its fruits and 
flowers. I tried to reach out for a 
bunch of grapes. Had I taken it 
everyone in the heaven and earth 
would have eaten out thereof 
without any reduction. But a bar- 
rier was created between me and 
it” (Ibn Kathir). 


Dhahabi declared this hadith of Ha- 
kim as Sahih (Au.). 


20. Most commentators agree that 
these will be especially created wom- 
en. The hadith that says that the al- 
lusion is to the re-creation of the 
old, decrepit women of this world, is 
weak (Au.). 
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[36] So We made them virgins. 

[37] Loving ones,” of equal age.” 
[38] For the Companions of the Right. 
[39] A throng from the earlier ones 


It is narrated about Sulayman al-Da- 
rani that he said, “I offered (tahajjud) 
Prayers one night and then began to 
supplicate. It was an extremely cold 
night so I began to supplicate with 
one hand. Then sleep overtook me 
and I saw a Hourie the like of whom 
I had never seen before. She said, ‘O 
Abu Sulayman. Do you supplicate 
with one hand while I have been 
preparing food for you in the Bliss- 
ful Garden for five hundred years?” 
(Ibn Kathir). 


21. “‘Urub” are those who desire af- 
ter their husbands - lovingly. Anoth- 
er connotation is, “those of amorous 


gestures” (Ibn Jarir from the Salaf). 


22. A hadith can be quoted in sup- 
port: 
-pleg ale atl Le esi OT Js of 3b Be 
GES Basa i aed oa Jk » Je 
A jú aXe R E555 2 a Eg AEA 
Lab God ans 118 nt 
The Prophet said, “The inhab- 
itants of Paradise will enter 
therein with no hair growth on 
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their heads or cheeks, with kohl 
in their eyes, of age thirty-three 
years” (Qurtubi, Ibn Kathir, Alu- 
si). 
Tirmidhi himself declared the report 
as a kind of weak one. But Albani 
treated it as Sahih. Haythami said 


that some of its parts are in the Sahih 
works (Au.). 


Sex in Paradise 


Ibn Kathir mentions a few ahadith 
here on the topic of sex in Paradise, 
during the search of which we have 


Bukhari and 


Muslim have no reports, neither in 


found a few others. 


favor nor in denial. But a few other 
collections do deal with the subject, 
although in passing. As is our hab- 
it, we present only those that enjoy 
some credibility ignoring those of 
the lesser order, whether Ibn Kathir 
presents them or not (Au.). 
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Ibn “Abbas reported that the 
Prophet was asked, “Shall we 
have sex with our women in Par- 
adise just as we do in this life?” 
He answered, “By Him in whose 
hands is my life, a man will have 
sex during a day with a hundred 
virgins.” 
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Another report in Tabarani is 
on the authority of Zayd b. al- 


Argam. It says: A Jewish man 
said to the Prophet, “O Abu al- 


The above was preserved by Abu 
Ya‘la and others which Haythami 
treated as not so untrustworthy. 


Qasim, do you claim that the in- 
habitants of Paradise will eat and 


However, Albani said it is Sahih. 
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Tabarani recorded that the 
Prophet was asked whether the 
dwellers of Paradise will have 
sex. He answered, “Yes: with or- 
gans that will not get weary and a 


drink?” He replied, “Yes. And, by 
Him in whose hand is my life, a 
man will be given the strength of 
a hundred men in matters of eat- 
ing, drinking, and intercourse.” 
The Jew said, “Whoever eats 
and drinks will need to relieve 
himself, but Paradise is a clean 
place.” He answered, “The man- 
ner of a man’s relief will be is- 
suance of a liquid of smell like 
musk. With that his stomach will 
be cleansed” (Au.). 


(Haythami declared it as carrying a 
desire that will never be satiated trustworthy chain: Au.). 
— forcefully, forcefully.” Accord- 
ing to another version, “Without 
ejaculation-liquid from either di eii bt Jew b JS JU Le on! oss 
side.” JE SU G oel Qed LS ad 3 WLS 
Baal add fo S Ol oly Let adi cally” 

l “shie ale J šalo 


Yet another hadith is as follows: 
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Ibn `Abbas says that someone 
asked the Prophet whether, “We 
shall have intercourse with our 
women in Paradise as we have in- 
tercourse with them in this life?” 
He answered, “By Him in whose 
hands is my life, during a single 
day a man will have intercourse 
with a hundred virgins” (Au.). 


Haythami treated the above as quite 
trustworthy (Au.). 


The hadith of course does not men- 
tion the length of the day or night in 
Paradise. 


According to yet another version 
when asked whether the inhabit- 
ants of Paradise will have sex he an- 


swered, “Yes; and they will also eat 


and drink.” 


Haythami remarked: These were 
preserved by Tabarani being reports 
with some narrators trusted while 
others considered weak. 
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Tabarani and Abu Ya‘la have 
it that the Prophet was asked, 
“Messenger of Allah. Shall we 
have sex with our women in Par- 
adiser” He answered, “Yes. By 
Him in whose hands is my life, a 
man will have sex with a hundred 
virgins in a day.” 


Haythami adds: The narrators of the 
above report are those of the Sahih 
works but for Muhammad b. Thaw- 
ab, who was, anyway, also trustwor- 
thy. 


Another narration of Tabarani says: 
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The Prophet said, “A man will 
be married to seventy women in 
Paradise.” It was asked, “Mes- 
senger of Allah. Will he have the 
ability?” He answered, “He will 
be given the power of a hun- 


dred.” 
Although it is partly available in Tir- 


midhi, it has been considered weak 
by Haythami. 
Ibn Hibban’s Sahih has the follow- 
ing: 
a ade ail be ail Soy ges bye Ul oe 
es): dao adi g tet ds fo af Ll 
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The Prophet was asked, “Shall 
we have sex in Paradise?’ He 
replied, “Yes. By Him in whose 
hand is my soul, forcefully, force- 
fully. When he moves away from 
her, she would turn purified, vir- 


Shu‘ayb al-Arnaoot however de- 
clared it a Hasan report, i.e., a kind 
of weak, but not too weak (Au.). 


» JG -pleg ade dil le ctl oF ol Be 
-« glad s; AS 545 i 3 bch d 
B LY » JE ONS Ai Ai Ís g ge 


ob D8 BIg Bp ih os a 
Cyt fers Ease ib 


Tirmidhi’s report, considered 
Sabih-Ghareeb by him quotes the 
Prophet as having said, “A be- 
liever will be given the power to 
co-habit, to such and such level.” 
He was asked, “Messenger of 
Allah. Will he have the strength 
for it?” He answered, “He will be 
given the strength of a hundred.” 


The above are the ahadith that the 
books yield on this subject. Some 
are in Ibn Kathir. We may terminate 
by re-quoting another Aadith, rel- 
evant to the above, answering how a 
man could have strength of so many. 
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Apart from other things, it speaks of 
their size in Paradise. It is in the Sa- 
hihayn and other works: 
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The Prophet said, “The first 
group to enter Paradise will have 
faces like the full-moon. Those 
who follow them will be like the 
most shining star in the sky. They 
will not have to attend to the call 
of nature. They will not spit, nor 
spit phlegm. Their combs will be 
of gold and their sweat musk; 
their perfume-burners of high 
quality material; their spouses 
wide-eyed houris. They will be on 
one pattern of creation, on the 
face of their progenitor Adam, 
sixty feet in the sky.” 


Before closing this subject, we may 
also point out that the reports on this 
topic are a clear proof of the authen- 
ticity of the general body of hadith. 
We know that in sexual terms the 
Arab Peninsula is identified as the 
most active and passionate region in 
the world. Interest in sex starts pretty 
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[40] And a throng from the later ones.” ge 


[41] And the Companions of the Left .. what of 


the Companions of the Left?! 


[42] Amid scorching winds and boiling water. 


early in life, and remains till quite late 
in old age. It is treated with frankness 
and as a matter of fact. Its discussion 
involves no shame. The poetry that 
the Companions would have heard, 
was no other than the Jaahiliyy poet- 
ry, concerned with nothing but wars, 
wine and women. Had the ahadith in 
Bukhari, Muslim, Ahmed, and ma- 
jor works been fabricated, surely, one 
would have found dozens of ahadith 
on this topic of popular interest - in 
every one of these books. But none 
are found in them. In comparison, 
there are scores of ahadith on letting 
down the beards and trimming the 
moustaches. But the deviant minds 
of the Orientalists and their follow- 
ers rarely give an ear to a keynote 
that would threaten their resolutely 
adopted position of rejection (Au.). 


23. Hasan said that the allusion is to a 
large number of people from among 
the people before Prophet Muham- 
mad, and a large number from those 


of his followers (Ibn Jarir). 
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Ibn Kathir reproduces a hadith to the 
effect that the two “throngs” will be 
from this Ummah. But it is untrust- 
worthy. Ibn Jarir and Ibn Kathir also 
produce another hadith of Bazzar, 
Hakim (which Dhahabi declared 
trustworthy) and Ibn Hibban (which 
Arnaoot declared Sahih) in which 
the Prophet used the words of the 
Qur’an, but which does not clearly 
specify that both the “throngs” will 
be from this Ummah. The hadith 


however is as follows: 
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ale hy he ai 25 364 4 PARAU N ‘And where are my followers?’ I 
was told, ‘Look at your right,’ and 


until I saw Musa b. “Imran among 


3 ; ra “5 33 of Israel. Their numbers amazed 
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dayal di e ai Ses 23: J fied, my Lord, I am satisfied.’ I was 
Vy odes I gdh ëS; 1 ve ene told, “Look at your left? I found 


sine) gS 8; los oha Vy Syd the horizon covered with people. 
(ole col GSD Spc yl I asked, ‘My Lord, who are these?’ 


Saai then it was said, ‘Are you satis- 


It was said, ‘Your followers.’ Then 
‘Imran b. Husayn reports that it was said, ‘Are you satisfied?’ I 
we spoke in the company of said, ‘My Lord, I am satisfied, my 
the Prophet until we prolonged Lord, I am satisfied.’ It was said to 
the talk, so we returned to our me, ‘Along with these there will be 
homes. Next day we went up to seventy thousand who will enter 
the Prophet. He said, “Last night Paradise without reckoning,’ 
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[43] And shadows of dark smoke.** 
[44] Neither cold nor goodly.” 


[45] Indeed, before this they were the ones in- 


dulging in luxuries. 


At that point ‘Ukkasha—a man from 
Banu Asad of Khuzaymah — got up 
and said, “Messenger of Allah, seek 
from Allah that He place me among 
them.” The Prophet said, “O Al- 
lah, place him among them.” Then 
another man and rose up and said, 
“Prophet of Allah, seek from Allah 
that He place me among them.” He 
said, “‘Ukkasha overtook you.” Then 
the Prophet continued, “My parents 
be sacrificed for you, if you can man- 
age to be from among the ‘seventy’, 
then be. But if you are unable and 
fall short, then be of the hillock. But 
if you are unable and fall short, be 
of those that stretched to the hori- 
zon, for, I saw people there jostling 
up there.” Then he added, “I hope 
that those who follow me will be 
one fourth of Paradise.” We chanted 
Allah’s greatness. Then he said, “I 
hope that they will be one-third.” 
We chanted Allah’s greatness. Then 
he added, “I hope you will be one 
half” We chanted Allah’s greatness. 
The Prophet then recited, “A throng 
from the earlier ones and a throng 


from the later ones.” The Muslims 
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discussed it between themselves as 
to who could those be, saying, “We 
did not see them but as those who 
were born into Islamic homes and so 
kept living according to it and died 
upon it,” until their talk reached the 
Prophet. He said, “It is not that way. 
But rather they are a people who do 
not seek to be charmed (by charm- 
ers), do not get tattooed with hot 
iron, and do not seek after and fol- 
low omens but rather, place trust on 
their Lord.” 


24. This Ayah reminds us of another 
passage of the Qur’an: 


SG oe e de 


“Move on to a d that has 
three branches. Neither providing 
shade nor saving from the flames. 
It sends out sparks the size of pal- 
aces, as if they are yellow camels. 
Woe then that day unto the de- 
niers” (Ibn Kathir). 


25. Ibn Jarir offers examples of simi- 
lar usages among the Arabs (i.e., 
where the sentence ends with “ka- 
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[46] And persisted in the great sin.”° 


[47] And they would say, ‘What, when we are 
dead and become dust and bones, are we to be 
raised up? 


[48] And our fathers of old (too) ?’ 
[49] Say, ‘The firsts and the lasts.. 


[50] will be brought together at the appointed 
time of a known day. 


[51] Then you shall - O you the ignorant ones, 
those who cried lies - 


[52] be surely eating out of the Zaqqum tree.. 
[53] filling the bellies therewith. 


[54] And drinking on top of that boiling water. 
[55] Drinking like the drinking of thirsty cam- 
els.” 


[56] This is their hospitality on the day of 
Reckoning. 


[57] It is We who have created you, so why do 
you not acknowledge? 
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reem’). In Arabic, everything that is 
not good is termed as “aysa bi-karee- 


min” (Qurtubi). 


26. That is, the sin of Association 
(Mujahid, Dahhak, Qatadah and 


others as in Ibn Jarir). 


27. “Heem” is also referred to a camel 
which suffers from a certain disease 
because of which it drinks but its 
thirst is not satiated, so that it keeps 
on drinking until it dies. The medi- 
cine with which it is then treated is 
known as “huyaam” (Ibn Jarir from 


the Salaf; Qurtubi, Ibn Kathir). 
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[58] Have you considered that which you 


emit?” 


[59] Is it you who creates it or, are We the Cre- 


ator?” 


28. That is, the seminal fluid of the 
male and female (Au.). 


29. The sperm cell is a special cre- 
ation of Allah. It has a head, a short 
body and a long tail. It behaves like 
a little one. In fact earliest biological 
text books drew a little man to illus- 
trate the spermatozoa. 


With reference to the number of 
chromosomes, there are two types 
of cells that the human body man- 
ufactures: those with the standard 
46 chromosomes and those with 
half the numbers, i.e., 23. The lat- 
ter are manufactured in testicles and 
ovaries. Chromosomes are helical 
strands that contain 3 billion mole- 
cules, around 3% of which function 
as genes. Genes are spread far and 
wide on the 46 chromosomes, and 
randomly placed, yield meaningful 
messages. They are the blue-prints 
of life. A whole human being can be 
built with the instructions contained 
in the 46 chromosomes. 


During cell division, the 46 chromo- 
somes replicate to become two sets 
of chromosomes. These two new sets 
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of 46 chromosomes each, move to 
extreme ends of the cell, which then 
splits from the middle to result in 
two daughter cells. Each daughter 
cell now has 46 chromosomes or 23 
pairs. 


The cells made in testicles and ova- 
ries are specialized forms called 
sperms and eggs. In their case some- 
thing mysterious happens during 
the division of normal cells contain- 
ing 46 chromosomes. The helical 
strands open up in the testicle and 
the 23 pairs of chromosomes un- 
coil to resemble a ladder. Then they 
are vertically sliced into two halves 
from the middle. The two sliced sets 
of chromosomes move apart to two 
ends of the by now enlarged cell. The 
cell itself splits into two, giving birth 
to two daughter cells. Each daughter 
cell contains only half the chromo- 
somes, 23. When these two special- 
ized cells, sperm and egg, merge to 
become one cell during fertilization, 
the two sliced halved chromosomes 
(from sperm and egg) join together 
to become, once again, 23 pairs, thus 
completing the number 46. 
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you,” and We are not to be frustrated.. 


[61] that We should substitute (you) with the 
likes of you, and develop you into (a form) 


which you do not know (now).' 


[62] You have already known the first cre- 
ation,” therefore, why do you not take heed? 


[63] Have you considered that which you sow 


(in the ground)? 


Emitted into the vagina, the sperma- 
tozoa in their millions begin to swim 
upstream with the help of their long 
tails, as if searching for an egg. Once 
found, each tries to force itself into 
the egg. Normally only one succeeds. 
(If more than one succeeds, the result 
is twins or more). The head forces it- 
self into the egg with the help of an 
enzyme at the tip which breaks the 
outer lining of the egg. As soon as a 
sperm penetrates into an egg, the egg 
undergoes massive chemical changes 
in an instant. Its wall hardens up 
to render it impenetrable by other 
sperms. Soon the 23 sliced pieces of 
chromosomes of the male sperm and 
female egg find each other, arrange 
themselves, join up, and assuming 
the shape of a ladder, result in 23 
complete pairs. 


This is a simplistic description of the 
sperm and egg, and of the fertiliza- 
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tion, with reference to the chromo- 
somes alone. A detailed description, 
describing thousands of events, each 
a miracle in itself, has to be obtained 


from biological books (Au.). 


30. So that, it comes early to some, 
late to others (Ibn Jarir). 


31. That is, are you not afraid that 
Allah should destroys you to bring 
another people in your place, and 
then, He should develop you into 
a new creation altogether, in form 
and shape completely different from 
what you are now? (Ibn Jarir) 


32. Why can you not recall the cre- 
ation of Adam to convince yourself 
that the Power that created him 
can create another kind of creation 
in your place? (Ibn Jarir with slight 
modification). Alternatively, 
should you not consider your own 


why 


creation: from semen drop, to a clot, 
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[64] Is it you who cause it to grow or, are We 


the Grower?” 


to a chewed flesh-like piece, and so 
on — although you were nothing ear- 


lier? (Qurtubi) 


33. Today’s botanic knowledge is so 
well spread that we may not repeat 
any of the amazing things that are 
reported in the media, and perhaps 
taught in schools. We shall present 
here some of the latest findings about 
plant life, some functions within, es- 
pecially, their ability to communicate 
with trained persons, express feelings 
of joy and fear, and friendliness with 
those who care for them. The source 
is “The Secret Life of Plant” by Pe- 
ter Tompkins and Christopher Bird 
(Rupa Publications, 2006): 


“The true matrix of human life is the 
greensward covering mother earth. 
Without green plants we would nei- 
ther breathe nor eat. On the under- 
surface of every leaf a million movable 
lips are engaged in devouring carbon 
dioxide and expelling oxygen. All 
together, 25 million square miles of 
leaf surface are daily engaged in this 
miracle of photosynthesis, producing 
oxygen and food for man and beast... 


Of the 375 billion tons of food we 


consume each year the bulk comes 
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from plants, which synthesize it 
out of air and soil with the help 
of sunlight. The remainder comes 
from animal products, which in 
turn are derived from plants. All the 
food, drink, intoxicants, drugs and 
medi-cines that keep man alive and, 
if properly used, radiantly healthy 
are ours through the sweetness of 
photosynthesis. Sugar produces all 
our starches, fats, oils, waxes, cellu- 
lose. From crib to coffin, man relies 
on cellulose as the basis for his shel- 
ter, clothing, fuel, fibers, basketry, 
cordage, musical instruments, and 
the paper on which he scribbles his 
philosophy. 


Instinctively aware of the aesthetic 
vibrations of plants, which are spiri- 
tually satisfying, human beings are 
happiest and most comfortable when 
living with flora. At birth, marriage, 
death, blossoms are prerequi-sites, 
as they are at mealtime or festivities. 
We give plants and flowers as tokens 
of love, of friendship, or homage, 
and of thanks for hospitality. Our 
houses are adorned with gardens, our 
cities with parks, our nations with 
national preserves. The first thing a 
woman does to make a room livable 
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is to place a plant in it or a vase of 
fresh cut flowers... 


Wormlike which Dar- 


win likened to a brain, burrow 


rootlets, 


con-stantly downward with thin 
white threads, crowding themselves 
firmly into the soil, tasting it as they 
go. Small hollow chambers in which 
a ball of starch can rattle indicate to 
the root tips the direction of the pull 
of gravity. 


When the earth is dry, the roots turn 
toward moister ground, finding their 
way into buried pipes, stretching, as 
in the case of the lowly alfalfa plant, 
as far as forty feet, developing an en- 
ergy that can bore through concrete. 
No one has yet counted the roots 
of a tree, but a study of a single rye 
plant indicates a total of over 13 mil- 
lion rootlets with a combined length 
of 380 miles. On these rootlets of a 
rye plant are fine root hairs estimated 
to number some 14 billion with a to- 
tal length of 6,600 miles, almost the 
distance from pole to pole. 


As the special burrowing cells are 


worn out by contact with stones, 
pebbles, and large grains of sand, 
they are rapidly replaced, but when 
they reach a source of nourishment 
they die and are replaced by cells de- 
signed to dissolve mineral salts and 
collect the resulting elements. This 
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basic nourishment is passed from 
cell to cell up through the plant, 
which constitutes a single unit of 
protoplasm, a watery or gelatinous 
substance considered the basis of 


physical life. 


The root is thus a water pump, with 
water acting as a universal solvent, 
raising elements from root to leaf, 
evaporating and falling back to earth 
to act once more as the medium for 
this chain of life. The leaves of an 
ordinary sunflower will transpire in 
a day as much water as a man per- 
spires. On a hot day a single birch 
can absorb as much as four hundred 
quarts, exuding cooling moisture 
through its leaves. 


No plant, says France, is without 
movement; all growth is a series of 
movements; plants are constantly 
preoccupied with bending, turning 
and quivering. He describes a sum- 
mer day with thousands of polyp 
like arms reaching from a peaceful 
arbor, trembling, quivering in their 
eagersness for new support for the 
heavy stalk that grows behind them. 
When the tendril, which sweeps a 
full circle in sixty-seven minutes, 
finds a perch, within twenty seconds 
it starts to curve around the object, 
and within the hour has wound itself 
so firmly it is hard to tear away. The 
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tendril then curls itself like a cork- 
screw and in so doing raises the vine 
to itself. 


A climbing plant which needs a prop 
will creep toward the nearest sup- 
port. Should this be shifted, the vine, 
within a few hours, will change its 
course into the new direction. Can 
the plant see the pole? Does it sense it 
in some unfathomed way? If a plant 
is growing between obstrucations 
and cannot see a potential support 
it will unerringly grow toward a hid- 
den support, avoiding the area where 
none exists. 


Plants, says France, are capable of 
intent: they can stretch toward, or 
seek out, what they want in ways as 
mysterious as the most fantastic cre- 
ations of romance. 


Far from existing inertly, the inhabit- 
ants of the pasture—or what the an- 
cient Hellenes called botane—appear 
to be able to perceive and to react to 
what is happening in their environ- 
ment at a level of sophisticantion far 
surpassing that of humans. 


The sundew plant will grasp at a fly 
with infallible accuracy, moving in 


just the right direction toward where 


the prey is to be found. Some parasit- 
ical plants can recognize the slightest 
trace of the odor of their victim, and 
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will overcome all obstacles to crawl 
in its direction. 


Plants seem to know which ants will 
steal their nectar, closing when these 
ants are about, opening only when 
there is enough dew on their stems 
to keep the ants from climbing. The 
more sophisticated acacia actually 
enlists the protective services of cer- 
tain ants which it rewards with nec- 
tar in return for the ants’ protection 
against other insects and herbivorous 
mammals. 


Is it chance that plants grow into 
special shapes to adapt to the idio- 
syncrasies of insects which will pol- 
linate them, luring these insects with 
special color and fragrance, reward- 
ing them with their favorite nectar, 
devising extraordinary canals and 
floral machinery with which to en- 
snare a bee so as to release it through 
a trap door only when the pollina- 
tion process is completed? 


Some plants, unable to find nitrogen 
in swampy land, obtain it by devour- 
ing living creatures. There are more 
than five hundred varieties of carniv- 
orous plants, eating any kind of meat 
from insect to beef, using endlessly 
cunning methods to capture their 
prey, from tentacles to sticky hairs 
to funnel-like traps. The tentacles 
of carnivorous plants are not only 
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mouths but stomachs raised on poles 
with which to seize and eat their 
prey, to digest both meat and blood, 
and leave nothing but a skeleton...” 


Plants are even sentient to orien- 
tation and to the future. Frontier 
men and hunters in the prairies of 
the Mississippi Valley discovered a 
sunflower plant, Silphium lacini- 
atum, whose leaves accurately indi- 
cate the points of the compass. In- 
dian licorice, or Arbrus precatorius, 
is so keenly sensitive to all forms of 
electrical and magnetic influences it 
is used as a weather plant. Botanists 
who first experimented with it in 
London’s Kew Gardens found in it a 
means for predicting cyclones, hur- 
ricanes, tornadoes, earthquakes and 
volcanic eruptions. 


So accurate are alpine flowers about 
the seasons, they know when spring 
is coming and bore their way up 
through lingering snowbanks, devel- 
oping their own heat with which to 
melt the snow... 


Whereas plants have been almost 
universally looked upon as sense- 
less automata, they have now been 
found to be able to distinguish be- 
tween sounds inaudible to the hu- 
man ear and color wavelengths such 
as infra-red and ultraviolet invisible 
to the human eye; they are specially 
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sensitive to X-rays and to the high 
frequency of television... (Introduc- 
tion, pp. vii-xii). 


If a plant is threatened with over- 
whelming danger or damage, Back- 
ster (a scientist) observed that it re- 
acts self-defensively in a way similar 
to an opossum — or, indeed, to a 
human being—by “passing out,” or 
going into a deep faint. The phe- 
nomenon was dramatically demon- 
strated one day when a physiologist 
from Canada came to Backster’s lab 
to witness the reaction of his plants. 
The first plant gave no response 
whatsoever. Nor did the second; 
nor the third Backster checked his 
polygraph instruments, and tried a 
fourth and a fifth plant; still no suc- 
cess. Finally, on the sixth, there was 
enough reaction to demonstrate the 
phenomennon. 


Cjrious to discover what could have 
influenced the other plants, Backster 
asked: “Does any part of your work 
involve harming plants?” 


“Yes,” the physiologist replied. “I ter- 
minate the plants I work with. I put 
them in an oven and roast them to 


obtain their dry weight for my analy- 


» 


S1S. 


To see if a plant could display mem- 
ory, a scheme was devised whereby 
Backster was to try to identify the 
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secret killer of one of two plants. Six 
of Backster’s polygraph students vol- 
unteered for the experiment, some 
of them veteran policemen. Blind- 
folded, the students drew from a hat 
folded slips of paper, on one of which 
were instructions to root up, stamp 
on, and thoroughly destroy one of 
two plants in a room. The criminal 
was to commit the crime in secret; 
neither Backster nor any of the other 
students was to know his identity; 
only the second plant would be a 
witness. 


By attaching the surviving plant to 
a polygraph and parading the stu- 
dents one by one before it, Backster 
was able to establish the culprit. Sure 
enough, the plant gave no reaction 
to five of the students, but caused 
the meter to go wild whenever the 
actual culprit approached. Backster 
was careful to point out that the 
plant could have picked up and re- 
flected the guilt feelings of the cul- 
prit; but as the villain had acted in 
the interests of science, and was not 


particularly guilty, it left the possibil- 
ity that a plant could remember and 
recognize the source of severe harm 


to its fellow. 


In another series of observa- 
tions, Backster noted that a special 


communion or bond of affinity ap- 


Al-Waqi`ah 


peared to be created between a plant 
and its keeper, unaffected by dis- 
tance. With the use of synchronized 
stopawatches, Backster was able to 
note that his plants continued to 
react to his thought and attention 
from the next room, from down 
the hall, even from several buildings 
away. Back from a fifteen-mile trip 
to New Jersey, Backster was able to 
establish that his plants had perked 
up and shown definite and positive 
signs of response—whether it was re- 
lief or welcome he could not tell—at 
the very moment he had decided to 
return to New York” — Au. 


But perhaps the most interesting for 
someone with a flare of biology, and 
a doubter of the theory of evolu- 
tion would be the latest finding that 
plants seem to be capable of rectify- 
ing gene errors: 


“Challenging a scientific law of in- 
heritance that has stood for 150 
years, scientists say plants sometimes 
select better bits of DNA in order to 
develop normally even when they in- 
herited genetic flaws from their pre- 
decessors. 


In the Purdue experiment, research- 
ers found that a plant belonging to 
the mustard and watercress family 
sometimes corrects the genetic code 
it inherited from its flawed parents 
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[65] Had We wished, We could have broken it 
into broken orts, and you would be left won- 


dering”... 
[66] ‘We are indeed debt-ridden. 
[67] Nay, We have been denied.’ 


[68] Have you considered the water that you 


drink? 


[69] Is it you who send it down from the 


clouds, or are We the Sender ?*° 


and grows normally like its unflawed 
grandparents and other ancestors. 


Researchers found that in 10 per- 
cent of Arabidopsis thaliana plants 
with two copies of a mutant gene 
called “hothead” didn’t always blos- 
som with deformed flowers like their 
parents, which carried the mutant 
genes. Instead, those plants had nor- 
mal white flowers like their grandpar- 
ents, which didn’t carry the hothead 
gene. So the deformity appeared 
only for a single, previous genera- 
tion.” (JOSEPH B. VERRENGIA, 
Yahoo News (Au.). 


34. This is how Ibn ‘Abbas, Mujahid 
and Qatadah understood the word 
“tafakkahoon” though there have 
been other (minor) opinions (Ibn 
Jarir). 


35. That is, this is what you would 
have said in frustration if Allah had 
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broken the seed into broken orts 


(Au.). 


36. How rain drops form, i.e., as 
large as about 6-8 mm in dia., has 
been a mystery, since the droplets 
must necessarily fall off the clouds 
because of gravitational force, even 
when of dia. 2-3mm. Now with a 
new instrument, scientists have ef- 
fectively reached into the clouds, re- 
vealing that a process they call cloud- 
stirring leads to the rainfall. 


“As water vapor rises from the sur- 
faces of the oceans and other bodies 
of water, it begins to cool off. This 
cooling causes condensation, which 
transforms the vapor into tiny water 
droplets — that form clouds — with 
diameters smaller than the width of 
a human hair. These droplets are far 
too small to fall as raindrops, which 
are typically at least a millimeter 
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[70] Had We wished, We could have made it 
bitter. So, only if you would give thanks.” 


[71] Have you considered the fire you kindle ?°* 


[72] Is it you who produced its tree,” or are Oshtsdi 32 al ae list oh 
y p ¢ ees 


vY 


We the Producer? 


across and a million times heavier. To 
balloon to raindrop size, the droplets 
need to collide and stick together. 


Past studies have relied on computer 
simulations of the rain-making pro- 
cess. These showed that once the itsy- 
bitsy droplets materialized inside the 
clouds, they turned into raindrops in 
one or two hours. In the real world, 
however, rain can start to fall with- 
in 15 minutes of cloud formation. 
Something must be speeding up the 
mergers of tiny droplets, which are 
so light they float around in clouds 
and often easily avoid the collisions 
necessary to make rain. 


One way to speed the coalescence of 
droplets is to stir them up. If you stir 
up the droplets, they will more read- 
ily collide with one another. 


It is now found that that droplets 
boasting larger-than-raindrop sizes 
in sinking pockets of air are found at 
the tops of clouds. This implies mix- 
ing occurs at the cloud edges, a sup- 
port for the process of entrainment. 


But that doesn’t completely rule out 
turbulence” (LiveScienc.com) - Au. 


37. Water is a miracle, in the tru- 
est sense of the word; for details see 
Surah al-A‘raf, note 22. 


38. The Prophet has said about this 
world’s fire: 
che. « Faves JÉ Se VES Cee Se SE 256 » 
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“Your fire is one-seventieth part 
of the fire of Hell.” It was said, 
“Messenger of Allah, it would 
have sufficed as it is.” He replied, 
“Tt has been made more intense 
by sixty-nine times, each of them 
of the same intensity as it is now” 
(Qurtubi, Ibn Kathir). 


39. “The relation of Fire to Trees is 
intimate. In nearly all the fire that 
we bum, the fuel is derived from the 
wood of trees. Even mineral coal is 
nothing but the wood of prehistor- 
ic forests petrified under the earth 
through geological ages” (Yusuf Ali). 
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[73] We made it a reminder” and a provision 


for the wayfarers.™ 


[74] Therefore, chant the glory of your Lord, 


the Supreme.” 


40. That is, the fire of the world is a 
reminder for the Fire of the Hereaf- 
ter (Ibn Jarir, Razi). 


41. The word “muquween” carries sev- 
eral other meanings (Ibn Jarir and 
others). 


Asad explains: “The participial noun 
muqw is derived from the verb qawi- 
ya, ‘it became deserted’ or ‘desolate’. 
From the same root is derived the 
noun gawaa (or giwaa’) which sig- 
nifies ‘desert’, ‘wilderness’ or ‘waste- 
land’ as well as ‘hunger’ or ‘starva- 
tion. Hence muqw denotes ‘one 
who is hungry’ as well as ‘one who is 
lost [or “who wanders” ] in a deserted 


place. 


33) 


42. Although the following quote is 
slightly off the mark, stopping at Na- 
ture, rather than proceeding to God, 
it could still be read with profit and 
applied with success to the study of 
the Qur’an as well. It is from a lec- 
ture delivered by a botanist Burbank 
on “How to Produce new Fruits and 
Flowers”: “In pursuing the study of 
any of the universal and everlasting 
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laws of nature, whether relating to 
the life, growth, structure and move- 
ment of a giant planet, the tiniest 
plant or of the psychological move- 
ments of the human brain, some 
conditions are necessary before we 
can become one of nature’s inter- 
preters or the creator of any valuable 
work for the world. Preconceived 
notions, dogmas and all personal 
prejudice and bias should be laid 
aside. Listen patiently, quietly and 
reverently to the lessons one by one, 
which Mother Nature has to teach, 
shedding light on that which was be- 
fore a mystery, so that all who will, 
may see and know. She conveys her 
truths only to those who are passive 
and receptive. Accepting these truths 
as suggested, wherever they may lead, 
then we have the whole universe in 
harmony with us. At last man has 
found a solid foundation for science, 
having discovered that he is part of a 
universe which is eternally unstable 
in form, eternally immutable in sub- 
stance.” 
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[75] Nay, I swear by the falling of the stars.® 


[76] And, it is a solemn oath, if you but knew. 


[77] It is surely a Noble Qur'an. 
[78] In a well-guarded* Book.” 


The author follows up with another 
quote from another scientist called 
Fechner. It reads: “it is a dark and 
cold world we sit in if we will not 
open the inward eyes of the spirit to 
the inward flame of nature.” (The 
Secret Life of Plants, Peter Tompkins 
and Christopher Bird, Rupa Publica- 
tions, 2006). 


43. Depending on how “nujum” is 
understood, the translation can vary. 
Ibn ‘Abbas thought that the allusion 
is to the fact of the Quran being 
sent down “munajjam” and hence 
the word meaning of “nujum” is 
“separately, in parts, etc.” However, 
Mujahid, Qatadah (and Hasan: Ibn 
Kathir) have adopted the preferred 
meaning of “nujum” as “stars” and of 
“mawaaqi`” as their falling, (or their 
locations: Ibn Kathir) which will 
happen at the final Hour (Ibn Jarir, 
Qurtubi, Ibn Kathir). 


Most commentators see the legiti- 
macy of both the explanations (Au.). 
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Asad expounds: “The term mawqi` 
(of which mawaaqi` is the plural) de- 
notes the ‘time [or ‘place’ or ‘manner’] 
at which something comes down.’ 
Although many of the commentator 
think that the phrase ‘mawaaqi` an- 
nujoom relates to the break-up of the 
stars at the Last Hour. Ibn ‘Abbas, 
‘Ikrimah and Suddi were definitely 
of the opinion, strongly supported 
by the subsequent verses, that this 
phrase refers to the step-by-step rev- 
elation of — or coming down in parts 
(nujum) — of the Qur'an .. By ‘calling 
to witness’ the gradual manner of its 
revelation, the Qur’an points implic- 
itly to the astounding fact that it has 
remained free of all inconsistencies 
and inner contradictions (cf. 4: 82..) 
despite all the dramatic changes in 
the Prophet’s life during the twenty- 
three years of the ‘unfolding’ of the 
divine writ: and this explains, too, 
the subsequent parenthetic clause 


(verse 76).” 


44. “Maknoon” has two possible 
meanings: (a) hidden, and, (b) well- 
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[79] Touch it not but the purified.“ 


[80] A sending down by the Lord of the worlds. 


guarded. Both fit the noun that they 
qualify (Au.). 


45. The allusion by the Book is to 
the Lawh al-Mahfuz (Razi). 


46. The allusion is to the Book in 
the heavens which none touches but 
angels (Ibn ‘Abbas, Sa‘ eed b. Jubayr, 
‘Ikrimah, Mujahid and others: Ibn 
Jarir, Ibn Kathir). 


‘The pagans alleged that the Qur'an 
is a Satanic revelation. Allah refuted 
them by saying that only the puri- 
fied (angels) touch it, never the dev- 
ils (Sayyid). 


Nonetheless, in view of a few ahadith, 
some scholars have said that the 
written Qur’an may not be touched 
but by those in a state of purity, (i.e., 
those in wudu: Au.). One hadith is 
in Imam Maliks Muwattaa’: 
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“Abdullah b. Abi Bakr al-Hazm 
reported that in the letter that the 


Prophet wrote to “Amr b. Hazm, 
he mentioned), “Let none touch 
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the Qur’an but he who is in a 
state of purity.” 


Ibn Kathir adds that the chain of 
narrators of this report is question- 


able. 


Shawkani and Alusi quote from Ha- 
kim’s Mustadrak that once when 
Salman al-Farsi was requested by 
some acquaintances to recite the 
Quran for them, and offered to 
make wudu, he said that there was 
no need for ablution since he was, 


after all, not going to touch the mu- 
shaf. 


We might add here that there are oth- 
er ahadith that confirm the Prophet’s 
directive. One is as follows: 
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“Abdullah ibn `Umar reported, 
as recorded by Tabarani in two of 
his books, that the Prophet said, 
“Let none but a person in a puri- 
fied state touch the Qur’an.” An- 
other report in Tabarani, which is 
quite trustworthy, says, 
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`Uthman b. Abi al-`Aas, who was 
a young man then said, “We went 
up to the Prophet as a delegation. 
They found me — although the 
youngest - as the most learned of 
the Qur’an and given preference 
because of my memorization of 
Surah al-Baqarah. The Prophet 
told me, ‘I place you as the Imam 
of your group although you are 
the youngest of them. Now, do 
not touch the Qur’an unless you 
are in a state of purity”’ (Au.). 


‘The great majority have believed that 
none but a “taahir” may touch the 
mushaf such as, Ibn Mas`ud, Sa`d 
b. Waqqas, Sa‘eed ibn Zayd, ‘Ataa, 
Zuhri, Nakha‘ ee, Hakam, Hammad, 
Malik, Shafe‘ee and others. One of 
the two opinions of Abu Haneefah is 
that one could touch the outer cover, 
the sides, or areas that do not carry 
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the original text (Qurtubi). 
Figh Rules and Aadaab 


Alusi writes that one may not recite 
the Qur’an with a stinking mouth. 
It is makruh to do so. It is also rec- 
ommended that the recitation of the 
Quran is done in a clean place, the 
reciter facing the Qiblah, reciting 
with complete presence of mind, 
from a state of complete self-compo- 
sure, reciting unhurriedly, ponder- 
ing over the meanings, in a pleasant 
tone and weeping or with a humble, 
heartbroken face. He is also directed 
not to place the mushaf close by dur- 
ing intercourse, unless it is covered, 
not place any other book on top of it 
and not turn its pages with a finger 
wetted with saliva. 


Those were the aadaab. Except for 
the Maliki school of thought, all oth- 
ers agree that the Qur’an should not 
be touched from a state of impurity, 
major or minor, and that if someone 
who is reading it, and is not in ab- 
lution, may use a piece of wood or 
some such artifact to turn its pages. 
Malikiyyah make the exception that 
if it is a Qur’anic class, then girl-stu- 
dents may recite the Qur'an before a 
teacher, even if they are undergoing 
the cycle, for the fear that they might 
forget what they have so far memo- 
rized. Otherwise, all schools agree 
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[81] What, do you treat this discourse” with 


indifference?” 


[82] And make (it) your thanks that you 


should cry lies® 


that a woman undergoing menstrua- 
tion, or a man or woman who has 
had intercourse may not recite the 
Quran, not even from memory, 
without a ritual bath, far from touch- 
ing it. However, the above applies to 
masaahif and not to other religious 
books which contain Qur’anic quo- 
tations. Someone in a state of major 
or minor impurity, may read such 
materials, but take care not to place 
a finger on the Quranic Arabic text. 
This would also apply to such Tafsir 
works that contain more of explana- 
tory notes than Qur'an text. They are 
not masaahif per se. That said, it is for 
extreme circumstances, otherwise, it 
is not at all advisable — for men - that 
they should read a religious text con- 
taining Quranic Arabic texts while 
in the state of major impurity (Au.). 


47. The textual word “hadeeth” has 
both the connotations of “discourse” 
as well as “new.” The Quran — al- 
though Qadeem - is new in two sens- 
es: when compared to older revela- 
tions, and, for the fact that whenever 
it is recited, it sounds new, which 
every Arabic knowing person has no 
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difficulty acknowledging (based on 


Razi’s long note). 


48. The translation reflects one con- 
notation of the word, which has Za- 
makhshari’s backing. But, as usual, 
and as shown by Razi and others, 
many other meanings and interpre- 
tations are possible (such as “dis- 
dain”) without any conflict between 
them (Au.). 


49. That is, your denial of the 
Quran, seems to be your way of 
giving thanks for the provision be- 
stowed on you (Shawkani, quoting 


Wahidi). 


There are instances of the word 
“shukr” used in the sense of provi- 
sion. `Ali ibn Abi Talib and Ibn `Ab- 
bas held this opinion (Ibn Jarir, Zak- 
makhshari, Ibn Kathir). The opinion 
of Ibn ‘Abbas is in Bukhari (Au.). 


In fact, adds Ibn Jarir, there is a 
hadith to this effect: 
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The Prophet said in reference 
to the Ayah, “Your thanks (of 
this reference) is that you say 
‘We have been rained because of 
the moon falling into a certain 
sphere, or because of such and 
such a star.” 


A third opinion — as expressed by 
Hasan (al-Busri) — was, “Evil are a 
people who drew no (spiritual) pro- 
vision from the Qur’an but denial” 
(Ibn Jarir, Ibn Kathir, Shawkani in 


parts and Alusi). 
Qurtubi, Ibn Kathir and Alusi add 


a few more ahadith on the nature of 
disbelief in Allah through attribu- 
tion of an independent role to nature 
and natural laws: 


ái Jys $ be JG 8 aA we oi 5 38 
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Zayd b. Khalid al-Juhani reports: 
One day in Hudaybiyyah the 
Prophet offered the Fajr Prayers 
under a sky that had rained the 
previous night. When he was 
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through with the Prayers he 
turned to the people and said, 
“Do you know what says your 
Lord?” They said, “Allah and His 
Messenger know best.” He said, 
“He says, ‘Some of My slaves be- 
came believers by the morning, 
while others became unbeliev- 
ets in Me. As for him who said, 
“We were rained by Allah’s grace 


29 


and His mercy” are believers in 
Me and disbelievers in stars. As 
for those who said, “We received 
rain because of the position of 
the stars (in the heavens)” — he 
is the one who disbelieved in Me 


and believed in stars.” 


The hadith is in Sahih works also. 
Another hadith puts it slightly differ- 
ently. It is in Muslim. The Prophet 
said, 


iy» JÉ ely ale Àl dle AN S35 ¿é 
Sp BS IY SH be GE wh SI 
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“Allah does not send down a 
grace from the heaven but a 
group of people become un- 
believers. Allah sends down the 
rain but they say, ‘(It happened) 
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because of such and such a star. 


It is reported that ‘Umar offered 
Prayers for rains and then asked 
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[83] Then, why is it not that when it reaches 


the throat,” 


[84] And at that moment you are looking on. 


[85] We” are closer to him than you, but you 


see not. 


[86] Why not then, if you are not to be held 


accountable?” 
[87] bring it back” if you are truthful. 


[88] Then, if he is of those drawn nigh. 


‘Abbas as to how many days were 
left - according to the Jahiliyy star- 
based calculations - for it to rain, if it 
would. `Abbas replied that by those 
calculations seven days were left. But 
it rained before the seventh day and 
‘Umar remarked, “This is by Al- 
lah’s grace” (Ibn Jarir, Qurtubi, Ibn 
Kathir). 


50. That is, at the time of death. 


51. By “we” the reference is to angels 
(Ibn Jarir). As Allah said in another 


place: 
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[ry et ewt] Seth 
i.e, “He is the Irresistible, Su- 
preme over His slaves and ap- 
points over you (angels as) guard- 
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ians, till, when death comes upon 
one of you, Our messengers take 
away his soul and they fail not. 
Then they are restored to Allah, 
their true Protector. Lo! The judg- 
ment is His and He is the swiftest 
of reckoners.” 


52. The word “deen” can be alterna- 
tively translated as “resurrection.” 


The argument is, if you deny Here- 
after as the permanent abode, then, 
this life should be of permanent na- 
ture. So, why do you not bring back 
the soul to abide forever? (Razi). 


53. That is, bring back the soul. The 
challenge remains unanswered to 
this day when every cell in a human 
body has been — so to say — analyzed 
and understood for its character and 
function. But the scientists prefer 
never to talk about the soul (Au.). 
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[89] Then, comfort* and fragrance,” and a 


garden of delight.°° 


[90] And, if he is a Companion of the Right. 


54. Alternative meanings for the 
word “rawh” are: coolness, mercy, 
comfort, bliss, etc. (Ibn Jarir, Razi 


Qurtubi, Ibn Kathir). 


Razi and Alusi point to another us- 
age of the word in the Qur’an in the 
sense of mercy, 


3Y Š) L BY i bo ets Ys 

aes bB Asai 
ie, “Do not despair of Allah’s 
mercy. Surely, none despairs of 
Allah's mercy but an unbelieving 
people.” 

55. Alternative meanings for the 

words “rayhaan” are: ease, provision, 

etc. (Ibn Jarir, Razi, Qurtubi, Ibn 

Kathir). 


YY abl oH be Ges 


Many commentators point out that 
the allusion could be to the fragrant 
(leaves, flowers, etc.: Razi, Qurtubi) 
that the angels carry with them when 
taking the soul of the righteous. This 
explains, as it has been experienced, 
the fragrance that the corpses of 
some believers emit immediately af- 
ter death, lasting quite a while (Au.). 


Ibn Kathir offers a few ahadith at this 
point in reference to the happenings 
at death; but not very trustworthy. 
One of them, although which Hay- 
thami did not look at kindly, has its 
confirmation from other sources. It 


is in Ahmed: 
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`Atag b. Saa’ib said that the first 
time he knew who “Abd al-Rah- 
man ibn abi Layla was when he 
saw an old man, white-haired 
in head and beard, on a donkey 
behind a coffin. I heard him say, 
“So and so narrated to me from 
the Prophet that, ‘He who loves 
to meet Allah, Allah also loves to 
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[91] Then, ‘Peace be upon you,” (O you) of the 


Companions of Right. ”® 


[92] But if he was of those who cried lies, and 


of the erring ones. 


[93] Then (for him there is) hospitality of boil- 


ing water. 
[94] And roasting in Hell. 


[95] Surely, this is the ascertained truth. 


meet him. While he who dislikes 
meeting Allah, Allah too dislikes 
meeting him.”’ At that the people 
began to weep. He asked, “What 
made you weep?” They said, 
“All of us hate to die.” He said, 
“That’s not what is meant. But 
rather, it applies to the time death 
arrives, as Allah said (Then, if 
he is of those drawn nigh; then, 
comfort and fragrance, and a 
garden of delight’). When he is 
given this glad tiding he wishes 
to meet Him while Allah is more 
loving of meeting him. But (But 
if he was of those who cried lies, 
and of the erring ones, then (for 
him there is) hospitality of boil- 
ing water; and roasting in Hell’).” 
See Surah Ibrahim, Ayah 27 of this 


work for a few other relevant ahadith 
(Au.). 
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56. Three rewards have been men- 
tioned against three qualities of a 
true believer: belief in the kalimah 
tayyibah, pronouncement of it, and, 
a life confirming with its demands 


(Razi). 


57. The true meaning is, be in peace 
against any fear of punishment on 
this Day (Razi, Qurtubi). The allu- 
sion could be to Salam at different 
points of time such as, at death, at 
the time Munkar and Nakeer arrive, 
and thirdly, when resurrected (Qur- 
tubi). 


58. Alternatively, “And, if he is a 
Companion of the Right, then, 
‘Peace be upon you, from the Com- 
panions of Right,” where the allu- 
sion is to angels, wishing him, as 
they stand at his right side (from Ibn 
Jarir, slightly abridged, combined 
and modified). 
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[96] Therefore, chant the glory of your Lord, 


the Supreme.” 


59. Do not pay attention to the at- 
titude of the unbelievers. That will 
make you unhappy. Instead, keep 
yourself busy in chanting Allah's 
glory. That is a good way of prepar- 
ing yourself for the journey to the 
Hereafter, and avoiding the chagrin 
caused by the debaucheries of the 
unbelievers and the ungodly (Shab- 
bir). 

What is the difference between 2! 
and 51 ? Imam Razi explains (at 
Ayah 74) that wb indicates (an en- 
tity at) close (quarters), while „e5! 
indicates (an entity at a) distance. 


Qurtubi, Ibn Kathir, Shawkani and 
Alusi offer the following hadith in 
reference to this last verse: 
DEG ely Apt c$) EBS JG pie of Ee Be 
» -es E al em Ál Jas Jú (rales 
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“When these words were revealed, 


(qb 5 Bb ege) 
the Prophet said, ‘place it in your 
ruku’ (deep bow). And when the 
Ayah of Surah al-A`laa was revealed, 


(EM Bg Ss) 
he said, ‘place it in your sujood.” 


The hadith was declared weak by Tir- 
midhi, although also found in Abu 
Da‘ud, Nasai, and Ibn Majah (Ibn 
Kathir). 


Haythami made no comment on it. 
However, both Ibn Hibban as well 
as Hakim placed this hadith in their 
Sahih works (Au.). ES 
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Surah 57 
Al-Hadid 


Madinan 


IN THE NAME OF ALLAH, THE KIND, 


THE COMPASSIONATE 


[1] Whatever is in the heavens and the earth 
glorifies Allah;' and He is the All-mighty, the 


All-wise. 


[2] His is the dominion of the heavens and the 
earth: He gives life’ and deals death. He has 


power over all things. 


[3] He is the First’ and the Last,* the Manifest? 
and the Hidden,” and He is of all things know- 


ing.” 


1. The glorification is both in verbal 
as well as virtual sense (Shabbir). Pri- 
marily, “tasbih” is declaration of free- 
dom from any weakness which can 


be associated with Allah (Razi). 


2. For instance, He gives life to a life- 
less package of protein which comes 
alive as soon as it enters into a cell, 
thereafter called a virus (Au.). 


3. That is, He is the First before 
whom there was no first (Ibn Jarir). 
To be sure, He precedes Time which 
is one of His creations (Alusi). 
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4. That is, He is the Last, who will 
last, after whom there can be none. 
As He said, 


i £ or. Z Ê 7 - %3 
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“Everything will perish except His 
Face.” (Ibn Jarir). 


5. “Al-Zahir” — He who is apparent 
by means of the evidences. It has also 
been understood as meaning, ‘He 
who is above all, one who overcomes 
al? (Zamakhshari); as in another 
verse of the Qur’an, 
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“Then they became the overcom- 
ers” (Razi). 


6. “Al-Batin” — because He is beyond 
the perception of all human senses 
(Zamakhshari). Thus, Allah is “Za- 
hir when sought through physical, 
perceptual evidences, and “Batin” 
when sought through conceptual 
senses (Alusi). 


The following hadith, found in Mus- 
lim, Tirmidhi, Musnad Ahmad and 
others offers some explanation to the 
Attributes as mentioned here: 
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Suhayl said that Abu Saleh used 
to instruct them that when one 
of us goes to bed he should lie 
on his right side and say, “O Al- 
lah, Lord of the heavens and 
the earth, Lord of the ‘Ars, 
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and Lord of every thing. O You 
the splitter of the dawn and the 
seed, Revealer of Torah, Njil and 
Furqan: I seek Your shelter from 
every evil thing that you hold by 
its forelock. O Allah, You are 
the First so that there is noth- 
ing before You; and You are the 
Last so that there is nothing after 
You. You are the Manifest so that 
there is nothing above You and 
You ate the Hidden so that there 
is nothing beyond You. O Allah, 
remove our debts from us and 
save us from poverty.” 


(Suhayl added), “He (Abu Saleh) 
used to narrate to us through Abu 
Hurayrah, who reported from the 
Prophet” (Qurtubi, Ibn Kathir). 


Alusi points out that, according to 
reports in Muslim and others, the 
Prophet suggested the same suppli- 
catory words to Fatimah when she 
had gone to him seeking a house- 
maid. And, it is possible that when 
he said, 


bee U, b b esi, 


The Prophet meant, “there is 
nothing closer than You.” 


Thus, and although we have offered 
a literal translation of the Attributes 
Al-Zahir and Al-Batin, they have 
been understood differently by dif- 
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ferent people. We also have Azhari 
ae: in the same vein. He said, 
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(The words A/Zahir is under- 
stood in the sense of overcoming 
someone). So the meaning is: He 
is the One who overcomes all, 
Himself overcome by none. He 
conducts Himself by overpow- 
ering His subjects and subjugat- 
ing them. Or, it may be said that 
there is none above Him to pre- 
vent Him (from doing anything). 
And A/Batin is someone besides 
whom there is no shelter or ref- 
uge. The source is Tuhfa who 
took it from (Mulla `Ali Qari’s 
Mirgat) — Au. 


7. Ibn Kathir and Shawkani pick up 
a hadith from Abu Daud (as also 
cited by Alusi) relevant to this Ayah 
but whose authenticity could not be 
traced. It says that, 


as 
, s., i 


Hs te NI Jé 5 G 
cb A ee 
te lal d IG JÓ a AISA al 


ot oe lai b Ju OET Ju on 


Surah 56 


Zo pot AF mpl Gee oe , y a A 
Li ES ANUP LE ge Sp } 
(A$ tw) { i on Sal oth 


Ui 2 xe at Jw Ju cay! 
Sly 2 its 48 IINA | a i 

n wy se 

er aand) {Ale git K A 


Abu Zumayl mentioned to Ibn 
‘Abbas, “What is this that I find 
in my heart?” He asked, “What 
is it?” I said, “I shall not speak it 

ut.” He asked, “Is it of the na- 
ture of a doubt?” Then he smiled 
and said, “Nobody ever escaped 
it,’ and added, “to the extent 
that Allah revealed the verse (10: 
94): ‘Now, if you are in any doubt 
about what We have sent down 
to you, then ask those of them be- 
fore you who recite the Book. He 
ended by saying, “When you feel 
something of this sort in your 
heart, say, “He is the First and the 
Last, the Manifest and the Hidden; 
and He is of all things knowing,” 


Alusi and Shawkani point out that 
Abu al-Sheikh’s collection has the 
Prophet saying, 
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“People will keep asking about 
everything until they will say, ‘Al- 
right. This is Allah. He was there at 
: JU e. 
before everything else. But what n e ces an gt 
was there before Allah?’ If that is whet p's a Ija «aus py: 
said to you, say, : 
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‘He is the First before everything 
and nothing is there after Him. 
He is the Manifest above every- situ oy) aoe 
thing and He is the Hidden be- r, ef ats z 
hind everything; and He is the J — Sros a | + SS 
Knower of all things.” 
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Once, as the Prophet sat in an as- 
sembly with his Companions, a 
cloud passed by. He asked, “Do 
you know what this is?” They re- 
plied, “Allah and His Messenger 
know best.” He said, “This is a 
cloud, a land irrigator. Allah will 
drive it to a people who do not 
thank Him and do not supplicate 
Him.” Then he asked, “Do you 
know what is above your” They 
replied, “Allah and His Messen- 
ger know best.” He said, “It is a 
well preserved vault and the sus- 
pended waves. Then he asked, 
“Do you know how much it is 
between you and it?” They re- 
plied, “Allah and His Messenger 
know best.” He said, “Between 
you and it is (a distance of) five 
hundred years.” Then he asked, 
“Do you know what is above 
it?” They replied, “Allah and His 
Messenger know best.” He said, 
“Above it are two firmaments 
and between them is (the distance 
of) five hundred years.” Then he 
went on counting and explain- 
ing (the distance) between every 
two firmaments as between the 
heaven and earth. Then he asked, 
“Do you know what is above 
that?” They replied, “Allah and 
His Messenger know best.” He 
said, “Above that is ‘Arsh, and 


Surah 56 


between it and the firmament is 
the distance between two firma- 
ments.” Then he asked, “Do you 
have any idea of what is below 
your” They replied, “Allah and 
His Messenger know best.” He 
said, “Below it is another earth 
and (the distance between them) 
is five hundred years.” He went 
on until he had counted seven 
earths with five hundred years 
(of distance) between one earth 
and another. Then he added, “By 
Him in whose hand is my life, if 
you were to let down a man by 
a rope to the bottom-most earth, 
he will fall upon Allah.” Then he 
recited, ‘He is the First...” until 
the end. 


And, Tirmidhi added, by saying, “He 
will fall upon Allah,” he meant, “He 
will fall upon Allah’s Knowledge, His 


Powers, and His Rule.” 


A similar hadith is in Ahmad, but 
there the words are “seven hundred 
years,” instead of “five hundred.” 


(Ibn Kathir). 


Alusi points out that the verse, “He 
is the First and the Last, the Manifest 
and the Hidden,” has been used by 
some Sufis, as evidential of “ Wahdat 
al-Wujud” (Transcendental Unity of 


Being). They also call to evidence 
another hadith of Tirmidhi which 
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[4] He it is who created the heavens and the 
earth in six phases and then assumed istawaa 
on the “Arsh. He knows what penetrates into 
the earth? and what emerges out of it; what 
descends down from the heaven’ and what as- 
cends up into it;'° and He is with you wherever 
you be;” and Allah is Seeing of what you do. 


[5] His is the dominion of the heavens and the 
earth; and to Allah are returned the affairs. 


speaks of the rope falling on Allah. 
But the weakness in their arguments 
is the fact that, firstly, the hadith is 
of the “mutashabihat? (uncertain 
of meaning) and, secondly, “falling 
upon Allah” has been explained as 
“falling upon Allah’s knowledge.” 


If the hadith sounds strange to some, 
they might remember that modern 
cosmology tells us that we will never 
know our world, which, by latest 
computation 150 billion light years 
wide (Au.). 


8. He has complete knowledge of 
all things that enter into the earth, 
whether they are water drops, seeds, 
or anything else (Au.). 


9. He knows of all things that come 
down such as, revelations, angels, 
destinies, commandments, snow, 
rain drops, etc. Earlier we have men- 


tioned in our work that every rain 
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drop that comes down is accompa- 
nied by an angel who sees to it that 
it reaches the place destined for it by 
Allah (Ibn Kathir). 


10. Plants immediately come to 
our mind when we think of things 
emerging from the ground (based on 


Qurtubi). 


To sum up the previous verses: Al- 
lah has the knowledge of the whole 
as well as its parts, the largest and the 
littlest, the visible and the invisible, 
the real of the physical world, and 
the virtual which reside in human 
hearts (Au.). 


Ibn Kathir adds: That is, He knows 
what angels or deeds rise up to the 
heavens as says a Sahih hadith: 
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“The night’s deeds are raised up 
to Him before the deeds of the 
day and deeds of the day before 
deeds of the night.” 


11. In other words, wherever you 
might be, He sees you, hears you and 
knows what you do. That is, “His be- 
ing everywhere” refers to His knowl- 
edge; as Allah said elsewhere: 
C yh BU AS 54S 5 AES eV 
(o iaaa) gi ih Sale A) Spe 
“Lo! They fold their breasts that 
they may hide from Him. Lo! 
When they fold their clothes (upon 
themselves) He knows what they 
conceal and what they reveal. Ver- 
ily, He is Aware of the inner (se- 
crets) of the hearts” (Ibn Kathir). 


Ibn Kathir presents a report which is 
a combination of two reports, one in 
Abu Daud and another in Bayhagi 
and Tabarani, which are Sahih as de- 
clared by Albani in his Si/siJ/ah. The 
Prophet said, 
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“Whoever did these three things 
tasted the sweetness of faith: He 
worshipped Allah, the One — and 
indeed there is no deity save Al- 
lah — and purified his wealth, 
with a good heart, helping over 
it, every year, not giving out the 
old (cattle), nor the substandard 
of it, nor the sick one, nor the 
worst one in yielding milk, but 
rather from the average type... 
and (as in other reports), puri- 
fied himself.” The man inquired, 
“And what is purification of the 
self?” The Prophet answered, 
“He should know that Allah is 
wherever he is.” 


Razi adds: At all events, there is no 
difference in opinion among the 
scholars that Allah is not everywhere, 
and not in all places. He is not in any 
specific direction, or in any specific 
place. This Ayah, therefore, has to be 
taken in the allegorical sense, and, 
once this rule (of allegory) is accept- 
ed, it can be applied wherever neces- 
sary. 


We are forced into an allegorical 
meaning, because two apparently 
contradictory statements have been 
mentioned together: “He assumed 
istawa of the ‘Arsh,” and, “He is with 
you wherever you may be.” (We will 
do well not to try and reconcile) 
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yet may remember Abu al-Ma‘ali’s 
words who said, “Muhammad 
(peace be upon him) was nearer to 
Allah on the night of his nocturnal 


journey (/aylatu al-isra’) than Yunus 
b. Matta was in the belly of the fish” 
(Qurtubi). 


But Alusi warns that the age in which 
the allegory could be resorted to has 
gone. It was the time of the Salaf. 
Now, in our times, we will not resort 
to allegorical meanings but rather, 
we shall accept as allegorical, only 
that which the Salaf explained as al- 
legorical. As for what they explained 
as the real meaning, we shall accept 
as the real meaning. 


We have an interesting anecdote in 
connection with this verse. It is as 
follows, 


è y 


5 a Nal ele 
ct al pl 


, è 
WAR EA AR @ oS “i 
Se) Ce) te c oyp 


Al-Hadid 


Nuh ibn Maryam was heard say- 
ing, “We were with Abu Hanifah 
when he first appeared (in Ku- 
fah) when a woman came down 
to him from Tirmidh. She used 
to attend the assemblies of Jahm 
(b. Safwan, founder of the Jahmi- 
yy sect: Au.). When she entered 
Kufah, I believe ten thousand 
people adopted her opinions. She 
was told, “There is a man here, a 
rationalist, called Abu Hanifah? 
So she visited him and said, ‘Are 
you the one who teaches Law to 
the people, and have abandoned 
your religion? Tell me: where is 
your Deity that you worship?’ 
He remained silent and remained 
so for seven days not answet- 
ing her. Then one day he came 
to us, dropped down a book and 
said, ‘Allah is in the heavens and 
not on the earth. Someone said, 
‘Have you considered Allah’s 
words, ‘He is with you?” Abu 
Hanifah answered, “Those words 
are in the same sense as when 
you write to a friend of yours (in 
trouble), ‘Iam with yov’ although 
he is away from you.” 
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[6] He makes the night enter the day and the 
day enter the night; and He is Aware of what ase < JE g g © 
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[7] Believe in Allah and His Messenger, and les É stats den BY i 
expend out of that in which He has made you 3 (Ge 2c kena 
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among you, and expended, for them there is a OVD eS FFI oh lati 
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12. The allusion is to the lengthen- 
ing and shortening of the day and 
night (Ibn Jarir). 
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13. By the use of the word “succes- 
sors” it has been impressed that “you 
have only succeeded others in own- 
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The Prophet said, “Son of Adam 
says, ‘My wealth, my wealth.’ But, 
son of Adam, is there anything 
of your wealth for you save what 


ing the wealth now in your hands. 
You do not own the wealth. You are 
only keepers and custodians. There- 


fore, expending out of it should be as i i 
easy as expending any wealth placed Wote and made it old, or gave in 
in your custody (say, by one of your charity and finished (it off)?” 
friends) with the authority from him 14, We have a hadith relevent to this 
to expend as you like” (Zamakhshari: Ayah. The Prophet once asked his 
from whom perhaps Razi, Qurtubi Companions, 
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[9] He it is who sends down upon His servant 
self-evident verses, that He may bring you out 
of darknesses into Light. And surely, Allah is 
All-clement, All-merciful. 


[10] And what is (the matter) with you that 
you should not expend in Allah’s path while to 
Allah belongs the heritage of the heavens and 
the earth? Not equal is he among you who ex- 
pended before the Victory,” and fought. They 
are of greater ranks than those who expended 
thereafter and fought; although to each Allah 
has promised (a reward) most fair.” And Al- 
lah is well acquainted with what you do. 
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“Which of the believers is amaz- 
ing to you in terms of faith?” 
They replied, “Angels.” He said, 
“Why should they not believe 
when they are right with their 
Lord?” So they said, “Prophets.” 
He said, “Why should they not 
believe when Revelations come 
to them?” They said, “Then we.” 
He said, “Why should you not 
believe when I am right among 
your” But rather the most amaz- 
ing in terms of belief are a people 
who will come after you. They 
will find a Scripture and believe 
in what it states.” 


A similar hadith has been recorded 
by Bukhari (Au.). 


15. The allusion is to the prenatal 
contract taken from the children of 
Adam to the effect that Allah is their 
Lord (Ibn Jarir). The opinion has 
Mujahid’s backing. However, we be- 
lieve, writes Ibn Kathir, that the allu- 
sion is to the allegiance given to the 


Prophet. 


16. That is, if you have any willing- 
ness to believe, then this is the time 
you should declare your faith (Ibn 
Jarir). 


17. Although some have believed 
that the allusion is to the Hudaybi- 
yyah Treaty, most scholars have be- 
lieved that the allusion is to the fall 
of Makkah. Until then Islam was 
weak and Muslims under life-threat- 
ening situation. 
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18. That is, there were two kinds of 
fighting and expending in the way of 
Allah: one, before the fall of Makkah, 
and another, after it. Of the two oc- 
casions: the fighting and expending 
before the fall of Makkah were of 


greater value (Ibn Jarir). 


The status that the earliest Compan- 
ions occupy is the highest ever and 
no generation will be able to outbeat 
them. And this status should be ac- 
corded them on the basis of Qur’an 
and hadith, and not on the basis of 
historical reports. Accordingly Imam 
Ahmad and Ibn Taymiyyah have 
written in their several works that, 
(in the words of Ibn Taymiyyah), 
“By consensus of this Ummah, it is 
an obligation on the members of this 
Ummah that they should speak well 
of them, mention them with love 
and respect, and seek forgiveness for 
them; and that, if anybody insults 
them, he should be punished. As for 
the errors committed by them, they 
were miscarriages of judgment out of 
complete sincerity. In fact, because 
of their high position in Islam, the 
errors they committed are more like- 
ly to be forgiven than of those who 
followed them.” (Mufti Shafi‘). 


The Prophet emphasized this on sev- 
eral occasions. A hadith in Muslim 
reports Abu Sa’ id as saying, 
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There was some friction between 
“Abd al-Rahman ibn `Awf and 
Khalid b. Waleed. Khalid abused 
him. The Prophet said, “Do not 
abuse anyone of my Compan- 
ions. If one of you spent gold 
equal to Mount Uhud he will not 
attain to any of them in status, 
not even by half.” (Ibn Kathir, 
Alusi and others). 


Ibn Jarir reports another hadith of 
this class. (But the report’s authen- 
ticity could not be established: Au.). 
It is as follows: 
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[11] Who is it that will lend to Allah a goodly 
loan” that He might multiply it for him, and 


for him will be an honorable reward?” 
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The Prophet said (according to 
some versions at the time of Hu- 
daybiyyah), “It is possible that a 
people will rise (of such a class 
that) in comparison to their deeds 
you will belittle yours.” We asked, 
“Who are they Messenger of Al- 
lah? The Quraysh?” He said, “No. 
They have the softest of hearts 
and are the gentlest of them.” He 
pointed towards Yemen and said, 
“They are the people of Yemen. 
Lo! Faith is the faith of the Ye- 
menis; and wisdom is Yemeni.” 
We asked, “Will they be better 
than us, Messenger of Allah?” 
He answered, “By Him in whose 
hands is my life, if one of them 
had gold equal to a mountain, 
and went about spending it, he 
will not become equal to you, not 
even by half.” Then he folded his 
fingers and opened out his little 
finger and said, “Lo! This is the 
dividing line between us and oth- 
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ers.” Then he recited, “Not equal 
is he among you who expended 
before the Victory, and fought. 
They are of greater ranks than 
those who expended thereafter 
and fought; although to each Al- 
lah has promised (a reward) most 
fair. And Allah is well acquainted 
with what you do.” 


Ibn Kathir also reproduces the above 
report along with another version. 


19. For those who know Arabic, 
Razi has a very nice discussion at this 
point about how the “harakat” of a 
seemingly inconsequential word can 
alter the meaning of a sentence. 


20. What is a goodly loan? Qurtubi 
answers that it is one which is given 
out for no other reason but to please 
Allah, not accompanied by taunting, 
nor that which is the worst part of 
wealth, but rather, that which is best 
part of wealth, yet considering the 
much that is given as the least of no 
worth, at a time when the donor has 
good hope of further life, i.e., not at 
the death-bed. Qushayri added, (as 
in Qurtubi), that it should be from 
a cheerful heart, and out of lawfully 
earned money. 
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Quotation from Qurtubi ends here. 


Razi and Alusi have something simi- 
lar to state. 


According to ‘Umar ibn al-Khattab, 
the allusion is to spending in the way 
of Allah. And an interesting incident 
is reported in connection with this 
verse. It says, 
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When this Ayah came down, Abu 
Dahdah al-Ansari went up to 
the Prophet and said, “Messen- 
ger of Allah. Does Allah seek a 
loan from us?” He said, “Yes, O 
Abu Dahdah.” He said, “Extend 
your hand, Messenger of Allah.” 
When he did, he placed his hand 
in his and said, “I have loaned out 
my orchard to my Lord.” He had 
an orchard that had six hundred 
date-palm trees. Umm Dahdah 
and her children lived in it. 


Abu Dahdah then returned to 
his orchard and called out: “O 
Umm Dahdah!” She said, “Wel- 
He said, “Come out. I 
have loaned it out to my Lord.” 


come.” 


(According to another version, 
she said, “Your deal has profited 
you, O Abu Dahdah”). She took 
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[12] The Day you see believing men and be- 
lieving women: their Light running before 
them and on their right side:” glad tidings to 
you today (of) gardens beneath which rivers 
flow, abiding therein. That indeed, is the su- 
preme triumph. 


[13] On the Day the hypocrite men and hypo- 
crite women will say to those who believed, 
‘Wait for us that we may borrow light from 
your Light.’ It will be said, “Return to your 
rear and seek for a light.” Then a wall will be 
struck between them,” with a door,” in the in- 
ward wherein is mercy, while in front, outside 
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it, will be chastisement.”° 


her children and belongings out 
and left the place. The Prophet 
remarked, “How many a (tree 
with) heavy bunches (of) sweet 
(fruits) is not there for Abu Dah- 
dah in Paradise?!” (Ibn Kathir) 


Other reports add that Abu Dahdah 
had two orchards, one of which — 
and the better of the two - he gave 
off as a loan to Allah (Au.). 


21. The epithet “karim” lends the 
meaning that the rewards will not 
only be quantitatively different, but 
also qualitatively so (Alusi). 


22. Many commentators point out 
that the relationship between ‘the 
Light in front and on their right side,’ 
and ‘the giving of the Records to the 


believers from their front into their 
right hands,’ may not be missed. 


23. ‘Awfi, Dahhak and others have 
reported from Ibn ‘Abbas that he 
said, “While the people are in com- 
plete darkness in the Field of Res- 
urrection, Allah will send a Light. 
When the believers see the Light, 
they will begin to move towards 
it. The Light will be the sole guide 
to Paradise. When the hypocrites 
see the believers moving towards 
the Light, they will try to follow 
them. But Allah will take away the 
light from them. It is at that point 
that they will say, “Wait for us that 
we may borrow light from your 
Light; for we were with you in the 


world.’ The believers will reply, ‘Re- 
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turn to where you came from, and 
find your Light there.” (The report 
is also in Ibn Marduwayh and Bay- 
haqi: Shawkani). Abu Umamah also 
explained in the same terms, saying: 
“There will be a point of time on the 
Day of Judgment when it will be so 
dark that neither a believer nor un- 
believer will be able to see his palm: 
until Allah sends Light to the believ- 
ers (of all time, throughout history: 
Alusi) in proportion to their deeds” 
and Dahhak added that when the 
Light of the hypocrites is taken away, 
the believers will cry out: 
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“O, our Lord. Complete for us our 
Light” (Ibn Kathir). 


Imam Razi does not rule out the ef- 
fect of good deeds on the amount 
of Light that people will receive on 
the Judgment Day. But he adds that 
considering the fact that the Light 
of Knowledge is in truth the Light 
of sight; we can conclude that the 
quantity and quality of Light on the 
Day of Judgment will be in propor- 
tion to the Light of Knowledge ob- 
tained in this life. 


Ibn Jarir and Ibn Kathir report Qa- 
tadah as narrating a hadith in refer- 
ence to this Ayah, (but which could 
not be traced in hadith works: Au.). 
It runs as follows: 
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“Of the believers there will be 
some whose Light will shine 
through from Madinah to Aden 
or San`a, or less than that; while 
there will be a believer whose 
Light will not shine beyond 
where he can place his foot.” 


Ibn Mas`ud further elaborated, as in 
Ibn Abi Hatim. The report is as fol- 
lows, 
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Ibn Mas`ud said in reference 
to ‘their Light running before 
them’: “They will be given their 
Light in accordance with their 
deeds, so that they will pass over 
the Bridge in a manner that there 
will be some whose Light will be 
like a mountain, another whose 
Light will be like a palm tree. The 
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least of them in Light will be one 
whose Light will be on his toe: it 
will blink to light up and then go 
off, light up and go off.” (Qur- 
tubi, Ibn Kathir, Alusi). 
The report is in Hakim also who de- 
clared it trustworthy (Shawkani). 


A long report in Muslim confirms 
that (as pointed out by Ibn Hajr) the 
removal of the Light of the hypo- 
crites will take place on the Bridge 
(Au.). 

Another report of Ibn abi Hatim, 
(reconfirmed by a similar report in 
Hakim: Sami) is as follows: 
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and know my followers from 
among other nations.’ A man 
asked, “Messenger of Allah, how 
will you recognize your followers 
from among other nations?” He 
answered, “I will recognize them 
from the marks of ablution; this 
will be no other nation’s mark. 
I will know them from the fact 
that they will be given their Re- 
cords by their right hands. I will 
know them from the marks on 
their faces. And I will know them 
from their Lights that will be 
shining in front of them.” (Ibn 
Kathir, Alusi). 
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The Prophet said, “I will be the 
first to be allowed to prostrate 
myself on the Day of Standing, 
and the first to raise his head. I 
will see in front of me, behind 
me, and left and right side of me, 


Imam Razi writes: True Light is the 


Light of Allah. 


24. Mujahid, Qatadah, Ibn Zayd and 
others said that the wall will be the 
dividing one between Paradise and 
Hell; the same as mentioned in Surah 


al-A ‘raf. (Ibn Jarir, Ibn Kathir). 


25. It is said that the door mentioned 
here will be an entrance to Paradise 
(Zamakhshari). That is, perhaps one 
of the doors to Paradise, which will 
have seven others from various other 
sides; or, alternatively, the main en- 
trance to the side that has Paradise, 
of which there will be eight doors. 
Allah knows best. Except for Thanwi 
in passing, other commentators have 
not dealt with this subject (Au.). 
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[14] They will be calling upon them, ‘Were we 
not with you?” They will reply, ‘Yes indeed. 
But you led yourselves to temptation,” and 
you awaited,” and fancies deluded you;*’ un- 
til Allah’s commandment came.” (It was) the 
deluder® who deluded you concerning Allah. 


26. Aware of the fact that Paradise 
will be in the highest hemisphere of 
all that exists, and Hell in the low- 
est, we must conclude, in the light of 
this passage, that the great physical 
distance will in no manner come in 
the way of realizing the closeness as 
portrayed here (Razi). 


27. The hypocrites will resort to call- 
ing the believers from behind them 
because the believers will be rush- 
ing away fast with the help of their 
own lights, leaving the hypocrites far 
behind them in darkness. (Zamakh- 
shari). 


In short, those who were unbeliev- 
ers out and out, will be pushed into 
Hellfire right from the start. The be- 
lievers in Prophets, during their pe- 
riods, however weak in their faith, 
and hypocrites (carrying a potpourri 
of faith and unfaith: Au.) will re- 
main. They will be asked to proceed 
to the Bridge and given Light. But 
the hypocrites will be denied. As the 
distance between them and the be- 
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lievers increases, they will begin to 


appeal to the believers (Shabbir). 


28. That is, you led yourselves into 
worldly pleasures, sins and lust (Ibn 


Kathir from the Salafi, which led 
you to adopt hypocrisy. (Kashshaf). 


29. That is, you delayed repenting 
(Ibn Kathir), in the hope that the 
rise of Islam will soon come to an 
end, especially when the Prophet is 
dead, when you could go back to the 
olden golden days. (Au.). 


30. A hadith should be remembered 
in this context. Ibn Masud said, 
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[15] Therefore, today no ransom shall be ac- 
cepted from you, nor from those who adopted 
disbelief. Your refuge is the Fire: it is your best 
friend (now), and an evil destination.’ 


[16] Has the time not arrived for those who 
have believed that their hearts should be hum- 
bled** at the remembrance of Allah, and for 
what has come down of the Truth?” And not 
be like those who were given the Book earlier, 
and the term prolonged over them, and so their 
hearts hardened,’ and most of them are un- 
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godly. 


The Prophet drew a square (on 
the ground); then a central line 
within the square extending it 
out of the square. Then, he ex- 
tended several lines from the one 
within the square, and said, “This 
is son of Adam, and the term al- 
lotted to him, surrounding him 
from all sides. The central line is 
man. The lines extending out are 
those from which if he manages 
to escape from one, another bites 
him. And the external line is his 


hopes.” (Qurtubi). 
31. That is, death. (Kashshaf). 
32. That is, Satan. 
33. This is how Ibn Jarir and Ibn 
Kathir explain the word “mawla- 
kum” as meaning “most deserving,” 


and the whole passage meaning, 
“That is (the Fire) is most deserving 


of you.” The word ‘mawla’ has been 
used in the sense of ‘awla by the po- 
ets also. 


But Zamakhshari, Razi and Alusi 
would like to differ. They point out 
that Sharif al-Murtada had clung to 
this meaning of this verse, to help 
him cling to his Shi’ism; but not on 
strong grounds because, although 
the possibility is there, the two words 
“mawla” and “awla” are not inter- 
changeable in many cases. There- 
fore, the possibility of the meaning 
of “mawlakum” as: “your protector”, 
“your ally’, “your helper”, “your 
friend”, or “your destination,” etc., 
all in ironic sense, is greater. 


34. In known history, this Ayah be- 
came the cause of two renowned 
person’s repentance: ‘Abdullah ibn 


Mubarak and Fudayl b. ‘Iyad. 
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Ibn Mubarak said that once while 
he was in an orchard with friends, 
with a mandolin in hand, when the 
instrument spoke out, “Has not the 
time come..?” He responded with a 
yes, broke the mandolin, repented 


and changed his life. 


About Fudayl b. ‘Iyad it is reported 
that he was in love with a slave-girl. 
One night he was scaling a wall in 
order to meet her in secret when he 
heard somebody reciting: “Has not 
the time come..?” He traced back his 
footsteps saying, “Yes, by Allah, the 
time has come,” and took to asceti- 


cism (Qurtubi). 


Ibn Jarir and Ibn Kathir write: We 
have a report in this context. It says 


that the Prophet said, 
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“The first thing to be removed 
from the people would be hum- 


bleness before Allah.” 


It is said that this Ayah was recited 
before a few people from Yamamah 
in the presence of Abu Bakr. The 
people of Yamamah began to cry 


Surah 57 


profusely. Abu Bakr remarked, “This 
is how we were before the hearts 


hardened” (Zamakhshari, Alusi). 
35. That is, the Qur'an. (Kashshaf). 


Muslim has recorded Ibn Mas`ud as 
saying, 
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“It was not but four years between 
our entrance into Islam and reve- 
lation of this Ayah by which Allah 
reproached us: “Has the time not 
arrived for those who have believed 
that their hearts should be hum- 
bled..?” (Zamakhshari, Qurtubi, 
Ibn Kathir, Shawkani). 


36. Allah said about them elsewhere, 
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But, because of their (frequent) 
breach of the compact We cursed 
them and hardened their hearts. 
They displace the words from their 
context, and have forgotten much 
of what they were reminded with.” 
(Ibn Kathir). 
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[17] Know that Allah quickens the earth after 
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tion clear for you, that haply you will ponder. 


Ibn Jarir, Qurtubi and Ibn Kathir of- 
fer the following from Ibn Mas‘ ud, 
who said, 


horn between his breasts. So 
that, when he was asked, “Do 
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When alongtime had passed over 
the Children of Israel and their 
hearts hardened, they fabricated 
a Book (taking material) from 
before them and after them which 
their base desires approved and 
which their tongues repeated. 
They said, “We shall present 
this liturgy to the Children of 
Israel. Then, if someone believes 
in it, we shall spare him; but 
kill him who refuses.” One of 
their men would place Allah’s 
Book in a horn, and hang the 


you believe in this?” (i.e., the 
fabricated scripture). He would 
reply, “I believe in it,” nodding 
at the horn between his breasts. 
“Why should I not believe in 
this Book?” Therefore, Ibn 
Mas`ud ended by saying, “The 
best of their today’s community 
are those who are on the faith of 

“the man with the horn 


Alusi writes that anyone who feels 
hardness in his heart should hasten 
to Allah’s remembrance and recita- 
tion of His Book, so that he may re- 
turn to his original state. 


Thanwi adds that the Ayah leads us 
to believe that seeking a humbling 
fear of Allah (khushu`) is obligatory, 
and that the lack of it is obtained be- 
cause of long spells of heedlessness 
(ghaflah). This is best understood 
by the spiritual masters who have a 
remarkable understanding of their 
own state as well of others. 


37. Using His Power and Wisdom, 
Allah has now given life to the dead 


hearts of the ignorant Arabs, bestow- 
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[18] Surely, those men who give freely in hias etti ad $ 
charity, and those women who give freely in < g g g3 aa A 
charity, and have lent Allah a goodly loan, it ~~ | ag pe Cabal Ls Less ah 
shall be multiplied for them, and for them is an gi A% <5 
honorable reward. 


[19] And those who believed in Allah and His 
Messengers, they... they are the siddiqun,;” 
and witnesses” in the sight of their Lord: for a wa) be dg ó pora 
them are their reward and their Light.” As for Rats, lás Spall isis el 
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the Blazing Fire. 
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ing upon them amazing qualities A “siddiq” however, occupies a great- 
(Shabbir). er rank in comparison to a martyr. 
The Sahihayn have a report confirm- 
ing = The Prophet sald, 


Thus, there is hope for every dead 
soul to come alive if it will turn to 


Allah with goodly repentance (Au.). 
38. Who are the “siddiqun”? Opin- 


ions vary. In general terms any one 
is a “siddig” who believes in Allah's 
Oneness and in the Messengership 
of a Messenger without harboring 


y tN J 
any doubt whatsoever, for any mo- 


ment. Thus, the People of the Fire- ae i silly aif 

pit were siddiqun, and so was the "alah Facey allt 1 OT Se, 
Believer in Fir‘awn’s court, and oth- Gre. duce of Paradie vil 
ers. From among this Ummah, it is 
said that they were eight: Abu Bakr, 
‘Ali, Zayd, ` Uthman, Talha, Zubayr, 
Sa`d, later joined by `Umar ibn al- horizon, either in the east or 
Khattab (Qurtubi). west. That would be because of 


But of course the above list is not the differences in status between 
comprehensive (Au.). them.” They inquired, “Mes- 


be able to see the people of the 
regions above them as you see a 
shining star about to set in the 
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senger of Allah. Those must be 
dwellings of the Prophets that 
others would not be able to at- 
“Nay. By 
Him in whose hand is my life, 


tain?” He answered, 


they will be men who believed in 
Allah and testified to the truth of 
the Messengers.” (Ibn Kathir). 


39. Opinions vary. Some of the an- 
cient scholars thought that the refer- 
ence is to those who bear the testi- 
mony of Allah’s Oneness, others that 
it is those who would bear witness 
in favor of Prophets and Messengers 
when they are denied by their na- 
tions on the Day of Judgment; yet 
others believe the reference is to mar- 


tyrs (Qurtubi and others). 


To be sure, the word “shahid”? covers 
various categories of men. In its most 


general sense, most believers would 
be included. A hadith of Muslim says, 
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The Prophet asked, “Who do 
you think are the martyrs among 
you?” They answered, “Messen- 
ger of Allah, he who was killed 
in Allah’s path is a martyr.” He 
said, “If that is so, then martyrs 
of my Ummah are few.’ They 
asked, “Then who?” He replied, 
“He who is killed in Allah’s path 
is a martyr, he who died in Allah’s 
path is a martyr, he who died in 
plague is a martyr, he who died 
because of stomach problem is a 
martyr.” (Razi). 


40. Ibn Jarir reports Ibn ‘Abbas and 
Dahhak as of opinion that there are 
two sentences involved in the verse: 
“And those who believed in Allah 
and His Messengers, they... they are 
the truthful ones; and witnesses in 
the sight of their Lord: for them are 
their reward and their Light.” The 
first sentence is: “And those who be- 
lieved in Allah and His Messengers, 
they... they are the truthful ones,” 
while the rest is another sentence, 
i.e.: “And witnesses in the sight of 
their Lord: for them are their reward 


and their Light.” 
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[20] Know that that the life of the world is but ts as. cl a ig ģ o 


a sport and diversion, an adornment and a 
cause of boasting among you, and a rivalry in 


wealth and children;* like a rain? whose (re- 
sulting) vegetation delights the tillers;* then 


it withers, and you see it turn yellow and then 
it becomes chaff. And in the Hereafter there 
is severe chastisement, and“ forgiveness from 
Allah and Good Pleasure;* and the life of the 
world is no more than a delusive joy.“ 


41. The order should be noticeable. 
Life is a play (in childhood), diver- 
sion (in early youth), adornment (in 
early manhood), a cause of boasting 
(in more mature years), and a rivalry 
in wealth and children (middle-age 


onward) - Au. 


Mufti Shafi* writes: It is noteworthy 
that what a man possesses in each 
stage of his life is extremely dear to 
him. But once that stage is crossed, 
those very things become laughingly 
unimportant. A child, for instance, 
mourns and weeps at the loss of a 
doll. But when he grows up, it be- 
comes worthless. That goes on in ev- 
ery stage: the previous phase turns in- 
significant. When he enters old age, 
all the possessions of his yesteryears 
lose their meaning and worth. From 
this vantage point he realizes that the 
gains and losses of the previous phas- 
es would not have mattered much 
either way: whether he got them or 
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missed them. The Qur’an reminds us 
of the selfsame reality that rules this 
ephemeral life (reworded). 


42. The expression “a rain” ha been 
“a’) because 
there are rains that are not beneficent 
to the tiller (Au.). 


employed (i.e., with 


The difference between “matar” and 
“ghayth” is that the latter is used 
when the rain arrives after the people 
are in despair: 


Ae ov 
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“Tt is He who sends down rain 


after they were in despair.” (Ibn 
Kathir). 


43. “Kafara” is to conceal, hence a 
tiller is “kafir”, one who conceals his 
seeds, and hence too an unbeliever is 
a “kafir” because he consciously con- 
ceals the truth planted in his heart 
that there is a Lord God to the uni- 
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[21] Race to forgiveness from your Lord and » fu 
a Paradise whose width is the width of heaven 
and earth:*’ prepared for those who believe in 
Allah and His Messengers. That indeed is Al- 
lah’s favor which He bestows upon whom He 
will; and Allah is the possessor of great boun- 


ty. 


verse and that He can only be one 


(Au.). 


44. Ibn Jarir understands the “wa” 
of the text as meaning “or.” How- 
ever, seeing that a great majority will 
perhaps undergo chastisement in the 
Fire before proceeding to Paradise, 
“and” seems to be better suited (Au.). 


45. (In comparison, the Hereafter is 
so much better that no words can de- 
scribe it). Says a hadith, 
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“The space whereat you could 
hang your whip in Paradise is bet- 


ter than the world and all that it 
contains” (Ibn Jarir, Ibn Kathir). 


46. Sa‘eed ibn Jubayr has said that 
the world is deceptive possession if it 
diverts away from the Hereafter. But, 
if it is employed to obtain the Here- 
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after, then it is a wonderful means. 


(Razi, Alusi). 


47. Ibn Kathir points out that the 
word “sama” has been used as a ge- 
neric noun. That is, all heavens are 
inclusive. The Qur’an used the word 
in plural elsewhere, e.g., 
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“And hasten to the forgiveness 
from your Lord, and to a Paradise 
whose width is that of the heavens 
and the earth - prepared for the 
godfearing.” 
Suddi has pointed out that every- 
thing has a width and a length where 
width is normally less than the 
length. Now, if the heavens and the 
earth are contained in the width of 
Paradise, one can imagine its length. 


(Zamakhshari). 
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[22] No affliction strikes the earth, nor within 
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into existence;** that indeed is easy for Allah. 


[23] That you may not despair over what 
missed you, nor exult over what He granted 
you;® Allah does not approve of any self-con- 


ceited boaster.°° 


48. There are two opinions about 
the pronoun “it” as to what is the 
reference? Hasan’s opinion was that 
it is attached to the “soul.” That is, 
the affliction strikes the soul. So, the 
meaning would be, “No affliction 
strikes the earth, nor within your- 
selves but is in a Book, before We 
bring the soul into existence.” That 
is, all that is to happen to a person 
has already been recorded in the 
Book. This is the preferred opin- 
ion. A second opinion is that it is 
attached to the affliction, meaning, 
“No affliction strikes the earth, nor 
within yourselves but is recorded 
in a Book, before We bring that af- 
fliction into existence.” (Ibn Jarir, 
Ibn Kathir). Zamakhshari leaves the 
possibility of both open while Razi 
feels that the reference to afflictions 
is closer; that is, “before Allah creates 
the afflictions.” 


The Prophet said, as in Sahih reports 
of Tirmidhi and others, 


“Allah determined the destinies 
fifty thousand years before the 


creation of the heavens and the 
earth.” (Ibn Kathir). 


49. Therefore, a believer’s equanim- 
ity should not be disturbed in either 
case: whether the world comes or 
goes. A believer knows that there is 
no escape from afflictions, or, con- 
trarily, good happenings. He may 
aggrieve at one and feel happy with 
another. But in either case he main- 
tains his self-composure. In practi- 
cal terms, if good comes his way, he 
thanks Allah, if it is otherwise, he 
observes patience. (Zamakhshari, 
Ibn Kathir, reworded). 


50. It is said that “mukhtaľ is some- 
one who looks at himself with self- 
agerandizing eyes, while “fakhur” is 
one who looks at others with belit- 


tling eyes (Qurtubi). 
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[24] Those who are miserly and enjoin the peo- 
ple miserliness.*' Yet, whoever turned away, 
then surely, Allah is the Self-sufficient, the 
All-laudable. 


[25] We surely sent Our messengers” with 
clear signs and sent down with them the Book 
and the balance so that the people may estab- 
lish justice. And We sent down iron” wherein 
is great military might,” and (other) benefits 
for the people,” so that Allah may know who 
helps Him and His Messengers” in the Un- 
seen.” Surely, Allah is Strong, Mighty.” 


[26] And We did send Nuh and Ibrahim, and 
We appointed Prophethood and the Book to 


Al-Hadid 
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be among their seed. Yet, of them some are 
rightly guided, but most of them are defiantly 


disobedient. 


Only a self-conceited person or na- 
tion can boast over Allah’s blessings 
sent their way. Do they create the 
fortuitous conditions that help them 
achieve what others, better qualified, 
and more hard-working than them, 
fail to achieve? (Au.) 


51. Misers and miserliness arise from 
the failure to recognize that if one 
happens to be wealthy, it is because 
he happens to be located on the path 
by which wealth passes. He could 
not have obtained it, if wealth had 
taken another route (Au.). 


Qurtubi writes: A miser and a gen- 
erous person primarily differ in two 
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ways: a miser draws pleasure from 
withholding money while a generous 
person draws pleasure from giving it 
away, and a miser gives only when 
asked, whereas a generous person 
gives without asking. 


52. The allusion by “messengers” is 
to angels. (Zamakhshari). But Alusi 
disagrees and says it is to human 
Messengers. 


53. Some commentators have con- 
jectured that perhaps iron was sent 
down from the heaven. The use of 
the words, “We sent down”, could 
have influenced them. But it hap- 
pens to be a scientific fact established 
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in the twentieth century. Formation 
of heavy metals including iron re- 
quires chemical reactions at tem- 
peratures 5x109 K. But the earth has 
never experienced this temperature. 
That is, at no time in the history of 
the earth its temperature was as high 
as this, or even a fraction of it. This 
kind of temperature obtains in the 
center of massive stars alone which, 
after their hydrogen burning phase is 
over, change, in various steps, into a 
Nova. It is at this stage that heavier 
elements are formed, including iron. 
At this stage, internal combustion re- 
sults in immense amount of pressure 
and the Nova explodes into a Super- 
nova shattering its heavy elements 
- primarily iron. The flakes, chunks 
and meteorites containing iron fly 
about in space to be ultimately at- 
tracted by other cosmic bodies. That 
is how the earth must have obtained 
its iron; i.e., through the iron-nick- 
el meteorites. However, since the 
earth’s core (measuring 7600 km. 
dia., accounting for 32% of its mass, 
while the earth’s outer dia. is 12,700 
km.), is entirely iron (with nickel as 
a trace element) it is a mystery where 
it got this quantity of iron from? The 
Supernova that exploded, should 


have been away by several light years. 
How did its shattered material ar- 
rive at the tiny earth in such massive 
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quantities? This remains a mystery, 
but the origin of iron is no mystery. 
Scientists are quick to point out that 
since iron is from exploded stars, and 
since our bodies contain iron as one 
of the 24 elements from which we 
are made, we all carry fragments of 
a star (or stars) in our bodies (Au.). 


54. Allah created iron (for the be- 
lievers) to confront those who deny 
Allah’s revelation after its truth be- 
comes evident to them. Our Prophet 
spent 13 years in Makkah trying to 
convince the Quraysh of the truth 
of his Message. But when all efforts 
failed, and no hope was left of they 
ever being cured of their intransi- 
gence and opposition to the Truth, 
he was ordered to emigrate and then 
take up iron against them. Accord- 
ingly, the Prophet said, as in a report 
of Ahmad (with, as Haythami said, 
an isnad not entirely untrustworthy: 


“T have been sent with the sword 
until Allah alone — who has no 
partners - is worshipped. My 
providence is placed under the 
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shadow of my spear; and humili- 
ation and abasement is written 
for him who opposes my affair. 
And, whoever imitated a people, 
is one of them.” (Ibn Kathir). 


Mufti Shafi’ writes: It might be not- 
ed that Allah sent down the Quran 
with the teachings that organize 
life. He also sent down the balance 
— which can be anything from a 
weighing machine to an electronic 
meter — to help establish measures 
of things and, thus, establish justice. 
But sometimes instructions and ex- 
amples are not enough. There are 
some people who remain defiant. So 
Allah sent down iron which carries 
awesome power for the authorities to 
enforce the system of justice. Thus, 


primarily Man needs two things. 
One: the Book, and two: the balance 
to weigh the worth of things. Iron is 


used as a last resort only when admo- 
nitions, instructions and injunctions 
fail. Although it must be hastily 
added that iron by itself (power) is 
not enough to enforce a system. It is 
education and training which must 
be resorted to in the first place. 


55. Asad offers the following com- 
ment: “Side by side with enabling 
man to discriminate between right 
and wrong (which is the innermost 
purpose of all divine revelation), 
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God has endowed him with the abil- 
ity to convert to his use the natural 
resources of his earthly environment. 
An outstanding symbol of this abil- 
ity is man’s skill, unique among all 
animal beings, in making tools; and 
the primary material for all tool- 
making — and indeed, for all human 
technology — is iron; the one metal 
which is found abundantly on earth, 
and which can be utilized for benefi- 
cial as well as destructive ends. The 
‘awesome power’ (bas shadid) inher- 
ent in iron manifests itself not mere- 
ly in the manufacture of weapons of 
war but also, more subtly, in man’s 
ever-growing tendency to foster the 
development of an increasingly com- 
plicated technology which places the 
machine on the foreground of all 
human existence and which, by its 
inherent — almost irresistible — dyna- 
mism gradually estranges man from 
all inner connection with nature. 
The process of growing mechaniza- 
tion, so evident in our modern life, 
jeopardizes the very structure of hu- 
man society and, thus, contributes to 
a gradual dissolution of all moral and 
spiritual perception optimized in the 
concept of ‘divine guidance.’ It is to 
warn man of this danger that the 
Qur’an stresses — symbolically and 
metonymically — the potential evil 
(bas) of ‘iron’ if it is put to wrong use: 
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[27] Then We sent, following in their foot- 
steps? Our Messengers; and sent “Isa, son 
of Maryam, giving him Njil; and We placed 
in the hearts of those who followed him com- 


Surah 57 


Lead Ly, pall le Le E 
Gass hey! SUSI EA gil oe 
tag BI BRS! Gell) gb 


passion and mercy; and monasticism” 


which they invented” - We did not prescribe 
it upon them - except to seek Allah’s approv- 
al. Thereafter they did not observe it as they 
should have observed.“ So We gave those of 
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them who believed their reward, but most of 


them are corrupt.® 


in other words, the danger of man’s 
allowing his technological ingenuity 
to run wild and thus to overwhelm 
his spiritual consciousness and, ul- 
timately, to destroy all possibility of 
individual and social happiness.” 


56. The connection between iron 
and Jihad is established. Iron was 
sent down so that Jihad could be un- 
dertaken. And justice can only be es- 
tablished with the help of the power 
that iron affords (based on Zamakh- 


shari’s note). 


57. Ibn ‘Abbas said: they help in Al- 
lah’s causes without having seen Him 
(Zamakhshari); which tells us, writes 
Qurtubi, something about their sin- 
cerity. 


58. Allah is Strong and Mighty. He 


can execute His plan without human 


help. He only invites them to enlist 
themselves for His causes in order to 
reward them. He does the rest Him- 


self (Au.). 
59. Actually the word “gaffa” lends 


the meaning of sending one after 
another (Alusi), in quick succession 


(Au.). 


60. While some commentators have 
pointed out the difference between 
“rafah” and “rahmah” is that the 
former expresses greater intensity, 
Alusi says that “rafah” expresses that 
kindness which comes in between a 
man and a harm befalling him, while 
“rahmah” expresses that kindness 
which helps obtain what is good and 


beneficial. 


61. Abu Sa‘eed al-Khudri narrated 
that: 
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A man came to him and said, 
“Admonish me.” He said, “You 
have asked me what I had asked 
the Prophet earlier. He told me, 
‘I admonish you to fear Allah. It 
is the head of everything. And 
upon you is /zhad for it is the mo- 
nasticism of Islam. And upon 
you is Allah’s remembrance and 
recitation of the Qur’an for it is 
your (portion of) mercy in the 
heaven and a (means of) remind- 
er for you on the earth.” (Ibn 
Kathir). 


62. “Bid‘ah” is a much abused term 
in our times. Alusi, and following 
him Thanwi, point out that the word 


has been used here in its linguistic 


sense (to start up a new practice, to 
innovate), and not in its technical 
sense. (When the Prophet said, “Ev- 
ery innovation is an error,” he was 
using the word in its technical sense: 
Mufti Shafi‘). It may be noted that 
the specific Bid‘ah mentioned here 
has not been condemned, but rather 
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the fact that it was not observed in 
the spirit it deserved has been criti- 
cized. 


“Rahbaniyyah” itself, explains Shafi’, 
as defined by Islam (viz., observing 
celibacy, treating the lawful as un- 
lawful and living in seclusion: Than- 
wi; not on a temporary basis, but as 
permanent and irreversible practice: 
Shafi) stands prohibited in Islam — 
unless, once again, one has been left 
with no option between either sever- 
ing all his relationships with the soci- 
ety, or abandoning faith. If someone 
faces a sure and definite threat to his 
faith, he may take to mountains and 
deserts without earning any censure, 
the way those of the Jews and Chris- 
tians who were put to the ordeal did. 
They chose deserts and mountains 
but have not been censured by the 
Qur'an. 

Alusi does well to quote Nawawi 
from his commentary on Muslim. 
We translate in brief: 
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“Scholars have said that inno- 
vation in religion (Bid‘ah) is of 
five kinds: mandatory, non-man- 
datory, forbidden, undesirable 
and acceptable. Of those that 
are mandatory, the arguments 
of the philosophers for refuting 
the atheists and innovators, is an 
example. The non-mandatory 
type is to author books, establish 
schools of study, set up border 
posts to (deter the enemy), etc. 
Of those that are acceptable are 
such as variety in food, etc. As for 
the forbidden and undesirable, 
they are quite well known. The 
hadith (which says, “every Bid`ah 
is a misguidance’’) is speaking of 
a particular type of Bid`ah and is 
not generally applicable to all its 
kind. Our statement is strength- 
ened by `Umar’s words concern- 
ing the taraawih he instituted: ‘A 
good Brd"ah it is?” 


The topic deserves greater elabora- 
tion. But none of the commentators 
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under this author’s scheme of study 
has attempted it. It is on such occa- 
sions that one misses Rashid Rida’s 
thoroughgoing investigations (Au.). 


63. Ibn Jarir explains this passage 
in the following manner: “They in- 
vented a monasticism that We had 
not prescribed, although they did it 
hoping to attain Allah’s approval.” 
Zamakhshari is with him in this un- 
derstanding. 


64. That is, a few remained true to 
their undertaking and so earned 
their rewards, but most of them did 
not observe monasticism the way it 
should have been observed but rath- 
er, proved to be incorrigibly corrupt. 


(Based on Zamakhshari). 


Ibn Jarir (as also Qurtubi) presents a 
report on his own authority, which 
has been preserved in several hadith 
collections such as Nasai, Tabarani 
and Ibn Marduwayh. The authentic- 
ity of some versions has been doubt- 
ed but Ibn Kathir thinks that certain 
versions hold a strong position. It 
says that after ‘Isa (asws), the rulers 
altered Torah and Injeel and gave the 
options to their populace to either 
accept the altered versions or face the 
sword. Those who did not acquiesce 
were murdered. A third or so of the 
populace begged to be allowed into 


deserts where they could live in se- 
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clusion, away from the civilized life, 
and in no way disturbing the peace 
of others. They were allowed to take 
such a step, and it is in this connec- 
tion that Allah revealed, “and monas- 
ticism which they invented - We did 
not prescribe it upon them - except 
to seek Allah’s approval.” By the time 
the Prophet arrived, few of them had 
survived so that when the news of his 
advent spread, this one came down 
from a monastery, that one from his 
recluse, yet another from his retreat, 
to embrace Islam. It is in reference to 
them that Allah said, “O those who 
have believed, fear Allah and believe 
in His Messenger. He will award you 
a two-fold portion of His mercy and 
provide for you a Light whereby you 
can walk, and forgive you; Allah is 
All-forgiving, All-merciful.” 


Abu Umamah al-Bahiliyy is report- 
ed to have applied this verse to this 
Ummabh’s introduction of “tarawih” 
Prayers. He said, “Allah enjoined you 
to siyam (fasts), but not ‘qiyam.’ It 
is something that you introduced. 
Now, (observe it in the manner of 
true observation: Qurtubi, and) do 
not forget that there were a people 
who introduced things in their reli- 
gion that they were not commanded, 
but rather, did it on their own, and 
yet did not observe them in the spirit 
they should have been observed, so 
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Allah reproached them for it say- 
ing, ‘and monasticism which they 
invented - We did not prescribe it 
upon them - except to seek Allah's 
approval.” (Ibn Jarir, Qurtubi). 


Ibn Kathir cites a few other cases of 
Allah’s favor upon those He wills. 
The Sahihayn, Ibn Hibban and Ah- 
mad have the following (the version 
here is from peaks 
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“The poor immigrants went 
to the Prophet and said, “The 
wealthy attained high ranks and 
lasting bliss” He asked, ‘How is 
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it? They said, “They Pray like we 
do, fast like we do, but they ex- 
pend in charity while we cannot, 
and free slaves while we cannot’ 
The Prophet told them, ‘Should I 
not teach you something whereby 
you will attain (to the same ranks) 
as those who went by, and over- 
take those who will come after 
you, and none will be equal to you 
except he who did like you do?’ 
They said, ‘Sure do it, Messenger 
of Allah. He said, ‘Chant out Al- 
lah’s glory, might, and praises af- 
ter every Prayer thirty-three times 
each.” Abu Saleh said, ‘(Later) 
the poor immigrants returned to 
the Prophet to say, ‘Our wealthy 
brothers came to know of what 
we were doing and have begun to 
do the same.’ He answered, “That 
is Allah’s mercy that He bestows 
upon whom He will.” 


Qurtubi mentions a hadith in refer- 
ence to monasticism. It is in Ahmad. 
It seems one of the Companions 
passed by a cave attached to a small 
pond. The place won his approval 
for its distance from the towns, away 
from the humdrum of life. When 
he returned, he described it to the 
Prophet and sought his permission 
to spend the rest of his life there 
worshipping Allah without any dis- 
turbance. He said, 
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“I have not been sent with Ju- 
daism or Christianity but rather 
with the easy-to-practice religion 
of devotion to one God. By Him 
in whose hand is Muhammad’s 
life, a morning or a day out in Al- 
lah’s path (in Jzhad) is better than 
the world and all that it contains; 
and the act of one of you stand- 
ing in a congregational row, is 
better than his personal Prayers 
of sixty years.” 


The Prophet’s words as in the Ara- 
bic text were declared trustworthy by 
Albani, while Haythami questioned 
the earlier half (Au.). 


Alusi adds another /adith worth 
quoting. It is from Abu Daud (that 
has, according to Haythami, a narra- 
tor whom some accepted while oth- 
ers rejected: Au.), 
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The Prophet said, “Do not go to 
extremes (by being harsh) on your- 
selves. A people before you were 
stern with their selves, so Allah 
also tightened upon them (by is- 
suing tough commands). Those in 
the monasteries and cloisters are 
the leftovers of them.” 


That is, do not set upon yourselves 
harsh standards, nor take up difficult 
religious practices. In the end you 


will be defeated (Au.). 
65. Majid quotes a Christian: “With 


the passing of the concubine, the 
nuns in the convents provided the 
‘holy men’ with the means of satis- 
fying their sexual cravings” (Scot, 
History of Prostitution, p. 112). “As- 
ceticism gave to sex an extravagantly 
important position, and the unhap- 
py twist which the cult of celibacy 
gave to European morals was the 
natural result. There grew up a new 
hypocrisy, such as the old world had 
not troubled to practice and at the 
same time the extravagant license of 
medieval literature, and the squalor 


and degradation which have since 
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then surrounded and accompanied 
prostitution” (UHW, I, p. 381). The 
outstanding features of these monas- 
teries were ‘that they absorbed lands 
which would have been more useful 
in the hands of private owners, that 
they withdrew men from a life of ac- 
tive usefulness, and too often made 
them lazy and worthless.” (IV. P. 
2627) “The rich endowments grant- 
ed by kings had brought with them, 
as was inevitable, the seeds of luxury 
and self-indulgence, and of the very 
popularity of the ‘religious’ life gave 
occasion to unreality of professing 


it.” (DCD. I. p. 191). 


The Quranic remark that most of 
them were corrupt is not even the tip 
of the iceberg. History of monasti- 
cism is so full of corruption that none 
but the most die-hard Christian can 
have any respect for it. Mawdudi 
places a long note describing monas- 
ticism at its best, and it is far from 
pleasing. Although the account is fa- 
miliar, we hesitate to reproduce any 
part of it because the author has not 
quoted the sources. 
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[28] O those who have believed,” fear Allah 
and believe in His Messenger. He will award 
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you a two-fold portion of His mercy” and pro- ae 
vide for you a Light whereby you can walk,® 
and forgive you; Allah is All-forgiving, All- 


merciful; 


66. According to Dahhak, the ad- 
dress is to those of the people of the 
Book who embraced Islam (Ibn Ja- 
rir). 
67. There will be others who will 
be doubly rewarded on the Day of 
Judgment. Says the Prophet in a 
hadith (preserved by Bukhari and 
others: Au.), 
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“There are three who will receive 
two fold rewards: (a) A man who 
owns a slave-girl. He educates 
her, and educates her well, he 
teaches her good manners, and 
teaches it well. Then he frees her, 
and then marries her. He shall 
have twice the reward. (b) A be- 


liever of the people of the Book, 
who was a believer earlier also, 
and then believed in the Prophet 
(of the time). He shall have twice 
the reward. (c) And a slave who 
renders Allah’s rights and is sin- 
cere to his owner as well.” (bn 
Jarir, Ibn Kathir). 


The above hadith ends on an in- 
teresting note. Sha‘bi is one in the 
chain of narrators. He remarked as 
he narrated at Kufah, 


“I give this (narration) to you at 
no cost. There was a time when a 
man had to travel to Madinah for 
(a narration) much less important 
than this one” (Au.). 


Ibn Jarir and Ibn Kathir present an- 
other hadith in reference to two-fold 
rewards. (It is in Bukhari, Ibn Hib- 
ban, Ahmad and many other collec- 
tions: Au.), 
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The Prophet said, “Your epoch 
among the epochs of those who 
went before you is (the time) be- 
tween “Asrand Maghrib (prayers). 
And your example compared to 
those of Jews and Christians is 
like a man who hired some work- 
ers saying, “Who will work for me 
for half the day over a measure 
each?’ The Jews worked for half 
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a day for a measure each. Then 
he asked, ‘Who will work for me 
from mid-day until the ‘Asr time 
for a measure each?’ The Chris- 
tians worked from mid-day until 
the ‘Asr time for a measure each. 
Then he said, ‘Who will work 
for me from the “Asr time until 
Maghrib on two measures each?’ 
Lo, O Muslims. It is you will work 
between ‘Asr and Maghrib for 
two measures each. Undoubt- 
edly, you shall have two-fold re- 
wards. So the Jews and Christians 
became angry and said, ‘Should 
we work more and be paid less?’ 
Allah asked, ‘Did I deny anything 
of your right? The two said, 
‘No.’ He said, “This is My grace, I 
bestow upon whom I will.” 


(For a better understanding of how 
the Fuqaha’ methodology works, it 
may be noted that the Hanafiyyah 
use this hadith — apart from others - 
to deduce that the time-gap between 
‘Asr and Maghrib prayers should be 
shorter than the time gap between 
Zuhr and ‘Asr. They recommend 
therefore, that ‘Asr be done late: 
Au.). 


However, there is another report in 
Bukhari which varies with the above 
to point to another historical reality. 
Ibn Kathir quotes it: 
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Abu Musa reports the Prophet as 
having said, “The example of the 
Muslims and Jews and Christians 
is like a man who hired a people 
to work for a day until the night, 
for a known wage. They worked 
until the mid-day, but said, ‘We 
have no need for the wage you 
had promised. Whatever we did 
was all waste.’ He told them, ‘Do 
not do that. Complete your work 
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and take your wage in full’ But 
they refused and abandoned the 
work. He hired two workers af- 
ter them and said to them, ‘Com- 
plete this day of yours and you 
shall have your wages in full’ 
They began to work but by the 
time it was “Asr7-Prayer time, the 
two said, ‘Whatever we did for 
you was all waste. You may keep 
the reward you had promised 
us to yourself? He told the two, 
‘Complete your work. What is 
left of the day is but little’ The 
two refused. So he hired another 
set of people on condition that 
they will complete the work of 
the day. They worked for the rest 
of their day until the sun disap- 
peared and completed the wages 
of the previous two parties. This 
is their example, and the example 
of what they took of this Light.” 


Note that the employment of the 
word “two” that were hired to work 
between noon and ‘Asr time, throws 
the hint that the Jews were also al- 
lowed to work, and that Judaism 
remained valid, even after some 
of them formed a new sect called 


“Christianity” (Au.). 


68. The Quran, the Criterion, and 
Allah’s guidance have been explained 
as being alluded to by the textual 
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[29] that the people of the Book may know’? 
that they have no power over anything of Al- 
lah’s grace and that all grace is in Allah's 
hand. He bestows it upon whom He will;” and 


Allah is possessor of great grace. 


word “Nur.” But ‘the Qur'an’ is the 
preferable understanding, which is a 
source of Light for its holders (Ibn 
Jarir). 


Alusi adds: The hidden meaning in 
“provide you with Light whereby you 
can walk” is best expressed in a say- 
ing that circulates among scholars: 
“Whoever lived by what he knows is 
led to greater learning.” 


69. Not knowing the Arabic lan- 
guage well enough can lead to faulty 
understanding of the Qur'an. In this 
Ayah, “li-alla” is equivalent of “li- 
kayla.” Ibn Jarir brings out a few oth- 
er verses from the Qur'an in which 
“la” does not hold a negative mean- 
ing, but rather is used as a conjunc- 
tion (lamu silah). For example, 
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“What prevented you that you 


should prostrate yourself when I 
ordered you?” 


Or, 
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“And what will inform you that 

when it comes, they will believe?” 
Or yet, 


O ATAARE 

(40 rel!) 
“It is impossible for the (people of) 
a town which We destroyed, that 
they should return.” 


Qurtubi presents Farra’s position as 
agreeing with the above. 


70. One way to understand the verse, 
and its connection with the passage, 
is that Allah detailed some happen- 
ings of the past in order to impress 
upon the Jews and Christians that 
Allah’s grace is not bound with them, 
but is vast and available to any quali- 
fying individual or nation. Therefore, 
there should be no objection to Him 
raising the Final Prophet among the 
Arabs and revealing to him (Razi). 
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[1] Allah has, indeed, heard the words of her 
who pleads with you concerning her husband,’ 
and complains to Allah.’ Allah hears the con- 
versation of you two. Surely, Allah is All- 
hearing, All-seeing. 


1. Although there are some dissent- ing against her husband but her 
ing opinions, over a verse or few oth- voice unclear to me, yet Allah re- 
ers, the great majority believe that vealed, ‘Allah has, indeed, heard 
this Surah is entirely Makkan. the words of her who pleads with 
2. ‘Nisha (va) has been recorded in ae her husband” 
Nasa'i, (a part of which report is also (Ibn Jatir, Qurtubi, Ibn Kathir). 

in Bukhari: n as saying, There are other reports in this con- 
text, which have a few other details. 
One of them says that ‘Aisha said, 
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“I could hear Tha‘labah’s daugh- 
“Allah be praised who has cir- ter, Khawlah, although not whol- 
cumscribed all voices. Khawlah ly, as she was complaining against 
came to the Prophet complain- her husband saying, ‘He ate my 
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youth, I opened my womb for 
him, until when my age advanced, 
and my child is cut off from me, 
he has declared that my back is 
like his mother’s.’ And, it was not 
too long when Jibril came with 
this verse.” (Ibn Jarir). 


Ibn Kathir cites it from Ibn Abi Ha- 
tim. 


Ibn Hajr added that this is the most 
correct version that has come to us 
on this topic (Au.). 


According to some reports, her hus- 
band suffered from slight mental ab- 
normality. When it took over him he 
uttered such things, but not other- 
wise (Ibn Jarir, Ibn Kathir). 


Could it have been a case of Border- 
line Personality Disorder? (Au.) 


There are other reports which suggest 
that perhaps two incidents of “zihar” 
took place, with the first one involv- 
ing Khawlah bint Tha‘labah and her 
husband Aws b. Samit, the brother 
of ‘Ubadah b. Samit. This was the 


opinion of Ibn ‘Abbas (Ibn Kathir). 


Other reports, as produced by Ibn 
Qurtubi, Ibn Kathir and 
Shawkani, give us further detail to 
the effect that the Prophet spoke to 
Aws after the revelation of this verse. 
He asked him whether he could free 


Jarir, 
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a slave. He said he had none. So he 
suggested that he fast sixty days at 
a stretch. He expressed his inability 
to do so. Finally, the Prophet told 
him to feed sixty persons. Aws com- 
plained of his own poverty. So the 
Prophet helped him out of the state 
treasury. 


Yet another report, although weak, 
tells us that once while ‘Umar was 
out with some people, a woman 
sought his attention. He went up to 
her, listened to her carefully, and did 
for her whatever she wanted him to 
do, until she left. When he returned, 
someone remarked, “Leader of the 
Faithful: Did you detain Qurayshis 
because of this old woman?” He re- 
plied, “Woe unto you. Do you know 
who she is? She is the one whose 
complaint Allah heard from above 
the seven heavens. She is Khawlah 
bint Tha‘labah. By Allah, if she had 
detained me for the rest of the day, I 
would have attended to her, except 
for attending to Prayers.” (Qurtubi, 
Ibn Kathir). 


3. The words, “complains to Allah” 
have been added because, as some 
reports say, the Prophet initially told 
her that he had no answer to her 
problem, and so, she complained to 


Allah. 
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my mother’s back,” such (of the wives) are in 
no way their mothers. Their mothers are only 
those who gave them birth. Indeed, they utter 
inappropriate words, and a falsehood. Yet Al- 
lah is All-pardoning, All-forgiving. 


[3] As for those who liken the backs of their 
women with those of their mothers, and then 
retract what they said, (upon them is) freeing 
of a slave before the two of them touch each 
other.” By this you are admonished, and Allah 


[2] Those of you who say to your wives, “Be, as on 
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is, of what you do, Aware. 


4, The technical term used in the 
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Quran is “zihar. 
times there were several ways of 


In pre-Islamic 


divorcing a woman. One was “zi- 
þar” which was for a man to say to 
his wife, “you are like my mother’s 
back,” or, “your back is like my 
mother’s back.” With that she was 
considered divorced (Ibn Jarir), and 
included are such words as “you are 
like my mother” (Ibn Kathir), or to 
say, “you are like my aunt,” or “like 
my daughter-in-law,” or to say, “your 
legs are like my mother’s”, etc. (Za- 


makhshari, Qurtubi). 


5. The translation is literal. Other- 
wise, figuratively the allusion is to 
intercourse. Accordingly, Hasan, Su- 
fyan and others said that there is no 
harm in each other getting close, so 
long as they avoide intercourse (Ibn 


Jarir, Ibn Kathir). A hadith also pro- 
hibits intercourse before the expia- 
tion. It is in Tirmidhi, (who declared 
it Hasan, Gharib, Sahih), as also in 
Abu Dud and Nasa’i. It says: 
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Ibn “Abbas reported that a man 
came to the Prophet. He had de- 
clared his wife like her mother’s 
back, but thereafter had inter- 
course with her. He said, “Mes- 
senger of Allah, I declared my 
wife like my mother’s back and 
then had intercourse with her be- 
fore I could expiate.” He asked, 
“What made you do it, may Allah 
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[4] But if any does not find (the means) then 
two months of consecutive fasts6 before the 
two touch each other. However, if one is not 
able, then feeding of sixty poor persons. This, 
that you may believe in Allah and His Mes- 
senger.’ And these are Allah’s bounds; and for 
the unbeliever (awaits) a severe chastisement. 


[5] Surely those who oppose Allah and His 
Messenger, shall be humbled as those before 
them were humbled.? We have, indeed, sent 
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down self-evident signs, and for the unbeliev- 
ers there (awaits) a humbling chastisement. 


[6] The Day Allah will raise them up all to- 
gether, and inform them of what they did:? Al- 
lah had taken account of it while they forgot it. 
Allah is, over all things, a Witness. 


CMe pls SUE 


Kp Sg 
a FS, 


le G gets SA So > Leas Bl pais Fs 
se i f is | agg žl ae) 


OVD Let 


show you mercy?” He answered, the new rules of “zihar” and do away 
with all the connected taboos of the 


past (Razi). 


“I saw her anklet in moonlight.” 
He said, “Do not go near her un- 
til you have accomplilshed what 
Allah has ordered you do” (Ibn 
Kathir). 


8. The word “kabata” yields several 
meanings; another being, “destruc- 
tion” (Ibn Jarir). 


9. “This phrase, ‘Allah will tell them 
of their deeds (or their doings or their 
conduct)’ occurs frequently. See v. 
51, n. 762; v. 108, n. 811; vi. 60; ix. 
94; etc. In this life there is a certain 
mist or illusion in our spiritual sight. 
We see things from different angles 
and dispute about them; we hide 
real motives, and pretend to virtues 


6. Unless a man is forced to break 
for a spell because of a natural cause, 
such as, he falls sick, he should do 
the fasts consecutively. But if there 
happens to be a natural cause, he 
may count what he did earlier to the 
break, and then, continue after the 
break to complete his sixty fasts (Ibn 
Jarir from the Salaf). 


7. That is, reconfirm your faith in Al- which we do not possess; others may 


lah and His Messenger by accepting attribute such virtues to us, and we 
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[7] Have you not seen that Allah knows what- 
ever is in the heavens, and whatever is in the 
earth? There is no secret counsel involving 
three but He is their fourth: nor of five but He 
is their sixth; and neither less than that nor 
more but He is with them, wherever they may 
be.” Then He will inform them of what they 
did on the Day of Standing. Surely, Allah is of 
all things knowing.” 


[8] Have you not considered those who were 
forbidden secret counsel but they revert to 
what they were forbidden?” Moreover, they 
secretly counsel with each other involving sin, 
hostility and disobedience of the Messenger. 
And, when they come to you they greet you 
with what Allah has not greeted you.® And 
they say within themselves, ‘Why should Al- 
lah not punish us for what we say?’ Enough 
for them is Jahannum wherein they will enter: 
an evil destination. 
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may come to believe it ourselves; we 
conceive likes and hatreds on insuf- 
ficient grounds; we forget what we 
should remember, and remember 
what we should forget. Our vision is 
narrow, and our values are false. On 
the Day of Account all this will be 
remedied. Not only will true values 
be restored, but we shall ourselves 
see the inwardness of things in our 
own lives, which we never saw be- 


(Yusuf Ali). 


fore. 


10. That is, He is with him in His 
knowledge, without moving and 
without coming down (Qurtubi). 


‘There is consensus of scholars over 
this interpretation (Ibn Kathir). 


11. Imam Ahmad has pointed out 
that this Ayah starts with the men- 
tion of knowledge, and ends with the 
mention of knowledge (Ibn Kathir). 


12. According to Mujahid, the al- 
lusion is to the Jews. Whenever a 
Muslim passed by them, they would 
put their heads together and begin 
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to counsel secretly. That scared the 
Muslim. He feared that they might 
be plotting to kill him. The Prophet 
forbade them, but to no avail (Qur- 
tubi, Ibn Kathir). 


Yusuf Ali adds: “When the Muslim 
Brotherhood was acquiring strength 
in Madinah and the forces of disrup- 
tion were being discomfited in open 
fight against the Messenger of Righ- 
teousness, the wicked resorted to du- 
plicity and secret intrigues, in which 
the ringleaders were the disaffected 
Jews and the Hypocrites, whose 
machinations have been frequently 
referred to in the Quran.” 


While on the topic, a report could be 
cited. It is in Ahmad: 


ee o 
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One of the Companions report- 
ed, “We used to take turns and 
spend the night at the Prophet’s 
place. The point was, he might 
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have a need, or an affair might 
come up at night and he would 
want to send one of us out. One 
of those nights there were several 
such volunteers and we began to 
talk to each other (in low tones). 
The Prophet came out and asked, 
‘Why all this secret counseling? 
Have I not forbidden you? We 
said, We repent to Allah, O Al- 
lah’s Apostle. We were speaking 
of Jesus Christ, fearful on that 
account.’ He said, ‘May I not in- 
form you of what I fear more 
for your?’ We said, ‘Please do.” He 
said, ‘Secret Association (with 
Allah): that a man should under- 
take to do a thing simply because 
of another’s (social or political) 
position”? (Qurtubi, Ibn Kathir). 


Ibn Kathir suggests that the report is 
quite weak, but Haythami thinks it 
has trustworthy narrators (Au.). 


13. Once again, it is the Jews. They 


would come to the Prophet and greet 


him with a twisted tongue to say one 
thing and mean another. There is a 
report wherein ‘Aisha said: 
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[9] O those who have believed, when you whis- 
per secretly to each other, then do not whisper 
(matters) involving sin, hostility and disobedi- 
ence of the Messenger, but whisper (matters) 
involving piety and God-consciousness. And 
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fear Allah, to whom you will be mustered. 


[10] Surely, secret whispering is from Shay- 
tan, so that the believers may be aggrieved;" 
but they are not going to harm them aught ex- 
cept by Allah’s leave. And, upon Allah should 


the believers place (their) trust. 


A group of Jews came to the 
Prophet and said, “As-samu ‘alay- 
kum — (meaning, death be upon 
you). “Aisha replied, “Upon you 
sam and curses.” The Prophet 
said, ““A’isha, Allah approves of 
gentleness in everything.” She 
said, “Did you not hear what 
they said?” He said, “I replied, 
‘and upon you” (Ibn Jarir, Qur- 
tubi, Ibn Kathir). 


There are several other reports of oth- 
er occasions. On one occasion three 
Jews came to the Prophet, stood at 
the entrance and secretly counseled 
with each other, then they departed 
one after another, each of the three 
saying, “As-saamu alaykum” and the 
Prophet replying, “Upon you too.” 
(Ibn Jarir, Ibn Kathir). 


The above is Muslim’s version (Au.). 
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14. The reference is to some hypo- 
crites who would come to the Proph- 
et and whisper a few words in his ear 
to give impression to the believers 
that something serious must have 
happened, such as, an enemy ad- 
vancing upon them, or his dear one 
killed in an expedition, causing anxi- 


ety (Ibn Jarir, Kashshaf). 
Accordingly, the Prophet said, 
age i) ho Ai dots IU JG Ai we Be 
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“When you are three then let not 
two whisper to each other, leav- 
ing the third out. It agegrieves 


him.” (Zamakhshari, Qurtubi, 
Ibn Kathir). 


The Arabic text is from Muslim al- 
though the report is in several collec- 
tions (Au.). 
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[11] O those who have believed, when you are 
told, ‘Make room’ in the assemblies, then make 
room. Allah will make room for you.” But 
when you are told to arise, then arise.® Allah 
will raise those of you in ranks who have be- 
lieved and those who have been given knowl- 
edge.” And Allah is of what you do Aware. 


15. Allah will make room for them 
in every likely manner and place: in 
provision, in the heart, in the grave 


and in Paradise (Razi, Qurtubi). 
16. Qurtubi and Ibn Kathir use this 


occasion to present a note pertaining 
to assembly manners. 


Assembly Manners 


First, it is not right to ask anyone to 
yield his place to another. 


aa SNE G colt be dash eT saat I” 

“patsy paii S; 
The Prophet said, as in a hadith 
of Muslim, “Let not a man ask 
another to move out of his place 
and then occupy it himself, but 
rather, (you may) make room (for 
him) and expand.” 


This happened in battles also when 
someone tried to occupy a place in 
the first row, hoping to get martyred. 
Allah forbade it. It is another thing 
that others should make space and 
accommodate him (Zamakhshari, 


Qurtubi). 
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And Salim reports in a trustworthy 
report that, 


alt a E AY i N OS A J 
“If a man stood up for Ibn ‘Umar 
(to offer him his seat), he would 
refuse to sit in his place.” (Au.). 


Someone who leaves his place in the 
mosque for a short errand has the 
right of place when he returns (Qur- 
tubi). 


In fact, continues Ibn Kathir, one 
should not even expect that people 
stand up for him when he enters. 
A hadith of Tirmidhi, (of Hasan 
status), and Abu Daud reports the 
Prophet, 


seks feeb Lia dues J fies Sf ae ea” 
“oO 2 
“Whoever wishes that the people 
pay him respect by standing up, 
may make his place in the Fire.” 


In fact, the Prophet himselfused to sit 
down wherever he found place, even 
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if it was at the end of an assembly. It 
is another thing that wherever he sat, 
it became the central position. Nor- 
mally he had Abu Bakr on his right, 
‘Umar on his left and ‘Uthman and 
‘Ali in front of him. They sat in front 
because they used to write the revela- 
tion. He also placed those who were 
better at understanding near him. A 
newcomer may sit down wherever he 
finds empty space. A related report is 
(in the Sahihayn: Sami): 
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Abu Waqid al-Laythi said that 
once while the Prophet was in 
an assembly in the mosque, three 
men dropped in. Two of them 
came in towards the Prophet 
while the third left. One of them 
found a slot in the gathering 
and occupied it. The other sat 
behind. When the Prophet was 
through he said, “Shall I not tell 
you about three people? One of 
them sought Allah’s refuge, so 
Allah gave him refuge. Another 
felt shy of Allah, so Allah also 
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shied off him. The third turned 
away, so Allah also turned away 
from him.” 


In fact, concludes Ibn Kathir, a be- 
liever should not come in between 
two believers (in an assembly, or dur- 


ing a walk: Au.). The Prophet said, 
“5b Y cks Si ke Get OF Jb eV” 
“Tt is not lawful for a man to 


come in between two, save by 
their permission.” 


The report is in Tirmidhi of Hasan 
Sahih status (Au.). 


17. Shabbir has an eye on a sickness 
“True faith 


and right knowledge bestow Islamic 


of the soul. He writes: 


manners and teach ways of behavior. 
The more men of faith progress in 
faith, the humbler they become and 
think of themselves as of no worth. 
By this, Allah raises their ranks. We 
know that, 

‘Allah raises him who lowers himself 
for His sake.’ It is the fashion of the 
ignorant that they fight over such 
vain things as, “Why I was made to 
leave my place? Why I was seated in 
that place?’ And so on. Alas, today, 
the so-called respected religious au- 
thorities declare war on each other 
over such petty issues.” 
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[12] O those who have believed, when you 
consult the Messenger in secret, then advance 
some charity before your secret consultation." 
That is better for you and purer.” But if you 
find not (the means) then Allah is All-forgiv- 


ing, All-kind. 


(The knowledgeable have preference 
over others). There are numerous 
ahadith in virtue of knowledge. For 
example, 


(GE al om) Si pi 
“A knowledgeable man’s supe- 
riority over a worshipper is that 


of the full moon over rest of the 
stars” (Zamakhshari, Qurtubi). 


Accordingly, write Qurtubi and Ibn 
Kathir, (we see this happening early 
in Islamic history), as the following 
has been preserved by Ahmad, Mus- 
lim and others: 
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When Nafi` b. “Abd al-Harith — 
who was appointed Amir over 
Makkah by `Umar — met him in 
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‘Usfan, “Umar asked him about 
whom had he appointed as his 
deputy in his absence. He said, 
“Ibn Abza.” “Umar asked, “And 
who is this Ibn Abza?” Nafi` re- 
plied, “One of our freed slaves.” 
`Umar asked, “You appointed a 
freed slave as a deputy?” Nafi` 
“He knows the Book 
well as well as the laws of inheri- 
tance.” “Umar remarked, “As for 
your Prophet, he said, ‘Allah rais- 
es up, on account of this Book, a 


answered, 


people and brings down another 
thereby.” 


18. To summarize what Ibn Jarir, 
Qurtubi, Ibn Kathir and others pres- 
ent over several pages: At one pointin 
time there seems to have been pretty 
good amount of counseling with the 
Prophet, secret or open, pretended 
or real, with the hypocrites taking off 
a good share, and so Allah revealed 


this verse to bring order. 


Yusuf Ali explains, “In the Kingdom 
of Allah all instruction or consulta- 
tion is open and free. But human 
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[13] Are you afraid (you could sin) that you 
should offer something in charity before you 
secret consultation?” So, if you did not, then 
Allah turns to you (in mercy), and so, offer 
Prayers assiduously and properly, expend in 
alms, and obey Allah and His Messenger. Al- 
lah is Aware of what you do. 
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[14] Have you not considered a people who 
have taken for friends a people with whom Al- 
lah is angry?” They are not of you, nor you of 
them. They swear upon falsehood” while they 


know.” 


nature is weak. And people want 
special instruction or private consul- 
tation with the Prophet from one of 
several motives: (1) they may have, 
or think they have, a special case, 
which they are not willing to dis- 
close to their brethren in general; (2) 
they may have some sense of delicacy 
or dignity, which can only be satis- 
fied by a private interview; (3) they 
may even be selfish enough to want 
to monopolise the Prophets time. 
These motives are, in an ascending 
order, worth discouraging; and yet, 
considering the weakness of human 
nature, they cannot be reprobated to 
the extent of shutting out their vic- 
tims from chances of improvement. 
It is, therefore, recommended that 
they spend something in charity for 
the good of their poorer brethren 


before they indulge in such weak- 
nesses.” 


Some reports suggest that `Ali was 
the only person who could manage 
to expend in charity and consult the 
Prophet, for soon it was withdrawn, 
with of course, the restraint remain- 
ing. But Qurtubi thinks that the re- 
ports about `Ali are weak (Au.). 


19. Purer, because charity purifies 


(Zamakhshari). 


20. Meaning, “are you afraid that 
you should be offering a charity that 
may result in financial losses?” (Razi) 


21. The allusion is to the hypocrites 
who befriended the Jews (Tabari, 
Qurtubi), although in truth they 
were a go-in-between: neither with 
Muslims nor with Jews, confused 
between the two, trying to draw ad- 
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[15] Allah has prepared for them a severe chas- to 244) oa Ce ob y Sef 
tisement. Indeed, evil are the things that they Se & op dete idle 
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[16] They have taken their oaths as a shield,” dk ce la pea Hi es 
and have prevented from Allah's path, so there &) 1p i E Dike i 46 Ái 
is for them a humiliating chastisement. 


[17] Never will their wealth and children avail 
them aught against Allah; these, they are the 
companions of the Fire, wherein they shall 
abide. 


[18] On the Day Allah will raise them up all 5° 4 bina A i Aste 2% 


together, they will swear to Him as they swear 
to you. They reckon they are upon something. 
Lo, they indeed, they are the liars.” 


vantage of both (Au.); they passed À -oley ale Ài - ait ag at 
on Muslim secrets (such as news of n saa. © 
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swear that Prophet Muhammad is a eee 
Messenger (Ibn Jarir). re al Jy, Seas 55) aD) 


23. While they know that they are oa T sga Je = E si 
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24. They used their oaths as shields ty ibs es je a 

to escape from confrontation with Js s Dh 36 Ju mw pey 
the Muslims, as well as, after their iNi {52% ae S35 fue ás 5355} 
feigned belief, from many obliga- 
tions of Islam which they hardly 
practiced (Au.). The Prophet was under the 
shade of one of his shacks with a 
few Muslims with him, while the 
shade was shrinking over them. 


“(VA siJatmally 


25. It has been reported in this con- 
text that, 
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[19] Shaytan got the better of them and has 
made them forget the remembrance of Allah.” 
They are the party of Shaytan. Lo, the party of 


Shaytan, surely, they are the losers. 


[20] Surely those who oppose Allah and His 
Messenger, they are among the most abject. 


[21] Allah has decreed: ‘I shall surely over- 
come: I and My Messengers.” Surely, Allah 


is Strong, Mighty. 


He said, “Presently a man will 
come to you who will look at you 
with the eyes of a Devil. When 
he arrives, do not speak to him.” 
A blue-eyed man appeared. The 
Prophet called him and said to 
him, “Whatever is it over which 
you and so and so, and so and 
so, blame me?” He gave out their 
names. The man returned and 
brought them all. They all swore 
by Allah and sought to clear 
themselves of his account. So 
Allah revealed, “...they will swear 
to Him as they swear to you. They 
reckon they are upon something. 
Lo, they indeed, they are the liars” 
(Ibn Jarir, Zamakhshari, Qurtubi, 
Ibn Kathir). 


The report is in Ahmad, Bazzar and 
others which Haythami declared 
trustworthy (Au.). 
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26. With reference to Shaytan taking 
hold of a people, we have the fol- 
lowing in Ahmad (as well as in Abu 
Daud, Sahih of ibn Hibban, Nasa'i, 
and Tuhfah about which Nawawi 
said that it is trustworthy: Au.), 


On Abu Dardas authority, the 
Prophet said, “There will not be 
three: neither in a village nor in the 
deserts, among whom the congre- 
gational Prayers are not done but 
Shaytan takes hold of them. There- 
fore, upon you is the congregation, 
for, the wolf takes the wandering 


(sheep).” — Ibn Kathir. 


27. According to some scholars these 
verses were revealed during the mid- 
dle of the Madinan period. It was 
not but a few years thereafter, that 
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[22] You will not find a people who believe in 
Allah and the Last Day having affection for 
those who oppose Allah and His Messenger,”® 
even if they are their fathers, or their sons, or 
their brothers, or their kindred.” Those, He 
has inscribed faith upon their hearts, and has 
strengthened them with a Spirit from Him- 
self°° He will admit them into gardens be- 
neath which rivers flow, abiding therein. Al- 
lah is well-pleased with them, and they are 
well-pleased with Him. They are the party of 
Allah. Lo, the party of Allah,” they are the 
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the words, “I shall surely overcome, 
I and My Messengers” came true, al- 
though no such sign was visible until 
then. This is a proof of the revelatory 
nature of the Qur'an (Au.). 


28. Sufyan Thawri was of the opinion 
that this verse was revealed censuring 
those who befriend the rulers (Za- 
makhshari, Qurtubi, Ibn Kathir). It 
is reported that Ibn Abi Rawwad met 
Mansoor (the Abbasi Caliph) while 
going round the Ka‘bah. When he 
recognized him, he fled reciting this 
Ayah (Zamakhshari, Qurtubi). 


At all events, this Ayah does not pre- 
vent Muslims from being good to 
the unbelievers, helping them out 
when the need is, treating them well 
at the social level, or doing business 
with them. We have several examples 


of the Prophet and his Companions 
in evidence. It is to love them or have 
affection for them which the Ayah is 
prohibiting (Shafi*). 


29. Love of Allah, and love of His 
enemies, cannot reside in the same 
heart together (Au.). 


By implication the directive of the 
Ayah can include the innovators 
(as-hab al-bid ah). Sahl (Tustari) is 
reported to have said, “Whosoever’s 
belief is right and his tawhid is pu- 
rified, may not seek the affection of 
an innovator, never acquire his com- 
pany, may not sit with him on the 
same food table, may not share (soft) 
drinks with him, and never take him 
(in a journey) as a companion. He 
ought to make apparent his enmity 
toward him. Whoever treated an in- 
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novator with respect, will have Allah 
remove the love of Sunnah from his 
heart... Whoever does not believe 
these things, may try it out.” (Alusi 
and, from him, Thanwi). 


Alusi also points out that some of 
those who claim to be Sufis, although 
they have no share in it, befriend and 
take the company of those who are 
openly rebellious, and when criti- 
cized, say that after it is all over, he 
will read two pages of Rumi, which 
will wash off the filth contracted. 
This is a distant error, and good 
Muslims should avoid the company 
of such of them. 


Thus, we see that Abu *‘Ubaydah 
killed his father at Badr, Abu Bakr 
tried to kill his son ‘Abd al-Rahman 
that day, Mus‘ab b. ‘Umayr killed 
his brother ‘Ubayd b. ‘Umayr the 
same day, and ‘Umar, Hamzah, `Ali 
and ‘Ubaydah b. al-Harith who all 
killed their kindred that day (Za- 
makhshari, Qurtubi, Ibn Kathir). 


30. The word “ruh” alludes to proofs, 
evidences and Light of faith (Tabari, 
Qurtubi). 


Yusuf Ali comments: “Cf. ii. 87 
and 253, where it is said that Al- 
lah strengthened the Prophet Jesus 
with the holy spirit. Here we learn 
that all good and righteous men are 
strengthened. by Allah. If anything, 
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the phrase used here is stronger, ‘a 
spirit from Himself’. Whenever any 
one offers his heart in faith and puri- 
ty to Allah, Allah accepts it, engraves 
that Faith on the seeker’s heart, and 
further fortifies him with His help 
which we can no more define ade- 
quately than we can define in human 
language the nature and attributes of 


Allah.” 


31. Ibn Abi Hatim has preserved the 

report that Abu Hazim, the Lame, 

wrote to Zuhri, 
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“You should know that of honor 
there are two kinds. One, which 
Allah extends to His Friends, 
through His Friends. They are 
little known and are persons 
taken lightly. Their attributes are 
best mentioned by the tongue of 
the Prophet: ‘Verily Allah loves 
the pious, the godly, the undistin- 
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guished ones who, when absent, 
their absence is not felt, and if 
they show up, they are not in- 
vited, and are largely unknown. 
Their hearts are lamps of guid- 
ance. 


Al-Mujadalah 


They come out of every turbulent 
calamity (without harm). 


23 


In a long note, Hakim wrote that the 
narrators are reliable (Au.). xy 
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ACHashr’ nee 


Madinan 


IN THE NAME OF ALLAH, THE KIND, 
THE COMPASSIONATE 


[1] Whatever is in the heavens and the earth 
glorifies Allah. He is the Mighty, the Wise. 


[2] He it is who got out from their dwellings 
the unbelievers from among the People of the 
Book? at the first mustering.’ You had not 
thought they would get out; and they (too) 
thought that their fortresses would defend 
them against Allah; but Allah came to them 
from whence they had not reckoned.* He cast 
terror in their hearts, as they were destroying 
their homes with their own hands,’ and the 
hands of the believers. Take lesson therefore, O 
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vp all dil yes 


those of sight.° 


1. Bukhari’s report says that Ibn `Ab- 
bas would refer to this Surah as Surah 
Banu Nadir (Qurtubi, Ibn Kathir 
and others). Ibn Hajr explained that 
Ibn ‘Abbas held that opinion per- 
haps because he feared that people 
would think that the Surah was re- 
ferring to the “hashr” of the Day of 
Judgment, while it was referring to 


the “hashr” of Banu Nadir (Alusi). 


Ibn ‘Abbas also said that it was a 
Jewish clan from the progeny of Ha- 


run (asws) that had settled in Arabia 
awaiting the promised Prophet's ad- 


vent (Qurtubi). 


2. The allusion is to (one of the four) 
Jewish tribes known as Banu Nadir, 
that lived a short distance (about two 
miles: Razi), away in the south-east 
of Madinah (a little above Quba: 
Au.), in four forts called Al-Wateeh, 
Al-Nutah, Al-Sulalem and Al-Katee- 
bah (Qurtubi). [Other Jewish tribes 


were in other parts of the area: Au.]. 
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Their story, primarily based on Ibn 
Is-haq’s account in Sirah Rasulullah 
is as follows: 


Banu Nadir 


After the affair of Bir Ma‘unah, 
where 70 of the Prophet’s Compan- 
ions were killed in cold blood, the 
sole survivor ‘Amr b. Umayyah al- 
Dammari, encountered two men of 
Banu ‘Amir as he was returning to 
Madinah. In his anger he killed them. 
He did not know that the Prophet 
had struck a treaty with them. When 
he reported to him the matter, he 
told him that the Muslims will have 
to pay blood-wit for the slaughter. 
Now, since Banu Nadir were allies of 
Banu ‘Amir, the Prophet (saws) went 
out to them seeking some help in 


raising compensation funds, (since, 


the treaty clauses included that in 
such cases they wiall help out with 
the blood money: Au.). When he 
met some of them they agreed to 
co-operate, but privately they told 
each other that they would never get 
a better chance to kill him as he sat 
in the shade of a wall in their quar- 
ters along with Abu Bakr, ‘Umar 
and `Ali. It was suggested that some- 
one should climb the roof and push 
down a rock on the Prophet. ‘Amr 
b. Jihash b. Ka`b volunteered the 
service. (Sallam b. Mishkam tried 
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to prevent them: Muhammad Rida 
in Muhammad Rasulullah). But the 
Prophet was informed of their plan 
by Jibril. He left the place quickly, 
going into the direction of Madi- 
nah. When he delayed the return, 
his Companions began to look for 
him. Someone coming out of Madi- 
nah told them that he had seen him 
inside the town. When they located 
him he told them what had hap- 
pened and ordered them to prepare 
for attack on Banu Nadir. 


There seems to have been a second 
reason for the attack. A report says 
that after the battle of Badr, the opin- 
ion began to gain ground among the 
Jews that the Prophet must be the 
promised one (otherwise, how could 
the victory at Badr be explained?). 
However, with the defeat at Uhud 
they fell into doubts. During those 
days they received threats from the 
Quraysh that if they did not break 
away from the Prophet by revok- 
ing the treaty of theirs, the Quraysh 
would attack them and carry away 
their women to Makkah. Quraysh 
power was obvious and so they de- 
cided that perhaps doing away with 
the Prophet was the easier course. 
They sent a message to the Prophet 
that there ought to be a sort of a de- 
bate to decide the truth of his Mes- 
sengership. They suggested that thir- 
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ty of theirs and thirty of the Prophet’s 
men should face each other in an 
open place and debate the issue. The 
Prophet agreed and both parties met 
each other in a field. However, the 
Jews suggested that it was becoming 
difficult with thirty people. So, if the 
Prophet came out with three of his 
men, they will send three of their 
scholars. If they were convinced, all 
the Jews would become Muslims. 
The Prophet agreed. But one of the 
Jewish women betrayed them. Her 
brother had become Muslim and she 
confided to him that the plan was 
for the three scholars to carry dag- 
gers and murder the Prophet as he 
stepped out. The Prophet was in- 
formed and he immediately with- 


drew. (Alusi) 
The report is in Musannaf of `Abdul 


Razzaq, which is quite trustworthy, in 
Abu Da’ud’s Sunan, Hakim and oth- 
ers. As for the date, most biographers 
are of the opinion that Banu Nadir 
campaign was in the fourth year after 
Hijrah. This is strengthened by the 
fact that the Bir Ma‘unah affair was 
after the battle of Uhud which took 
place in the third year after Hijrah 
(Mahdi Rizqallah). 


Next day or so, he marched out (leav- 
ing Ibn Umm Maktum [the blind] as 
his deputy in Madinah: Alusi), and 
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laid siege to their forts. Initially he 
ordered Banu Nadir to simply leave 
their forts and go away to any place 
of their choice. (They could return, 
“every year to gather the products 
of their date groves, which would 
thus remain their property. Ostensi- 
bly agreeing: Asad); they sought ten 
days time to prepare for the journey. 
But in the meantime, ‘Abdullah ibn 
Ubayy and others advised them not 
to leave, promising them help, al- 
though ultimately betraying them 
(Zamakhshari, Qurtubi and others). 
The exact length of the siege is not 
known. It was anything between 10 
and 21 days (Razi, Alusi). 


Another crime that they committed 
was that although they were bound 
to a treaty of friendship and non-vi- 
olence with the Prophet, one of their 
leaders Ka‘b. al-Ashraf travelled with 
forty of his compatriots to Makkah af- 
ter the Makkan defeat at Badr. These 
Jews met the Makkan leaders in the 
Holy Mosque where they urged them 
to take revenge, promising to help 
them when the occasion came. For 
this blatant breach of trust, and for 
lewd poetry that Ka‘b al-Ashraf said 
attacking the honor of the Prophet's 
aunt, he ordered him eliminated. His 


crime was so unforgivable that his 
own foster brother who had turned 


Muslim, killed him: (Au.). 
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‘Abdullah ibn Abi Salul, Wadi*‘ah, 
Malik b. Abi Qawqal and others sent 
messages to the besieged Banu Nadir 
not to lose heart assuring them that 
if a fight ensued, they would fight 
along with them and if forced out, 
they would go out with them. They 
also promised the help of 2000 fight- 
ers, adding that Ghatafan tribes were 
also with them. But Banu Nadir lost 
heart quite soon and sued for peace. 
The Prophet allowed that they leave, 
with their movables to Syria (but not 
arms) and thus save their lives. He 
gave them three days to leave. They 
loaded whatever they could on their 
camels to the extent that they even 
pulled out doors, lintels, roofs and 
other furniture and loading them 
on camels, marched out (with 600 
camels [Asad]; singing to the tunes 
of musical instruments [Muir in Ma- 
jid]; perhaps celebrating their light 
punishment, despite their treacher- 
ies of the past: Au.): some went to 
Khyber, but most to Syria. Every 
three persons were allowed a camel- 


load and a water bag. (The families 


of Abu al-Huqayq and Huyayy b. 
Akhtab chose to join other Jews at 
Khayber; a few went as far as Heerah 
(in Mesopotamia: Asad), while the 
great majority went to Jericho and 
other Syrian places (Zamakhshari, 
Alusi and others). 
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Whatever they left, (50 shields, 
350 swords: Alusi) fell into Muslim 
hands. As for the orchards, groves 
and other lands, the Prophet divided 
them among the Muhajiroon alone, 
except for two Ansari men who had 
complained of severe poverty. To 
them also he gave shares. 


A fifth was reserved for the causes 
mentioned in verse 7 above. The 
Prophet secured one-fifth of this 
one-fifth for himself; which re- 
mained with him until his death. 
Out of his share, he used to provide 
for his wives, as also taking out a 
share from his share for general wel- 
fare. As for Allah’s share, it went into 
maintenance of the Holy Mosque at 
Makkah, and, if there was any sur- 
plus, for the maintenance or con- 
struction of other mosques (Alusi). 


None of the Banu Nadir embraced 
Islam except two: Yameen b. ‘Umayr 


b. Ka‘b and Abu Sa`d b. Wahab. 


It is reported that the Prophet com- 
plained to Yameen about his cousin 
‘Amr b. Jihash’s quite unjustified 
behavior; i.e., when he attempted 
to assassinate the Prophet. Yameen 
promptly hired someone and got 
‘Amr b. Jihash murdered (Ibn Kathir, 
and Ibn Hajr in * sabah (Au.). 


Ibn Kathir presents some poetry 
written after the affair, both by Mus- 
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lims as well as Jews answering them. 


His source is Ibn Is-hag. We present 
our own selections from him, and the 
translations (except for a few modifi- 
cations) are by Alfred Guillaume: 


When ‘Ali, or perhaps ‘Abdullah b. 
Rawaha, said some lines comment- 
ing on the campaign against Banu 
Nadir and on the killing of Ka`b b. 
al-Ashraf, a Jewish poet called Sam- 
mak answered him: 


If you boast, for it is no more 
than a boast for you 

That you killed Ka`b b. al-Ashraf 
The day that you compassed his 
death, 

A man who had shown neither 
treachery nor bad faith, 

Haply time and the change of 
fortune 

Will take revenge from ‘the just 
and the righteous one’* 

For killing al-Nadir and their 
confederates 

And for cutting down the palms, 
their dates ungathered. 

Unless I die we will come at you 
with lances 

And every sharp sword that we 
have 

In the hand of a brave man who 
protects himself. 
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When he meets his adversary he 
kills him. 

With the army is Sakhr** and his 
fellows. 

When he attacks he is no weak- 
ling 

Like a lion in Tarj protecting its 
pride, 

Lord of the thicket, crushing his 
prey, enormous. 

* The allusion is to the Prophet. 


** The allusion is to Abu Sufyan 
b. Sakhr. 


Ka`b b. Malik (a Muslim) said on 
the same subject: 


The rabbis were disgraced 
through their treachery 


Thus time’s wheel turns round. 
They had denied the Mighty Lord 
Whose command is great. 


They had been given knowledge 
and understanding 


And a warner from God came to 
them, 


A truthful warner who brought a 
Book 


With plain and luminous verses. 
They said, “You have brought no 
true thing 

And you ate more worthy of 
God’s disapproval than we.’ 

He said, ‘Nay, but I have brought 
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the truth, 

The wise and intelligent believe 
me; 

He who follows it will be rightly 
guided 

And the disbelievers therein will 
be well retributed. 


But when they imbibed treachery 
and unbelief 


And aversion turned them away 
from the truth, 


God showed the Prophet a sound 
view, 

For God’s decision is never false. 
A few lines later... 

Those Banu al-Nadir were an evil 
case, 


They were destroyed for their 
crimes 


The day the Apostle came to 
them with an army 


Walking softly as he looked at 
them. 


He said, (I offer) “Peace, woe to 
you, but they refused 


Lies and deceit were their allies. 


They tasted the results of their 
deeds in misery, 

Every three of them shared one 
camel, 


They were driven out and made 
for Qaynuqa ’, 
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Their palms and houses aban- 
doned. 

Sammak the Jew answered him: 

I was sleepless while deep care 
was my grief 
On a night that made all others 
short. 
I saw that all the rabbis rejected 
him 
All of them men of knowledge 
and experience 


> 


Who used to study every science 
Of which the Torah and Psalms 
do speak. 

You killed Ka*b the chief of the 
rabbis, 


He whose ward was always safe. 


He came down to Mahmud his 
brother, 


But Mahmud was harboring a 
wicked design. 


He left him in his blood as though 


Saffron was flowing over his 
clothes. 


By your father and mine, 
When he fell al-Nadir fell also. 


If we stay safe we shall live in re- 
venge for Ka`b 


Men of yours with vultures cir- 
cling round them 


As though they were beasts sacri- 
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ficed on a feast day 

With none to say them nay, 

With swords that bones cannot 
resist, 

Of finest steel and sharpened 
edge 

Like those you met from brave 
Sakhr 

At Uhud when you had no help- 
et. 

“Abbas b. Mirdas a Jew also an- 
sweted Ka`òb b. Malik, praising 
the men of Banu Nadir: 

Had the people of the settlement 
not been dispersed 

You would have seen laughter 
and gaiety within it. 

By my life, shall I show you wom- 
en in howdahs 

Which have gone to Shataat and 
Tay’ab? 

Large-eyed like the gazelles of 
Tabaala; 

Maidens that would bewitch 
one calmed by much truck with 
women 

When one seeking hospitality 
came they would say at once 
With faces like gold, ‘Doubly 
welcome! 


The good that you seek will not 
be withheld. 
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You need fear no wrong while 
with us,’ 

Khawwat b. Jubayr, a Muslim, an- 
swered him, 

You weep bitterly over the Jewish 
dead and yet you can see 

Those nearer and dearer to you if 
you wish to weep. 

Why do you not weep over the 
dead in “Urayniq’s valley 

And not lament loudly with sad 
face (over others)? 

When peace reigned with a friend 
you rejected it. 

In religion an obstruction, in war 
a poltroon. 

You aimed at power for your 
people, seeking 

Someone similar that you might 
get glory and victory. 

When you wanted to give praise 
you went 

To one whom to praise is false- 
hood and shame. 

You got what you deserved and 
you did not find 

One among them to say Wel- 
come to you. 


What we have produced is less than 
half of what is there in Ibn Is-haq’s 
Sirah Rasulullah. The translator, A. 
Guillanume, hints that these are 
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forged poems. This, of course, is an 
Orientalist’s way of weeping at the 
Jewish losses. Those that weep for a 
dead Jew today in Palestine, but not 
for scores that include Arab Chris- 
tians killed every day, with weapons 
and money supplied by them, may 
still be asked as the poet of the past 
did: 

You weep bitterly over the Jewish 
dead and yet you can see 


Those nearer and dearer to you if you 
wish to weep (Au.). 


3. Literally, “hashr” is the moving of 
a group of people from one place to 
another (Razi). Assembly and ban- 
ishment are the primary meanings of 
the term. (Penrice). 


Ibn Abi Hatim has a report which 
says that when the Jews asked where 
should they go, the Prophet told 
them, “To the Field of Mustering” 
(Qurtubi, Ibn Kathir, Shawkani); 
i.e., Syria (Au.). 


(The report howeer was declared 
weak by Haythami: S.Ibrahim). 


According to Al-Kaya al-Tabari, exile 
of an enemy is no more allowed. The 


subdued enemy will now be asked 
to pay Jizyah (and remain in place: 
Au.). - Qurtubi 


So, which is the second mustering? 
Zamakhshari states several possibili- 
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ties: (a) Allah said “first mustering” 
because Banu Nadir were the first to 
be removed from the Arabian Pen- 
insula after the Prophet’s advent; (b) 
This was their first mustering being 
their first banishment, the second 
being their banishment from Khay- 
ber during the time of ‘Umar; (c) 
their final mustering will be on the 
Day of Judgment. 


4. They had trust in their forts, arms, 
which were aplenty, and outside help. 
But they had not reckoned that Allah 
would come to them, that is, send 
His command, from within them. 
He cast terror into their hearts, and 
so, for no outward reason they lost 
heart, submitted, and agreed to leave 


(Ibn Jarir, Kashshaf, Qurtubi). 


5. After they agreed to leave the 
place, they began to pull out wood- 
en doors and other fixtures, either to 
take them along on their camels (Ibn 
Jarir), or destroy them so that they 
did not fall into Muslim hands (Razi 
and others). 


Asad’s comment may be considered: 
“the Banu ‘n-Nadir had originally 
concluded a treaty of mutual non-in- 
terference with the Muslim commu- 
nity, and were to live at Madinah as 
its friendly neighbors; and even later 
when their hostility to the Muslim 
community had become apparent 
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[3] Had Allah not decreed exile for them, He 
would have certainly chastised them in (this) 
world.’ (There awaits) for them in the Hereaf- 


ter, the chastisement of the Fire. 


[4] That is because they made a breach with 
Allah and His Messenger;’ and whoever makes 
breach with Allah, then surely, Allah is severe 


in retribution. 


and they were ordered to emigrate, 
they were to be allowed to retain 
ownership of their plantations. Sub- 
sequently, however, they forfeited, by 
their treachery, both their citizenship 
as well as the rights to their landed 
property, and thus ‘destroyed their 
homes by their own hands. 


> 


6. A Muslims dependence on his 
knowledge or piety is not very differ- 
ent from the Jewish dependence on 
their forts: take lesson, O people of 
sight! (Razi). 


7. The allusion is to their escape from 
a more severe chastisement which 
they richly deserved. They were out- 
wardly in alliance with the Prophet, 
but for all practical purposes with 
the Makkan pagans (Au.). Majid 
quotes: “The sentence of exile passed 
upon this Jewish clan, says a Chris- 
tian writer, ‘was clement enough. 
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They were a turbulent set, always 
setting the people of Madinah by the 
ears,’ indulging in forming alliance 
with enemies, violating treaty, en- 
deavoring in every way to bring the 
Prophet and his religion to ridicule 
and destruction, and even conspiring 
against his life. The only question is 
whether their punishment was not 


too light’ (LSQ., p. LXIV)” 


8. Majid again: 
life-work of the holy Prophet, says a 
German Christian, “When the Jews 
constituted a danger to his work, he 
fought them unto destruction; but 
when they only differed from him in 
matters religious he was gracious and 


“Summing up the 


tolerant enough to leave them alone. 
They (the Muslims) interfered as lit- 
tle with the Jews as with Christian 
faith, so long as they did not collide 
with his politics in Arabia (Hell, op. 
cit., p.34).” 
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[5] Whatsoever you cut down of date-palm 
trees or left them standing on their roots,’ it 
was by Allah’s leave," that He might humble 


the corrupt ungodly (ones)."' 


[6] And whatever of the spoils of war Allah 
bestowed on His Messenger (obtained) from 
them, against which you neither spurred horse 
nor camel,” but rather Allah gives power to 
His Messengers over whomsoever He will; 


and Allah has power over all things. 


9. “Linah” is kind of a second grade 
date-palm tree, the preferred kinds 
being ‘Ajwah and Barni. (Kashshaf). 


Ibn ‘Abbas, Qatadah and Zuhri said 
that the Prophet (saws) had allowed 
any kind of date-palm tree cut down, 
but not that which produced ‘Ajwah 
dates (Ibn Jarir, Ibn Kathir). 


According to Qatadah and Dahhak, 
some six trees were brought down 
and burnt at the Buwayrah side 


(Qurtubi). 


10. Asad writes: “It should, however, 
be noted that apart from such strin- 
gent military exigencies, all destruc- 
tion of enemy property — and, in 
particular, of trees and crops — had 
been and continued to be prohibited 
by the Prophet (Tabari, Baghawi, 
Zamakshari, Razi, Ibn Kathir), and 
has thus become an integral part of 
Islamic law.” 
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11. The Prophet had allowed cutting 
down of some date-palm trees for 
reasons of access to the forts (Kash- 


shaf and others). 


Some of the Companions had tried 
to prevent the cutting down of date- 
palm trees. Allah informed them that 
it was done by His command. Some 
others say it was the Jews who had 
protested saying, “Muhammad! You 
had always prevented destruction, 
now what has happened?” So Allah 
revealed this verse (Ibn Jarir, Kash- 
shaf, Ibn Kathir). A narration pre- 
served by Nasa’i suggests that some 
trees were cut while others left stand- 
ing. So some Companions asked 
whether they would be rewarded or 
punished for the cutting and Allah 
revealed this verse (Ibn Kathir). 


12. According to the prevailent 
opinion the allusion is to the booty 
obtained from the Banu Nadir expe- 
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[7] Whatsoever spoils of war Allah bestowed 
on His Messenger (obtained) from the people 
of the townships, belongs to Allah, His Mes- 
senger, and the kindred (of the Prophet), the 
orphans, the needy and the wayfarer;’ so that 
the circuit (of wealth) may not remain within 
the rich among you." And whatever the Mes- 
senger gives, accept it, and whatever He pro- 
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hibits, shun (it). And fear Allah, surely Al- 


lah is severe in retribution. 


dition during the course of which no 
horses or camels were needed. More- 
over, no fighting took place as they 
entered into agreement by which 
they left their dwellings and moved 
out to north. Subsequently, the rule 
also applied to the Jews of Khayber 
and Fadak who submitted peacefully 
(but for little resistance), and were 
not conquered territories (Ibn Jarir, 


Ibn Kathir). 
The Prophet distributed the wealth 


obtained from Banu Nadir among 
the Muhajiroon, (following the 
Quranic dictum: “So that it does 
not remain in circuit among the rich 
of you: Sayyid), keeping the landed 
property under his own care out of 
which he used to distribute a year’s 
providence to his wives and whatever 
was left was spent on arms and cav- 
alry (for the state) — Ibn Kathir. 


13. “Fay” is that booty which is ob- 
tained from the unbelievers without 
a fight, without a horse or camel 
spurred in its cause, such as the prop- 
erties of Banu Nadir — and which 
rule applies to any land peacefully 
brought to Muslim control, even af- 


ter the Prophet (Ibn Kathir). 


Ibn Jarir and Ibn Kathir write: Fol- 
lowing the above understanding, 
‘Umar once declared that he would 
not leave - down to a shepherd - 
without a share from what this Ayah 
defines. And hence too, according to 
the authorities, properties of Banu 
Nadir were also “fay.” Except for Ibn 
Majah, the rest of the six canonical 
works have preserved a long report 
in this context. It is narrated by Ma- 
lik b. Aws, and the translation is as 
done by Muhsin Khan and Taqiud- 


din - with some modification: 
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While I was at home, the sun rose 
high and it got hot. Suddenly the 
messenger of `Umar b. Al-Khat- 
tab came to me and said, “The 
chief of the believers has sent 
for you.’ So, I went along with 
him till I entered the place where 
`Umar was sitting on a bedstead 
made of date-palm frond and 
covered with no mattress, and he 
was leaning over a leather pillow. 
I greeted him and sat down. He 
said, “O Malik! Some persons of 
your people who have families 
came to me and I have ordered 
that a gift should be made to 
them, so receive it and distribute 
it among them.” I said, “O chief 
of the believers! I wish you could 
order someone else to do it.” He 
said, “O man! Take it.’ While I 
was sitting there with him, his 
doorman Yarfa came saying, 
“Uthman, “Abdul-Rahman b. 
`Awf, Al-Zubair and Sa`òd b. Abi 
Waqqas are asking your permis- 
sion (to see you); may I admit 
them?” 

`Umar said, “Yes.” They were ad- 


mitted and they came in, greeted 
him, and sat down. After a while 
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Yarfa` came again and said, “May 
I admit `Ali and “Abbas?” `Umar 
said, “Yes.” So, they were admit- 
ted and they came in and greeted 
(him) and sat down. Then `Ab- 
bas said, “O chief of the believ- 
ers! Judge between me and this 
man (i.e. “Ali).” They had a dis- 
pute regarding the property of 
Banu al-Nadir which Allah had 
given to His Apostle as Fay. The 
group (i.e. Uthman and his com- 
panions) said, “O chief of the 
believers! Judge between them 
and relieve both of them from 
each other.” “Umar said, “Be pa- 
tient! I beseech you by Allah by 
Whose Permission the Heaven 
and the Earth exist, do you know 
that Allah’s Apostle said, ‘Our 
(i.e. prophets’) property is not be 
inherited. Whatever we leave, is 
Sadaqah (to be used for charity); 
and Allah’s Apostle meant him- 
self (by saying ‘we’)?? The group 
said, “He did say so.” `Umar then 
turned to “Ali and “Abbas and 
said, “I beseech you by Allah, do 
you know that Allah’s Apostle 
said so?” They replied, “He did 
‘Umar then said, “Now, 
let me talk to you about this mat- 
ter. Allah bestowed on His Apos- 
tle a special favor of something 
of this Fay which he bestowed 


say so.” 
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on nobody else.” “Umar then re- 
cited the verses: “What Allah be- 
stowed as (Fay) booty on his Apostle 
from them - for which you made no ex- 
pedition with either cavalry or camelry; 
but Allah gives power to His Apostles 
over whomever He will and Allah is 
able to do all things.” (9:6) 


“Umar added, “So this property 
was especially given to Allah’s 
Apostle, but, by Allah, neither 
did he take possession of it and 
leave you, nor did he favor him- 
self with it to your exclusion, but 
he gave it to all of you and dis- 
tributed it amongst you till this 
property remained out of it. Al- 


lah’s Apostle used to spend the 
yearly expenses of his family out 
of this property and kept the rest 
of its revenue to be spent on Al- 
lah’s Cause. Allah’s Apostle kept 
on doing this during all his life- 


time. I ask you, by Allah, do you 
know this?” They replied in the 
affirmative. ‘Umar then said to 
`Ali and “Abbas. “I ask you by 
Allah, do you know this?” ‘Umar 
added, “When Allah had taken 
His Prophet unto Him, ‘Abu 
Bakr said, ‘I am the successor of 
Allah’s Apostle? so, Abu Bakr 
took over that property and man- 
aged it in the same way as Allah’s 
Apostle used to do, and Allah 
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knows that he was true, pious 
and rightly-guided, and he was a 
follower of what was right. 


Then Allah took Abu Bakr unto 
Himself and I became Abu 
Bakr’s successor, and I kept that 
property in my possession for 
the first two years of my Caliph- 
ate, Managing it in the same way 
as Allah’s Apostle used to do and 
as Abu Bakr used to do, and Al- 
lah knows that I have been true, 
pious, rightly guided, and a fol- 
lower of what is right. Now you 
both (i.e. “Ali and `Abbas) came 
to talk to me, bearing the same 
claim and presenting the same 
case; you, “Abbas, came to me 
asking for your share from your 
nephew’s property, and this per- 
son, i.e. “Ali, came to me asking 
for his wife’s share from her fa- 
ther’s property. I told you both 
that Allah’s Apostle said, ‘Our 
(prophets’) properties are not to 
be inherited. What we leave be- 
hind is Sadaqah,’ 


When I thought it right that I 
should hand over this property 
to you, I said to you, ‘I am ready 
to hand over this property to 
you if you wish, on the condi- 
tion that you would take Allah’s 
Pledge and Convention that you 
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will manage it in the same way as 
Allah’s Apostle used to, as Abu 
Bakr used to, and as I have done 
since I was in charge of it.’ So, 
both of you said (to me), ‘Hand 
it over to us; and on that condi- 
tion I handed it over to you. So, 
I ask you by Allah, did I hand 
it over to them on this condi- 
tion?” The group aid, “Yes.” 
Then “Umar faced `Ali and `Ab- 
bas saying, “I ask you by Allah, 
did I hand it over to you on this 
condition?” They said, “Yes.” He 
said, “Do you now want me to 
give a different decision? By Al- 
lah, by whose leave the Heaven 
and the Earth exist, I will never 
give any decision other than that 
(I have already given). And if you 
are unable to manage it, return it 
to me, and I will do the job on 
your behalf.” 


Alusi adds: ‘Umar maintained his 
policy. When Iraq was conquered, 
Zubayr (b. Bilal, 
Salman al-Farsi and others demanded 
that the lands be distributed among 
the Mujahidin. But `Umar, and the 
rest of the Companions disagreed, 
(and treated the conquered lands as 
belonging to the Muslim communi- 
ty who should all benefit from their 
Kharaj and ` Ushr: Au.). — Alusi 


al--Awwam), 


Surah 59 


Ibn Kathir adds: In this context a 
hadith might be presented (which 
speaks of the financial arrangements 
made by the Ansar for the Prophet: 
Au.). It is in the Sahihayn, Tirmidhi, 
Nasai, and others. The version be- 
low is from Ahmad: 
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Anas reported: Some (of the An- 
sar) used to present date palm 
trees to the Prophet until the fall 
of Banu Quraiza and Banu Na- 
dir. Then he began to return to 
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the people their date palms. My 
people ordered me to ask the 
Prophet to return some or all of 
the date palms they had given to 
him, but the Prophet had given 
those trees to Umm Ayman. So, 
when I asked him, he returned 
them to me. (Hearing that) Umm 
Ayman came and placing a gar- 
ment around my neck said, “No, 
by Him except whom there is no 
Deity, he will not return those 
trees to you as he (i.e. the Proph- 
et) has already given them to 
me.” The Prophet said (to her), 
“You shall have (in return) such 
and such (trees).” But she kept 
on refusing, saying, °” No, by Al- 
lah,” till he gave her ten times the 
number of her date-palms (Qur- 
tubi, Ibn Kathir). 


14. “This is one of the most 
important verses of the Qur’an 
which lays down the basic prin- 
ciple of its economic policy. 
Wealth should circulate among 
the whole community and not 
only among the rich who get 
richer and richer while the poor 
become poorer and poorer. The 
Qur’an has not merely enunci- 
ated the policy, but has also taken 
several measures towards appli- 
cation. It has been done through 
institution of further rules. The 
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Qur’an has forbidden interest, 
made zakah obligatory, enjoined 
that khumus (one-fifth) be de- 
ducted from the war spoils, has 
exhorted the Muslims to char- 
ity, has proposed such forms of 
atonement that help flow the 
wealth from the rich to the poor, 
and, finally, has made such laws 
of inheritance by which every 
deceased person’s wealth gets 
distributed among a wide num- 


ber of people.” (Mawdudi). 


15. Does this directive apply to 
war spoils alone, or does it apply 
to every directive issued by the 
Prophet? Well, there is no dif- 
ference among the scholars that 
the application is general and ap- 
plies to anything that the Proph- 
et (saws) ordered, or prohibited. 
(Note the Qur’anic words: as 
against “what he gives you,” it 
does not say, “what he does not 
give you,” but rather, “what he 
forbids you.” — Mawdudi). 


Qurtubi and Ibn Kathir reproduce a 
hadith from the Sahihayn to demon- 


strate that the rule is generally appli- 
cable to all things that the Prophet 
allowed or prohibited. This one is 
from Bukhari: 


Al-Hashr 


. 
. 


CN Ca) SB (2 tne oly alll we Os 
pitty ot tly pth 
gt eS cee REG 


è "Do: dn at 
= al PROU lenge 


be 


NS stad ois 


t 
‘ } 

oe 
WwW w 


i ki ul assy ad ati S 
g Aa her Pa ZA 

{1G 225 aa 35 ia 
G oo 8 Bp IB Le 1 (Y pte 
bi Jé iay UB sy | gb le 
GS Cys Bp hi Cae g Bu 


-M m es A 
l G is OHCs x Jl us 


Ibn Mas`ud used to say that Al- 
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lah’s Book?” She said, “I have 
read all there is between the two 
cover pages but I did not find 
what you say.” He said, “Had you 
read (more carefully) you would 
have found it. Did you not read, 
‘And whatever the Messenger 
gives, accept it, and whatever He 
prohibits from, shun it?” She 
said, “Of course.” Ibn Mas`ud 
added, “He (the Prophet too) 
prohibited it.” She said, “As I see, 
” He said, “Go 
in and have a look.” So she went 
in and reported back that she 
hadn’t seen any such thing. Ibn 
Mas`ud said, “Had that been the 
case, I would not allow myself 


your wife does it. 


intercourse with her.” 


In fact, this is how the Prophet him- 
self understood this verse. (That is, it 
is a directive of general application: 


Au.). Nasai and others have record- 
move hair from their faces, those aa. 


lah had cursed those women who 
get their skins engraved, as also 
those who do it, those who re- 


who get gaps created between 
their teeth for beauty, and those 
who alter Allah’s creation. This 
reached a woman called Umm 
Ya`qub from Banu Asad. She 
came to him and said, “I am told 
about you that you curse so and 
so, so and so!” He said, “Why 
should I not curse those whom 
the Prophet (saws) cursed, and 
that which happens to be in Al- 
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Ibn “Umar and Ibn “Abbas bore 
witness that the Prophet forbid 
the use of Dabbe, Hantam, Mu- 
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[8] (Spoils are) for the destitute among the 
immigrants: those who were expelled from 
their homes and properties, while seeking Al- 
lah’s grace and good pleasure; and helping Al- 
lah and His Messenger.” Those, they are the 
truthful ones. 


[9] And those who had established home (in 
this city)” and the faith," before them, they 
love those who migrated to them and find not 
in their hearts any need” for what they were 
given,” and give preference over themselves, 
even though poverty happens to be their lot.” 
And, whoever is saved from niggardliness 
of his own soul, those, they are the success- 
achievers.” 
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gafjat and Naqir (all wine vessels), 
and then recited this Ayah: “And 
whatever the Messenger gives, 
accept it, and whatever He prohibits, 
refrain (from it).” — Ibn Kathir. 


16. Ibn Jarir writes: It is reported 
that the Prophet spoke to the Ansar 
telling them about the Muhajirun, 
that they had been expelled from 
their homes and properties. The An- 
sar said, “We shall divide our prop- 
erty with them.” He suggested that 
since they are a people who do not 
know how to work in the orchards, 
they could keep charge of the groves 
but share the crop. They agreed. 


This report could not be traced else- 
where. (Au.). 


17. The allusion is to the Ansar. (Ibn 
Jarir). 
Bukhari and other have the follow- 
ing report: 
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On the authority of Ibn `Ab- 
bas: The Prophet came out dur- 
ing the sickness in which he died, 
wrapped in a cotton blanket, an- 
other dark cloth tightly around 
his head, sat down in the pulpit, 
glorified Allah and then said, 
“People will increase in numbers 
but the Ansar will decrease un- 
til they become like salt in food. 
So, whosoever is given the power 
of rule to harm some and ben- 
efit others, may accept their best 
ones, and overlook him among 
them who commits evil.’ That 
was the last of the Prophet’s as- 
sembly in which he sat (Au.). 


Another narration of interest, as in 


Bukhari and others, is as follows: 
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Anas b. Malik reported that when 
he went out with Waleed, the 
Prophet consulted the Ansar as 
to how would it be if they are giv- 
en Bahrayn (i.e., its Khara). They 
said, “No, unless our Muhajirun 
brothers are given something 


similar.” He replied, “If (you say) 
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no, then observe patience until 
you see me (in the Hereafter), for 
after me you will face preferences 
(over you)” [Qurtubi in passing, 
Ibn Kathir]. 


18. It is a beautiful illustration of 
how the Ansar treated faith. They 
gave home to faith, as they gave 
home to their physical bodies in Ma- 
dinah. Faith was the home and the 
mother country in which their hearts 
and souls lived, in which they sought 
refuge, peace and security, just as a 
man finds refuge, peace and security 
in his homeland (Au.). 


19. This is the literal translation 
which has been interpreted by Hasan 
al-Busri to mean “envy” (Ibn Kathir). 


20. That is, what the immigrants 
were given from the booty of Banu 
Nadir, while all of the Ansar, but for 
two, were denied. This was because 
the Muhajirun were in dire condi- 
tions of poverty. Yet, this caused no 
rancor in the hearts of the Ansar (Ibn 
Jarir). 


21. In their support of the Muhaji- 
run, the Ansar demonstrated such 
enthusiasm (that sometimes they 
had to resort to drawing lots over 
who would take one of the Muhaji- 
run to his house), offered such sac- 
rifices, and created such examples, 
that, if they had not occurred in the 
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real world, they would have been 
treated by later generations as dream 
stories, or events created by flights of 
fancy (Sayyid). 


Sayyid writes a little later in the pas- 
sages: Thus we have two pictures: that 
of Islamic directives on the one hand, 
(as depicted by the Ansar in word 
and spirit, and of love transcending 
region, language, and race) and that 
of the teachings and philosophies of 
the Communists as contained in the 
gospel of Karl Marx. One is filled 
with love for the humans, the other 
is stuffed with hatred and envy. 


The following can be quoted as an 
example of how the Ansar gave pref- 
erence to the Muhajireen, even while 
enduring deprivation: 
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Abu Hurayrah reports that a man 
came to the Prophet and said, “I 
have been struck by hardships.” 
The Prophet sent someone to 
his wives but he did not find 
anything with them. So he said, 
“Would there be someone who 
will host him tonight? Allah will 
show him mercy.” So one of the 
Ansar got up, said he will, and 
took the man to his house. He 
told his wife, “Here is a guest 
of the Prophet. Don’t save back 
anything.” She said, “By Allah! I 
have nothing but the children’s 
food.” He said, “When the chil- 
dren ask for dinner, put them to 
sleep, then put off the lamp. We 
shall fold our stomachs tonight 
(and feed the guest). She did as 
told. The next day when he went 
to the Prophet he said, “Allah was 
amazed, (or he said, he smiled at) 
the man and the woman.” And 
Allah revealed, “.. And give prefer- 
ence over themselves, even though pov- 
erty happens to be their lot.” 


Ibn Jarir’s report names the Ansari as 


Abu Talha (Qurtubi). 
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The narrative is in Bukhari (Ibn 


Kathir). 


Qurtubi and Shawkani present an- 
other example taken from Ibn Mar- 
duwayh, Bayhagi in Sho‘ ab, and Ha- 
kim, who declared it Sahih. One of 
the Companions was sent a sheep‘s 
head. He forwarded it to another 
considering him in greater need. The 
second person sent it across to a third 
for the same reason. The sheep-head 
went to seven houses and arrived 


back at the first. 
Qurtubi adds: Hudhayfa al-‘Adawi 


reports about the battle of Yarmuk: 
“I went into the battlefield looking 
for my uncle. I was carrying some 
water. I said to myself that if he has 
any life left in him, maybe I'll pour 
water into his mouth. When I found 
him I asked, ‘Shall I give you some 
water?’ He signaled ‘yes’ with his 
head. Right then another man said, 
‘Ah.’ My uncle signaled me to go to 
him. That was Hisham b. al-‘ Aas. 
I asked him whether I could give 


him some water. He signaled a ‘yes.’ 
But then he heard another man say, 
‘Ah, Ah.” Hisham signaled me to at- 
tend to him. But by the time I could 
reach the other man, he was dead. I 
returned to Hisham. He was dead. I 


went back to my uncle and he too 
was dead.” 


Surah 59 


‘Umar b. al-Khattab sent 400 Dinars 
to Abu ‘Ubaydah b. al-Jarrah and 
instructed the carrier to tarry along 
for a while to see what he does with 
the gifted money. Abu `Ubaydah ac- 
cepted it, supplicated for ‘Umar and 
then calling in his servant began say- 
ing: ‘Five for so and so, 10 for so and 
so, etc., until he had spent the 400. 
Then ‘Umar tried the same thing 
with Mu‘adh b. Jabal. He too spent 
off the gifted amount then and there 
until his wife peeped into the room 
to remind him that they were equally 
poor and so he gave her the remain- 
ing two Dinars. When the messenger 
told ‘Umar about what Mu‘adh did, 
he was very pleased and remarked, 
“They are brothers, some of them are 
from others.” 


Similarly, when ‘A’isha was sent 
10,000 Dirhams by Mu‘awiyyah, 
she distributed it all during the same 
session. 


Qurtubi goes on to demonstrate 
how little the earlier generations 
cared for this world. For example, 
Ba Yezid Bustami said, “I was nev- 
er overwhelmed by anyone as I was 
overwhelmed by a young man from 
Balkh. He was on his way to Hajj 
and came down to see me. He asked 
me, ‘Abu Yezid! What is the bound- 
ary of self-denial (zuhd) at your end?’ 
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I said, ‘If we find we eat but if we do 
not, we observe patience.” He said, 
“That is the self-denial of our dogs 
in Balkh. I asked, ‘So what is the 
boundary of zuhd at your end?’ He 
answered, ‘When we do not have, 
we say thanks, and when we have, 
we pass on to those in greater need.” 


Dhannun Misri was asked, “What is 
the condition of a zahid who has an 
open heart?” He answered, “Three: 
(a) distribution of that which is in 
his possession, (b) not seeking after 
what has been denied, and, (c) pre- 
ferring others when given.” 


It is reported of Abu al-Hasan al- 
Antaki that once over thirty people 
gathered around him in one of the 
villages of Rayy. They had a few 
loaves of bread that wouldnt suffice 
but a few. So they broke the loaves 
into small pieces, put off the lamp, 
and sat around the bread. When the 
lamp was re-ignited, and the dining 
spread-cloth was raised, the bread 
was as it was. Every one of the par- 
ticipant had not eaten anything for 
the sake of the rest! 


22. Literally “shubh” is a synonym of 
“bukhľ (miserliness; except that it is 
regarded as extreme type of bukhl) - 
Munawi. 


But others say it is miserliness com- 


bined with greed. Taus has said that 
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“bukh?’ is to be stingy with one’s own 
wealth while “shubh” is to be stingy 
with other peoples wealth (i.e., a 
“shahih” cannot see others spending: 
Au.). There are various other expla- 
nations such as, “(it is) oppression, 
or, not carrying out religious obliga- 
tions, etc. (Qurtubi). 


Nonetheless, according to Ibn 
Mas`ud it has not been used in the 
sense of miserliness at this point. It is 
reported that someone came to him 
and told him that he felt destroyed 
because he never liked to part with 
any of his money, while Allah has 
condemned “shuhh.” Ibn Mas`ud 
told him that by “shubh” at this point 
Allah meant those who devour the 
wealth of a brother unlawfully. It is 
also reported by Abu Hayyaj al-Asa- 
di that while he was going round the 
Ka‘bah, he found a man supplicat- 
ing, “O Allah, save me from shuhh.” 
He would not add anything to it. I 
asked him the reason. He said, “If I 
am saved from shuhh, I will not be 
stealing, nor fornicating, nor doing 
anything wrong.” The man was ‘Abd 
Al-Rahman b. ` Awf. 


In fact, there is a hadith to this ef- 
fect. Preserved in Tabarani’s Awsat, 
(termed Hasan by Suyuti in his Jami* 
Saghir: Au.): 
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[10] As for those who came after them, they 
say, ‘O our Lord, forgive us and those of our 
brothers who preceded us in faith, and place 
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On the authority of Anas b. Ma- 4 2 
lik, the Prophet (saws) said, “He is yg af we Pm y be 08; ot 
free of shuhh who paid the Zakah, aT oe li e stays ; a oor 
took care of the guest and helped 
him who faces hard times.” (Ibn 


Jari, Qurtubi, Ibn Kathir). Prophet’s words, “The dust in 
the path of Allah and smoke of 


Jahannum will not get together 
within the stomach of a believer 
- ever; and ‘shuhh’ and faith can- 
— aN Spe Of all we oF We not get together in the heart of 


Abu Hurayrah reported the 


There are other ahadith that point to 
this meaning. One in Muslim and 
other collections says, 


-is op AAEN | yal zA" JG aly tle a a slave — ever” (Qurtubi, Ibn 


13 . ae FF aaah AETAT Kathir). 


“de 3 aKa Ce wis! = The narrative was preserved by Ha- 
oa? + kim as well as Ibn Hibban. (Au.). 
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23. The early Muslims have a special 
The Prophet said, “Beware of place in Islam. The following may be 
oppression for oppression will be noted: 
darknesses on the day of Stand- 
ing. Beware of ‘shubb for ‘shubb 
destroyed those before you: it re- 
sulted in they spilling the blood, 
and treating the unlawful as law- 
ful.” 
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We learn that once “Umar b. al- 
Khattab treated a Badri Compan- 
ion with harshness. the Prophet 
remarked, “What will teach you 
“Umar that may be he was at a 
place (meaning Badr) into which 
Allah looked and asked His an- 
gels to bear witness that, ‘I am 
pleased with these My slaves, so 
let them now do whatever they 
will” (Ibn Jarir). 


The hadith could not be traced in 
other books but similar reports speak 
of the high status of Badri Compan- 
ions (Au.). 


Then there is ‘Aisha’s statement in 
Baghawi (whose main text is con- 
firmed by reports in other works 
such as Muslim: Sami, Au.): 
ley lial of yl cattle CSU, 
int ee Red Ceres be pain dares 
WY) ode Cals Y) Spe ploy abe 
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‘Aisha said, “You were asked to 
seek forgiveness for the Com- 
panions of Muhammad, but you 
criticize them. I heard the Proph- 
et say, “This community will not 
end until its last curses the first. 
(Qurtubi, Ibn Kathir). 
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Qurtubi adds: Some scholars have 
said, “Be a sun. If you cannot, be a 
moon. If you cannot, be a star. If you 
cannot, be a planet.” The interpreta- 
tion is: Be a Muhajir. If you cannot, 
then be an Ansari. If you cannot, 
then try to be of the same quality 
of deeds as they. But if you cannot, 
then seek forgiveness for them as Al- 


lah has ordered. 


Nahhas reported that a group of Iraqi 
(Shi‘as) went to Hussain and began 
to abuse Abu Bakr, ‘Umar and ` Uth- 
man. Hussain asked them, “Are you 
of the Muhajirun?” They said, “Of 
course not.” He asked, “Are you of 
those about whom Allah said, “And 
those who had established home (in 
this city) and the faith, before them..?” 
They replied, “Of course not.” He 
told them, “So, you have yourself 
denied. And let me bear witness that 
you are not of those about whom Al- 
lah said, ‘As for those who came after 
them, they say, “O our Lord, forgive 
us and those of our brothers who pre- 
ceded us in faith, and place not in our 
hearts any rancor towards those who 
have believed.” 


Now you can leave.” 


Sha‘ bi has said: Jews and Christians 
score a point over the Shi‘ah, at least 
over one issue. When the Jews are 


asked, “Who were the best of people 
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[11] Have you not considered those who ad- 
opted hypocrisy,” saying to their brothers of 
the People of the Book who have disbelieved, ‘If 
you are driven out, we too will go forth with 
you, and we will never ever obey anyone con- 
cerning you. And, if you are fought against, 
we will certainly help you.’ But Allah bears 
witness that surely they are liars.” 
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[12] If those are expelled, they will never go 
forth with them, and if they are fought against, 
they will never help them. Even if they helped 
them, they will certainly show their backs, and 
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then they would not be helped. 


in your community?” They reply, 
“The Companions of Musa.” When 
Christians are asked, “Who were the 
best of people in your community?” 
They reply, “Ihe Companions of 
Jesus.” When the Shi‘ah are asked, 
“Who are the worst people in your 
They answer, “The 
Companions of Muhammad.” They 
were asked to seek forgiveness for 
them, they curse them. 


24. Those were ‘Abdullah b. Ubayy, 
Wadiy‘ah b. Nawfal, Malik b. Naw- 
fal, Suwayd b. Daa‘is (Ibn Jarir), 
Rifaa‘ah b. Tabut, ‘Abdullah b. 
Nabtal, and Aws b. Qayzi (Qurtubi, 
Shawkani). 


community?” 


25. Yusuf Ali comments: “The Jews 
of the Banu Nadir had been assured 
by the Hypocrites of Madinah of 
their support to their cause. They 


had thought that their defection 
from the Prophet’s Cause would so 
weaken that cause that they would 
save their friends. But they never in- 
tended to undertake any act involv- 
ing self-sacrifice on their part; if they 
had helped their Jewish friends, it 
was not likely that they would have 
succeeded; and if they had actually 
gone to the fight; they had neither 
valour nor fervour to support them, 
and they would have fled ignomini- 
ously before the discipline, earnest- 
ness, and Faith of the men of Islam.” 


This is one of the several signs of the 
Prophet’s authenticity. The predic- 
tion came true and the hypocrites 
neither fought on their side, nor ac- 
companied them in their banishment 
(Qurtubi). After all, even if they did 
not fight, none of them preferred to 
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[13] Indeed, you are more fearful to them in 
their hearts than Allah.® That because they 


are a people who do not understand. 


[14] They will not fight against you all to- 
gether except from fortified townships, or from 
behind walls.” Their valor is great among 
themselves. You reckon them united, but 
their hearts are split.” That because they are a 


people who do not intellectualize.*° 


do what was easier of accomplish- 
ment, viz., accompany them to the 
places of banishment (Au.). 


26. The reference is to both the par- 
ties: the hypocrites as well as the 


Jews. (Qurtubi). 
As Allah said elsewhere: 
HF Íj PA EA séis; 


(Yv : E 


EZE: 
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“A party of them fears the people 
as they ought to fear Allah, or even 
more fearful” (Ibn Kathir). 


27. “The passage of centuries has not 
had any effect on the truth of the 
Quranic statements. They hold true 
today as they did a millennium and 
half earlier. I was personal witness to 
the clashes during the final phases of 
the war between the Jews and Mus- 
lim Fidaiin in the Holy Land (in 
1948: Au.). They would never fight 


but from fortified places in Palestine, 
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fleeing as soon as they feared attack 
in the open. Their behavior reflected 
the Quranic illustration so well as 
if the verses had come down then, 
right there while the fighting was go- 
ing on.” (Sayyid). 

Shabbir remarks that after having 
always lost in wars that allowed for 
one-to-one sword fights, the West 
invented gun-powder. 


Early on when gun-powder was in- 
vented and battles after battles were 
being lost by the Muslims against 
European invasions at the end of the 
Middle-ages because of the advan- 
tage of gun-powder, the Ottomans 
also introduced guns into their army. 
But Muslim soldiers refused to ac- 
cept the guns on grounds of chiv- 
alry. They would say, “How can you 
kill someone without giving him an 
equal chance to defend himself?” 
They thought it was cowardice to be 
killing a man from a distance. By the 
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time they learnt that there was no 
alternative to the gun, it was pretty 
late. The lead that their enemies then 
acquired lasts to this day. Its suprem- 
acy in battlefields is the supremacy of 
a coward’s reliance on the ability to 
kill from a distance. When this abil- 
ity is gone, which is likely to happen 
in a short while, the Crusader will 
retreat to his preserves (Au.). 


28. The allusion is to the hypocrites 
and Jews. At heart they were disunit- 
ed because both bore different faiths. 
It was unity of ranks on the basis 
of unity of purposes, but not unity 
of convictions, that they tried to 
achieve, and, therefore, failed (Au.). 


29. “..implying that people who 
have no real faith and no definite 
moral convictions can never attain 


to true unity among themselves, but 
are always impelled to commit acts 
of aggression against one another” 


(Asad). 


30. They do not understand for in- 
stance, that where there is no unity 
of intents and purposes, arising from 
unity of convictions, unity of ranks 
is not viable (Au.). 
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(Way back in the first Islamic centu- 
ry, what Muslims understood seems 
not to be the share of modern-day 
Muslims, and, specifically, their lead- 
ers: Au.). Qatadah stated: You will 
find the followers of falsehood as 
holders of varying beliefs, following 
varying fanciful thoughts, practicing 
varying deeds. They are only united 
over enmity of the holders of Truth 
(Ibn Jarir, Qurtubi). 


Yusuf Ali adds: “It may be that they 
have a strong fighting spirit among 
themselves, but they have no Cause 
to fight for and no common objec- 
tive to achieve. The Makkan Pagans 
want to keep their own unjust au- 
tocracy; the Madinah Hypocrites 
wish for their own domination in 
Madinah; and the Jews want their 
racial superiority established over the 
Arabs, of whose growing union and 
power they are jealous. Their pre- 
tended alliance could not stand the 
strain of either a defeat or a victory. 
If they had been wise, they would 
have accepted the Cause of Unity, 
Faith, and Truth.” 
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[15] Like those before them who lately tasted 
the evil consequences of their doings; and 
there awaits for them a painful chastisement. 


31. The opinion of Ibn ‘Abbas was 
that the allusion was to another Jew- 
ish tribe Banu Qaynuqa’ (Ibn Jarir). 


Their story is as follows: 
Banu Qaynuqa’ 
Tthe Prophet (saws) had entered 


into peace treaties with various tribes 
around Madinah, including the 
Jews. But at the time of the Badr bat- 
tle one or two incidents of the breach 
of trust had already appeared. Fol- 
lowing the defeat of the Quraysh at 
Badr, the Prophet gathered the Jews 
of Banu Qaynuga’ (a gold-smith 
tribe: Yusuf Ali), and admonished 
them saying, ‘fear Allah, for you have 
seen how the Quraysh power was de- 
stroyed at Badr.’ (There is every pos- 
sibility that the Prophet had learnt 
that orders from on High for expe- 
ditions against various Jewish tribes 
was simply a matter of time, and so 
warned them for one and the last 
time, hoping they could be saved). 
But they acted arrogantly and said 
to him, “Muhammad, do not be en- 
couraged by the fact that you killed a 
few of the Quraysh at Badr who did 
not know how to fight. If you meet 
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with us in a battle you will learn that 
we are real men, and that you have 
not met the like of us.” In reply, Al- 
lah revealed the following: 
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“Say to the unbelievers that you 
will be overcome and mustered 
into Jahannam - an evil resting 
place. There was a sign for you in 
the two groups that met (at Badr). 
One group fighting in the cause 
of Allah, while the other - the un- 
believers - seeing them, as the eye 
sees, twice themselves. But Al- 
lah strengthens with His succor 
whom He will. In this (event) was 
a lesson indeed for those of sight.” 


But of course, such revelations were 
not to move them. Far from that, 
they would not give up their mischie- 
vous ways. When a Muslim woman 
visited a Jewelry shop in the market 
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[16] Like Shaytan who said to man, ‘Disbe- 
lieve.’ But when he disbelieved he said, ‘I am 
quit of you. I am afraid of Allah, Lord of the 


worlds.’ 


[17] So the outcome of the two was that both 
are in the Fire, abiding therein. That is the rec- 


ompense of the wrongdoers. 


dominated by this Jewish tribe, she 
was persistently asked to unveil. She 
refused. So the shop-keeper secretly 
tied her lower garment to a peg in 
such a manner that when she came 
down, she was uncovered. She called 
for help. A Muslim killed the Jew- 
ish shopkeeper. Other Jews rushed in 
and killed the Muslim. The Prophet 
(saws) announced Jihad against this 
tribe. They withdrew to their forts 
and the Prophet laid siege following 


Allah’s instruction: 
i e iee e, AAE 
de Hiat Sls pon Ce ly 
ty hn. Oe 
(eA 7 le Yl ely 
“But if you fear from a people 


treachery, then cast back to them 
(their treaty), on equal footing.” 


Banu Qaynuqa` were considered as 
the toughest of the Jews, but it wasn’t 
but 15 days of siege that they lost 
heart, opened the gates of their fort 
and announced that they were ready 
to accept the Prophet’s decision about 
them. But before the Prophet could 
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announce his decision, ‘Abdullah b. 
Ubayy, the arch-hypocrite and their 
ally, doggedly pleaded for them. He 
said, “Four hundred unarmed and 
three hundred armored men, who 
defended me against the white and 
the black, will you make a game of 
them in half a day?” The Prophet 
told him, “They are yours,” and or- 
dered that they be expelled from Ma- 
dinah. They went away to Adhru‘at 
areas of Syria. That was in Shawwal 
of the second year after Hijrah. 


32. Shabbir reproduces Shah `Abdul 
Qadir’s note that this is exactly what 
had happened at Badr. Shaytan came 
in the form of a man and encouraged 
them to the battle. But when he saw 
the angels, he fled declaring that he 


was quit of the pagans. 


Although obviously general, Ibn Ja- 
rir relates the Ayah to the story of an 
Israeli monk of the past. He presents 
several versions of it on the authority 


of ‘Ali, Ibn Mas‘ ud, and Ibn ‘Abbas. 
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[18] O those who have believed, fear Allah and 
let a soul see what it has advanced for tomor- 
row.” Fear Allah, surely Allah is Aware of 


what you do. 


Herewith a summary: There was a 
monk in the deserts among the Isra- 
elites much devoted to God. People 
came to him from afar seeking bless- 
ings. A girl fell victim to a Jinn. Her 
brothers brought her to him for cure. 
She was beautiful and he lost self- 
control. She became pregnant. Shay- 
tan suggested to him that he should 
kill her and concoct a story. Given 
his reputation it will be believed. So 
he killed her and buried her under 
a tree. When the brothers came he 
told them that she died by natural 
causes and he had buried her. They 
believed in him and returned. But 
Shaytan appeared to them in dreams 
and told them what truly had hap- 
pened. They were so sure of the in- 
nocence of the monk that they spoke 
of the dream to each other only fear- 
fully. But all stories concurring, they 
dug the grave and found that she had 
truly been murdered. Shaytan next 
went to the monk and told him that 
his crime was about to be discovered. 
He could find a way out for him ifhe 
would prostrate himself to him. The 
monk did it. But when he had done, 
Shaytan said, “I am quit of you. I am 
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afraid of Allah, Lord of the worlds.” 
The brothers, of course, informed 
the authorities and they handed him 
a death sentence. 


The narrative is found in ‘Abd al- 
Razzaq, Ibn Rahwayh, Bukhari in 
his Tarikh, Ibn Marduwayh, Bay- 
haqi and Hakim who declared it 
trustworthy (Shawkani). Among the 
early commentators, the narrative is 
there in Ibn Abi Hatim and Durr al- 
Manthur (Au.). 


The monk involved has been named 
as Barsis (Qurtubi) and this story is 
different from the story of anoth- 
er monk Jurayj whom the woman 
involved had accused falsely (Ibn 
Kathir). 


33. As if this world is a day, and, 
therefore, the Hereafter tomorrow. 
Another hidden hint is that the 
Hereafter is as sure to happen as to- 
morrow is sure to arrive (Alusi). 


Although the following is not an ex- 
planation of the verse at hand, but 
we present it following Ibn Kathir, 
to demonstrate how the same verses 
affected their first recipients. It is 
from Muslim: 
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A Companions reports: We were 
with the Prophet early in the day 
when a group of people came 
in: bare feet, unclothed, striped 
shrouds on their bodies, and 
swords hanging (by their waists). 
Most of them were from Mudar 
tribe, or perhaps all. The Prophet’s 
countenance changed, seeing the 
starvation that had struck them. 
He went into (his house) and 
then coming out ordered Bilal to 
say the Prayer-call. He led in the 
Prayers and then addressed them 
saying: “People! Fear Allah your 
Lord who created you from a sin- 
“surely Allah 
is watching over you.” Then he 
recited this verse, “O those who 
have believed, fear Allah and let 
a soul see what it has advanced 


gle soul”..... until.. 


for tomorrow; and fear Allah.” 
Then he added, “Let a man offer 
his Dinar or his Dirham or out of 
his clothes, a measure of wheat, a 
measure of dates” — until he said 
— “even if itis half of a date.” In 
response, a man brought a small 
packet, so small that his palm was 
too large for it. Thereafter people 
followed until I saw two heaps of 
dates and clothes and I saw the 
Prophet’s face shine, as if it was 
gold. He said, “Whoever started 
a good practice in Islam shall 
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[19] Be not like those who forgot Allah and so 
He made them forget their own souls.** Those, 


they are the corrupt rebellious ones. 


have its reward and the reward 
of those who practiced it after 
him without they losing any of 
their reward. On the other hand, 
whoever started a bad practice 
in Islam shall have its sin upon 
him and the sin of those who 
followed him after him without 
their sin being reduced by any 
amount.” 


34. That is, they forgot Allah’s rights, 
so Allah made them forget their own 
rights upon themselves. (Tabari). 


“What can be a greater tragedy than 
one forgetting oneself, one’s moral 
rights upon oneself, one’s spiritual 
developments, one’s heedlessness to 
the diseases of the heart, to the ex- 
tent that never does a thought cross 
his mind about them, never does he 
consider - not the seriousness of the 
disease - but the disease itself? 


“What punishment can be greater 
than the punishment of one forget- 
ting his own soul, his heart and its 
diseases, with no thoughts of medica- 
tion or treatment; completely oblivi- 
ous of its diseases, its cures, and the 
means of attaining salvation in the 
everlasting life that will follow? How 
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sorrowful his affair is: He is so fearful 
of the destruction of his body, from 
whose destruction there is no escape, 
but is forgetful of the destruction of 
the soul, which is what he will carry 


with him to the next life?” (Ibn al- 


Qayyim, paraphrased). 


Ibn Kathir reproduces a beautiful 
sermon by Abu Bakr as preserved by 
Tabarani in his Al-Kabir, and whose 
narrators are, according to Ibn 
Katie pape 
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[20] Not equal are the companions of the Fire 
and companions of Paradise.” The compan- 
ions of Paradise, they are indeed the trium- 


phant ones. 
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Nu`aym b. Namiha narrated that 
Abu Bakr (ra) said in a sermon 
of his, “Do you not know that 
you do the morning and evening 
unto a known term? Therefore, 
whoever can manage that he ar- 
rives at his term-end while he is 
engaged in one of Allah’s mis- 
sions, let him. But you will never 
attain it except by Allah’s own 
will. Some people have devoted 
their terms for other than them- 
selves. Allah has prohibited you 
that you should be like them by 
saying, “Be not like those who 
forgot Allah and so He made 
them forget themselves.’ 


past. They ran into hardships as well 
as good fortune. Where are the ear- 
lier tyrants who built the cities and 
surrounded them with walls? They 
are now under stones and holes. 


“Now, this is Allah’s Book. Its won- 
ders will never end. Therefore, seek 
admonition through it for a dark 
day and clear things in its light and 
expression. Allah praised Zakari- 
yyah by saying, “They would hasten 
to good deeds and would invoke Us 
with hopes and fears and they were 
humble to Us.’ Remember, there is 
no good in a word not uttered for the 
sake of Allah, nor any good in wealth 
not spent in the path of Allah, nor 
any good in him whose arrogant ig- 
norance overcomes his graciousness, 
neither in him who fears in matters 
involving Allah, the criticism of the 
critic.” 


35. Qurtubi and Ibn Kathir repro- 


duce verses of similar meaning: 
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“Where are those of your brothers 
you used to know? They sent forward 
what they could in the days of their 
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[21] Had we sent down this Qur’an upon 
a mountain, you would have surely seen it 
humbled and split asunder from the fear of Al- 
lah.” These are the similitudes that we strike 
for the people, haply that they will reflect. 


[22] He is Allah, other than Whom there is no 
god. Knower of the Unseen and the seen.” He 
is the All-compassionate,** the All-merciful.® 


[23] He is Allah, other than whom there is no 
god. The Sovereign,” the All-holy,” the Au- 
thor of safety,” the Provider of security, the 
All-preserver,* the All-mighty,® the Irresist- 
ible,* the Proud.” Glory to Allah, high above 
all that they associate. 
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has said about the hearts that they 
can be harder than stones. 
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36. A hadith of “mutawatir” status 
says that when the Prophets pulpit 
was made and he abandoned the 
palm tree he used to lean on, it be- 
gan to weep and moan — like a child, 
until the Prophet came down and 
patted it. But people are harder than 
that they should listen to the Qur'an 
in fear and humbleness. The Quran 


37. “Al-Rahman” is the All-compas- 
sionate of this world and the Next 


(Ibn Jarir). 


38. That is, that which is known by 
the creations. 


39. “Al-Rahim” is the All-merciful 
extending His mercy especially to 
the believers (Ibn Jarir). Thus, He is 
the All-compassionate of this world 
and the Next, and All-merciful of 
both (Ibn Kathir). 


40. “Al-Malik”: He who has the 
power to bring into being (from not 


being). - Qushayri. 
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41. “Al-Quddus”: Ibn Jarir states the 
meaning as “Al-Mubarak? 


Qadasa is to be pure, free of all de- 
fects. A word derived from the same 
root is “al-gadas” popular in He- 
jaz, which is for a kind of vessel, so 
named because the vessel is used for 
cleaning and purifying (Qurtubi). 
Hence Wahab b. Munnabbih’s opin- 
ion that Quddus means: “The Pure” 
(Ibn Kathir). 


42. “Al-Salam: He from whose op- 
pression the creations can feel secure 
(Ibn Jarir, Qurtubi); One who is free 
of all defects and flaws: Perfect of His 
Names, Acts and Attributes (Qurtu- 
bi, Ibn Kathir). 


43, “Al-Mumin”: One who provides 
peace and security (Ibn Jarir); or One 
who secures His Friends from His 
own chastisement, and His slaves 


from any oppression originating 
from Himself (Qurtubi, Ibn Kathir). 
44, “Al-Muhaymin”: Ibn ‘Abbas 
stated the meaning as Witness and, 
Watcher. That is, He who watches 
over the deeds of His slaves (Ibn Ja- 
rir, Ibn Kathir). 


It is said, 
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The bird spread its wings over its 
chicken to preserve them (Iwh- 
Jah. Also see note 146 of Surah 
Al-Ma’idah where the word has 
been used to describe the Qur’an 


(Au.). 
45. “Al- Aziz”: Qatadah understood 


this Attribute as One who is severe in 
revenge when He avenges (Ibn Jarir). 


46. “Al-Jabbar’ has several connota- 
tions: The word is primarily used in 
Arabic for greatness, as well as for set- 
ting things right (Qurtubi); so that, 
“jabr” is for bone-setting, or plaster- 
ing even in today’s parlance. (Au.). 
Here, He who reforms the affairs of 
His creation (Ibn Jarir). 


Another meaning is, as Qatadah said, 
that of the Binder, who binds His 
creation to whatever He decides (Ibn 
Kathir); in other words, One who 
compels everyone to His will. Thus 
Al-Jabbar is the Compeller (Au.); yet 
another meaning is that of a Correc- 
tor, Restorer or Mender (Qurtubi). 


47. “Al-Mutakabbir:” One who is 
above all in greatness, so that there is 
none like unto Him (Qurtubi). Qa- 
tadah understood it as One who is 
above it that any evil should touch 
Him (Ibn Jarir, Ibn Kathir, Qush- 
ayri). 
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[24] He is Allah, the Creator,*® the Maker,” the 
Fashioner.”° To Him belong the Names Most 
Beautiful.” All that is in the heavens and the 
earth glorifies Him, and He is the Mighty, the 


Wise.*? 


We could combine Yusuf Ali’s two 
notes here: 
produce the sublimity and the com- 
prehensiveness of the magnificent 
Arabic words, which mean so much 
in a single symbol? (1) “The Sover- 


cc 
How can a translator re- 


eign in our human language implies 
the one undisputed authority which 
is entitled to give commands and to 
receive obedience, and which in fact 
receives obedience; the power which 
enforces law and justice. (2) Human 
authority may be misused, but in the 
title the Holy One’, we postulate a 
Being free from all stain or evil, and 
replete with the highest Purity. (3) 
‘Salam’ has not only the idea of Peace 
as opposed to Conflict, but whole- 
ness as opposed to defects: hence 
our paraphrase ‘Source of Peace and 
Perfection. (4) Mo'min, one who 
entertains Faith, who gives Faith 
to others, who is never false to the 
Faith that others place in him: hence 
our paraphrase “Guardian of Faith’. 
(5) ‘Preserver of Safety’; guarding all 
from danger, corruption, loss, etc.; 
the word is used for the Quran in v. 
51. These are the attributes of kind- 


Al-Hashr 
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ness and benevolence: in the next 
note are described the attributes of 
power. (6) Allah is not only good, 
but He can carry out His Will. (7) 
And if anything resists or opposes 
Him, His Will prevails. (8) For He 
is Supreme, above all things and 
creatures. Thus we come back to the 
Unity with which we began in verse 
22.” 


48. “Al-Khalig”: Khalaqa is to deter- 
mine, condition, decide and regulate 
(Razi, Qurtubi, Ibn Kathir citing a 
poetical verse). 


49, “Al-Bari”: is an Inventor (Qur- 
tubi); or One who makes and brings 
into being following a certain design 
and proportion (Ibn Kathir). 


50. “Al-Musawwir” is not merely the 
Fashioner, but also One who creates 
according to the image He desires 


(Ibn Kathir). 


51. The Sahihayn have a report 
which sae 
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‘Allah has ninety-nine Names. i a a) Pere a: 5 “sat 
No one will take care of them - > = 
but will enter Paradise. And He is 
odd (in number, being One) and 


approves of the odd.” 
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He is: 1.Allah, (besides whom 
there is no deity), 2.The Merci- 
ful, 3. The Compassionate, 4.The 
King, 5.The Holy, 6.The Peace, 
7.The Security-Bestower, 8.The 
Protector, 9.The Mighty, 10.The 
Compeller, 11.The Proud, 


Hereunder His ninety-nine Names 
as in Tirmidhi and Ibn Majah with 
minor variations between the two in 
placements: 
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12.The Creator, 13.The Maker, 
14.The Fashioner, 15.The Forgiv- 
et, 16.The Subduer, 17.The Be- 
stower, 18.The Provider, 19.The 
Opener, 20.The Knower, 21.The 
Withdrawer, 22.The Outspread- 
et, 23.The Reducer, 24.The El- 
evator, 25.The Honorer, 26.The 
Abaser, 27.The Hearer, 28.The 
Seer, 29.The Judge, 30.The Just, 
31.The Subtle, 32.The Aware, 
33.The Clement, 34.The Grand, 
35.The Forgiving, 36.The Ap- 
preciative, 37.The Most High, 
38.The Great, 39.The Guardian, 
40.The Reliever, 41.The Reckon- 
et, 42. The Majestic, 43.The Gen- 
erous, 44.The Watcher, 45.The 
Responsive, 46.The Comprehen- 
sive, 47. The Wise, 48. The Loving, 
49.The Glorious, 50.The Raiser, 
51.The Witness, 52.The Truth, 
53.The Trustee, 54.The Strong, 
55.The Firm, 56.The Patron, 
57.The Laudable, 58.The Coun- 
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ter, 59.The Beginner, 60.The Re- 
storer, 61.The Qnickener, 62.The 
Life-taker, 63.The Living, 64.The 
Self-subsisting, 65.The Self-suff- 
cient, 66.The Glorified, 67.The 
One, 68.The Eternal, 69.The 
Able, 70.The Potentate, 71.The 
Bringing for ward, 72.The De- 
ferrer, 73.The First, 74.The Last, 
75.The Evident, 76.The Hidden, 
77.The Governor, 78.The Ex- 
alted, 79.The Righteous, 80.The 
Accepter of Repentance, 81.The 
Retributor, 82.The Pardoner, 
83.The Tender, 84.The Owner 
of the Kingdom, 85.The Lord of 
Majesty and Honor, 86.The Eq- 
uitable, 87.The Gatherer, 88.The 
All-sufficient, 89.The Enrich- 
et, 90.The Withdrawer, 91.The 
Afflicter, 92,The Benefactor, 
93.The Light, 94,The Guide, 


Al-Hashr 


95.The Originator, 96.The Last- 
ing, 97.The Inheritor, 98.The 
Prudent, 99.The Patient. 


(Although there is agreement among 
the scholars that these are ninety- 
nine of the many more Names that 
there can be, the chain of narrators 
has not received their approval. Fur- 
ther, not all of them are from the 


Qur'an or hadith: Au.). 


52. The surprise at the repetition of 
these two Attributes, “the Mighty, 
the Wise” after they were stated ear- 
lier in the same passage, is removed 
by Shabbir’s comment who writes 


that all the Attributes of Allah could 


be summed up in these two: He is 


Mighty, so has power over all things, 
and is Wise and so does whatever He 
does, following His wisdom. x, 


